
 
 
The Difference between the Light of Creation and the Light of 

Torah 

מְ  א כָל  מַלֵ מְ וֹף  ן ס אֵי ר  וֹ א ה  הָיָ וּם  צ מְ צִ הַ דֶם  קֹ גַם  א  וְהַלֹּ ה  וּת בָזֶ דְשׁ הִתְחַ הַ וּ  ה מַ ן  וּבָ מ וֹ  אֵינ וֹרָה  א וֹם  וְלִכְ ק

ו'.    הֶחָלָל כ

א   לֹ רֵי  הֲ הֶחָלָל,  וֹם  מְק א  מַלֵ מְ וֹף  ס ן  אֵי וֹר  א ה  הָיָ כְשֶׁ ה  חִלָ דִתְ וּא,  ה וּט  פָשׁ פִי  עַל  ךְ  וֹת  אַ הְי לִ ר  פְשָׁ אֶ הָיָה 

וֹת,   מ וֹלָ הָע וּ  וּ הַ שֶׁנִתְ ר  חַ אַ לְ מְנָם  אָ ו',  כ וֹת  מ וֹלָ בְע וּי  גִל הַ ה  הָיָ א  לֹ רֵי  הֲ ן  כֵ וְאִם  וֹת,  מ וֹלָ הָע וּת  א צִי מְ

וּ   וּ הַ שֶׁנִתְ ר  אַחַ לְ וֹם,  מָק מִכָל  וּם,  צ מְ צִ הַ פְנֵי  שֶׁלִ וֹף  ס ן  אֵי וֹר  א וּי  גִל יכִים  מְשׁ ִ מַ וֹר  כְשֶׁ א הָ גַם  לְקַבֵל  וֹלִים  כ יְ

ו'.  ה כ  הַזֶ

And yet, the novelty of this goal seems difficult to understand. Didn’t the Ohr Ein Sof fill the place 

of void before the Tzimtzum?  

Now, it is obvious that in the beginning, when the Ohr Ein Sof filled that place of void, the 

existence of the worlds was impossible. Due to this, there could be no revelation of G-dliness 

within the worlds. However, after the worlds were created, and a revelation of Ohr Ein Sof as it 

is before the Tzimtzum is drawn down, that revelation can occur within the worlds. True, at the 

inception of existence the light from before the Tzimtzum was not able to be revealed. After the 

worlds come into existence, however, they are able to accept this light as well. 

Session 2: Why conceal in the first place? 

Page  ה 
In session 1 we learned how the creation of the worlds occured through the effect of the 

Tzimtzum. The Kav reintroduced the Ohr Ein Sof, but only as it could cater to creation. The 

Mitzvot were then required to draw down the rest of the light. However, this begs the 

question: If the ultimate goal was to have every component of the Ohr Ein Sof revealed, 

why was it concealed originally? 

 בס"ד



Explaining the Unity between Sovev and Memaleh 

The notion that the Ohr Ein Sof can be revealed to creation without creation losing its 

existence is extremely difficult to understand from a philosophical perspective. As such, 

we will link it to a more familiar Kabbalistic idea and an analogy for that idea. 

 

ה הָיָ א  לֹ ו  הַקַ ה  חִלָ בַתְ ר  אַ נִשְׁ ה  הָיָ דְאִם  ו,  הַקַ וּי  גִל ן  נְיַ לְעִ ים  חַיִ עֵץ  בְ וּב  שֶׁכָת וֹ  מ כְ ר  וֹמַ ל ר    וְיֵשׁ  פְשָׁ אֶ

הַ  וֹר  א הֶם  בָ ר  אִי מֵ שֶׁ גַם  וּוּ,  הַ שֶׁנִתְ ר  וְאַחַ הַכֵלִים,  וּוֹת  הַ הִתְ וּת  לְ בִכְלָל וּא  ה ן  כֵ וֹ  מ כְ ו,  כ מִתְבַטְלִים  אֵינָם  ו  קַ

