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FOREWORD 
TO THE NEW ENGLISH EDITION

With the grace of G-d 

With gratitude to G-d we are please to present this new re-

vised edition of Besoras HaGeulah,

The Book Besorah HaGeulah – “The Announcement of the 

Redemption” is a collection of excerpts of the talks of the Reb-

be Melech HaMoshiach Shlita. These excerpts, which contain the 

Rebbe’s pronouncements that “The time for your Redemption 

has arrived” and that “Behold Moshiach is coming,” represent 

some of the most riveting statements made over the last few years 

(5750-5752 [1990-1992]), and have been edited by the Rebbe per-

sonally, with the special intent that they be publicized throughout 

the world.

* * *

It is well known that Moshiach assured the Ba’al Shem Tov, 

the founder of Chassidism, that the Redemption would come 

when the Ba’al Shem Tov’s wellsprings will be disseminated out-

wards - to the farthest corners of the earth. It has been the task of 

the Ba’al Shem Tov’s students, successors and disciples, to under-

take the task of spreading the wellsprings. The Lubavitcher Reb-

beim have always been at the forefront of this effort, starting with 

the Alter Rebbe and continuing through each generation to our 

own. Indeed, in our own times we have seen an unprecedented 

outpouring of Chassidic teaching, which is literally transmitted to 

the ends of the earth.



IV Foreword 

Surely, part of the process of the “spreading the wellsprings” 

includes making the teachings available to all Jews, in whatever 

language they understand. While facility in Hebrew and Yiddish 

enables one to understand not only the content, but the original 

style of a sicha or maamar, nevertheless the very act of translat-

ing helps fulfill the directive to “spread the wellsprings.”

Since the publication of “Besoras HaGeulah” - The Announce-

ment of the Redemption - there has been a tremendous demand 

for a translation into English. We are pleased to present this 

translation to the English-speaking public. The importance of 

these selections will be obvious immediately.

The mere existence of such a book - a translation of Chassidic 

thought into the vernacular of the day, is evidence that indeed the 

wellsprings have spread forth. And since the topic of this book 

concerns the very Redemption itself - the coming of Moshiach 

promised to the Ba’al Shem Tov - it seems appropriate to ask - 

that we should see, literally, the fulfillment of the Rebbe’s proph-

ecy, of “L’alter Li’geulah” - The Immediate Redemption! immedi-

ately, and “behold, here comes Moshiach.”

It should be noted that, as in all translations, there is the pos-

sibility of inadvertent errors. These are of course solely the re-

sponsibility of the translators and editors, Rabbi Yisroel Heschel 

Greenberg 'שי and Dovid Yisroel Ber Kaufmann 'שי , Ph.D.

We would like to thank Va'ad Le'hafotzas Sichos, for allowing us 

to use the text of both the Hebrew and the English Translation

* * *

In this new edition, several improvements were added:

* Alongside the English translation, the original Hebrew 

text (or the translation to Hebrew of the original Yiddish, as 
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indicated) appears, fully vocalized, with all the abbreviations 

opened, thus making the Rebbe’s own holy words more acces-

sible to those who are beginners in the holy tongue. 

* Some corrections have been made to the English text, as 

well as several explanatory footnotes have been added, these 

lay on the sole responsibility of the editor of the current edi-

tion.

* All added notes, references, and necessary additions to 

the text appear [bracketed].

* The notes which have a direct connection to the topic of 

this book, i.e. “the Announcement of the Redemption” appear 

in italics.

* The style of this book is unique; it includes 71 excerpts 

on a single topic of which by the Rebbe spoke time and again, 

however always in a different context, be it the Torah portion, 

festivals that occur around the time it was said, or various 

events which took place that week; the excerpts originally ap-

peared as a part of the full talk or Farbrengen edited by the 

Rebbe, thus, the manner in which they appear here, culled 

from the full text, deprives the reader who is unfamiliar with 

the full text, of fully understanding and appreciating the Reb-

be’s words. 

* In this edition, an effort was made to add to each excerpt 

that the editors felt would need more background, the neces-

sary historical or contextual background. It should be noted, 

however, that these introductions are on our sole responsi-

bility and may be not precise and may even contain errors, 

both historically and in content. Thus we once again urge the 

reader to study the full text as well in order to reach a full ap-

preciation of the Rebbe’s words.
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* Another reason why the reader may not fully appreciate 

the Rebbe’s words, and their relevance even now, after a much 

to long period of 17 years that the Rebbe’s physical presence 

is concealed from us, is because he may be missing the gen-

eral context of this topic of the imminence of the Redemp-

tion, within the framework of Judaism, especially the way it 

is brought out in Chassidism, and particularly in the Rebbe’s 

teachings.

To address this lacking, at least partially, we added a de-

tailed introduction and overview of the book and its key con-

cepts, discussing amongst more, the centrality of the Redemp-

tion in Jewish thought, and based on that, why it has become 

so relevant in these years, and needless to say, even more rel-

evant every instant that passed since.

* * *

As this edition is a preliminary version of the book, we ask the 

readers to kindly report to us any mistakes, errors and comments, 

via email to BesorasHageulah@gmail.com.

* * *

It is our fervent wish that we will imminently merit the im-

mediate and complete Redemption, at which time we will hear 

the Torah Chadashah, the new dimensions of Torah from the 

mouth of Moshiach. Amen.

The editors
15th of Elul, 5771

114 Years since the founding of Yeshivah “Tomchei Temimim.

Brooklyn, NY
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TRANSLATION OF THE 

PUBLISHER'S FOREWORD
TO THE ORIGINAL HEBREW AND YIDDISH EDITION

By popular demand, and with the approval of the 
Rebbe, Melech HaMoshiach Shlita, we are publishing "The 
Announcement of Redemption" − a collection of selected 
excerpts from the talks of the Rebbe, Melech HaMoshiach 
Shlita (from the end of 5750 through 5752) concerning 
the proclamation and announcement "The time of of your 
Redemption has arrived" (Yalkut Shimoni on Yeshayahu, 
remez 499) and the proclamation that "Behold he (King 
Moshiach) comes."

The purpose of this book is to present to the reader the 
words of the Rebbe, Melech HaMoshiach Shlita, concerning 
the unique time in which we live, with all the expressions and 
amazing declarations that we are actually standing on the 
threshold of Redemption, as well as the practical instructions 
required of us to hasten in reality the immediate Redemption.

It is appropriate to quote the words of the Rebbe, Melech 
HaMoshiach Shlita at the public gathering of Shabbos Parshas 
Balak, 5751:

"...This means primarily thought and reflection that 

we are now standing at the very entrance of the Messianic 

Era, that "Behold he is coming,"... Translating the above 

into practical terms: Despite the "uproar"associated with 

this matter in recent times within this year, the year of 

"I shall show him wonders," and after witnessing the 

wonders which testify that this is "The year that the King 

Moshiach will be revealed," we see how difficult it is to 
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ב"ה

תַח דָבָר פֶּ
מֶלֶךְ  אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ מַת  וּבְהַסְכָּ ים,  רַבִּ ת  שַׁ קָּ בַּ י  פִּ עַל 
שׂוֹרַת  "בְּ קוּנְטְרֵס  זֶה  בָּ לְאוֹר  מוֹצִיאִים  הִנְנוּ  לִיטָ"א,  שְׁ יחַ  שִׁ הַמָּ
מֶלֶךְ  אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ יחוֹת  מִשִּׂ קְטָעִים  לִיקוּט  הַגְאוּלָה" – 
שׂוֹרָה  הַבְּ אוֹדוֹת  נַת תש"נ – תשנ"ב(  שְׁ לְהֵי  )שִׁ לִיטָ"א  שְׁ יחַ  שִׁ הַמָּ
רֶמֶז תצט(  עְיָה  יְשַׁ עֹנִי  מְּ שִׁ תְכֶם" )יַלְקוּט  אֻלַּ גְּ זְמַן  יעַ  וְהַהַכְרָזָה "הִגִּ

א". יחַ( בָּ שִׁ ה זֶה )מֶלֶךְ הַמָּ וְ"הִנֵּ

ת   ַ בוֹד-קְדוּשּׁ מַטְרַת הַקּוּנְטְרֵס הִיא לְהָבִיא לִפְנֵי הַקוֹרֵא דִבְרֵי כְּ
טּוּיִים  וְהַבִּ הַלְשׁוֹנוֹת  ל  כָּ עִם  לִיטָ"א,  שְׁ יחַ  שִׁ הַמָּ מֶלֶךְ  אַדְמוֹ"ר 
הּ אָנוּ  בָּ יֻחֶדֶת שֶׁ קֻפָתֵנוּ הַמְּ ים, אוֹדוֹת תְּ דוֹשִׁ דְבָרָיו הַקְּ בִּ פְלָאִים שֶׁ הַנִּ
הַהוֹרָאוֹת  וְגַם  שׁ,  מַמָּ הַגְאוּלָה  סַף  עַל  אֲנַחְנוּ  עוֹמְדִים  ר  אֲשֶׁ ים,  חַיִּ
פֹעַל  בְּ הַגְאוּלָה  אֵת  וּלְזָרֵז  לְהָבִיא  דֵי  כְּ נוּ  מֵאִתָּ דְרָשׁוֹת  הַנִּ ה  לְמַעֲשֶׂ

שׁ. ד מַמָּ שׁ וְתֵכֶף וּמִיָּ מַמָּ

יחַ  שִׁ הַמָּ מֶלֶךְ  אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ בְרֵי  דִּ יק  לְהַעְתִּ וּכְדַאי 
וְזֶה-לְשׁוֹנוֹ- תנש"א  לָק  בָּ ת  רָשַׁ ת-פָּ בָּ שַׁ דְּ הִתְוַועֲדוּת  בַּ לִיטָ"א  שְׁ

דוֹשׁ. הַקָּ

יר  בָה וְהַהִתְבּוֹנְנוּת לֵידַע וּלְהַכִּ חְשָׁ ". . . לְכָל לְרֹאשׁ הַמַּ
 .  . א"  בָּ זֶה  ה  "הִנֵּ יחַ,  שִׁ הַמָּ לִימוֹת  נִיסָה  הַכְּ בְּ בָר  כְּ עוֹמְדִים  שֶׁ
קוּפָה  תְּ בַּ בָר  דָּ בַּ שֶׁ טוּרֶעם"  ְ הַ"שּׁ לַמְרוֹת   – לְפוֹעַל  וּבְנוֹגֵעַ 
ת  נַת נִפְלָאוֹת אַרְאֶנוּ, לְאַחֲרֵי רְאִיַּ הֵא שְׁ נָה זוֹ תְּ שָׁ בְּ הָאַחֲרוֹנָה 
בּוֹ  נִגְלֶה  יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ נָה  ָ הַשּׁ זּוֹהִי  שֶׁ עִידוֹת  הַמְּ פְלָאוֹת  הַנִּ
רָה  יר הַהַכָּ וֶוער"( לְהַחֲדִּ י )"עֶס קוּמְט אָן שְׁ נוֹ קֹשִׁ שְׁ יֶּ רוֹאִים שֶׁ
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inculcate the awareness and the feeling that we are literally 

standing on the threshold of the Messianic Era, to the 

point that one begins to "thrive" on matters of Moshiach 

and Redemption... The solution to this dilemma is Torah 

study concerning Moshiach and Redemption."

* * *
We have collected in this work only selections from edited 

talks (published in Sifrei HaSichos 5750-52), from the time when 
the Rebbe, Melech HaMoshiach Shlita first proclaimed (on 
Shabbos Parshas Re'eh, 5750), "The time of your Redemption 
has arrived."

We have arranged them chronologically. We have also 
included footnotes and sources. (Notes whose content is 
particularly relevant to "The Announcement of the Redemption" 
appear in a larger typeface.)

It cannot be overemphasized that the subjects in this book 
are treated at greater length in the talks themselves. Although, 
we have only quoted from talks edited by the Rebbe, Melech 
HaMoshiach Shlita himself, this book does not include every 
"aspect of Redemption and Moshiach" in the (edited) talks of the 
Rebbe, Melech HaMoshiach from this period. Indeed, the talks 
are replete with the subject, so much so that one may apply to 
the talks (sichos) of this period the description (to paraphrase 
the Rambam in his Laws of Kings, chapter 11) that "all of them 
are filled with this subject." Rather we have included exclusively 
those sections and expressions concerning our times. Similarly, 
we have selected from the practical directives only those with 
a specific connection to our current period. (Thus, we did not 
include instructions relevant to a particular time of the year, for 
example, learning Pirkei Avos during the summer, etc.)
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תְחִילוּ  יַּ שׁ עַד שֶׁ יחַ מַמָּ שִׁ עוֹמְדִים עַל סַף יְמוֹת הַמָּ ה שֶׁ שָׁ וְהַהַרְגָּ
ה . . וְהָעֵצָה לְזֶה – עַל-יְדֵי לִמּוּד  יחַ וּגְאֻלָּ עִנְיְנֵי מָשִׁ "לִחְיוֹת" בְּ

ה . . .". יחַ וּגְאֻלָּ עִנְיְנֵי מָשִׁ הַתּוֹרָה בְּ

*  *  *

סוּ  דְפְּ נִּ יחוֹת הַמֻגָהוֹת )שֶׁ טָעִים מֵהַשִּׂ קוּנְטְרֵס זֶה נִלְקְטוּ רַק הַקְּ בְּ
ת אַדְמוֹ"ר   ַ בוֹד-קְדוּשּׁ יחוֹת תש"נ-תשנ"ב( מֵאָז הַכְרָזַת כְּ סִפְרֵי הַשִּׂ בְּ
ת רְאֵה תש"נ(  רָשַׁ ת-פָּ בָּ שַׁ עַם הָרִאשׁוֹנָה )בְּ פַּ לִיטָ"א בַּ יחַ שְׁ שִׁ מֶלֶךְ הַמָּ

תְכֶם". אֻלַּ יעַ זְמַן גְּ "הִגִּ

יוֹן  לָּ הַגִּ שׁוּלֵי  בְּ נָה.  ָ הַשּׁ סֵדֶר  עַל  אַמִירָתָם –  י  זְמַנֵּ לְפִי  וְנִסְדְרוּ 
ךְ  יָּ שַׁ תּוֹכְנָן  שֶׁ )הַהֶעָרוֹת  רְאֵי-מְקוֹמוֹת  וְהַמַּ הַהֶעָרוֹת  ם  גַּ קְנוּ  הֶעְתַּ

דוֹלוֹת(. אוֹתִיּוֹת יוֹתֵר גְּ אוּ בְּ שׂוֹרַת הַגְאוּלָה" בָּ לִ"בְּ

זֶה,  קוּנְטְרֵס  בְּ תוּב  כָּ שֶׁ ה  מִמָּ יּוֹתֵר  שֶׁ וְשׁוּב,  שׁוּב  ישׁ  לְהַדְגִּ וְיֵשׁ 
יחוֹת הַמֻגָהוֹת  א מֵהַשִּׂ ק אֶלָּ לֹּא הֻעֲתָּ י נוֹסַף לְכָךְ שֶׁ יחוֹת. כִּ הַשִׂ יֵשׁ בְּ
עִנְיְנֵי  ל  כָּ הוּבְאוּ  לֹא  זֶה  קוּנְטְרֵס  בְּ שֶׁ זֹאת,  עוֹד  ה  הִנֵּ ר-לְעֵיל,  זְכָּ נִּ כַּ
יחַ  שִׁ הַמָּ מֶלֶךְ  אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ יחוֹת  שִׂ בְּ שֶׁ יחַ  וּמָשִׁ גְאוּלָה 
ר  וְאֶפְשָׁ מְאֹד,  מְאֹד  בִּ רָבוּ  שֶׁ  – זוֹ  קוּפָה  מִתְּ )הַמֻגָהוֹת(  לִיטָ"א  שְׁ
"ם הִלְכוֹת  רֶךְ לְשׁוֹן הָרַמְבַּ תְקוּפָה זוֹ )עַל-דֶּ יחוֹת דִּ לְהַמְלִיץ עַל הַשִּׂ
שׁוֹנוֹת  א אַךְ וְרַק הַלְּ דָבָר זֶה − אֶלָּ ן מְלֵאִים בְּ רֶק י"א( וְכֻלָּ מְלָכִים פֶּ
רַק  נִלְקְטוּ  ה  לְמַעֲשֶׁ מֵהַהוֹרָאוֹת  וְכֵן  זוֹ,  קֻפָתֵנוּ  תְּ אוֹדוֹת  טּוּיִים  וְהַבִּ
הַהוֹרָאוֹת  קוּ  נֶעֶתְּ לֹא  )וְגַם  זוֹ  לִתְקֻפָתֵנוּ  מְיֻחָד  בִּ כוֹת  יָּ ַ הַשּׁ אוֹתָן 
יִץ,  מַן הַקַּ זְּ רְקֵי אָבוֹת בַּ מוֹ: לִמּוּד פִּ נָה, כְּ שָׁ ם בְּ שׁוּרוֹת עִם זְמַן מְסֻיָּ הַקְּ

זֶה(. וְכַיּוֹצֵא-בָּ
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We should mention, therefore, that many of these selections 
contain words and subjects that are a continuation of a lengthier 
discussion. In order to understand them properly, the reader 
needs to study the text of the entire talk.

*  *  *
We will conclude with the words of the Rebbe, Melech 

HaMoshiach, at the public gathering of Shabbos Parshas 
Chayei Sarah, 5751. (This was recorded at the time by one of 
the participants, released in unedited form. See below sections 
5 and 70.)

"Currently, there is a "flood" and an undesirable turmoil 

in the world − as evidenced by the fact that the "kingdoms 

incite each other," and they themselves don't know what 

they want . . . searching for advice and advisors how to 

conduct themselves in the current situation".

"In regard to the Jewish people, however, the situation 

is such that the "flood" in the world is not a cause for turmoil 

and confusion. Most emphatically, the opposite is the case: 

This "flood" presents a very positive and desirable situation 

for the Jewish people, because, "all that I have done I have 

done only for your sake. For what reason are you afraid? 

Do not fear. The time of your Redemption has arrived." 

Also, "Melech HaMoshiach stands (already) on the roof of 

the Beis HaMikdash [Holy Temple] and announces to the 

Jewish people, Humble ones, the time of your Redemption 

has arrived." As is well-known, a roof does not become 

sanctified. Therefore, this [Moshiach's standing on the 

roof] is analogous to being in a land outside of Israel, which 

is also not sanctified (at least not like the land of Israel)".