ן.   גַם כֵ ה  וֹר זֶ א ם לְקַבֵל  וֹלִי וֹת יְכ מ וֹלָ הָע וּ  וּ הַ ר שֶׁנִתְ אַחַ וּם, שֶׁלְ צ מְ צִ הַ פְנֵי  וֹף שֶׁלִ ן ס אֵי וֹר  א  הָ

לְתַ  רַב  הָ מֵ כֶל  הַש ֵ פָעַת  הַשְׁ בְ וֹ  מ כְ ה,  בְזֶ מָשָׁל  הַ ר  וֹמַ ל מֶק  וְיֵשׁ  עֹ ה  חִלָ בַתְ וֹ  ל פִיעַ  שְׁ מַ ה  הָיָ אִם  רֵי  הֲ ד, מִי לְ

ו' וֹ כ רְכ פִי עֶ שֶׁלְ צָם  מְ צֻ מְ וֹר  א וֹ  פִיעַ ל הַשְׁ לְ ךְ  רִי וְצָ ר לְקַבֵל,  פְשָׁ אֶ ה  הָיָ א  רֵי לֹ הֲ וֹ,  מָת וֹת חָכְ מִי  ,  פְנִי

שִ  פַס וְנִקְלַט בְ צָם וְנִתְ מְ צֻ מְ וֹר הַ א מְקַבֵל אֶת הָ ר שֶׁ וֹת  וְאַחַ מִי מֶק פְנִי א עַל עֹ וּא בָ רֵי ה ךְ הֲ ר כָ ה אַחַ וֹ, הִנֵ כְל

ו'.   וֹ לְקַבֵל כ כָלְת וּבִי  ) ו' הָ כ רַבֶי דְ ה  דַעֲתָיָ אַ אִם  דְקָ ה  מָ וּ  ה )שֶׁזֶ רַב  הָ  שֵכֶל 

הַ  וֹ  ב פַס  תְ שֶׁנִ דֵי  יְ דְעַל  הַכְלִי, וּן  תִק ד  צַ מִ ן  כֵ גַם  וּ  ה דְזֶ ר  וֹמַ ל ךְ  רִי וֹ,  וְצָ שֶׁל ן  מחִֹי הַכְלִי  ךְ  דַכֵ מִזְ וּ ן  מִתְתַקֶ כֶל,  ש ֵ

רַ  הָ י  וּשֵׁ וֹ ח מ כְ ד  מִי הַתַלְ י  וּשֵׁ ה ח ה נַעֲשָ פָעָ הַשְׁ הַ וּי  רִב רֵי בְ הֲ ד  מִי תַלְ רַב לְ הָ פָעַת  הַשְׁ דִבְ וּעַ  ד ו'.  וְכַיָ  ב כ

ן,  וּבַ את י א כְזֹ מָ דֻגְ וֹ   וּבְ מ וֹלָ וּוּ הָע הַ ר שֶׁנִתְ אַחֵ צֵחַ  דִלְ צַחְ מִי מְ וֹר פְנִי א ן דְהָ ם כֵ וּעַ גַ ד ו, וְיָ ר הַקַ וֹ הֶם א ר בָ אִי ת וּמֵ

ךְ לְקַבֵל   ר כָ וֹלִים אַחַ את יְכ ו', וּלְזֹ וּץ כ צִי הַכְלִי מִבַח צֵחַ חֲ צַחְ וֹר מַקִיף מְ א פְנִים וְהָ צִי הַכְלִי מִבִ נַת  חֲ גַם בְחִי

גִ  מִ ה  מַעְלָ וֹר שֶׁלְ א הָ וּת  ו'.  כְלָל ו כ הַקַ וּי   ל

It can be said that this is like what the Eitz Chaim writes concerning the revelation of the Kav. If 

the Kav had been left over in the beginning, the Keilim would not have existed. After they were 

created, even when the light of the Kav shines forth it does not obliterate them. Similarly, the 

same general idea could be said in regards to the Ohr Ein Sof as it is before the Tzimtzum. Once 

the worlds are created they are able to accept this light as well.  

A possible analogy to this would be the transmission of an idea from a teacher to a student. Were 

the teacher to give the student the innermost depth from the idea at the beginning of the lesson 

the student would be unable to receive it. The teacher must transmit his intellectual energy 

according to the students’ abilities.  

Once the student has received this contracted light and it has been grasped and absorbed in his 

intellect, he can eventually reach the innermost depths of the teacher’s intellect. (This is what is 

meant by the Gemara “a man only grasps his teacher’s intellect after forty years of toil”.)1 [The 

student will also] have the ability to accept [new information in an unadulterated form].   

 
1 Avoda Zarah 5b 



It must be said that this is due not only to the teacher’s effort to simplify the idea, but also 

because the student hones the vessel of his own mind. Through his efforts to grasp the idea the 

vessel of his mind is fixed and refined. As is known regarding the imparting of knowledge from 

teacher to student, given many lessons the abilities of the student will become like those of the 

teacher. 

In a similar manner we may understand the relationship between the worlds after they have 

been created and the light of the Kav being shone them. For it is known that, the Ohr Pnimi 

refines the inside half of the vessel and the Ohr Makif refines the outside of the vessel in a similar 

manner. As a result, the Keilim are able to accept the light in its entirety afterwards, even that 

which is higher than the revelation of the Kav.  

Torah: The Perfect Explanation 

שֶׁ  וֹרָה,  ת א  אֶלָ עֹז  ן  אֵי ן,  יִתֵ וֹ  מ לְעַ עֹז   ' ה וּכְתִיב  וֹרָה,  הַת דֵי  יְ עַל  א  הִי ה  מְשָׁכָ הַ הַ שֶׁ פִי  לְ וּא  ה ר  דֵי וְהָעִקָ יְ עַל 

וֹ  מ וֹלָ הָע מֵ ה  מַעְלָ ה  מַעְלָ שֶׁלְ וֹף  ס ן  אֵי וֹר  א בְחִינַת  לְקַבֵל  ם  דִיקִי צַ הַ ים  וֹלִ יְכ וֹרָה  וּ  הַת יִתְבַטְל א  וְלֹ ת 

ים ס וֹנִ נ ר שֶׁל בֵי פֶ וּב בְסֵ וֹ שֶׁכָת מ ה, וּכְ דֵי זֶ וֹר עַל יְ א וֹלִים לְקַבֵל אֶת הָ כ וֹת יְ מ וֹלָ ן הָע וּתָם, וְכֵ א צִי מְ רֶק  בִ וֹף פֶ

ו.   ל"

The main [reason that this is possible] is that the flow happens through the Torah, as it is written, 

“G-d gave strength to His nation”,2 and the Midrash says that “there is no strength but Torah”3. 

Through the Torah the righteous4 are [given the strength] to receive Ohr Ein Sof that is much 

higher than the worlds and yet not have their existence obliterated. As well, the study of Torah 

allows the worlds [themselves] to receive the light of Ohr Ein Sof, as is explained in Tanya at the 

end of Chapter 36. 

The Purpose of Creation: Conclusion 
מְ  צִ הַ דֶם  קֹ הֶחָלָל  וֹם  מְק א  מַלֵ מְ ה  הָיָ שֶׁ וֹר  א הָ וֹ  וֹת א וּא  ה וֹר  א הָ שֶׁ גַם  הַ א,  צָ מְ וּת  וְנִ דְשׁ הִתְחַ הַ מְנָם  אָ וּם,  צ

הָ  מֵ ה  מַעְלָ לְ שֶׁ וֹן  י עֶלְ ר  וֹ א וּי  גִל ה  הְיֶ שֶׁיִ ר  וֹמַ ל יֵשׁ  וֹד  וְע ו'.  כ וֹת  מ וֹלָ ע בְ וּי  גִל הַ ה  הְיֶ שֶׁיִ ה  מָ ה,  ,  בָזֶ וֹדֵם הַק וֹר  א