"And therefore the announcement comes (as proclaimed 
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אִים  בָּ שֶׁ וְעִנְיָנִים  בוֹת  תֵּ יֵשׁ  קְטָעִים  ה  הַרְבֵּ בַּ שֶׁ לְהָעִיר,  וּכְדַאי 
רָאוּי  כָּ לְהַבִינָם  דֵי  כְּ שֶׁ אֲרִיכוּת,  בָּ יחָה  הַשִׂ בְּ לְעֵיל  לְהַמְבֹאָר  ךְ  הֶמְשֵׁ בְּ

יחָה. גּוּף הַשִּׂ ן בְּ צְרִיכִים לְעַיֵּ

*  *  *

לִיטָ"א  שְׁ יחַ  שִׁ הַמָּ מֶלֶךְ  אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ דִבְרֵי  בְּ ם  וּנְסַיֵּ
עְתּוֹ  שַׁ ם בְּ רְשַׁ נִּ פִי שֶׁ רָה תנש"א )כְּ י-שָׂ ת חַיֵּ רָשַׁ ת-פָּ בָּ שַׁ הִתְוַועַדוּת דְּ בַּ
ן אוֹת ה'  לְקַמָּ וּרְאֵה  הּ  מֻגָּ י  לְתִּ בִּ הֲנָחָה  בַּ וֹמְעִים,  מֵהַשּׁ אֶחָד  עַל-יְדֵי 

)עָמוּד 19( וְאוֹת ע' )עָמוּד 375(:

ל מַבּוּל וּבִלְבּוּל  נוֹ עִנְיָן שֶׁ ר יֶשְׁ אֲשֶׁ תְקֻפָתֵנוּ זוֹ – כַּ " . . . בִּ
זוֹ  רוֹת  מִתְגָּ דְ"מַלְכֻיּוֹת  מוּחָשׁ  בְּ רְאֶה  נִּ כַּ עוֹלָם,  בָּ רָצוּי  י  לְתִּ בִּ
ים  שִׂ זוֹ", "אוּן זֵיי אַלֵיין וֵוייסְן נִיט וָואס זֵיי וִוילְן" . . וּמְחַפְּ בְּ

ב הַנּוֹכְחִי, צָּ מַּ עֵצוֹת וְיוֹעֲצִים כוּ' אֵיךְ לְהִתְנַהֵג בַּ

אֵין מָה לְהִתְרַעֵשׁ  רָאֵל הוּא, שֶׁ נֵי-יִשְׂ ב אֵצֶל בְּ צָּ אָמְנָם הַמַּ
ה: "מַבּוּל" זֶה  רַבָּ ה וְאַדְּ רַבָּ עוֹלָם- אַדְּ בּוּל" בָּ ל מֵהַ"מַּ לְבֵּ וּלְהִתְבַּ
יתִי  עָשִׂ ל מָה שֶׁ ן "כָּ כֵּ רָאֵל שֶׁ נֵי-יִשְׂ יוֹתֵר בְּ ה עִנְיָן רָצוּי וְטוֹב בְּ מְהַוֶּ
רָאוּ  ם מִתְיָרְאִים אַל תִּ נֵי מָה אַתֶּ בִילְכֶם, מִפְּ שְׁ א בִּ יתִי אֶלָּ לֹא עָשִׂ
ית  ג בֵּ בָר( עַל גַּ יחַ עוֹמֵד )מִכְּ שִׁ תְכֶם", וְ"מֶלֶךְ הַמָּ אֻלַּ יעַ זְמַן גְּ הִגִּ
יעַ זְמַן  רָאֵל וְאוֹמֵר עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ שׁ וְהוּא מַשְׁ קְדָּ הַמִּ
דֻגְמַת חוּץ- שׁוּ, וַהֲרֵי-זֶה בְּ גַגִין לֹא נִתְקַדְּ תְכֶם" וְכַיָדוּעַ דְּ אֻלַּ גְּ
רָאֵל(, מוֹ אֶרֶץ-יִשְׂ נִים – לֹא כְּ ל-פָּ שׁ )עַל-כָּ לֹּא נִתְקַדֵּ לָאָרֶץ שֶׁ

הִתְוַועֲדוּיוֹת  בַּ ם  גַּ הִכְרִיזוּ  שֶׁ פִי  )כְּ הַהַכְרָזָה  אָה  בָּ וּלְזֶה 
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also in earlier gatherings) that "the time of your redemption 

has arrived," imminently, immediately and at once, actually 

in absolute reality..."

We pray that the Holy One, Blessed be He, will have mercy 
on his people Israel and will send a complete and speedy 
recovery to the Rebbe, Melech HaMoshiach Shlita, in all his 
holy limbs and veins; G-d should grant him length of days, 
good and pleasant years and eternal life; he should see great 
pleasure from his shluchim [emissaries], his students, his 
chassidim and all of Klal Yisroel; he should lead all of us with 
health, abundance and pleasure.

And as he has proclaimed to us, that "the time of your 
Redemption has arrived," so may he announce to us swiftly in 
our days, that the Redemption is actually here; may he lead us, 
standing erect, to our land, where we will learn Torah from the 
mouth of our righteous Moshiach, who will teach Torah to the 
entire people together; may we behold the king in his splendor 
with our eyes as his kingship is revealed to all, immediately 
and at once, for Sovereignty belongs to G-d. Amen, thus may 
it be His will.

Vaad L'hafotzas Sichos

Rosh Chodesh Menachem Av 5753,

Brooklyn, NY
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שׁ  שׁ, מַמָּ ד מַמָּ וּמִיָּ כֶף  תֵּ תְכֶם"  אֻלַּ גְּ זְמַן  יעַ  פְנֵי-זֶה( – "הִגִּ לִּ שֶׁ
שׁ. . ." שׁ מַמָּ מַמָּ

רָאֵל  יִשְׂ עַמּוֹ  עַל  יְרַחֵם  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ ה,  פִלָּ תְּ וְאָנוּ 
מֶלֶךְ  אַדְמוֹ"ר  ת  ַ לִכְבוֹד-קְדוּשּׁ וּקְרוֹבָה  לֵמָה  שְׁ רְפוּאָה  לַח  וְיִשְׁ
ן  ים, וְיִתֵּ דוֹשִׁ ידָיו הַקְּ סַ"ה גִּ כָל רַמַ"ח אֵבָרָיו וְשַׁ לִיטָ"א, בְּ יחַ שְׁ שִׁ הַמָּ
ה  ים נִצְחִיִים, וְיִרְאֶה הַרְבֵּ נִים טוֹבוֹת וּנְעִימוֹת וְחַיִּ לוֹ אֲרִיכוּת יָמִים וְשָׁ
נוּ  לָּ כֻּ וְיַנְהִיג אֶת  רָאֵל,  יִשְׂ וּמִכְלַל  לְמִידָיו, חֲסִידָיו  תַּ לוּחָיו,  ְ מִשּׁ נַחַת 

רִיאוּת, הַרְחָבָה וְנַחַת, מִתּוֹךְ בְּ

תְכֶם"  אֻלַּ יעַ זְמַן גְּ ר "הִגִּ שׂוֹרַת הַגְאוּלָה, אֲשֶׁ ר לָנוּ בְּ שֵּׂ בִּ ם שֶׁ וּכְשֵׁ
פֹעַל  בְּ הַגְאוּלָה  אָה  בָּ ר  אֲשֶׁ שׁ,  מַמָּ יָמֵינוּ  בְּ מְהֵרָה  בִּ לָנוּ  ר  יְבַשֵּׂ ן  כֵּ
יחַ  מָשִׁ ל  שֶׁ יו  מִפִּ תּוֹרָה  וְנִלְמוֹד  לְאַרְצֵנוּ,  קוֹמְמִיּוּת  וְיוֹלִיכֵנוּ  שׁ,  מַמָּ
חֱזֶינָה עֵינֵינוּ  יָפְיוֹ תֶּ לּוֹ, וּמֶלֶךְ בְּ ל הָעָם כֻּ ד תּוֹרָה אֶת כָּ לַמֵּ יְּ צִדְקֵנוּ שֶׁ
לוּכָה,  שׁ, וְהָיְתָה לַה' הַמְּ ד מַמָּ כֶף וּמִיָּ לּוּת מַלְכוּתוֹ לְעֵין כֹּל, תֵּ הִתְגַּ בְּ

ן יְהִי רָצוֹן. אָמֵן כֵּ

יחוֹת וַעַד לַהֲפָצַת שִׂ

דוֹלוֹת( נתַ נִפְלָאוֹת גְּ הֵא שְׁ רֹאשׁ-חֹדֶשׁ מְנחֵַם-אָב, ה'תשנ"ג )הָיֹה תְּ

בְּרוּקְלִין, ניְוּ יוֹרְק
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TRANSLATORS’ INTRODUCTION

As long as there has been a Jewish people, the hope for the 

coming of Moshiach and the Age of the Redemption has been first 

and foremost in the minds and hearts of the Jewish nation.

With the passage of time, this hope has not waned, nor have 

repeated persecutions beaten it out of the Jewish mind and heart. 

On the contrary, the extreme length of this present dark Exile has 

only served to intensify the longing and anticipation for the com-

ing of the Redeemer, King Moshiach.

During the last century in particular, our Sages from diverse 

schools and varied backgrounds have all declared that we are now 

going through the very last stages of Golus - Exile. They have iden-

tified this period as that which the Sages of the Talmud referred to 

as Ikvasa d’Meshicha, or the “Heels of Moshiach,” stating that the 

onset of the Redemption cannot be far off.

The most powerful of all these pronouncements was made 

some fifty years ago by the Previous Rebbe of Lubavitch, Rabbi 

Yosef Yitzchak Schneerson, who announced, “’L’Alter l’Teshuvah, 

L’Alter l’Geulah! - Teshuvah Now, Redemption Now!”

The Previous Rebbe further stated that the cumulative good 

accomplished by the Jewish people throughout thousands of years 

had brought the world to the verge of Redemption. Everything 

was ready. Everything was prepared. He compared the situation 

to that of a soldier in uniform preparing for review. The only thing 

left to be done was to polish the buttons. Only a bare minimum of 

effort remained to prepare the world for the announcement, “The 

time for your Redemption has arrived.”
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Near the end of the year 5750 (1990) the Rebbe actually made 

the announcement, prophetically declaring that “The time for 

your Redemption has arrived.” In that year designated as “The 

Year of Miracles,” the Rebbe made it unmistakably clear that the 

announcement was a prophecy, and asked that this prophecy be 

disseminated through the entire world.

The Rebbe later expanded on this statement on numerous oc-

casions, explaining that “the process of polishing the buttons had 

also been completed.” That is, the process of refining the world, 

referred to in Kabbalah and Chassidus as “Birur HaNitzotzos,” 

refinement of the sparks, had been completed, and the world was 

now ready for Redemption.

Now that, after centuries of longing, the Jewish people finally 

heard the words, the question arose, what were we supposed to 

do? Were we to simply await the unfolding of events, or take an 

active role in the process of Redemption?

On the eve of the 28th of Nissan, 5751, the Rebbe removed all 

doubt about the role we would have to play. In perhaps the most 

startling words he ever uttered, the Rebbe said that he had done 

all that he could do to bring Moshiach. Now he was handing the 

responsibility over to us to make it a reality.

Shortly afterwards, the Rebbe explained what he wanted us to 

do: Our primary task was to learn and teach about Moshiach, to 

live with the idea of Moshiach, and as a result to make essential 

changes in our way of looking at life. We should further publicize 

the prophecy that Redemption was imminent, so that everyone 

would actively prepare to greet Moshiach.

“Do everything you can do to bring Moshiach here and now,” 

the Rebbe said. The result was an unprecedented amount of lit-

erature about the subject of Moshiach and Geulah (Redemption). 
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But to fully appreciate the significance of the time in which we 

live and the seriousness with which this new reality must be con-

fronted, we must familiarize ourselves with all that the Rebbe has 

said and written on the subject of Moshiach and Redemption, es-

pecially during the last few years.

The sheer volume of these teachings, not to mention the close-

knit nature of the Rebbe’s thought, makes this a difficult task. 

Therefore it was felt necessary to publish a selection of some of 

his most important and innovative statements made during the 

years 5750-5752. These declarations the Rebbe edited personally, 

with the special request that they be publicized throughout the 

world.

This project, undertaken with the Rebbe’s consent and bless-

ing, resulted in the publication of the book, Besoras HaGeulah - 

The Announcement of the Redemption, compiled by Rabbi Shm-

uel Chaim Bluming 'שי.

It was originally published only with the Hebrew and Yiddish 

originals. Subsequently the Yiddish was translated into Hebrew 

and a new edition was published with the Hebrew translations. A 

partial English translation has also been published in a series of 

pamphlets.

Indeed, since the year 5752, many of the talks and public dis-

courses of the Rebbe have been translated into English (and other 

languages). Undoubtedly, the rate of translation has increased 

exponentially over the last decade. These translations range from 

complete transcriptions to anthologies on particular topics. There 

are even many works that are not direct translations, but are rath-

er presentations of the Rebbe’s ideas in other formats. These in-

clude language appropriate for children as well as short essays for 

those initiate in Chassidic or Talmudic thought.
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The translation of this book, Besoras HaGeulah - The An-

nouncement of Redemption - differs from its predecessors in two 

ways. First, since it consists wholly of short excerpts on a single 

topic, it presents a unique challenge, without the advantage a col-

lection of maxims or aphorisms would have. While each entry 

stands on its own, nevertheless the context in which it occurred 

is missing. Often an entry will be related not only to a series of 

observations, or be part of a lengthier argument, but it will also 

relate, directly or indirectly, to events occurring in the world at 

the time. We have decided not to include such references, even 

as footnotes, except when absolutely necessary and only when 

the entry would be incomprehensible otherwise. We felt it best in 

this case to remain as faithful to the original publication as pos-

sible. Given the nature of the Rebbe’s remarks, the wisest course 

seemed to present them unadorned, either in method of transla-

tion or commentary.

[In the present edition, an attempt to address this difficulty 

was made, using the means of short contextual and/or historical 

introductions so that the Rebbe’s words can fit into a somewhat 

context in the readers mind.]

In this we have departed somewhat from the accepted pro-

cedure of translators (as mentioned by the Rambam), namely, 

to translate idiomatically. While every effort has been made to 

render a clear translation, free of awkward phrasing, the nature 

of speech in general, and the Rebbe’s speech in particular, raised 

a number of difficulties. Add to that the extraordinary nature of 

what is said here, and it seemed best to translate as literally as 

possible, while still insuring the entries made sense to an English-

speaking audience.

Second, these excerpts come from a short period of time, the 

years 5750-5752. While not an issue for the translator, per se, it 
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does require sensitivity to the wondrous and cataclysmic events 

of that period. Since the translation of Besoras HaGeulah was 

begun, the world experienced Gimmel Tammuz, when we could 

no longer see the Rebbe with our physical eyes. Although we still 

feel his presence, in some ways even more, nevertheless, we all 

want to see the Rebbe before our physical eyes, which will occur 

with the coming of Redemption. To achieve this, the Rebbe told 

us on 28 Nissan what must be done: we must strengthen our at-

tachment to him, by learning his teachings and following his di-

rectives. Of all the Rebbe’s diverse instructions to us, his call to 

inform the world of the imminence of Redemption occupied the 

most important place in his talks of the years 5750-5752. Certain-

ly we should continue to fulfill that directive and disseminate the 

Rebbe’s message.

[Needless to say, that this temporary concealment is of no 

contradiction to the Rebbe’s message, and needs no reconcilia-

tion with it; on the contrary, in a wide spectrum of Jewish sourc-

es, ranging from Talmudic to Kabalistic nature, particularly such 

a scenario is predicted to take place after the initial revelation of 

Moshiach, and therefore, this only strengthens our faith and be-

lief in the Rebbe’s holy words, thus motivating us to change our 

outlook, lifestyle and behavior, to one infused and expectant for 

Moshiach’s final revelation in which he takes us out of this Exile, 

to a world of only good, both physically and spiritually.]

It is our hope that the reader will gain a renewed appreciation 

for the extraordinary - the prophetic - insight of the Rebbe, that 

this appreciation will lead to a greater awareness of and effort to-

wards fulfilling the prophecy of the Rebbe, Melech HaMoshiach, 

that the final Redemption is imminent. Amen.

Rabbi Yisroel Heschel Greenberg            Yisroel Ber Kaufman
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INTRODUCTION AND OVERVIEW

IN THE BEGINNING G-D CREATED… THE END

“In the beginning of G-d’s creating the heavens and the earth 

– when the earth was astonishingly empty, with darkness upon 

the surface of the deep, the spirit of G-d hovered upon the surface 

of the waters”1. 

This “spirit of G-d”, say our sages2, “is the spirit of the king 

Moshiach”.

In fact, Rabbi Yochanan says the above more explicitly in the 

Talmud3; “the world was created solely for Moshiach”.

Why is it so, that Moshiach is so central and fundamental to 

Judaism? Why the belief in the ultimate coming of Moshiach is 

one of the thirteen widely accepted principals of Jewish belief au-

thored by The Rambam side by side the belief in G-d and the di-

vinity in the Torah? Why can’t a person serve and appreciate G-d 

and his torah without believing in the coming of Moshiach?

AN ABODE IN THE LOWER REALMS

The answer lies in the words of an ancient Midrash quoted 

and explained in the Tanya, the basic work of Chabad Chasidism:

1.  Bereishis 1:1.

2.  Bereishis rabbah 2:4.

3.  Sanhedrin 88a.
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“In a well known statement, our Rabbis declare that the 

purpose for which this world was created is that the Holy one, 

blessed be he, desired to have an abode in the lower realms”.

To summarize the lengthy explanation in a few sentences:

G-d created us in his image; a human being does nothing with-

out any purpose and objective for it. G-d’s creation of the world 

was too with a goal and a destiny.

Our Sages say that the purpose is4; “for the Torah and for Isra-

el”; the destiny is a universe which will fully recognize and appre-

ciate the fact that it was created by G-d for in order to serve him 

through the mitzvos he dictated in his Torah. This is the meaning 

of “an abode in the lower realms”, that G-d can, so called, “feel at 

home” in this world. 

IN THE LOWER REALMS, BY THE LOWER                                  
REALMS, FOR THE LOWER REALMS

The question now rises alone: If that is what G-d’s plan, why 

hadn’t he done it?! The answer lies in yet further analysis on the 

definition of “an abode in the lower realms”.

Were the world created in the first place an abode for G-d, it 

would not have been “in the lower realms”, for what makes our 

world “the lower realms” is specifically our nature of selfishness 

which “disturbs” G-dliness thus making us lowly, coarse and not 

receptive to divinity! G-d’s desire and crave is that he should be 

welcomed in to our world yet by us, within our parameters!

A fascinating parable to clarify this point is given by the Baal 

Shem Tov5: 

4.  Midrash Tanchuma on Bereishis ch. 10, cited by Rashi in his commentary on 

the opening of the Torah.

5.  Keser Shem Tov (Kehot N. Y.) sec. 407.
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A great and mighty king was once given a speaking parrot. 

The parrot did not lose his attention even for a moment; it caused 

the king so much pleasure and he would spend days listening and 

talking with the parrot. 

His ministers and advisors began to feel left out and the pre-

sented the king with a strong argument: “this parrot only repeats 

words without understanding their meaning and you are so im-

pressed and excited, while when we speak words of wisdom, you 

show not even a fraction of that excitement”! They complained. 

The king explained: “when wise people say wise things there 

is nothing exiting and exotic about it, it calls no special attention; 

however the sight of a bird who was not gifted with that wisdom 

nevertheless doing so, is something exotic and extraordinary 

which calls for such stimulation”!

For angels to appreciate G-dliness is no big deal, that would 

not cause G-d special pleasure; when humans bound by limita-

tions that disturb their recognition of G-d’s presence in the world, 

nevertheless overcome those hardships and invite G-d into their 

life, then there is a good reason for the pleasure!

There is yet another point to be added: the reason why G-d 

set it up in a way that we must do the Job is for us to feel that it 

was our accomplishment; were it given to us without effort on 

our part we would not have appreciated it as much. The sages 

teach us6 that a “person rather one kav [a Talmudic measure-

ment] of produce that he toiled for, over ten kavin that his fellow 

man toiled for”. In fact, bread that is given free of charge is titled 

“bread of embarrassment”7, for it shames the recipient.

6.  Bava Metziah 38a.

7.  Yerushalmi, tractate Orlah 1:3. 
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HOW MOSHIACH WILL PROMOTE G-DLY AWARENESS 

With this in mind we can better understand the centrality of 

Moshiach in Judaism:

When will the world reach such a state of perfection in which 

it will be possible to study Torah and perform all its mitzvos, un-

like now when limitations such as the lack of the Beis Hamikdash 

and the presence of all the Jews in the land of Israel deprive us of 

the ability to perform (according to some opinions8) 244 0f the 

613 mitzvos? 

When will the time come that the quality of the mitzvos we 

do will be superb, without any hindrances whatsoever, both from 

within - like the mundane and not good thoughts and desires insti-

gated by our evil inclination; and from the outside - like wars and 

prosecutions, hunger and illness? When will it be that G-dliness 

will be the only factor and interest of all the world’s inhabitants? 

– It will be when Moshiach will come. 

Hence, the Moshiach and days of Moshiach receive the folow-

ing Halachic definition by The Rambam:9

“In future time, the king Moshiach and renew the Davidic dy-

nasty, restoring it to its initial sovereignty. He will rebuild the 

Beis Hamikdash and gather in the dispersed remnant of Israel. 

In his days, al the statutes will be reinstituted as in former times. 

Sacrifices will be offered and the sabbatical and jubilee years will 

be observed according to all their particulars as commanded in 

the Torah . . . he10 will perfect the entire world, motivating all the 

nations to serve G-d together”.

8.  See introduction to Sefer Hachinuch.

9.  Laws of kings 11:1.

10.  Ibid law 4.
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All these things Moshiach will do are things that restore the 

situation of the world to one that is receptive of G-dliness, his re-

building of the Beis Hamikdash and gathering of the Jews to the 

land of Israel will permit the performance of the above mentioned 

244 mitzvos, that include the laws of the sacrifices and the sab-

batical’s and jubilee’s. Also, 

“In that era there will be neither famine nor war, neither envy 

nor competition, for good things will flow in abundance, and all 

the delicacies will be as freely available as dust”, thus bringing 

our performance of mitzvos to perfection. Then indeed “The 

occupation of the entire world will be solely to know G-d. The 

Jewish people will therefore be great sages and know the hidden 

matters, and will attain an understanding of their creator to the 

full extent of mortal potential; as it is written. “For the world will 

be filled with the knowledge of G-d as the waters cover the ocean 

bed”, 

then we can resolve that the world reached its destiny and is 

an abode for G-d.