אִי יָ שֶׁ וֹת,  ו צְ וּמִ וֹרָה  הַת דֵי  יְ עַל  ךְ  מְשַׁ שֶׁנִ רוֹת  וֹ א הָ פֶת  וֹסֶ ת וּ  ה וֹף  וְזֶ ס ן  אֵי וֹר  א וּת  מ צְ וְעַ וֹת  מִי פְנִי נַת  בְחִי ר 

חִ  בְ וּי  גִל ה  זֶ לָל  כְ דֶרֶךְ  וּבְ ר.  אֵ שֶׁיִתְבָ וֹ  מ וּכְ  , ו' כ הֶחָלָל  וֹם  מְק א  מַלֵ מְ ה  יָ הָ שֶׁ וֹר  א הָ מֵ גַם  ה  מַעְלָ וֹר  שֶׁלְ א ינַת 

ה תַכְלִית הָיָ ה  ן, שֶׁבִשְׁבִיל זֶ מִי וֹבֵב כָל עָלְ הַסּ וֹף  ן ס ו'  אֵי כ וֹת  מ וֹלָ דְע ה  אָ רִי  . הַבְ

Thus we find that although this light did fill that empty space before the Tzimtzum, there is 

nevertheless the novelty of that light being revealed to the worlds. Furthermore, it can be said 

 
2 Psalms 29:11 
3 Shir Hashirim Rabbah 1:4  
4 It would appear that the term “righteous” used here refers to all Jews (see Ayin Beis p. 356). 



that there is actually a revelation of a light higher than the light which existed before. This is the 

additional light drawn down through Torah and Mitzvot. Through Torah and Mitzvot the Etzem 

of the Ohr Ein Sof, which even is higher than the light that previously filled that void, is revealed, 

as will be explained.5 In general, this is the revelation of Ohr Ein Sof as it is Sovev Kol Almin [into 

Memalei Kol Almin].  

It was for this reason that the worlds were created. 

 
5 In the Hebrew edition of Yom Tov Shel Rosh Hashanah 5666, p. 671. 
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Ohr Pnimi and Ohr Makif: Lit., Internal Light (Ohr Pnimi) and Transcendent Light (Ohr 

Makif)  

Ohr Pnimi is an effusion of energy given with the sole intent of transmitting to a receiver. 

Ohr Makif is a general transmission, produced without taking the receiver’s needs into 

account. While the Ohr Pnimi is able to be fully appreciated by the receiver, it can contain 

only the energy the receiver can grasp. Ohr Makif, on the other hand, presents the full 

breadth of the giver’s potential, although it may not be appreciated by the receiver. 

A classic example of these two energies is the distinction between the High Holidays and 

the rest of the year. On Rosh Hashanah G-d transmits a powerful Ohr Makif to the world, 

and the Jewish nation responds in kind. That energy draws Jews of all affiliations and 

backgrounds to the synagogue for a divine experience. Yet, as powerful as the experience 

is, few are significantly changed by the Rosh Hashanah service. This is due to the spirituality 

taking on a primarily transcendent form. 

Throughout the year there is a revelation in an Ohr Pnimi form. It is not as powerful as the 

Rosh Hashanah service because it accommodates to the needs of creation. However, if a 

Jew chooses to grasp this energy, it is certainly graspable. Being that it is catered to the 

needs of the individual it has the potential to affect permanent change. 

Etzem: Lit., Essence; Anything as it is in relation to itself. 

The Etzem is the identity of any object, concept, or living being as it is itself. The notion of 

the Etzem is based on the philosophical principle that everything has a component of self 

that exists solely for itself, without any form of outward expression.  

For instance, the Etzem of a man is only that he is. His attributes, such as his profession, 

temperament, or tendencies are descriptions of his various aspects. His actual existence, 

however, cannot be defined. In his Etzem state, he only exists.  

Etzem Ohr Ein Sof: Lit., The Essence of the Ohr Ein Sof; The Light of the Ein Sof as it is in 

Relation with Itself. (See Ohr Ein Sof Session 1) 

 