SEVEN DAYS – SEVEN MILLENNIUMS

As mentioned above, G-d wants this done by us. The blueprint 

and tools for bringing G-dliness to the world lie in the Torah and 

its mitzvos. The Torah begins with a description of the six days 

of creation and the seventh day of rest. This, our sages teach us11, 

is the plan for the entire creation which will exist 7000 years, of 

which 6000 are equivalent to the six days of the week, and the 

seventh millennium, the time of Moshiach is equivalent to Shab-

bos, the day of rest when one can sit back and enjoy the fruits of 

11.  See Rosh Hashanah 31a, Responsum of the Rashaba vol. 1 ch. 9. And many of 

the commentaries on Bereishis chapter 1.
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his labor, as our sages say12 “one who toiled one the eve of Shab-

bos, will eat on Shabbos”.

The former six millenniums is when we toil to prefect the 

world by doing mitzvos with physical objects13, thus revealing 

their G-dly destiny and refining from within them the G-dly spark 

that creates them14.

The sages divide these six millenniums to three general peri-

ods15; the first two are titled “two millenniums of Tohu” - two mil-

lenniums in which spiritual chaos reigned, in these two millenni-

ums G-dliness was “expelled” from the world rapidly with idolatry 

and corruption16. Towards the end of these two millenniums, in 

the year 1948 since creation a star began to shine; it was our patri-

arch Avraham who after much soul-searching and contemplation 

discovered the true G-d and began to teach the world this then 

unpopular truth of monotheism17. 

The star soon shone brightly and became a nation. This was 

the beginning of a new era, the two millenniums of Torah. The 

Midrash18 describes that Avraham began a seven generation pro-

cess to bring back down the Shechina (the revealed G-dly pres-

ence) – that was previously removed by seven generations of 

grave sins. The final link in this golden chain was Moshe Rabeinu 

who brought down the Shechina to the world at the giving of the 

12.  Avoda Zara 3a.

13.  See Tanya part 1 chapter 37.

14.  See Tanya part 2 chapters 1-3.

15.  Avoda Zara 9a, Sanhedrin 97 end of side a..

16.  Midrash Rabbah on Shir Hashirim 5:1, cited and explained in Basi Legani 

5710, 5711, 5731 and more.

17.  See Rambam laws of Avoda Zara chapter 1.

18.  Ibid ft 15.
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Torah, which was a taste of the future Redemption19.

The Torah continued to be developed all through the following 

1500 years, until we reach the third series of two millenniums, the 

two millenniums of days of Moshiach.

Around this time the sage Rav declared that “all the appoint-

ed times have passed”20 and now Moshiach’s coming “depends 

only on Teshuvah”. I. e. if only the Jews will repent Moshiach 

will immediately come. At this time Jews began to be dispersed 

all around the world thus gathering the final sparks of G-dliness 

from the farthest corners of the world. 

It should be noted that Moshiach awareness grew substan-

tially in these generations;21 Were it due to Great Jewish leaders 

and philosophers (such as The Rambam, the Kuzari, Maharal 

and many others) that gave the concept of Moshiach an important 

role in their classic works on Jewish faith, or were it persecutions 

19.  See Tanya part 1 chapter 36.

20.  Sanhedrin 97b. See bellow chapter 22 and ft 1, for a brief explanation of this 

concept.

21.  Another noticeable fact that describes the greater readiness of the world for 

Moshiach is the minimizing of paganism within the gentile nations and the dispersal of 

monotheistic religions around the world. Although these religions are not the ideal beliefs, 

but as The Rambam writes (laws of kings 11:4 in the uncensored editions) “they paved a 

way for the coming of Moshiach and for the improvement of the entire world”:

 “How will this come about? The entire world has become filled with talk of 

[the supposed] messiah, as well of the torah and the mitzvos. These matters have 

been spread among the furthermost islands and among many spiritually insensitive 

nations, who discuss these matters as well as the mitzvos of the Torah. Some of them 

say: ‘these commandments were true, but are not in force in the present age; they are 

not applicable for all times.” 

"Others say: 'implied in the commandments are hidden concepts that cannot be 

understood simply; the messiah has already come and revealed them.'”

“When the true Moshiach will arise and prove successful, his [position becoming] 

exalted and uplifted, they will all return and realize that their ancestors had endowed 

them with a false heritage; their prophets and ancestors caused them to err.”  
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that ignited the fervent hope that these are events leading up to 

the Redemption which will liberate the Jews from these pains and 

sorrows. 

There were also Kitzin (assumed times for Moshiach’s arriv-

al) that were predicted by many Jewish leaders that brought up 

hopes, and, unfortunately, there were also various imposters, who 

with the time received the title “false Moshiach’s”, that took ad-

vantage of sincere Jewish faith to provide for their dreadful sickly 

desires. 

THE SIXTH MILLENNIUM – TASTING THE FUTURE

As the week draws to an end, it becomes more evident that 

Shabbos is around the corner. Here we find ourselves in the 

morning of Friday, the beginning of the sixth millennium; what 

we are now in store for, is a “smell” and “taste” of the Moshiach 

delicacies.22 

As quoted earlier from The Rambam, the occupation of the 

Jewish people – and all of humanity – will be to study the secrets 

of the Torah and they “will attain an understanding of their cre-

ator to the full extent of mortal potential”23. 

Around the time in history, corresponding to the crack of 

dawn of Friday morning, a taste of this wisdom is released in the 

form of the revelation of the esoteric teachings of the Kabbalah, 

which were hidden from the public eye for many generations 

since they were given to Moshe at Sinai, and passed down to a 

select few from teacher to disciple privately, hence the title Kab-

balah which means literally “received” privately by disciple from 

22.  See the commentary of the holy Or Hachaim on Bamidbar 26:19.

23.  See also Tanya part 4 end of chapter 26, that the primary Torah study  in the 

days of Moshiach will be the inner esoteric teachings.



XLIIIIntroduction

teacher. There in fact was a strict prohibition against revealing 

this wisdom.

It was primarily the Arizal (5302-5338 [1542-1578]) who ap-

peared on the map of Jewish history and declared that this pro-

hibition was now removed and thus “it is permitted and even a 

mitzvah to reveal this wisdom”24 and acted by this dictum25. 

FROM SMELLING TO TASTING

There is a Halachah26 that on Friday it is a mitzvah to taste 

from each and every dish prepared for Shabbos, in the Friday 

of history G-d sends us a taste of the Redemption in the form of 

Chassidus,27 especially Chabad Chassidus,28 which appeared on 

the map of Jewish history circa 5500 (1740), the year correspond-

ing to sunrise of Friday morning.

Following the analogy of tasting the Redemption we can say 

that the Revelation of Kabbalah was likened to smelling the 

Shabbos food. Smelling is an encompassing experience which can 

make you feel good, but not satisfied. To really be prepared for the 

redemption these esoteric teachings needed to be internalized.

Kabbalah by nature is not comprehensible to the human 

mind; it is G-dly wisdom in its G-dly state; unlike the other parts 

of the Torah that were brought down to the level in which a hu-

man Braine can understand, Kabbalah remained something that 

must be experienced. That’s why Kabbalah, even after revealed, 

24.  Ibid.

25.  See the essay of Rabbi Chaim Vital, the Arizal’s main disciple and dispatcher of 

his teachings on the importance and necessity of studying the inner aspects of the Torah. 

Appears as an appendix I to Kuntres Etz Hachaim.

26.  Shulchan Aruch of the Alter Rebbe, end of sec, 250.

27.  See Sefer Hamamarim 5663-4 p. 251.

28.  See Likutei Sichos vol. II  p. 463, vol. XXX p. 170. 
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remained to be the property of the learned circles that were spiri-

tually more receptive for this wisdom. 

However, at the Redemption everyone will understand the 

wisdom in an intellectual manner, likened to eating which is in-

ternalized, and as we get closer to the Redemption we begin the 

experience this too.

And here is where Rabbi Yisrael the Ba’al Shem Tov (5458-

5520) and his movement of Chassidus step on to the stage.

The Besht brought29 with him a message of hope to the Jew-

ish masses which were barely recovering from the pogroms of 

Khmelnitsky’s Cossacks which cost many innocent Jewish lives 

and property. At that time a great barrier was building up be-

tween the learned Jew and the simpleton; the message that was 

being conveyed to them was that if you cannot learn, no matter 

what the reason is, you are not important to G-d. The Besht came 

along and disregarded this opinion by declaring that G-d is inter-

ested in the intentions, in the heart of the Jew, Broken Hebrew 

does not override a prayer from a broken heart. These teachings 

were culled directly from Kabbalistic works which point out the 

divinity and specialty of a Jewish soul regardless of its surround-

ing30. The Besht also introduced the inner aspects of Torah to the 

masses who could not fathom it, as a way of life by highlighting 

concepts as joy in being a Jew, love to G-d and more. 

Rabbi Schneur Zalman of Liadi, the Alter Rebbe, went a step 

further and actually provided a taste of the teachings of The Kab-

balah to everyone. This was by introducing his movement of 

Chabad.31 

29.  For a detailed biography of the Besht, See “The great mission” (Kehot N.Y.)

30.  See Tanya part 1 chapter 2.

31.  The idea of Chabad, which is an acronym of the words “Chochmah, Binah and 
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The idea of Chabad, Is to make esoteric teachings understand-

able and comprehensible to the human brain, using a system of 

parables and allusions from the person, his feelings, and the world 

around him.

This system allows internalizing the teachings and making 

them a way of life; a life in which G-dliness is the only concern.

Chassidus, being a building block of the Redemption, attract-

ed great opposition from the Sitrah Achrah32 that came in a form 

of opposition and persecution of Chasidim and Chassidus from 

the Jewish establishment at the time, which eventually ended up 

in informing of the Alter Rebbe to the Czarist government which 

brought to his arrest as a rebel, and his subsequent release when 

his innocence was proven. Not only did these efforts not slow 

down the dissemination of Chassidus, but they in effect strength-

ened it!33

Chabad Chassidus continued to spread and flourish with an 

additional three generations of Rebbeim.

MOSHIACH’S SOLDIERS

At this point we find ourselves at the fifth Generation of 

Chabad led by the Rebbe Rashab, Rabbi Shalom DovBer. 

The Moshiach motive which has always been central in  

Chabad history yet in a quiet way, surfaced up in the Rebbe 

Rashab’s teachings and leadership. The Rebbe Rashab’s Chassi-

dus is characteristic in its unique clarity and structure. The Rebbe 

Rashab received the title “the The Rambam of Chassidus”, for as  

Da’as” - the three components of the Brain. See chapter 24 ft 4, Tanya part 1 Chapter 3. See 

in length in “The philosophy of Chabad” (Kehot, N.Y.)

32.  Lit. “the other side”; a Kabbalistic term for the forces of evil G-d appointed to 

make Divine service a challenge.

33. See below chapter 8 and 52.
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The Rambam’s lucidly codified all Jewish laws, he did the same 

with the teachings of chassidus.

Another noticeable Moshiach aspect in the Rebbe Rashab’s 

leadersip was his Yeshivah:

In 5657-1897 the Rebbe Rashab instituted a new Yeshiva (lat-

er to be named “Tomchei Temimim”); a Yeshiva of a new (yet an-

cient) kind, introducing a totally different approach to Judaism, 

as became visible not very long after. The primary visible innova-

tion was that the study of Chassidus was an inseparable part of 

its curriculum. This change caused a fundamental change in the 

education of its students, who merited the title “temimim”, mean-

ing perfect. 

Several years later the Rebbe Rashab told his students in a 

fundamental talk34 that they are the “soldiers of the house of Da-

vid”. “The house of David refers to the revelation of Moshiach.”

“You are to fight a war, yet in a peaceful manner with the 

means of spiritual weapons such as study and dissemination of 

Torah, especially Chassidus, against those “who revile G-d and 

his anointed one” (=Moshiach): against those who battle Ju-

daism and Torah, and against those who are Torah observant 

Jews yet battle the revelation of Moshiach”. Indeed, it was these 
students who kept fighting the fire of the communist regime to 

spread and practice Torah and Judaism, and the American ice to 

bring Judaism to regions where it did not feel at home.

The Rebbe Rashab also predicted a Ketz to take place in the 

year 5666, which unfolded to be the great revelation of the series 

of Ma’amarim of that year which gave a new clarity to Chasidic 

teachings and is considered to be a messianic revelation35. 

34.  Printed in full in Likutei Diburim vol. 4 p. 787ff. See below chapters 5, 38, 55.

35.  See the Rebbe’s talk from Acharon Shel Pesach 5730, appears as an appendix to 
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In 5780-1920 the Rebbe Rashab passed on and gave over the 

leadership to his only son and right-hand man, Rabbi Yoseph 

Yitzchak. Rabbi Yoseph Yitzchk had a tough leadership; He was 

to fight two great wars.

His leadership was born into the Bolshevik revolution which 

declared war on Judaism, turned Synagogues and Yeshivas into 

clubs and factories, stuffed up and Mikvahs and deemed Teaching 

Judaism to youngsters illegal.

TRANSFORMING THE LOWEST FROM ITS LOWEST

The Rebbe with his students Jumped into this blazing inferno 

and constructed a underground which maintained and spread 

Judaism all over the soviet union. Many of these soldiers of the 

Rebbe were arrested, and in the better case were sentenced for 20 

years in Siberia, and the ones less lucky were executed. The Rebbe 

himself was arrested and sentenced to death; it was only with G-

d’s help through international intervention that the Rebbe’s life 

was spared, but he was forced to leave Russia. In 5788-1927 he 

left for Latvia and then to Poland and led the underground from 

there. In early 5700-1940 the Rebbe escaped Nazi occupied Po-

land and reached the American shores. Here he began the fight 

another war, but of different nature.

Friends and supporters told the Rebbe “America is different”; 

the Judaism of the Shtetl in Europe is out of style! The Rebbe did 

not agree, and not only in theory. He immediately set out to show 

that “America is no different”, and soon Tomchei Temimim’s be-

gan to sprout all over the new land. It was no more an uncommon 

sight to see a young man walking proudly in New York City with 

a full beard! The ice was broken, and soon America turned in to a 

center of Jewish Chasidic life in its own right!

the 5666 series. See below chapter 33.
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These efforts received even a greater acceleration upon the ar-

rival of the Rebbe’s son-in-law and future successor with his wife 

to these shores a year and a half later36.

The Previous Rebbe made a statement once in the name of his 

ancestors that the Torah was not given in the lower hemisphere37 

where America is located, I. e. the effects of the giving of Torah 

which made the world more refined and receptive to G-dliness, 

did not reach these areas, this explains why America was for 

many years not a home for Jewish tradition unlike Europe where 

Judaism flourished.

This change in the map was a certainly an imperative step to-

wards Redemption; for the Redemption to come the entire world 

must be refined, and America is no different, and in fact, it being 

the lowest and most remote area, its refinement is of greater sig-

nificance, for the most effective way to elevate the entire world is 

to elevate the lowest! 

There is metaphor that the Alter Rebbe uses to describe this 

point38: there is a sort of crane, (a “Liver” in Yidish) that in order 

to lift an entire structure lifts the lowest row and thus the rest of 

the structure.

Now, Indeed, America is truly no different; in fact it may in-

deed different, but only for the better!

IMMEDIATE TESHUVA WILL                                                      
BRING IMMEDIATE REDEMPTION!

While America’s Jewish world was being built, Europe’s Jew-

ry was being destroyed and liquidated through Hitler’s murder 

36.  See chapters 27, 28, 70.

37.  See Igros kodesh of the previous Rebbe vol. 2 p. 331.

38.  Torah Or on Bereishis p. 4a.
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troops and their allies. The Rebbe does not over look these events 

and sees these rivers of blood as the “Chevlei Moshiach”, the 

“birth pangs of the Moshiach” and an indication that Moshiach is 

about to arrive.

He issues a number of “kol korei’s” – public announcement’s, 

published in major Jewish newspapers and in posters hung on 

synagogue walls, as well as in a special periodical the Rebbe began 

to publish monthly titled “Hakeriah Vehakedusha” – “the read-

ing and the holiness”.

This public announcement read that these sufferings the Jew-

ish nation is experiencing now are the birth pangs of Moshiach, 

and we must do Teshuvah [repent] and fix our ways in order to 

prepare ourselves to greet Moshiach in a proper state. The leading 

motto of this “campaign” was “Immediate Teshuvah – immediate 

Redemption”!

The Rebbe’s call caused a great uproar in America’s Jewish 

community, some joined, some speculated and some even crit-

icized. The result however, of this call was an intensification of 

Moshiach awareness and Jewish practice in America and abroad.

The Rebbe stated that all practically all spiritual preparations 

were completed, there is only a minimal measure left to be pre-

pared. The Rebbe used an analogy of a soldier who is standing 

ready with his uniform clean and pressed; he needs only to polish 

his buttons to bring them to a shine!

In 5703-1943 the Rebbe began writing a special Torah scroll, 

one with “we will march to greet Moshiach”. At the end of 5705-

1945 the war ended, the Rebbe’s prediction did not materialize in 

a literal sense39; but a short few years later some major develop-

39.  See the talk of Purim 5787-1987 sec. 20ff, for a lengthy treatment on the fate of 

this Ketz.



Introduction L

ments in the Redemption process unfolded. 

BRINGING HEAVEN DOWN TO EARTH 

On the tenth of Shevat in 5710-1950 the previous Rebbe re-

turned his soul to its creator. Finally, after a year of pleading by the 

Chassidim, his son-in-law, Rabbi Menachem M. Schneerson then 

officially succeeded him and became the seventh Chabad Rebbe. 

Traditionally, the beginning of a Rebbe’s presidency is marked by 

reciting a Ma’amar – a Chasidic discourse. The Rebbe followed 

suit, and gave his mission statement in this Ma’amar. The Rebbe 

discussed the seven generations who brought down the Shechinah 

to the world at the giving of the Torah and explained that likewise 

the seven generations of Chabad Rebbeim are leading the Jewish 

nation in a parallel order to the final revelation of the Shechinah 

in the world, at the ultimate true and complete Redemption.

The Rebbe made it clear that this is not his own task, but he is 

sharing it with all the Chasidim who are all charged with this mis-

sion of making this deeper reality revealed to all.

In the Rebbe’s own words40: 

“Now, this is demanded of each of us who is in the seventh 

generation, - Our sages teach that “all seventh are cherished”; 

the fact that we are in the seventh generation is not by our 

choice, nor as result of our Divine service, and in some instances 

even counter to our will. Nevertheless it does not change the fact 

that we are cherished and we find ourselves in the “footsteps 

of Moshiach”, thus our unique divine service is – to finish the 

drawing down of the Shechinah,  – and Shechinah alone, but the 

highest level of Shechina – to the lowest realms”.

“Since we went through all aspects, it now depends solely on 

us, the seventh generation”.

40. Basi Legani 5711, Sefer Hamamrim - Basi Legani vol. 1 p. 31 and 36. 



LIIntroduction

The Rebbe did not rest and neither did he allow anyone else 

to do so. He immediately set out on his mission to finish the fi-

nal preparations for the Redemption; the Rebbe began to send 

Shluchim out to spread Judaism and Chassidus to the farthest 

corners of the world. Chasidic texts began to be translated to 

many languages, thus making them accessible to a crowd that up 

till then had no access to these special teachings.

SOUNDING THE GREAT SHOFAR

In the fall of 5727-1967, the Jews in Israel faced grave danger in 

the form of four huge Arab armies armed with the most advanced 

weapons, threatening to destroy it. Great panic struck Jews in Is-

rael and abroad. There was one clear voice that promised despite 

all odds that the Jews will emerge victorious, it was the Rebbe’s. 

The Rebbe founded the first of ten “mitzvah campaigns” - the Tef-

filin campaign. “Teffilin”, said the Rebbe, “is a mitzvah which has 

special qualities of placing fear on the enemies”, quoting a verse 

that the Talmud41 applies to Teffilin “all the nations of the world 

will see the name of G-d upon you, and they will fear you”. Need-

less to say, the outcome of the war was a startling six day victory 

for the Jewish people who were saved from a second holocaust, 

G-d forbid. 

The victory was by no means a natural one; it was clearly the 

hand of G-d that saved the Jews and made them emerge victori-

ous. These miracles brought an automatic boost of life into the 

already exiting movement of Jewish return, and caused a great 

arousal of Teshuva by many Jews.

In a Ma’amar delivered by the Rebbe the following Rosh Ha-

shanah of 572842, – opening with the verse “It Shall be in that day 

41.  Berachos, 6a, from Tavo 28:10.

42.  Sefer Hamamarim – Melukat vol. 6 p. 9.
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that a great Shofar will be sounded, and those who are lost in the 

land of Assyria and those cast away in the land of Egypt will come 

together, and they will prostrate themselves to G-d on the holy 

mountain in Jerusalem” [a verse connoting a spiritual arousal 

that will occur prior to the Redemption that will call Jews who are 

far from G-dliness to return], the Rebbe said the following, clearly 

alluding to the miracles of the six day war:

“Concerning several issues, the matter of sounding the great 

Shofar has already begun . . . how much more so lately, when it 

was clearly seen how many who were in a situation of “lost” and 

“cast away”, G-d forbid, were aroused to return to G-d, through 

the call of the great Shofar.”

IT’S ONLY A MATTER OF TIME

The tenth of Shevat in 5730-1970 would mark 20 years since 

the Rebbe’s leadership. Several weeks before the Rebbe an-

nounced that the Torah scroll that the previous Rebbe began to 

write “to greet Moshiach” and that for some reason was not com-

pleted will be completed soon.

On the eve of Shabbos, the ninth of Shevat after midday the 

ending ceremony of the Torah scroll took place in 770. It was fol-

lowed by a short Farbrengen in which the Rebbe said:

“Up till now the coming of the Redemption was lacking ac-

tion, now, [with this Torah scroll completed] it’s only a matter 

of time”!

WE WANT MOSHIACH NOW!

The next years were intensive years of activism, the amount 

of Shluchim nearly doubled, the Rebbe added another nine mitz-

vah campaigns and the preparations for Redemption were in full 

swing; Judaism has reached almost every corner of the globe; 
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there was a saying that “wherever there is Coca-Cola there is 

Chabad.”

In The 1980’s the Rebbe began to speak fervently and in 

length about Moshiach at almost every Farbrengen. Early In 5741 

the Rebbe established a international Children’s movement called 

“Tzivos Hashem” – the army of G-d, with its motto reading “We 

want Moshiach now!”

The target of this army, whose commander-in-chief is G-d 

himself, is to fight the “Yetzer Harah” – the evil inclination, by 

doing more mitzvos and learning more Torah, and consequently 

bring Moshiach closer. Children who excel in their missions are 

promoted to higher ranks in this special army using the weapons 

of torah and mitzvos.

Another campaign the Rebbe set out with was promoting the 

observance of the seven Noahide laws43 among the gentile na-

tions; clearly a stepping-stone to redemption, which will be for 

the entire world as known that44 “Moshiach will perfect the entire 

world to serve G-d together”. 

The Rebbe pointed out in these years numerous times that the 

many signs given in the end of tractate Sotah and in the end of 

tractate Sanhedrin pointing to the generation of the “footsteps of 

Moshiach” were fulfilled.45

43.  The Seven Commandments of G-d to all of mankind, who are the children of 

Noah, including the basic guidelines of a human and civilized world. They are: 1. Belief in 

one G-d and the prohibition against idolatry, 2. Not to blaspheme, 3. Not to murder, 4. The 

prohibition against committing adultery, 5 Not to steal. 6. To establish courts of Justice. 7. 

Not to eat the flesh of a living animal. See Rambam, laws of king’s, chapters 8-10. 

44.  Rambam, laws of king’s, 11:4

45.  See below chapter 50 and many more. For an elaborate description of these 

signs and their fulfillment, see “from exile to redemption” (Kehot, N.Y. 1993) part I ch.5. 
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THE BUTTONS ARE ALREADY POLISHED

Sometime around 5747-48 [1987-88], the Rebbe began to 

speak of the “buttons being already polished”46, meaning that 

these final preparations necessary for the Redemption were ac-

complished and we should be expecting some changes in the 

world situation.

On the 22nd of Shevat in 5748 the Rebbe’s wife, Rebbetzin 

Chaya Mushka, passed away. This caused some changes in the 

Rebbe’s leadership; these changes included the Rebbe’s stopped 

to regularly recite Ma’amarim and hold Farbrengen’s on week-

days, but he  however began to hold a Farbrengen every Shab-

bos, whereas previously it occurred usually around two weeks in a 

month, he also began to say talks on weekdays much more often, 

and more. 

Four years later the Rebbe revealed47 that on this day, indeed, 

a new era in his leadership began, an era dedicated to connect-

ing the world, – which was completely refined and receptive for 

G-dliness through the efforts of the Jewish people throughout 

all generation, culminating in the previous Rebbe’s efforts, to G-

dliness, – which was fully drawn down to the world through the 

efforts of the Rebbe and his Chassidim (note the Rebbe’s mission 

statement). And thus bring forth in actuality the Redemption.

Indeed, the following years were truly years of redemption as 

we witnessed with our eyes. 

46.  See the talk of Purim 5757, the second of Nissan 5788, and many more..

47.  See below Chapter 65.
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AN UNANTICIPATED SPIRAL48

There are times when a person feels that history is in the 

making; that the experiences he is living through will resound 

and reverberate long after the ephemeral flutter of a flamboyant 

headline. Time moves fast, and when looking back, one cannot 

imagine that so many significant events have taken place in such 

a short time. 

At a Farbrengen (public gathering) on the 29th of Iyar, 5749 

[June 3, 1989], the Rebbe noted that the Hebrew letters that give 

the numerical equivalent of the coming year, formed an acronym 

for the Hebrew words, “This will be a year of miracles.” 

As the Rebbe continued to express this theme in the coming 

months, people in all walks of life began to look forward to see 

what the new year held in store. And they were not disappointed. 

Soon it became clear that the Rebbe’s statements were no mere 

play on words. Within a very short time, cataclysmic upheavals 

overwhelmed one despotic regime after another, the Soviet bloc 

collapsed, and the potential for world peace blossomed49. 

This unanticipated spiral had a dramatic impact on the Jew-

ish people. Jews who for seventy years had been denied even a 

glimpse of a Torah scroll, now danced in the streets on Simchas 

Torah. Hoary old Chassidim in the quaint wooden Lubavitcher 

shul in Moscow’s Marina Rosscha quarter, wide-eyed with incre-

dulity, tore down the heavy blue shutters that since Stalin’s youth 

had hidden their lone surviving clandestine mikveh, cheder, and 

shechitah room. Throughout the Soviet Union, on campus and 

48.  The following is culled from the introduction to “sound the great Shofar” – 

(Sichos In English, N.Y. 1993), and is hereby appears with their permission with some 

changes and additions. 

49.  See bellow chapters 4, 23, 34.
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kolkhoz alike, Tefillin and mezuzos were no longer incriminating 

contraband. And the first waves of Jewish emigration, dammed 

back for decades, surged eagerly southward to kiss the soil of 

Eretz Yisrael50. 

In public addresses throughout the year,51the Rebbe empha-

sized that this change was not a matter of coincidence, but rather 

resulted from a unique positive change in the spiritual climate of 

the world. He explained that this change reflected how: 

“Regimes... which employed force and fear to transmit their 

values have given way to... an environment conducive to the nat-

ural motivation for development possessed by all.... Through the 

establishment of an environment of warmth, love, joy, and dis-

ciplined freedom . . . all will develop their G-d-given potential . . 

. and dedicate themselves to a life of positive activity, spreading 

goodness throughout the world.”

At the same time, looking further ahead, the Rebbe saw these 

events as symptomatic of the ultimate good, the coming of the 

Redemption: 

“Soon this approach will lead to the refinement of the world, 

and will hasten the coming of the era in which the world will 

reach its ultimate state of perfection, a state in which52”Nation 

will not lift up sword against nation, nor will they learn war any-

more.” This unity will spread beyond the human realm, encom-

passing all existence, as it is written,53 “A wolf will dwell with a 

lamb and a leopard with a kid.”

After reaching such a peak, one might well have expected the 

50.  See bellow chapters 4, 19, 23, 36, 43, 61.

51.  See the Lag BaOmer address, published (in English translation) in "Forty 

Years: Light, Joy and Unity" (Kehot, N.Y., 1990). 

52.  Yeshayahu [Isaiah] 2:4

53.  Ibid. 11:6.
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level of expectation to subside. Instead, the Rebbe promised even 

more. Months before the following Jewish year began, at a public 

gathering on the 17th of Iyar, 5750 [May 12, 1990], the Rebbe as-

sociated the Hebrew letters that form the numerical equivalent 

of the year to come, with the Hebrew words, “this will be a year 

when54’I [G-d] will show you wonders.’”He promised that the mir-

acles of the coming year would exceed those of the current one. 

FRIDAY AFTERNOON

These announcements did not come on empty ground55. First-

ly, it was the year 5750. If 5500 is Friday morning, then 5750 is 

midday of Friday56. Friday afternoon has the status of Shabbos 

concerning certain aspects57, it is preferable to refrain from work-

ing, Tachanun is not recited and more so, it’s high time for Shab-

bos preparations; the Shabbos spirit is felt in the air more than 

ever.

After 5750, it is clearly high time for the Redemption.

AFTER FORTY YEARS…

Secondly, 5750 marked the forty year line since the Previous 

Rebbe’s passing in 5710-1950 and the start of the Rebbe’s leader-

ship.

What is the significance of forty years?

Moshe Rabeinu, in his final year in this world, right before the 

Jews entered the holy land, rebuked them by reminding them the 

events of their long stay in the dessert. Amongst the things he told 

54.  Michah 7:15.

55.  See chapters 31, 33 and 34.

56.  See Sefer Hasichos 5750 vol. 1 p. 254.

57.  See Shulchan Aruch of the Alter Rebbe Orach Chaim sec. 251 and 260.
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them was a certain conversation he had with G-d about them dur-

ing the giving of the Torah.

The Talmud58 asks why Moshe has waited so long to deliver 

this rebuke and has not told it to them right when he heard it from 

G-d?

The Talmud answers: “a person does not fully fathom his 

teachers intention till forty years”; I. e. Moshe himself could not 

relate this issue further until he alone understood it to its full ex-

tent forty years later.

The Talmud brings proof for this from Moshe’s own words in 

his final address to the Jews:59

“You have seen all [the miracles] that G-d did [for you] in 

front of your eyes . . . [however,] G-d has not given you a heart 

to recognize [his true kindness] eyes to see it or ears to hear it, 

[that is only] till this day, [but now, after forty years you can fully 

appreciate it]”.

The Rebbe pointed out,60 that now, after forty years, we can 

fathom and appreciate the previous Rebbe’s message of Redemp-

tion, thus, it now becomes imminent and visible to all, through 

the changes in the worlds situation which indicate its readiness 

for the Redemption.

THE MIDRASH AND THE GULF WAR

While the Rebbe was delivering this message, preparing the 

Jewish people and the world at large for these developments, ur-

gent preparations of a different kind were being made in a distant 

corner of the world. In August, 1990, Saddam Hussein marched 

58.  Avodah Zarah end of 5a.

59.  Devarim 29:1-3.

60.  See below chapters 5 and 25 and many more.
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the armies of Iraq into Kuwait, plunging the entire world into 

panic. As people throughout the world -- whether they were heads 

of government, opinion-makers in the media, or men in the street 

-- reacted in fear, the Rebbe spread a message of quiet optimism. 

He urged confidence and trust, citing a now-renowned Midrashic 

passage in the Yalkut Shimoni,61 and giving it the widest possible 

publicity62: 

In the year in which the King Moshiach is revealed, all the 

kings of the nations of the world will provoke with each other. 

The King of Persia will provoke an Arabian king.... Consterna-

tion and confusion will strike all the nations of the world.... The 

Jewish people too will be seized by consternation and confusion, 

as they ask: “Where shall we come and go?”

And the Almighty will answer them: “My children, do not fear. 

Whatever I have done, I have done only for your sakes. Why are 

you afraid? Have no fear: The time for your Redemption has ar-

rived!  . . . 

Furthermore, our Sages taught: 

“At the time when the King Moshiach comes, he will stand on 

the roof of the Beis HaMikdash in Jerusalem and proclaim to 

the Jewish people: ‘Humble ones: The time for your Redemption 

has arrived.’ “

There is no need to recount the entire saga of that episode63. 

Suffice it to recall that in the face of the fear and uncertainty that 

gripped the world at large, Rabbinic and lay leaders alike and pri-

vate citizens from all continents turned to the Rebbe for direction, 

and for the optimism that he radiated. 

61.  Vol. II, sec. 499, interpreting Yeshayahu 60:1.

62.  A general idea can be received by its appearance in most of the first 20 chapters 

of this book, which cover the talks of these fateful months. 

63.  See in length in “I Will Show You Wonders” (SIE, N.Y., 1991). 
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ACKNOWLEDGING MIRACLES

In the wake of that conflict, the Rebbe drew attention to the 

miracles and wonders that had occurred. While others basked in 

euphoria or struggled to propose natural explanations for the vic-

tory (when several months earlier they would have considered 

them utterly untenable), the Rebbe pointed to the workings of the 

Hand of G-d. Thus, he explained,64 if a child asks, “Why do we not 

see miracles like our ancestors did?,” he should be told that: 

Indeed we do.... It is not only in the distant past that G-d 

worked miracles for the Jewish people. Ancient events like the 

exodus from Egypt or the Purim miracles of Shushan are not the 

only examples of our unique relationship with G-d. As we have 

seen, miracles are happening today. Indeed, the miracles of Pu-

rim this year surpassed those recorded in the Megillah.

Our Sages65 associate the recognition of G-d’s miracles and the 

expression of thanks for them with the Redemption. Thus they 

teach that G-d had initially desired that King Chizkiyahu (Heze-

kiah) be revealed as the Moshiach. However, when he failed to 

express due praise after the miraculous defeat of Sancheriv (Sen-

nacherib) and his invading Assyrian armies,66 G-d withheld this 

revelation from him and from the Jewish people. 

The Rebbe hence issued a call for an appreciation of the mir-

acles that had transpired, “an appreciation so vibrant that we will 

not be embarrassed to dance in the streets in celebration.” He as-

sured his listeners; moreover, that such celebration would esca-

late the miraculous process that we are witnessing, culminating in 

the ultimate wonders of the Redemption. 

64.  See below Chapters 17 and 19.

65.  Sanhedrin 94a.

66.  See Melachim [Kings] II, chapter 19. See below Chapter 53.
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“DO EVERYTHING YOU CAN TO BRING MOSHIACH!”

No one in Lubavitch will forget that night. Thursday eve-

ning, the eve of 28 Nissan, 5751, began with an ordinary weekday 

Maariv service. The Rebbe had returned from one of his visits to 

pray at the gravesite of the Previous Rebbe. After the service, he 

began to deliver what first appeared to be a regular sichah, whose 

format and style promised to resemble many hundreds of previ-

ous sichos. The Rebbe opened by relating the theme of redemp-

tion to the distinctive spiritual potential of the current year, the 

current month and week, and so on. 

After a short time, however, everything changed. The intricate 

scholarly discussion came to an end, and in tones of intense clar-

ity the Rebbe turned to the community of chassidim assembled 

that night at “770”, addressing them directly -- most unusually -- 

in the second person. Unmistakably, this was a cry from the heart. 

The Rebbe’s words were highly charged:67 

“What more can I do to motivate the entire Jewish people to 

clamor and cry out, and thus actually bring about the coming of 

Moshiach?.... All that I can possibly do is to give the matter over 

to you. Now, do everything you can to bring Moshiach, here 

and now, immediately.... I have done whatever I can: from now 

on, you must do whatever you can....” 

Stunned, the Chassidic community around the world began to 

mobilize. On the following Shabbos the Rebbe clarified his intent, 

and emphasized that he was advocating concrete activity within 

the reach of everyone:68 

“Every man, woman and child has an individual responsibil-

ity to work to bring about Moshiach’s coming. No one else can 

67.  See below chapter 20.

68.  See below chapter 21.
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shoulder this burden for him; his own efforts and energy are 

needed. Each of us must prepare for the coming of Moshiach 

by increasing his study of the Torah and enhancing his perfor-

mance of its commandments meticulously, in a beautiful and 

conscientious manner”.... 

THE STRAIGHTEST, EASIEST AND                                           
FASTEST WAY TO BRING MOSHIACH

The Rebbe added in the following week69:

“In particular, we should devote our energies to the study of 

pnimiyus haTorah, the mystical dimensions of the Torah as 

they are revealed in the teachings of Chassidus. In a well-known 

letter, the Baal Shem Tov records that he once had a vision of 

Moshiach and asked him, “When are you coming?” Moshiach 

replied, “When the wellsprings of your teachings shall spread 

outward.” Disseminating these teachings, the teachings of Chas-

sidus, both within our own personalities and to others, thus 

brings the coming of Moshiach closer”.

“More specifically, our study should center on the subject of 

Moshiach himself and on the future Redemption, and in par-

ticular, as these topics are developed in the maamarim and the 

Likkutei Sichos of the Nasi of our generation”. The Rebbe called 

this at this Farbrengen: “The straightest, easiest and fastest way, 

of all the other ways in the Torah, to bring Moshiach”!

SHOULDERING THE BURDEN OF THIS GREAT HOUR

The Rebbe’s words echoed far beyond the immediate Chassid-

ic community. They roused the interest of professors, commenta-

tors on Judaism, journalists, and others, to quote Shaul Schiff of 

the Mizrachi daily HaTzofeh. In one of the many articles written 

in response to the Rebbe’s words, that columnist saw the Rebbe 

69.  See below chapter 22.
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as wishing to “shake up” his followers as well as their fellow Jews 

throughout the entire world: “The Rebbe is demanding that the 

Jewish people do its part in shouldering the burden of this great 

hour, instead of passing it on to the Rebbe’s shoulders, while they 

themselves carry on as usual.” 

And indeed, “shaken up” -- in a positive sense -- aptly de-

scribes the Rebbe’s Chassidim at that time. Without wasting time, 

they collected and published talks of the Rebbe on the subject of 

Moshiach, established classes where these works were studied, 

translated them into various languages and distributed them 

throughout the world. Millions of people began to think seriously 

about the subject. Topics such as the Rambam’s perspective on 

the function of Moshiach and the occurrence of miracles within 

the Era of the Redemption were no longer regard as esoteric, but 

rather became subjects which laymen, housewives and children 

studied and understood. 

The Rebbe himself encouraged these efforts. On the 15th of 

Iyar, 5751 [April 29, 1991], for example, he personally handed a 

publication named Dvar Malchus,70 which analyzed these sub-

jects, to every single man, woman and child among the thousands 

of his followers who waited in turn for his particular moment. 

THE YEAR IN WHICH MOSHIACH WAS REVEALED

Around a month later, the Rebbe in a surprise Farbrengen 

(the second on Parshas Nasso, the 12th of Sivan [May 25, 1991], 

made a perhaps one the most historic announcements in Jewish 

history71:

70.  The bulk of this publication (Issue No. 12) has appeared in a fully documented 

English adaptation entitled I Await His Coming Every Day: Analytical Studies by the 

Lubavitcher Rebbe of the Rambam’s Rulings on Mashiach and the Ultimate Redemption 

(Kehot, N.Y., 1991). 

71.  See below chapter 35.
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“The year began with the “wonders” which were actually seen 

. . . and revealed to the eyes of the whole world. These won-

ders fulfilled the words of the Yalkut Shimoni: “In the year the 

King Moshiach will be revealed, the kings of all the nations of 

the world will struggle with each other . . . The time for your Re-

demption has arrived!” 

“From that time on (particularly in the month of Nissan, the 

month of Redemption) we are already standing at the time 

“When the King Moshiach comes . . . and will proclaim to Is-

rael, ‘Humble ones, the time for your Redemption has arrived!”

IT IS NO LONGER A DISTANT HOPE;                                          
IT’S A REALITY ON OUR THRESHOLD

With the advent of the period of Bein HaMetzarim, the three 

weeks associated with the destruction of the Beis HaMikdash, a 

marked change became apparent in the Rebbe’s approach. He 

was not only speaking about yearning for the coming of Moshiach 

and the need to prepare the world for the Redemption. Calmly 

and without fanfare, the Rebbe now announced72 that “We are at 

the threshold of the Future Redemption. Moshiach’s coming is no 

longer a dream of a distant future, but an imminent reality which 

will very shortly become fully manifest.”… 

The Rebbe’s statements fell on receptive ears. People through-

out the world began to connect the miracles of the Gulf War, the 

fall of communism, and the mass emigration of Jews to Eretz Yis-

rael, and to appreciate them as components of the unique spiri-

tual climate we are living in.

In the end of the year the Rebbe at a Farbrengen of Parshas 

Shoftim, Elul 7, [August 17, 1991] declared73 that all this Moshiach 

72.  See below chapter 34.

73.  See below chapter 37.
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talk has the definition of prophecy, i.e. it must materialize in the 

most literal sense!

Newspapers and the media at large74, both Jewish and non-

Jewish, began to speak about the Redemption and Moshiach. 

Billboards were posted on highways. Jewish community leaders 

and public figures around the world began to address themselves 

to the issue. Symposiums on questions such as, “Will the Re-

demption be miraculous or not?” began to feature throughout the 

worldwide Jewish community. 

WONDERS IN ALL THINGS

With the approach of the new year, 5752, the Rebbe prom-

ised that the miraculous momentum of the previous years would 

be continued, that this would be “a year replete with wonders” 

and “a year of wonders in all things.” Furthermore, he tied these 

wonders to the Redemption75, noting that the Hebrew word for 

“in all things” (bakol) recalls the familiar threefold expression of 

blessing associated with our Patriarchs -- bakol mikol kol. The 

numerical equivalent of these three Hebrew words equals that of 

the Hebrew word kabetz, meaning “gather” -- in allusion to the 

ultimate Ingathering of the Exiles. 

And as the year began, we saw the Rebbe’s words come to frui-

tion. In anticipation of that great Ingathering, Jewish immigrants 

from Russia continued to flock to Eretz Yisrael. Moreover, the 

Communist Party there dissolved out of existence; the mighty So-

viet Union disintegrated; the pride of the long-dreaded Kremlin 

was deflated. 

Significantly, the final moves in this direction took place a few 

74.  See below chapter 41.

75.  See below chapter 44.
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short weeks after the Kremlin had hosted an undreamed-of as-

semblage -- the ten thousand exultant Jewish Muscovites who 

packed its Palace of Congresses as participants in the interactive 

satellite video hook-up on Chanukah this year. In the course of 

this unforgettable event a number of major Jewish communities 

around the world watched each other lighting Chanukah candles 

and celebrating the Festival of Lights, and then all joined to see the 

Rebbe as he delivered his annual Chanukah message. And Mos-

cow’s audience, as mentioned above, was situated in the heart of 

the Kremlin! As one elder Chassid in New York commented, the 

Kremlin had evidently undergone a trauma that night that was 

more than it could withstand.... 

REDEMPTION IS HERE – JUST OPEN UP YOUR EYES

It was during these weeks that the Rebbe made the most ex-

plicit statements hitherto about the Redemption: 

“There76 exists in every generation -- and surely, in our gen-

eration -- “a person from among the descendants of Judah who 

is worthy of being the Moshiach of Israel...” When the divine 

service of the Jewish people over the centuries is considered as 

a whole, everything that is necessary to bring about the Redemp-

tion has been accomplished. There is no valid explanation for 

the continuation of the exile.”

On another occasion the Rebbe said77: 

“Our Sages have described the Redemption as a feast. To 

speak in terms of this analogy, the table has already been set, 

everything has been served, we are sitting at the table together 

with Moshiach. All we need to do is open our eyes.”

76.  See below chapter 47.

77.  See below chapter 50 and 52.
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“Our78 Sages describe Moshiach as waiting anxiously to come. 

In previous generations, however, his coming was prevented by 

the fact that the Jews had not completed the tasks expected of 

them. At present, however, those tasks have been accomplished; 

there is nothing lacking. All we have to do is accept Moshiach.”

Furthermore79, the climate in the world at large is obviously 

moving toward the idyll of the Redemption. Nations are openly 

speaking of a new world order of justice and peace. In a metamor-

phosis that is unfolding before our very eyes, disarmament talks 

are beginning to turn a long-awaited prophetic vision -- “And they 

shall beat their swords into plowshares” -- into an actual reality.”

A BLUEPRINT SPRINGS TO LIFE

What is the core of the Rebbe’s message, that Moshiach’s com-

ing should not be regarded as a dream of the future, but as a co-

gent factor that influences the way we live our lives today; more-

over, that living one’s life in this manner will actually bring about 

the fulfillment of these promises? 

As explained above, our Sages point to Moshiach and the Re-

demption as the ultimate purpose for the creation of the world.

The mission of revealing this deeper reality that lies within the 

world was given into our hands.

For centuries now, the Jewish people have been consciously or 

unconsciously constructing G-d’s dwelling, and now it is emerg-

ing before our very eyes. 

To explain by means of an analogy: A contractor is hired to 

build a complex mansion. From the moment he designs it, and 

throughout the building process, a clear picture of the final struc-

78.  See below chapter 48.

79.  See bellow chapter 66.
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ture remains intact before his mind’s eye. His workers may mo-

mentarily lose sight of the goal, yet ultimately, as it takes shape, 

they too begin to envisage the edifice that their own hands are 

transforming from a blueprint into a reality. Indeed, as it pro-

gresses, the building itself shows its builders the goal of their en-

deavors. 

In our generation, at long last, the Jewish people can begin to 

see the edifice, G-d’s dwelling, which has been constructed80”by 

our actions and divine service throughout the period of exile,” and 

which will be consummated by the coming of Moshiach. 

AT THE GATE OF ROME

G-d has long been ready to bring Moshiach, and Moshiach is 

anxious to come -- except that his path until now has been ob-

structed by the imperfections in the world. This is illustrated by a 

well-known narrative in the Talmud.81

Rabbi Yehoshua ben Levi encountered the prophet Elijah as 

he was standing at the entrance of Rabbi Shimon ben Yochai’s 

cave,... and asked him: “When is Moshiach coming?” 

Replied the prophet: “Go and ask him.” 

“But where is he to be found?” 

“At the gate of Rome82.” 

“By what sign shall I recognize him?” 

“He is sitting among paupers stricken by wounds. The others 

unbind all their wounds at once, and then bind them up again. 

But he unbinds one wound at a time, and straight away binds it 

up again. For he says, ‘Perhaps I shall be called upon [to appear 

80.  Tanya part 1 opening of chapter 37.

81.  Sanhedrin 98a.

82.  See below chapter 22.



LXIXIntroduction

as Moshiach], and I must not be delayed!’ “ 

So [Rabbi Yehoshua ben Levi] went to him and said, “Peace 

upon you, my master and teacher!” 

He answered him, “Peace upon you, son of Levi!” 

Then he asked him, “Master, when are you coming?” 

He answered, “Today!” 

Rabbi Yehoshua returned to Elijah, who asked him, “What did 

he say?” 

He replied: “...He has deceived me! He told me, ‘I am coming 

today,’ and he has not come!” 

Said Elijah, “What Moshiach had in mind was this [verse]: 

‘Today -- if you would only listen to His voice!’"

In our generation, as the Rebbe Shlita has been declaring of 

late, this stipulation has been satisfied. Our generation is in fact 

turning towards G-d to listen to His voice. There is thus no reason 

for Moshiach, who is already impatient to come, to delay his ar-

rival any longer. 

In the marital rift between G-d and His people which we call 

exile, there are two sides. On the one hand, G-d has hidden His 

countenance from us. (“On that day I will hide My face...for they 

have turned to other gods.”83) On the other hand, as the same 

verse records, man has turned away from G-d. And what is need-

ed to unveil G-d’s hiddenness? -- A change of direction in man. All 

man has to do to heal the rift is -- to turn to face G-d, to open his 

eyes, and to discover that by virtue of this very initiative, G-d’s 

face is no longer hidden. The exile is vanishing. 

A DWARF ON THE SHOULDERS OF A GIANT

In the popular restatement of the Rambam’s Thirteen Prin-

83.  Tehillim 95:7.



Introduction LXX

ciples of Faith, the twelfth Principle reads: “I believe with perfect 

faith in the coming of the Moshiach. Even if he delays, I will wait 

every day for him to come.” 

The Rebbe Shlita points out 84that this does not mean that ev-

ery day we should wait for Moshiach’s ultimate coming, but that 

every day we should wait expectantly for Moshiach to come on 

that very day.” Thus every day can become that very day. 

This is hard for many people to conceive. They look realisti-

cally at the world around them, with its blotches of evil, strife and 

injustice. And since G-d’s dwelling must be fashioned by man’s 

labors of refinement, they ask: How can it be argued that man and 

the world are ready for Moshiach? 

In response to this query: It is possible to perceive that the 

world is ready -- provided that one is prepared to delve beneath 

its surface impressions until one discovers its positive dimen-

sion. For evil is temporary, whereas good is eternal.85 In that con-

text, the good which the Jewish people have done throughout the 

centuries -- all the Torah they have studied, the brotherly acts of 

kindness and charity that they have performed, their self-sacri-

fice for the sanctification of G-d’s Name -- remain constant fac-

tors. Surely, this applies with redoubled force after the luminous 

legacy bequeathed to us by the past generation, the martyrs of 

the Holocaust. Our Sages86 teach that the very fact that a person 

dies al Kiddush HaShem, for the sanctification of G-d’s Name, 

elevates him to such a peak that “no created being can stand in 

his presence.”87 

84.  Likkutei Sichos, Vol. XXIII, p. 394. See below chapters 3

85.  See Tanya, ch. 25.

86.  Pesachim 50a

87.  See below chapter 11, and in length in the essay “Every Jew Has a Silver 

Lining,” in “I Will Show You Wonders” (SIE, N.Y., 1991).
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We, “the firebrand saved from the blaze,” the heirs to this 

hard-earned merit, are thus “like a dwarf standing on the shoul-

ders of a giant.” Despite our imperfections, we are able to draw on 

an endless credit -- a reservoir of meritorious deeds that has been 

steadily filling over the centuries. 

Furthermore, our generation has no small merits of its own. 

The Rambam writes 88that merits are judged by no mere numeri-

cal gauge, but “according to the wisdom of the All-knowing G-d.” 

Our generation, despite its unrestricted involvement in pluralistic 

secular societies, is adhering tenaciously to its Yiddishkeit. When 

considered on the scales of the All-knowing G-d, this must surely 

weigh heavily. 

In our generation, moreover, tens of thousands of Jews have 

taken the courageous step of redirecting their life’s path, and re-

turning to G-d in teshuvah. And our Sages teach,89 “Teshuvah 

brings the Redemption near.” Since “All the appointed times for 

the Redemption have passed, and now the matter depends on te-

shuvah alone,”90 also, there is not in existence a Jew who has not 

have thoughts of teshuvah, thoughts of teshuvah  can render a 

person a complete Tzadik!91 

Our generation’s turning to G-d will no doubt bring about a 

reciprocal move on His part -- an immediate end to our exile.

MASTER, WHEN ARE YOU COMING?

Our generation’s readiness for the Redemption can be under-

stood in another context. 

88.  Laws of  Teshuvah 3:2.

89.  Yoma 86b.

90.  Sanhedrin 97b.

91.  See below chapters 11, 44 and 45.
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As recorded in the a letter of the Baal Shem Tov92, the soul 

of the Baal Shem Tov once ascended to the heavenly abode of 

Moshiach and asked him, “Master, when are you coming?” 

Moshiach answered, “When the wellsprings of your teachings 

shall spread outward.”93

This is not merely a prophecy, but echoes an inner dynamic 

embedded in the very infrastructure of creation. The Torah’s re-

wards are granted94”measure for measure.” And the Redemption 

will be characterized by such an outpouring of enlightenment, 

that”the world will be filled with the knowledge of G-d as the wa-

ters cover the ocean bed.” Hence, in order to prepare for that rev-

elation, we must make every endeavor to spread the knowledge 

of G-d throughout the world. And this has been accomplished. 

There is no place on the map which the teachings of Chassidus 

have not reached.95 Furthermore, every communications device 

that modern technology can boast has been utilized to dissemi-

nate Judaism and Chassidism. Indeed, in the interactive satellite 

video linkup for Chanukah these years, trailblazing techniques in-

92.  This letter, addressed by the Baal Shem Tov to his brother-in-law, R. Gershon 

Kitover, and describing the ascent of his soul on Rosh HaShanah, 5507 [1746], was first 

published in Ben Poras Yosef. It appears in part in Keser Shem Tov (Kehot, N.Y., 1981), 

sec. 1, and at the beginning of Likkutei Amarim (Kehot, N.Y., 1979) by the Maggid of 

Mezritch. 

93  For an explanation from the perspective of Chassidus of the Baal Shem Tov’s 

question and Moshiach’s answer, see Likkutei Dibburim (English translation; Kehot, N.Y., 

1988), Vol. II, chs. 16-18. See also "On the Essence of Chassidus" (Kehot, N.Y., 1978), pp. 

15-16

94  Nedarim 32a.

95.  As an instance of this, Tanya (the basic work of Chabad-Lubavitch chassidic 

thought) has been printed over the last few years in several thousands of locations, from 

Peking to Sharm-al-Sheikh. The full bibliographical history appended to every edition 

includes almost every far-flung corner in the world where there is a handful of Jews.
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terlocked millions of people around the globe96. Chassidus today 

is available in many languages and styles, even in brail97! 

Considering the above, we can better appreciate the Rebbe’s 

repeated statement that all the divine service needed to bring the 

Redemption has been completed. Some decades ago the Previous 

Rebbe98 stated that “all that is needed now is to polish the but-

tons.” Today, that too has been done. 

SAYING L’ECHAIM WITH MOSHIACH

An old Chassidic story goes like this: Moshiach arrives, and 

the entire Jewish people come out to greet him. 

A few eminent scholars in the front row ask him, “Moshiach, 

would you like to hear a learned Talmudic dissertation to be de-

livered in your honor?” 

Moshiach agrees, and one of the scholars begins to hold forth. 

Then he asks, “Nu, Moshiach, how was it?” 

“Not bad,” replies Moshiach. 

“Only not bad?!” protests the scholar. 

“Well, quite frankly,” explains Moshiach, “it could have been 

improved here and there.” 

The scholar shamefacedly admits, “I’m afraid we weren’t quite 

expecting you.... If you had come a day or so later, it would have 

been better.” 

Moshiach is then greeted by a jovial group of chassidim: “Sha-

lom aleichem, Moshiach! Would you like to join us in a LeChaim?” 

96.  See below chapter 52.

97.  See below chapter 37.

98.  Talk of Simchas Torah, 5689 [1928].



Introduction LXXIV

Moshiach agrees, glasses are poured and a toast is made. 

One of the chassidim asks, “Nu, Moshiach, how was the mash-

keh?” 

And Moshiach tells the truth: “The mashkeh was good, but 

there was very little of it.” 

The chassid explains: “Every day we were so sure you were 

coming that day, that we’ve been saying LeChaim all along! If you 

had come a day earlier, there would have been more.” 

In a similar vein, but in a different context, the Rebbe Shlita 

once said that if Moshiach calls at a business office, he will be 

stopped at the door by the secretary. 

“Moshiach wants to see you,” she tells the boss on the inter-

com. 

“He can have an appointment in two weeks,” replies the boss. 

Whether busy gathering spiritual or material wealth, each of 

us is preoccupied with the immediate here and now in which we 

are living. This is the real reason some people object to the cur-

rent talk of Moshiach. His coming would ruffle their everyday 

routine and prevent tomorrow from being the same as yesterday. 

Our Sages 99associate Moshiach with the word poretz -- “the 

one who breaks through,” as in the verse, 100 “He who breaks 

through shall ascend before them.” This is the task of Moshiach 

-- to break through the barriers of exile. Similarly, the people who 

await the coming of Moshiach are those who break through their 

own internal barriers. Rather than shield themselves behind the 

insistent demands of their day-to-day routine, they challenge 

themselves and yearn for the infinite, striving for that infinite to 

99.  Aggadas Bereishis, sec. 63.

100.  Michah 2:13
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become manifest within their finite existence. 

THE IDENTITY OF MOSHIACH

The Rebbe declared101 that since everything necessary to bring 

the Redemption was accomplished, “the only remaining divine 

service is to greet Moshiach”.

What is the meaning of this mission?

The Rebbe does not leave this unanswered and explains there-

after:

“It is known that “in every generation there is an individual 

from the descendants of Yehudah is born who is qualified to be 

the Moshiach for Israel,”13 “one who is worthy because of his 

righteousness to be the Redeemer, and when the time arrives, 

G-d will reveal himself to him and will send him” . . . according to 

the announcement of my sainted father-in-law, the leader of our 

generation . . . that everything has already concluded, it’s under-

stood that there has begun to be fulfilled the . . . mission of my 

sainted father-in-law. And therefore it’s obvious that the only 

thing that now remains in the work of shlichus is to greet our 

righteous Moshiach in actual reality, in order that he should be 

able to fulfill his mission in actuality and bring all the Jews out 

of exile!”

In other words: since the Redemption began to unfold and 

the Redemption comes through a Moshiach, this means that 

Moshiach received his task from g-d to redeem us. What does this 

mean to us? That we must identify this Moshiach, accept his au-

thority  by following his directives, and greet him thus enabling 

him to redeem us.

To explain this crucial and sometimes controversial issue of 

101.  See below chapters 47 and 48.



Introduction LXXVI

who is Moshiach, some brief background is necessary:

Shortly after the Previous Rebbe issued his call, LeAlter LiTe-

shuvah, LeAlter LiGeulah -- “Immediately to repentance, imme-

diately to Redemption,” he asked the Rebbe Shlita what was the 

reaction of the Jewish community at large. 

At first the Rebbe declined to answer, but when he was asked 

again he replied, “People are saying that the Lubavitcher Rebbe 

wants to declare himself the Moshiach.” 

The Previous Rebbe answered, “Nu-nu, but at least they’re 

talking about Moshiach.” 

It is natural for people to associate talk of the imminence of 

the Redemption with a particular individual who will prove to 

be the Redeemer. And there is a positive dimension to this, for 

it reflects how one’s belief in Moshiach is concrete -- that one is 

not idly contemplating an old dream, nor debating an arguable 

hypothesis, but expecting something that is actually going to hap-

pen. 

Moshiach will be a man of flesh and blood. Our Sages 102dis-

cuss the proposition that although there will be an Era of the Re-

demption, there will not be a Moshiach; instead “the Holy One, 

blessed be He, will rule over [the people of Israel] Himself.” The 

Talmud rejects this thesis utterly, to the extent that no less an 

authority than the Chasam Sofer103 declares unequivocally that 

whoever subscribes to it today “denies the entire Torah.” 

There is a potential Moshiach in every generation,104 “a per-

son from among the descendants of Judah who is worthy of being 

102  Sanhedrin 99a.

103  Yoreh Deah, Responsum 356.

104  The commentary of R. Ovadiah of Bartenura to Ruth 1:1.
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the Moshiach of Israel.” As the Chasam Sofer writes,105 “From the 

time of the destruction of the Beis HaMikdash, there was born 

one who in his righteousness is worthy of being [Israel’s] redeem-

er.” Moreover, this concept is obviously a logical imperative, for 

Moshiach’s coming can materialize on any particular day. 

In preparation for this event, the Rambam 106defines certain 

criteria by which we will be able to recognize Moshiach. He will 

be a Torah sage of the House of David, faithful in his observance 

of the mitzvos, who will motivate the entire Jewish people to 

strengthen their Torah practice. At a given time he will “fight the 

wars of G-d and be victorious,” rebuild the Beis HaMikdash, and 

gather in the dispersed exiles of Israel. 

This is more than one day’s work, even for Moshiach. Thus 

we must assume that in every generation there is a poten-

tial Moshiach, who is in the midst of the preliminary stages of 

the above service. Should the setting be appropriate, as the re-

sponsum of the Chasam Sofer cited above states, “the spirit of 

Moshiach will rest upon him,” and he will redeem our people. 

The Rambam107 points out that Rabbi Akiva was one of the 

supporters of Bar Kochba and called him the Moshiach. Though 

there were Sages who differed from him, none suggested that 

there was a fundamental problem with his stance. The Talmud108 

likewise discusses the claims made at different times by the dis-

ciples of four celebrated Talmudic sages, that the head of each of 

105  Responsa on Choshen Mishpat, Vol. VI, Responsum 98 (Paragraph 12), echoing 

Eichah Rabbah 1:51.

106  Laws of kings 11:4. (Significantly, this passage appears not in an allegorical 

or homiletical discourse, but rather as a ruling in an authoritative text of Torah law par 

excellence.) See also Sdei Chemed, Pe’as HaSadeh, Maareches Alef, Principle 70. 

107.  Ibid 11:3.

108.  Sanhedrin 98b.
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their respective academies was the Moshiach of his time. In later 

generations, too, the Messianic yearnings of our people have of-

ten focused on a particular individual, such as: R. Shachna109 (the 

teacher of the Rama, R. Moshe Isserles); R. Yitzchak Luria, the 

AriZal;110 R. Yehudah Loew, the Maharal of Prague;111 R. Chaim 

ben Attar, author of Or HaChaim;112 R. Yitzchak Meir of Ger, au-

thor of Chiddushei HaRim;113 and many others.114 

In contrast to these cases, needless to say, our collective na-

tional memory flinches in recollection of several negative experi-

ences. The difficulty in each of those instances, however, was the 

fact that the individual in question in no way satisfied the above-

mentioned criteria of the Rambam (as in the consistent obser-

vance of the Torah and its mitzvos); the difficulty was not with the 

concept that there was a potential Moshiach in the world. Indeed, 

in the above-quoted words of the Chasam Sofer, the argument 

that it is impossible for a person today to be Moshiach is heresy.

FROM POTENTIAL TO FULFILMENT

In our generation, it being “the last of Exile and first of Re-

demption115”, after we received clear notice from the Rebbe that 

109.  See the Glosses entitled Shai LaMora (by R. Yosef Shaul Natanson, author of 

Shoel U’Meishiv) to Shmos Gittin (by the author of Beis Shmuel) on Even HaEzer, sec. 129, 

Letter Shin, on the name Shachna. 

110  Shivchei HaAri and Emek HaMelech 11:4, quoting R. Chaim Vital; and Toldos 

HaAri (.Jerusalem edition), pp. 199 and 258, quoting the AriZal.

111.  See a letter written to him by his disciple, R. Yisrael, in his Nesivos Olam, Part 

II (Nesiv HaLashon, p. 83). 

112.  Or HaChaim, at the end of the commentary on Devarim 15:7.

113.  Siach Sarfei Kodesh, Vol. V, ch. 17, p. 92, quoting R. Simchah Bunem of 

Pshis’chah.

114.  See “Mashiach: The Principle of Mashiach and the Messianic Era in Jewish Law 

and Tradition”, by Rabbi Jacob Immanuel Schochet (SIE., N.Y., 1991), ch. 4. 

115.  See below chapter 55.
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it began to unfold, this idea receives superb importance, and as 

the Rebbe mentioned116 it is in fact the most important issue cur-

rently.

We spoke earlier of a “potential Moshiach” that there is in ev-

ery generation. A potential Moshiach means someone who fol-

lows the Rambam’s117 criteria as being an offspring of King David 

who delves deeply in the Torah and engages in its mitzvos”.

When this man begins to perform Moshiach activities, I. e. 

when he will “compel all of Israel to walk in the way of the Torah 

and repair the breaches in its observance”, and further, “he will 

fight the wars of G-d” then this person is “B’chezkas Moshiach”, 

meaning he is presumed and can be identified with assurance as 

Moshiach. We must then wait for him to complete the process by 

fully “succeeding in the above [bringing all Jews back to the way 

of the Torah, being victorious in all the wars of G-d], gathering 

the dispersed of Israel to the holy land, and rebuilding the Beis 

Hamikdash, “then he is definitely Moshiach”, for he accomplished 

the promises of the Torah by bringing the world to its destiny.

In our generation, perhaps for the first time in history, a Jew-

ish leader arose and went from being a potential Moshiach to a 

presumed Moshiach. 

The Rebbe, a Jewish leader from the Davidic dynasty,118 

arises with the intent to bring back all Jews from all communi-

ties, regardless of their background, to Judaism; it is through his 

Shluchim and his mitzvah campaigns. 

He fights the wars of G-d; - both open wars, such as the Reb-

116.  Ibid ft 93.

117.  Laws of kings, 11:4.

118.  The Rebbe is a descendant of the alter Rebbe is a descendant of the Maharal of 

Prague, who is of direct lineage to King David. See introduction to “Hayom Yom”.
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be’s battle to maintain the integrity of the Jewish nation through 

battling the “decree”, as the Rebbe put it, of “who is a Jew”119; 

or fighting to maintain the integrity of the land of Israel in or-

der to maintain the safety of the Jews living there. These two are 

just outstanding examples among many more wars, some known 

more and some less. And hidden, and perhaps, spiritual wars, 

such as the war against the communist regime, a war the Rebbe 

had won with the total fall of communism120.

Thus, as the Rebbe puts it,121 

“after we already have the king from the house of David who 

delves deeply in the Torah . . . which he as then “presumed to 

be Moshiach” – [we pray and hope that] he should immediately 

become Moshiach in certainty”.

All this is additional to many other hints where the Rebbe 

points to himself as Moshiach, like quoting the Talmud that 

“Moshiach’s name is Menachem” right after mentioning his father 

in law and his father;122 Or a statement that123 “the Nasi (=leader) 

of Chabad in the generation is the Moshiach of the Generation”.

Another statement yet is, while quoting and discussing the 

passage of the Yalkut Shimoni, that “Moshiach stands on the 

119.  There were and are attempts to validate in Israel’s law of Return, so called 

“conversions” to Judaism by Reform “Rabbis”, which are not worth more than the paper 

on which they are written, as they do not follow the Halacha outlined in Shulchan Aruch 

that defines what conversion to Judaism means following Jewish tradition. The Rebbe 

fought a fierce battle to add the word “born to a Jewish mother or was converted as 

outlined in Halachah” to the law.

120 See below chapter 47, where the Rebbe says that Moshiach fights the wars 

through the "soldiers of the house of David". See also chapter 48 "that concerning several 

issues, he has already won the wars".

121.  See below chapter 59.

122.  See below end of chapter 66.

123.  See below chapter 70.
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roof of the Beis Hamikdash and announces to the Jewish people: 

‘humble ones, the time of your redemption has arrived’”, the Reb-

be adds: 124 “as was announced and is being announced lately”!

These are just a mere few quotes out of many.

A PRELUDE TO MOSHIACH

One of the participants at a chassidic farbrengen once uttered 

a fervent wish that Moshiach come at once. The Rabbi leading 

the gathering reacted: “And what will you do then? Just imagine 

what would happen if Moshiach would come now! Wouldn’t you 

be embarrassed to stand before him? Together with your wish for 

Moshiach’s coming, shouldn’t you add a wish that you succeed in 

preparing yourself?” 

The Rebbe Shlita has been reminding us that we must -- now 

-- “live with the Redemption,”125 experience a foretaste of it and 

anticipate it in our daily conduct. This means living our lives in 

a way that parallels the way we would live in the time of the Re-

demption. 

Simply stated, what the Rebbe wants is that Moshiach’s com-

ing should not take us by surprise -- that our lives and our homes 

be ready for him as of now. This implies conducting our lives and 

our homes in harmony with Moshiach’s message to the world. 

Furthermore, this mood of anticipation should be shared with 

others, with the calm confidence that comes from looking at real-

ity. 

And living in harmony with the Redemption will make the re-

ality actually manifest. When describing the coming of the Re-

demption, the Rambam does not speak of an apocalypse, but 

124.  See below chapter end of chapter 5.

125.  See chapters 30 and 42.
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rather of a gradual process of preparation within Moshiach him-

self, within the Jewish people, and within the world at large. In a 

very literal sense, history is indeed in the making. By “living with 

the Redemption,” we will thus make it actually happen. By radiat-

ing peace, harmony and a knowledge of G-d, we will bring about 

the age when126”there will be neither famine nor war, neither envy 

nor competition,... [and] ‘The world will be filled with the knowl-

edge of G-d as the waters cover the ocean bed.’ “ 

126.  Rambam, laws of kings 12:5.
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1
27 Menachem-Av 5750 – August 18 1990

The signs by which our Sages identified the end of exile and 
the time of Redemption have already been fulfilled, including 
the (recently publicized) sign found in Yalkut Shimoni:1

"Rabbi Yitzchak said: In the year in which the King Moshiach 
will be revealed, the kings of all the nations of the world will 
struggle with each other: the king of Persia will provoke the 
Arabian king; the Arabian king will go to Aram for advice. All 
the nations of the world will be in turmoil and terror; they will 
fall on their faces, seized by pains like birth pangs. Israel will 
also be in turmoil and terror, saying, "Where shall we come and 
where shall we go, where shall we come and where shall we go?" 

[G-d] says to them, "My children, do not be afraid, for all 
that I have done, I have done only for you sake. Why are you 
afraid? Do not fear, for the time for your Redemption has 
arrived. 

This final redemption will not be like the previous 
Redemptions, for suffering and subjection to other nations 
followed them; however, the final Redemption will not be 
followed by any suffering and subjection to other nations."

The Yalkut continues:

"Our Sages taught: When the King Moshiach will come he 
will stand on the rooftop of the Beis HaMikdash [=the Holy 
Temple] and will proclaim to Israel, "Humble ones, the time of 
your Redemption has arrived!"

1. Yeshayahu, remez 499.
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א. 
תרגום משיחות ש"פ ראה, מברכים החודש אלול תש"נ

לוּת וּזְמַן  ל חֲזַ"ל עַל סוֹף זְמַן הַגָּ ל הַסִימָנִים שֶׁ בַר נִתְקַיְימוּ כָּ כְּ
רְסֵם לְאַחֲרוֹנָה(:  נִתְפַּ עֹנִי1 )שֶׁ מְּ לְקוּט שִׁ יַּ ימָן בְּ הַגְאוּלָה, כּוֹלֵל הַסִּ

ל מַלְכֵי הָאֻמּוֹת  יחַ נִגְלֶה בּוֹ כָּ שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ י יִצְחָק שָׁ "אָמַר רַבִּ
מֶלֶךְ עַרְבִי וְהוֹלֵךְ מֶלֶךְ עַרְבִי  רֶה בְּ רַס מִתְגָּ זֶה כוּ', מֶלֶךְ פָּ מִתְגָרִין זֶה בָּ
הֲלִים  וּמִתְבַּ ים  מִתְרַעֲשִׁ הָאֻמּוֹת  וְכָל  כוּ',  מֵהֶם  עֵצָה  לִטֹּל  לְאֲרָם 
רָאֵל  וְיִשְׂ יוֹלֵדָה,  צִירֵי  כְּ צִירִים  אוֹתָם  וְיֶאֱחֹז  נֵיהֶם  פְּ עַל  וְנוֹפְלִים 

הַלִים וְאוֹמֵר לְהֵיכָן נָבוֹא וְנֵלֵך לְהֵיכָן נָבוֹא וְנֵלֵך,  ים וּמִתְבַּ מִתְרַעֲשִׁ

יתִי  עָשִׂ לֹא  יתִי  עָשִׂ שֶׁ מַה  ל  כָּ תְיָרְאוּ  תִּ אַל  נַי  בָּ לָהֶם  וְאוֹמֵר 
יעַ                               הִגִּ ירָאוּ  תִּ אַל  מִתְיָרְאִים  ם  אַתֶּ מָה  נֵי  מִפְּ בִילְכֶם,  שְׁ בִּ א  אֶלָּ

תְכֶם,  אֻלַּ זְמַן גְּ

י גְאוּלָה רִאשׁוֹנָה הָיָה  גְאוּלָה רִאשׁוֹנָה גְאוּלָה אַחֲרוֹנָה כִּ וְלֹא כִּ
לָכֶם  אֵין  אַחֲרוֹנָה  גְאוּלָה  אַבָל  אַחֲרֶיהָ  מַלְכֻיּוֹת  וּד  עֲבּּ וְשִׁ צַעַר  לָכֶם 

וד מַלְכֻיּוֹת אַחֲרֶיהָ.  עֲבּּ צַעַר וְשִׁ

לְקוּט:[  יַּ יךְ בַּ ךְ מַמְשִׁ ]וְאַחַר כָּ

ית  בֵּ ג  גַּ עַל  עוֹמֵד  א  בָּ יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ עָה  שָׁ בְּ רַבּוֹתֵינוּ  נוּ  שָׁ
זְמַן  יעַ  הִגִּ עַנָוִים  וְאוֹמֵר  רָאֵל  לְיִשְׂ לָהֶם  מִיעַ  מַשְׁ וְהוּא  שׁ  קְדָּ הַמִּ

תְכֶם". אֻלַּ גְּ

1( ישעי' רמז תצט.
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So will it be for us, that from the outset there is nothing to 
fear, since we already have the promise "Do not fear, the time 
of your Redemption has arrived." [The words "Do not fear" are 
an assurance that there is no reason to fear.]

And so it will be for us, that our righteous Moshiach should 
actually already come and stand on the rooftop of the Beis 
Hamikdash, announcing and proclaiming that Moshiach has 
already arrived!

Amen, may this be G-d's will!
(From the talks of Shabbos Parshas Re'eh, 

Mevorchim HaChodesh Elul, 5750)
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הֻבְטַחְנוּ  כְבַר  י  כִּ הֵל  לְהִבָּ מַה  אֵין  חִלָה  מִלְכַתְּ שֶׁ לָנוּ,  הְיֶה  תִּ ן  כֵּ
תְכֶם", אֻלַּ יעַ זְמַן גְּ ירָאוּ )גַם מִלְשׁוֹן הַבְטָחָה(, הִגִּ "אַל תִּ שֶׁ

בָר עַל  פֹעַל וְיַעֲמֹד כְּ בָר בְּ יחַ צִדְקֵנוּ יָבוֹא כְּ שִׁ מָּ נוּ, שֶׁ הְיֶה לָּ וְכֵן תִּ
א! בָר בָּ יחַ כְּ שִׁ מָּ מִיעַ, שֶׁ שׁ וְיַכְרִיז וְיַשְׁ קְדָּ ית הַמִּ ג בֵּ גַּ

ן יְהִי רָצוֹן. אָמֵן כֵּ
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2
Elul 22 5750 – August 12 1990

It is clearly visible how (in this year of miracles) the signs 
pointing to the Redemption mentioned by our Sages are being 
fulfilled. Including the sign cited in Yalkut Shimoni1  which has 
been recently mentioned several times):

"In the year in which the King Moshiach will be revealed, 
the kings of all the nations of the world will struggle with each 
other: the king of Persia will provoke the Arabian king; the 
Arabian king will go to Aram2 for advice. All the nations of the 
world will be in turmoil and terror; . . And [G-d] says to them 
(=Israel), "My children, do not be afraid, for all that I have 
done, I have done solely for you sake . . . Do not fear, for the 
time for your Redemption has arrived!" 

The Yalkut then continues:

"When the King Moshiach will come he will stand on the 
rooftop of the Beis HaMikdash and will proclaim to Israel, 
"Humble ones, the time of your Redemption has arrived!"

 (From the talk of Wednesday, Parshas 

Netzavim-Vayeilech, 22 Elul, 5750)

1. Yeshayahu, remez 499; Also in P'sikta Rabasi, 37 (s.v. kumi ori).

2. In the Pesikta Ibid, the version is "to Edom."
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ב.
תרגום משיחת יום ד' פ' נצבים-וילך, כ"ב אלול תש"נ

חֲזַ"ל,  ימָנִים עַל זֶה בְּ מִים הַסִּ תְקַיְּ מִּ ים( אֵיךְ שֶׁ נַת נִסִּ שְׁ רוֹאִים )בִּ
ה  מָּ כַּ לְאַחֲרוֹנָה  ר  הֻזְכַּ )שֶׁ עֹנִי1  מְּ שִׁ לְקוּט  יַּ בְּ מּוּבָא  שֶׁ ימָן  הַסִּ  – כּוֹלֵל 

עָמִים(:  פְּ

זֶה  ל מַלְכֵי הָאֻמּוֹת מִתְגָרִין זֶה בָּ יחַ נִגְלֶה בּוֹ כָּ שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ "שָׁ
לִטֹּל  לְאֲרָם2  עַרְבִי  מֶלֶךְ  וְהוֹלֵךְ  עַרְבִי  מֶלֶךְ  בְּ רֶה  מִתְגָּ רַס  פָּ מֶלֶךְ  כוּ', 
הֲלִים כוּ', וְאוֹמֵר לָהֶם  ים וּמִתְבַּ עֵצָה מֵהֶם כוּ', וְכָל הָאֻמּוֹת מִתְרַעֲשִׁ
יתִי לֹא  עָשִׂ ל מַה שֶׁ תְיָרְאוּ כָּ נַי אַל תִּ רָאֵל( בָּ רוּךְ-הוּא לְיִשְׂ דוֹשׁ-בָּ )הַקָּ

תְכֶם כוּ',  אֻלַּ יעַ זְמַן גְּ ירָאוּ הִגִּ בִילְכֶם כוּ', אַל תִּ שְׁ א בִּ יתִי אֶלָּ עָשִׂ

לְקוּט:[  יַּ יךְ בַּ ךְ מַמְשִׁ ]וְאַחַר כָּ

וְהוּא  שׁ  קְדָּ הַמִּ ית  בֵּ ג  גַּ עַל  עוֹמֵד  א  בָּ יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ עָה  שָׁ בְּ
תְכֶם". אֻלַּ יעַ זְמַן גְּ רָאֵל וְאוֹמֵר עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ מַשְׁ

1( ישעי' רמז תצט. וכ"ה בפסיקתא רבתי פל"ז )פיסקא קומי אורי(.

ם: לְאֶדוֹם. א שָׁ פְסִיקְתָּ 2ׂ( וּבַּ
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Tishrei 7 5751 – August 12 1990

On the seventh of Tishrei, a group of philanthropists associated 

with the Machne Israel development fund (a fund supporting 

Lubavitch instiutions worldwide) visited the Rebbe. The Rebbe spoke 

to them both publicly and then to each one privately. Following the 

talk to the philanthropists, the Rebbe spoke to the Shluchim who 

acompanied them:

May it be G-d's Will, and this is the most important, that 
each and every one of us should become a messenger to inform 
himself, his family, and all the Jews around him or her that: 
"Here he [Moshiach] comes",1 and "Behold, this is our G-d... 
this is the L-rd for whom we hoped2." (Note that the word "this" 
is mentioned twice [indicating a clear recognition].)3 

And "Behold, David the Anointed King" [is here]- and 
therefore Eliyahu HaNavi [the prophet Elijah] already 
appeared a day earlier in T'varya [Tiberius4] to announce the 
arrival of our righteous Moshiach.

It may be suggested that, since Moshiach can come any 
day − "I await his coming every day"5 − and since Eliyahu 
HaNavi must announce Moshiach's arrival the day before, that 
therefore Eliyahu HaNavi actually comes every day to T'varya 
and announces the coming of Moshiach. The announcement 
is directed particularly to those who put themselves in the 
position of "I await his coming every day," even though (as 
is the custom of Chabad)6 they do not actually articulate this 
verbally, but only think about it. [The announcement is made 

1. Expression used in Shir HaShirim [Song of Songs], 2:8.

2. Yeshayahu [Isaiah], 25:9. See end of tractate Ta'anis.



בְּשׂוֹרַת הַגאְוּלהָ 9

ג.
תרגום משיחת יום ד' פ' ברכה, ז' תשרי תנש"א

ר  לִיחַ" לְבַשֵּׂ נוּ יִהְיֶה "שָׁ ל אֶחָד מֵאִתָּ כָּ ר – שֶׁ וִיהִי רָצוֹן וְהוּא הָעִקָּ
ה  א"1, "הִנֵּ ה זֶה בָּ "הִנֵּ סְבִיבָתוֹ, שֶׁ הוּדִים בִּ יתוֹ וּלְכָל הַיְּ לְעַצְמוֹ, לִבְנֵי בֵּ

עָמִים זֶה3(,  ינוּ לוֹ"2 )ב' פְּ אֱלקֵינוּ זֶה גוֹ' זֶה ה' קִוִּ

בָר יוֹם קֹדֶם הָיָה   בִיא כְּ יחָא, וְכִי אֵלִיָהוּ הַנָּ א מְשִׁ ה דָוִד מַלְכָּ וְהִנֵּ
יחַ צִדְקֵנוּ. יאַת מָשִׁ ר אוֹדוֹת בִּ טְבַרְיָא4 וּבִשֵּׂ בִּ

לוֹ  ה  "אֲחַכֶּ יוֹם,  כָל  בְּ לָבוֹא  יָכוֹל  יחַ  שִׁ מָּ שֶׁ כֵיוָן  דְּ לוֹמַר,  וְיֵשׁ 
יאַת  בִּ ר יוֹם קֹדֶם עַל  בִיא צָרִיךְ לְבַשֵּׂ הַנָּ וְאֵלִיָהוּ  בוֹא"5,  יָּ שֶׁ כָל יוֹם  בְּ
ר  ל יוֹם וּמְבַשֵּׂ שׁ כָּ פֹעַל מַמָּ בִיא לִטְבַרְיָא בְּ יעַ אֵלִיָהוּ הַנָּ יחַ – מַגִּ שִׁ הַמָּ
ה  "אֲחַכֶּ ב דְּ מַעֲמָד וּמַצָּ עוֹמְדִים בְּ מְיֻחָד( לְאֵלּוּ שֶׁ יחַ )בִּ שִׁ יאַת הַמָּ עַל בִּ

1( לשון הכתוב – שה"ש ב, ח.

2( ישעי' כה, ט. וראה תענית בסופה.

3( שמו"ר ספכ"ג.

טְבַרְיָא  דוֹל "בִּ ין הַגָּ דוֹל" וּבֵית דִּ ין הַגָּ 4( רְאֵה עֵירוּבִין מג, ב: "אָתָא אֵלִיָהוּ מֵאֶתְמוֹל . . לְבֵית דִּ
ה" )רמב"ם הל' סנהדרין ספי"ד(. חִלָּ עֲתִידִין לַחֲזֹר תְּ

5( עיקר הי"ב מי"ג עיקרים.

3. Shemos Rabbah, end of chapter 23.

4. See Eiruvin 43b: Eliyahu has arrived yesterday ... to the Great Court." In turn, the 

Great Court will first be restored in T'varya", see Rambam, Hilchos Sanhedrin, end of 

chapter 14.

5. Twelfth of the "Thirteen Principles of Faith."

6. See Likkutei Sichos, vol. IX, p. 282ff.
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specifically to us] when we recite [this year],7 from the well-
known Psalm, the verse: "I have found My servant David, I 
have anointed him with My holy oil."8

... Added emphasis should be placed on all of the above 
this year, for two reasons. First, this year it is customary to 
recite the Psalm, which makes reference to the coming of 
Moshiach, when it states: "I have found my servant David, I 
have anointed him with my holy oil." In addition, this year we 
have reached the milestone of forty years since the passing of 
the Previous Rebbe, at which time "G-d has given you a heart 
to know and eyes to see and ears to hear."9 

These [being a "shaliach" to announce "Behold he comes" 
and hearing Eliyahu's pronouncement because "I await him 
every day"] become even more significant since seven days 
have already passed since we entered into the year [57]51 − 

 which Jews have designated and disseminated as the year תשנ"א
in which אראנו נפלאות − Arenu Niflaos − I will show you wonders, 
following the initials of the year.

(From the talk of Wednesday, Parshas Beracha, 7 Tishrei 5751)

7. [It is a Chassidic custom to recite Psalms corresponding to one's age as well the Psalm 

corresponding to the Rebbe's age. This sicha was said during the Rebbe's 89th year.]

8. 89:21.

9. Tavo 29:3.
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מִנְהָג  דִבּוּר )כְּ אֵין אוֹמְרִים זֹאת בְּ ם לְאֵלּוּ שֶׁ בוֹא" – גַּ יָּ כָל יוֹם שֶׁ לוֹ בְּ
מִזְמוֹר  בְּ אוֹמְרִים  ר  אֲשֶׁ כַּ וּבִפְרָט  זֶה,  עַל  בִים  חוֹשְׁ א  אֶלָּ "ד(6,  חַבַּ

יו". חְתִּ י מְשַׁ מֶן קָדְשִׁ שֶׁ י בְּ דוּע7ַ "מָצָאתִי דָוִד עַבְדִּ ים הַיָּ הִלִּ תְּ

זְמוֹר  ד הַמִּ נָה זוֹ – הֵן מִצַּ שָׁ ה מְיֻחֶדֶת בְּ שָׁ . . . וּבְזֶה נִתְוַסֵף הַדְגָּ
יו"  חְתִּ מְשַׁ י  קָדְשִׁ מֶן  שֶׁ בְּ י  עַבְדִּ דָוִד  "מָצָאתִי  אוֹמְרִים  בּוֹ  שֶׁ ים  הִלִּ תְּ
בָר "נָתַן ה' לָכֶם לֵב לָדַעַת  אָז כְּ נָה שֶׁ עִים שָׁ אַרְבָּ לֵמוּת דְּ ד הַשְׁ וְהֵן מִצַּ

מֹעַ"8,  וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁ

הַנ"א  נַת  שְׁ בִּ יָמִים(  בְעָה  )וְשִׁ נִכְנַסְנוּ  בָר  כְּ שֶׁ לְאַחֲרֵי  וּבִפְרָט 
בוֹת "אַרְאֶנוּ נִפְלָאוֹת". י-תֵּ רָאשֵׁ קְרְאָה )וְהוּפְצָה( בַּ נִּ )ה'תנש"א(, שֶׁ

6( ראה לקו"ש ח"ט ע' 282 ואילך.

7( פט, כא.

8( תבוא כט, ג.
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4
24 Tishrei 5751 − October 13 1990

In the midst of the Persian Gulf crisis, On October 12, the UN 

Security council condemned Israel in for its acts of self defense in 

reaction to Arab riots, and went on to call on Israel to give away 

portions of the holy land. In this talk delivered by the Rebbe the day 

after, the Rebbe connects both the Persian Gulf crisis and this call to 

harm the integrity of the land of Israel to the redemption, and sees 

even the second negative occurrence as a sign of redemption.  

In our times, miracles and wonders are happening 
throughout the world. These include "great wonders,"1 beyond 
those miracles discernable to G-d "Who alone performs great 
wonders," but where "the beneficiary does not recognize the 
miracle."2 Rather, the miracles we experience now include 
wonders obvious and revealed to all; they are thus representative 
of, analogous to and a prelude for the miracles and wonders of 
the future Redemption, which shall arrive imminently. About 
this imminent Redemption, it is said:3 "As in the days of your 
departure from Egypt, I will show you wonders."

To illustrate:

a) Several major and powerful regimes are undergoing 
progressive, positive developments and changing for the better 
− in the spheres of goodness, righteousness and justice.4 These 
transformations are representative of, analogous to and a 
prelude for the correction and perfection of the world in the 
days of Moshiach.5 Further, by affecting the Jewish people, 
granting them freedom in all matters associated with Judaism, 
Torah and Mitzvot, even permitting the exodus of hundreds of 
thousands of Jews to freedom [from the former Soviet Union, 
etc.], these changes are also representative of, analogous to and 
a prelude for the ingathering of the exiles6 which will transpire 
in the days of Moshiach.
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ד.
משיחות שבת בראשית )אסרו-חג דשמע"צ ושמח"ת( תנש"א

)עַד  וְנִפְלָאוֹת  ים  נִסִּ הָעוֹלָם  רַחֲבֵי  בְּ ים  מִתְרַחֲשִׁ זוֹ  קוּפָתֵנוּ  תְּ בִּ
דוֹלוֹת  גְּ נִפְלָאוֹת  ה  "לְעוֹשֶׂ דִּ אֹפֶן  בְּ רַק  וְלֹא  דוֹלוֹת"1,  גְּ לְ"נִפְלָאוֹת 
לוּי לְעֵין כֹּל  אֹפֶן גָּ ם( בְּ א גַּ נִיסוֹ"2, אֶלָּ יר בְּ ס מַכִּ עַל הַנֵּ "אֵין בַּ לְבַדּוֹ", שֶׁ
כֶף  גְאוּלָה הָעֲתִידָה לָבוֹא תֵּ ים וְנִפְלָאוֹת דִּ סִּ – מֵעֵין וְדֻגְמַת וַהֲכָנָה לַנִּ

ימֵי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם אַרְאֶנוּ נִפְלָאוֹת". ד, עָלֶיהָ נֶאֱמַר3 "כִּ וּמִיָּ

וּלְדֻגְמָא:

לְטוֹן  ִ הַשּׁ רֵי  סִדְּ ים  נִּ תַּ וּמִשְׁ הוֹלְכִים  וַחֲזָקוֹת  דוֹלוֹת  גְּ מְדִינוֹת  בִּ
לְתִקּוּן  וַהֲכָנָה  וְדֻגְמַת  מֵעֵין   – ר4  וְיֹשֶׁ צֶדֶק  טוֹב  לְטוֹב,  טָר  שְׁ וְהַמִּ
רָאֵל – נְתִינַת  נוֹגֵעַ לִבְנֵי יִשְׂ יח5ַ, כּוֹלֵל בְּ שִׁ ימוֹת הַמָּ לֵמוּת הָעוֹלָם בִּ וּשְׁ
לִיצִיאָתָם  עַד  וּמִצְוֹותֶיהָ,  תּוֹרָה  יַהֲדוּת,  לְעִנְיְנֵי  שׁוּר  הַקָּ כָל  בְּ חֹפֶשׁ 
לֻיּוֹת  ל מֵאוֹת אַלְפֵי יְהוּדִים לְחֵרוּת – מֵעֵין וְדֻגְמַת וַהֲכָנָה לְקִבּוּץ גָּ שֶׁ

יחַ; שִׁ ימוֹת הַמָּ ים זָכוּ"6( בִּ בְחִינַת "טוֹעֲמֶיהָ חַיִּ )בִּ

1( תהלים קלו, ד.
2( נדה לא, א.
3( מיכה ז, טו.

4( ראה גם ס' השיחות ה'תש"נ ח"א ע' 251 ואילך.
ן אֶת הָעוֹלָם כוּ'. רֶק י"א: וִיתַקֵּ "ם הִלְכוֹת מְלָכִים סוֹף פֶּ 5( רְאֵה רַמְבַּ

6( ראה לקו"ש ח"כ ע' 371. וש"נ.

1. Tehillim, 136:4.

2. Niddah, 31a.

3. Micha, 7:15.

4. See also Sefer HaSichos 5750, vol. I, p. 152 ff.

5. See Rambam, Hilchos Melachim, end of ch. 11: "And he will perfect the world."

6. In the spirit of "those who savor it will merit eternal life." See Likkutei Sichos, vol. 

XX, p. 173. See there for cross references.
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b) The events occurring in the Persian Gulf are among 
the signs of the Redemption, based on the saying of our 
sages that when "nations provoke one another..."7 it portends 
the coming of Moshiach. More specifically, our sages in 
the Midrash present the following scenario as an indication 
of the arrival of the Era of Redemption: "The king of Persia 
(obviously referring to the entire geographic area comprising 
Iraq) will provoke the Arabian king... and all the nations of the 
world will be in turmoil and terror... and (G-d) says to them 
(Israel)... "Do not fear, the time for your Redemption has 
arrived."8 The Midrash continues and concludes: "When the 
King Moshiach comes, he will stand on the roof of the Beis 
HaMikdash and proclaim to Israel: "Humble ones, the time for 
your Redemption has arrived."

Ironically, in recent days the (seventy) nations of the 
world gathered, in a way reminiscent of "The nations are in 
an uproar and the peoples mutter,"9 in order to accuse Israel: 
"You are thieves for having conquered the land of Israel," They 
refer not just to Gaza or Samaria, but also (and primarily) to 
Judea which includes Jerusalem, the capital of the Land of 
Israel, "The city where David encamped."10 This accusation 
comes at a time when everyone knows the refutation, as clearly 
enunciated by Rashi at the very beginning of his commentary to 
the Torah: "All of the earth is G-d’s, He is the one who created 
it and gave it to whomever was just in His eyes... He gave it to 
us."

(And, incredibly, this cacophony of nations accusing 
Israel includes even those who have traditionally endeavored 
to further the cause of righteousness and justice in the world, 
as seen by their reaction to the events of the Persian Gulf; there, 
they based their behavior on righteousness and justice, (that is, 
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מַאֲמַר רַזַ"ל  כְּ ימָנֵי הַגְאוּלָה,  רְסִי – מִסִּ פְרָץ הַפַּ מִּ בַּ אֹרָעוֹת  הַמְּ
רַס  פָּ "מֶלֶךְ   – יוֹתֵר  וּבִפְרָטִיּוּת  כוּ'"7,  רוֹת  מִתְגָּ לְמַלְכֻיּוֹת  נוֹגֵעַ  בְּ
כוּ'  עַרְבִי  מֶלֶךְ  בְּ רֶה  מִתְגָּ עִירָק(  לּוֹ  כֻּ שֶׁ טַח  ֶ הַשּׁ עַל  טוּת  פַשְׁ בְּ קָאִי  )דְּ
רוּךְ  דוֹשׁ בָּ הֲלִים כוּ', וְאוֹמֵר )הַקָּ ין וּמִתְבַּ וְכָל אוּמּוֹת הָעוֹלָם מִתְרַעֲשִׁ
יךְ  תְכֶם"8, וּמַמְשִׁ אֻלַּ יעַ זְמַן גְּ ירָאוּ הִגִּ רָאֵל( . . אַל תִּ הוּא( לָהֶם )לְיִשְׂ
שׁ וְהוּא  קְדָּ ית הַמִּ ג בֵּ א עוֹמֵד עַל גַּ יחַ בָּ שִׁ לֶךְ הַמָּ מֶּ עָה שֶׁ שָׁ ם "בְּ וּמְסַיֵּ

תְכֶם". אֻלַּ יעַ זְמַן גְּ רָאֵל וְאוֹמֵר עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ מַשְׁ

בְעִים  )שִׁ הָעוֹלָם  אוּמּוֹת  פוּ  הִתְאַסְּ ה  אֵלֶּ יָמִים  בְּ  – וּלְאִידָךְ 
רָאֵל "לִסְטִים  ים יֶהְגוּ"9, לִטְעֹן לְיִשְׂ שׁוּ גּוֹיִם וּלְאֻמִּ "רָגְּ אֹפֶן דְּ אוּמּוֹת( בְּ
ם )וּלְכָל לְרֹאשׁ(  א גַּ נוֹגֵעַ לְעַזָה אוֹ שׁוֹמְרוֹן, אֶלָּ ם כוּ'", לֹא רַק בְּ אַתֶּ
רָאֵל, "קִרְיַת  ל אֶרֶץ יִשְׂ ירָה שֶׁ לַיִם, עִיר הַבִּ נוֹגֵעַ לִיהוּדָה כּוֹלֵל יְרוּשָׁ בְּ
זוֹ  לְטַעֲנָה  שׁוּבָה  הַתְּ אֶת  יוֹדְעִים  הַכֹּל  שֶׁ עָה  שָׁ בְּ הּ  בָּ  – דָוִד"10  חָנָה 
דוֹשׁ  ל הַקָּ ל הָאָרֶץ שֶׁ "י עַל הַתּוֹרָה: "כָּ רוּשׁ רַשִׁ הַתְחָלַת פֵּ ת בְּ פֹרֶשֶׁ הַמְּ
עֵינָיו . . נְתָנָהּ לָנוּ". ר בְּ ר יָשָׁ נְתָנָהּ לַאֲשֶׁ רָאָהּ וְּ רוּךְ הוּא הִיא, הוּא בָּ בָּ

ל  דֵּ תַּ ם לְהִשְׁ רְכָּ דַּ ם מְדִינוֹת שֶׁ כְלָל זֶה גַּ לֶא – הָיוּ בִּ ה הַפֶּ רְבֵּ ]וְלַמַּ
ם  רָאוּ גַּ פִי שֶׁ עוֹלָם כְּ ר בָּ דֶק וְהַיֹּשֶׁ הֶם לְמַעַן הַצֶּ לוּי בָּ ל הַתָּ וְלַעֲשׂוֹת כָּ
עַל- ב  תְחַיֵּ הַמִּ אֹפֶן  בָּ רְסִי  הַפַּ פְרָץ  מִּ בַּ אֹרָעוֹת  לַמְּ ר  קֶשֶׁ בְּ הַנְהָגָתָם  בְּ

8( יל"ש ישעי' רמז תצט.
7( ב"ר פמ"ב, ד. מדרש לקח טוב לך לך יד, א. 

9( תהלים ב, א.

7. Bereishit Rabbah, 42:4. Midrash Lekach Tov, Lech Lecha, 14:1.

8. Yalkut Shimoni, Yeshayahu, remez 499.

9. Tehillim, 2:1.

10. Yeshayahu, 29:1.
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to prevent a state of theft of one individual from another, of 
country from country, etc.). However, in this matter, they too 
have conducted themselves improperly towards the Children 
of Israel.)

One might suggest the following explanation for this 
paradoxical phenomenon (that such an undesirable situation 
occurred in this era of open miracles):

As mentioned earlier [in the full text of the Sicha], in 
the Divinely ordained system for this world, concealment 
and darkness precede the revelation of light. Thus, we should 
not be dismayed by the "Nations raising an uproar and the 
peoples muttering," since it is − as the verse concludes − "In 
vain." As the Midrash comments: "All of their uproar is... in 
vain,"11 because "the One who dwells in Heaven will laugh, G-d 
will mock them."12 Therefore, the Jewish people stand firm 
in all matters relating to the integrity of the Land of Israel 
(particularly Jerusalem), knowing that "All of the earth is 
G-d’s, He created it... and gave it to us."

Moreover, the phenomenon of "the nation raising an 
uproar and the peoples muttering" is, in and of itself, one of 
the signs of Redemption, as Rashi observes that: "Our sages 
interpreted the entire verse of the "nations raising an uproar..." 
as a reference to the King Moshiach."

(From the talks of Shabbos Bereishis (Isru Chag of  
Shmini Atzeres and Simchas Torah) 5751)

11. Midrash Tehillim and Yalkut Shimoni loc cit.

12. Ibid 4.
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דִינָה  זֵילָה אִישׁ מֵרֵעֵהוּ, מְדִינָה מִמְּ ל גְּ ב שֶׁ ר )לִמְנֹעַ מַצָּ י צֶדֶק וְיֹשֶׁ פִּ
רָאֵל[. יַחַס לִבְנֵי יִשְׂ י-רָצוּי בְּ לְתִּ אֹפֶן בִּ עִנְיָן זֶה הִתְנַהֲגוּ בְּ ם בְּ י גַּ כוּ'(, כִּ

וְקָא  י-רָצוּי זֶה אֵרַע דַּ לְתִּ אֹרָע בִּ מְּ זֶה )שֶׁ רָה בְּ וְיֵשׁ לוֹמַר הַהַסְבָּ
דֶר  הַסֵּ רֶךְ הָאָמוּר לְעֵיל שֶׁ לוּיִים( – עַל דֶּ ים גְּ הּ רוֹאִים נִסִּ בָּ קוּפָה שֶׁ תְּ בַּ
לּוּי הָאוֹר,  ה גִּ ךְ נַעֲשָׂ ךְ, וְרַק אַחַר-כָּ ל הֶעֱלֵם וְחֹשֶׁ אֹפֶן שֶׁ עוֹלָם הוּא בָּ בָּ
יוָן  כֵּ יֶהְגוּ"  ים  וּלְאֻמִּ גּוֹיִם  שׁוּ  "רָגְּ שֶׁ ה  מִזֶּ עֵל  לְהִתְפַּ אֵין  שֶׁ ה מוּבָן  וּמִזֶּ
יוָן  ן . . לָרִיק"11, כֵּ ל רִגוּשָׁ תוּב(, "כָּ סִיוּם הַכָּ א "רִיק" )כְּ אֵין זֶה אֶלָּ שֶׁ
רָאֵל  נֵי יִשְׂ חָק ה' יִלְעַג לָמוֹ"12, וְלָכֵן עוֹמְדִים בְּ מַיִם יִשְׂ ָ שּׁ ב בַּ "יּוֹשֵׁ שֶׁ
רָאֵל )וְעַל-אַחַת- ל אֶרֶץ יִשְׂ לֵימוּתָה שֶׁ שׁוּר לשְׁ כָל הַקָּ כָל הַתֹּקֶף בְּ בְּ

דוֹשׁ  הַקָּ ל  שֶׁ הָאָרֶץ  ל  "כָּ שֶׁ יָדְעָם  בְּ לַיִם(,  לִירוּשָׁ נוֹגֵעַ  בְּ ה  ה-וְכַמָּ מָּ כַּ
רָאָהּ . . וּנְתָנָה לָנוּ". רוּךְ הוּא הִיא, הוּא בָּ בָּ

ים יֶהְגוּ"  שׁוּ גּוֹיִם וּלְאֻמִּ "רָגְּ הָעִנְיָן דְּ ה − שֶׁ וְיֵשׁ-לוֹמַר יְתֵרָה מִזֶּ
רְשׁו11ּ  דָּ "רַבּוֹתֵינוּ  "י שֶׁ תַב רַשִׁ כָּ שֶׁ מוֹ  כְּ ימָנֵי הַגְאוּלָה,  גּוּפָא הוּא מִסִּ

יחַ". שִׁ אֶת הָעִנְיָן עַל מֶלֶךְ הַמָּ

10( ישעי' כט, א.
11( מדרש תהלים ויל"ש עה"פ.

12( שם, ד.
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5
22 MarCheshvan 5751 − November 10 1990

This talk refers to the publication, and the Rebbe’s subsequent 

distribution to men, women and children, of two special treatises by 

the Rebbe Rashab. The first, "Kuntres Eitz HaChaim," was written 

shortly after the Rebbe Rashab founded the Yeshivah Tomchei 

Temimim and appointed his son and successor, the Previous Rebbe, 

director. In "Kuntres Eitz HaChaim" he outlines the objective of the 

founding of the Yeshivah and what was expected from its students. 

The second treatise was a previously unpublished Chassidic 

discourse of the Rebbe Rashab.

...One of the reasons for the publication of the special 
edition of Kuntres Eitz HaChaim and its distribution to all 
the men, women and children at the conclusion of the Rebbe 
Rashab’s birthday on the 20th of MarCheshvan (which led 
into this erev Shabbos)... is to emphasize that all these words 
of the Kuntres Eitz HaChaim have retained their power and 
perfection (with even added force) through the leadership of his 
son and successor, my sainted father-in-law, the leader of our 
generation, the "director" of the Yeshivah Tomchei Temimim. 
This is especially true since forty years after his passing when 
"one can fathom the ideas of his teacher."1

Consequently, the Divine service of the third generation 
(from the Rebbe Rashab), the generation of Redemption, has 
already been completed; concerning this generation, it is said: 
"On the third day He will raise them up and we will live before 
Him."2

...May it be G-d’s will that the increased study of the   
teachings of Chassidus and its dissemination, along with an 
increase in the study of the revealed parts of Torah, of which 
this [second recently published] discourse includes many 
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ה.
משיחות ש"פ חיי שרה, כ"ב מרחשון תנש"א

הוֹצָאָה  ים בְּ סַת קוּנְטְרֵס עֵץ הַחַיִּ עָמִים לְהַדְפָּ ם אֶחָד הַטְּ וְזֶהוּ גַּ
סִיוּם וְחוֹתָם  ים וְטַף בְּ ים נָשִׁ מְיֻחֶדֶת וְחַלֻקָתוֹ לְכָל-אֶחָד-וְאֶחָד מֵאֲנָשִׁ
ישׁ  דֵי לְהַדְגִּ ת זֶה( . . כְּ בָּ וָן )הַתְחָלַת עֶרֶב שַׁ דֶת כָ"ף מַרְחֶשְׁ יוֹם הַהֻלֶּ
אֵת(  לֵימוּתָם )וּבְיֶתֶר שְׂ ם וּבִשְׁ תָקְפָּ כִים בְּ ה נִמְשָׁ בָרִים הָאֵלֶּ ל הַדְּ כָּ שֶׁ
הַ"מְנַהֵל- דוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  וְחָמִי  מוֹרִי  ת  ַ קְדוּשּׁ בוֹד  כְּ עַל-יְדֵי 

עִים  אַרְבָּ מְלאֹת  לְאַחַר  וּבִפְרָט  מִימִים,  תְּ תּוֹמְכֵי  יבַת  ישִׁ דִּ פּוֹעֵל" 
יהּ"1,  רַבֵּ יהּ דְּ עְתֵּ "קָאֵי אִינִישׁ אַדַּ קוּתוֹ, שֶׁ לְּ נָה לְהִסְתַּ שָׁ

)לְאַדְמוֹ"ר  י  לִישִׁ ְ הַשּׁ דוֹר  דְּ הָעֲבוֹדָה  בָר  כְּ לְמָה  נִשְׁ וּבְמֵילָא 
י יְקִימֶנּוּ וְנִחְיֶה לְפָנָיו"2. לִישִׁ ְ יּוֹם הַשּׁ מָתוֹ-עֵדֶן(, דּוֹר הַגְאוּלָה, "בַּ נִשְׁ

יַחַד  לִמּוּד וַהֲפָצַת תּוֹרַת הַחֲסִידוּת, בְּ הַהוֹסָפָה בְּ . . . וִיהִי-רָצוֹן שֶׁ
תּוֹרָה נִמְצְאוּ  ה עִנְיְנֵי נִגְלֶה דְּ מָּ כַּ תּוֹרָה, שֶׁ לִמּוּד נִגְלֶה דְּ עִם הַהוֹסָפָה בְּ
הֲדוּת, כּוֹלֵל וּבִמְיֻחָד עַל-יְדֵי הֲקָמַת  מַאֲמָר זֶה, וַהֲפָצַת הַתּוֹרָה וְהַיַּ בְּ
י  תֵּ בָּ מִים,  יָּ הַקַּ הַמּוֹסָדוֹת  וְהַרְחָבַת  וְחִזּוּק  וּבִסּוּס  ים,  חֲדָשִׁ מוֹסְדוֹת 

1( ע"ז ה, רע"ב.

2( הושע ו, ב. וראה מצו"ד עה"פ.

1. Avodah Zara, beginning of 5b.

2. Hoshea 6:2. See Metzudas David there.

insights, the propagation of Torah and Judaism, including 
− and with special emphasis on − the establishment of new 
institutions, and the fortification and strengthening of the 
existing institutions of Torah, prayer (Divine service) and 
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loving kindness − shall hasten and bring immediately the true 
and complete Redemption through our righteous Moshiach. 
Then, according to the Midrash, we will say specifically to the 
Patriarch Yitzchak, "That you are our father,"3 and thus we will 
be called "Toldos Yitzchak − the offspring of Isaac."

The reference of the Redemption to Yitzchak gains added 
emphasis because of the connection to my sainted father-in- 
law, the leader of our generation − whose second (and final) 
name is Yitzchak, since already in his time he declared that all 
of our divine-service was completed, including the "polishing 
of the buttons."4 He therefore directed and empowered us to 
"all of you stand ready "5 to greet our righteous Moshiach. How 
much more so is this true in our own time and day.

The relationship between the future Redemption and 
Yitzchak becomes even more significant when we consider 
the recent developments involving the "offspring of Yishmael" 
(discussed in the conclusion of this week’s Torah portion): 
Generally speaking, conflicts among nations − any nation − 
constitute one of the signs of Redemption. As our sages said:6  "If 
you see nations provoking one another, anticipate the footsteps 
of Moshiach." Involvement of the "descendants of Yishmael" in 
the conflict magnifies the connection to Moshiach, as specified 
in the Yalkut Shimoni:7 "The year in which the King Moshiach 
will be revealed... the king of Persia will be in conflict with the 
Arabian king... All the nations of the world will be in turmoil 
and terror." (Indeed, we have clearly seen how confused and 
disoriented the nations of the world were, not knowing how to 
react, groping for solutions, etc.) And G-d says to Israel, "My 
children do not fear. Whatever I have done, I have done only 
for your sake... the time for your Redemption has arrived." The 
Yalkut then continues: "The King Moshiach... will stand on the 
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וִיזָרְזוּ  מִילוּת-חַסָדִים – יְמַהֲרוּ  גְּ י  וּבָתֵּ ה )עֲבוֹדָה(  פִלָּ י תְּ תֵּ בָּ תּוֹרָה, 
יחַ צִדְקֵנוּ,  לֵמָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ כֶף אֶת הַגְאוּלָה הָאֲמִתִּ וְיָבִיאוּ תֵּ

ה אָבִינוּ"3 – "תּוֹלְדוֹת יִצְחָק". י אַתָּ וְקָא "כִּ אָז יֹאמְרוּ לְיִצְחָק דַּ שֶׁ

מוֹרִי-וְחָמִי  ת  ַ לִכְבוֹד-קְדוּשּׁ כוּת  יָּ ַ הַשּׁ ד  מִצַּ יְתֵירָה  ה  שָׁ וּבְהַדְגָּ
יִצְחָק,  מוֹ(  שְׁ וְחוֹתָם  )סִיּוּם  נִי  ֵ הַשּׁ מוֹ  ְ שּׁ שֶׁ  – דוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר 
"צִחְצוּחַ  ם  גַּ הָעֲבוֹדָה,  עִנְיְנֵי  ל  כָּ לְמוּ  שְׁ נִּ שֶׁ הֵעִיד  זְמַנּוֹ  בִּ עוֹד  ר,  אֲשֶׁ
נֵי  פְּ ל  לְקַבֵּ כֶם"5  לְּ כֻּ הָכֵן  "עִמְדוּ  כֹּחַ(  )וְנָתַן  ה  צִוָּ וְלָכֵן  פְתּוֹרִים"4,  הַכַּ

ה. יָמֵינוּ אֵלֶּ ה בְּ ה-וְכַמָּ מָּ יחַ צִדְקֵנוּ, וְעַל-אַחַת-כַּ מָשִׁ

נוֹגֵעַ  בְּ הָאַחֲרוֹנָה  קוּפָה  תְּ בַּ שֶׁ אֹרָעוֹת  הַמְּ רוֹאִים  שֶׁ כְּ וּבִפְרָט 
לְכָךְ  נוֹסָף  ר,  אֲשֶׁ  – תֵנוּ(  רָשָׁ פָּ סִיוּם  בְּ )שֶׁ מָעֵאל"  יִשְׁ לְ"תּוֹלְדוֹת 
ימָנֵי הַגְאוּלָה,  זוֹ" הוּא מִסִּ רוֹת זוֹ בְּ "מַלְכֻיּוֹת  מִתְגָּ לָלוּת הָעִנְיָן דְּ כְּ שֶׁ
ל  ה לְרַגְלָיו שֶׁ זוֹ צַפֵּ רוֹת זוֹ בְּ מַאֲמָר רַזַ"ל6 "אִם רָאִית מַלְכֻיּוֹת מִתְגָּ כְּ
מָעֵאל",  יִשְׁ לְ"תּוֹלְדוֹת  נוֹגֵעַ  בְּ יְתֵירָה  ה  שָׁ הַדְגָּ בְּ הֲרֵי-זֶה  יחַ",  מָשִׁ
 .  . בּוֹ  נִגְלֶה  יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ נָה  "שָׁ מְעוֹנִי7  שִׁ יַלְקוּט  בְּ דְאִיתָא  כִּ
ים  מִתְרַעֲשִׁ הָעוֹלָם  אוּמּוֹת  ל  כָּ  .  . עַרְבִי  מֶלֶךְ  בְּ רֶה  מִתְגָּ רַס  פָּ מֶלֶךְ 
לֹּא  אוּמוֹת הָעוֹלָם שֶׁ לְבּוּל דְּ מוּחָשׁ הַבִּ רוֹאִים בְּ פִי שֶׁ הֲלִים" )כְּ וּמִתְבַּ
רוּךְ  בָּ דוֹשׁ  וְהַקָּ כוּ'(,  שׁוֹנוֹת  עֵצוֹת  ים  שִׂ וּמְחַפְּ לַעֲשׂוֹת,  מָה  יוֹדְעִים 
יתִי  עָשִׂ לֹא  יתִי  עָשִׂ שֶׁ ל מַה  כָּ תְיָרְאוּ  תִּ אַל  נַי  בָּ רָאֵל  לְיִשְׂ הוּא אוֹמֵר 

3( ישעי' סג, טז. שבת פט, ב.

4( שיחת שמח"ת תרפ"ט

5( אג"ק שלו ח"ד ריש ע' רעט.

6( ב"ר פמ"ב, ד. מדרש לקח טוב לך לך יד, א.

7( ישעי' רמז תצט.

3. Yeshayahu 63:16. Shabbos 89b.

4. Talk of Simchas Torah 5689.
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roof of the Beis HaMikdash8 and proclaim to Israel: "Humble 
ones, the time for your Redemption has arrived." As was, and 
continues, to be proclaimed, especially most recently.

(From the talks of Shabbos Parshas Chayei Sarah, 22 Mar-Cheshvan, 5751)

5. His Igros Kodesh, vol. IV, beg. p. 279.

6. Bereishis Rabba, 42:4. Midrash Lekach Tov, Lech Lecha 14:1.

7. On Yeshayahu remez 499.

8. Note the emphasis of the Midrash that "he will stand on the roof of the Bais 

HaMikdash" − the roof being a part of the Temple which was not sanctified (Pesachim 85, 

end b. Rambam, Hilchos Bais HeBechirah 6:7). It may be suggested that this alludes to the 

fact that the announcement "Humble ones, the time for your Redemption has arrived," comes 

from the Diaspora which has not been sanctified with the holiness of Eretz Yisrael, analogous 

to the distinction between the roof of the Beis HaMikdash and the Beis HaMikdash itself.
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יחַ  שִׁ "מֶלֶךְ הַמָּ יךְ, שֶׁ תְכֶם", וּמַמְשִׁ אֻלַּ יעַ זְמַן גְּ בִילְכֶם . . הִגִּ שְׁ א בִּ אֶלָּ
רָאֵל וְאוֹמֵר  מִיעַ לָהֶם לְיִשְׂ ש8ׁ וְהוּא מַשְׁ קְדָּ ית הַמִּ ג בֵּ . . עוֹמֵד עַל גַּ
מְיֻחָד  בִּ וּמַכְרִיזִים  הִכְרִיזוּ  שֶׁ פִי  כְּ  – תְכֶם"  אֻלַּ גְּ זְמַן  יעַ  הִגִּ עַנָוִים 

לְאַחֲרוֹנָה.

שׁוּ  נִתְקַדְּ לֹא  גַגִין  שֶׁ  – שׁ"  קְדָּ הַמִּ ית  בֵּ ג  גַּ עַל  "עוֹמֵד  דְרָשׁ  הַמִּ לְשׁוֹן  יּוּק  מִדִּ לְהָעִיר   )8
הַהַכְרָזָה  שֶׁ ז  מְרֻמָּ זֶה  בְּ שֶׁ לוֹמַר,  יֵשׁ  דְּ ה"ז(,  פ"ו  )פסחים פה, סע"ב. רמב"ם הל' ביהב"ח 
רָאֵל,  יִשְׂ אֶרֶץ  ת  ַ קְדוּשּׁ בִּ ה  שָׁ נִתְקַדְּ לּאֹ  שֶׁ לָאָרֶץ  מִחוּץ  אָה  בָּ תְכֶם"  אֻלַּ גְּ זְמַן  יעַ  הִגִּ "עַנָוִים 

הַמִקְדָש עַצְמוֹ.  שׁ לְהַתּוֹךְ דְּ קְדָּ ג הַמִּ ין גַּ בֵּ דֻגְמַת הַחִלּוּק שֶׁ בְּ
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6
22 MarCheshvan 5751 − November 10 1990

The  age  of  Sarah  is  presented  in  the  Torah  (Bereishis  23:1): 

"The life of Sarah was a hundred years, twenty years and seven 

years." The Rebbe explains in this discourse how these three time 

periods of Sarah’s life relate to different aspects of her soul which 

were permeated with Divinity and goodness. The same is true of the 

cumulative Divine service of the Jewish people; it is complete not 

only in a general and peripheral manner, but it has penetrated into 

the inner dynamics of the Jewish nation’s character, represented by 

the numbers hundred, twenty and seven. See the original discourse 

for the elaboration of these concepts.

In our days we have completed all the requisite actions and 
Divine service, in all the details symbolized by the "hundred 
years," the "twenty years," and the "seven years" associated 
with the age of the Matriarch Sarah’s passing, years which like 
Sarah’s were all equally good. 1

This is consistent with the words of my sainted father-
in-law, the leader of our generation, that we have already 
polished the buttons2 and we therefore stand ready to receive 
our righteous Moshiach.

More particularly, since then several decades have 
elapsed, during which time the Jewish people have cried out 
"ad mosai - how long must we remain in exile!" (which this 
must also have a limit).

May it thus be G-d’s Will − that the true and complete 
Redemption, through our righteous Moshiach, will occur 
immediately.

(From the Ma’amar "Vayihyu Chayei Sarah, 5751" −  

Sefer HaMa’amarim melukat, vol. V p. 60)
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ו.
שבת פרשת חיי שרה תנש"א

ינוּ וֲעַבוֹדָתֵינוּ  ל מַעֲשֵׂ לְמוּ כָּ ה נִשְׁ יָמֵינוּ אֵלֶּ בְּ יוָן שֶׁ כֵּ וִיהִי רָצוֹן, שֶׁ
אֹפֶן  נִים, וּבְּ בַע שָׁ נָה וּשְׁ רִים שָׁ נָה וְעֶשְׂ מֵאָה שָׁ רָטֵי הָעִנְיָנִים דְּ כָל פְּ בְּ

וִין לְטוֹבָה,  ן שָׁ לָּ כֻּ רָה שֶׁ י שָׂ נֵי חַיֵּ שְׁ דִּ

בָר  כְּ יא דוֹרֵנוּ שֶׁ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדוּשּׁ דִבְרֵי כְּ כְּ
יחַ צִדְקֵנוּ,  נֵי מָשִׁ ל פְּ פְתּוֹרִים1, וְעוֹמְדִים מוּכָנִים2 לְקַבֵּ צִחְצְחוּ אֶת הַכַּ

צָעֲקוּ  הֶם  בָּ שֶׁ נִים  שָׁ ירִיּוֹת  עֲשִׂ עוֹד  עָבְרוּ  זֶה  אַחֲרֵי  לְּ שֶׁ וּבִפְרָט 
עוּר(,  ן אַ שִׁ רָאֵל עַד מָתַי )וָואס דָאס דַארף דָאךְ אוֹיךְ הָאבְּ נֵי-יִשְׂ בְּ

יחַ  מָשִׁ עַל-יְדֵי  לֵמָה  ְ וְהַשּׁ ית  הָאֲמִתִּ הַגְאוּלָה  ד  וּמִיָּ כֶף  תֵּ בוֹא  תָּ
צִדְקֵנוּ.

)ממאמר ויהיו חיי שרה תנש"א − ספר המאמרים מלוקט ח"ה ע' 60(

1( שיחת שמח"ת תרפ"ט.

2( ראה אגרות-קודש אדמו"ר מהוריי"צ ח"ד ריש ע' רעט.

1. Talk of Simchas Torah, 5689.

2. See Igros Kodesh Admor MaHaRayatz, vol. IV, beg p. 279.
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7
7 Kislev 5751 − November 7 1990

The Rambam writes [concerning the era of Moshaich]:

"In that era1 there will be neither famine nor war..."

...A foretaste of this peaceful state can be realized even 
in the last moments of exile. For even as "the nations are 
provoking one another," and "The king of Persia provokes the 
Arabian king... and all the nations are in turmoil and terror," 
the Jewish people are experiencing a state of tranquility and 
peace, since "G-d says to them ‘My children, do not fear. 
Whatever I have done, I have done only for your sake... the 
time for your Redemption has arrived." Furthermore, "The 
‘King Moshiach’ − the Redeemer of Israel − "stands on the roof 
of the Beis HaMikdash... and says, ‘Humble ones, the time for 
your Redemption has arrived.’"2

(From the talks of Shabbos Parshas Vayeitzei, 7 Kislev, 5751)

1. Rambam, conclusion of his work Mishneh Torah.

2. Yalkut Shimoni, Yeshayahu, remez 499.



בְּשׂוֹרַת הַגאְוּלהָ 27

ז.
משיחות ש"פ ויצא, ז' כסלו תנש"א

ם לֹא רָעָב וְלֹא מִלְחָמָה"  מַן לֹא יִהְיֶה שָׁ "וּבְאוֹתו1ֹ הַזְּ

ר  אֲשֶׁ כַּ ם  גַּ שֶׁ  − הָאַחֲרוֹנִים  לוּת  הַגָּ רִגְעֵי  בְּ ם  גַּ זֶה  וּמֵעֵין   .  .  .
מֶלֶךְ עַרְבִי וְכָל אוּמּוֹת  רֶה בְּ רַס מִתְגָּ רוֹת כוּ'", "מֶלֶךְ פָּ "מַלְכֻיּוֹת מִתְגָּ
מַעֲמָד- רָאֵל בְּ נֵי יִשְׂ הֲלִים", נִמְצָאִים בְּ ים וּמִתְבַּ . . הָעוֹלָם מִתְרַעֲשִׁ

נַי  רוּךְ-הוּא אוֹמֵר לָהֶם "בָּ דוֹשׁ-בָּ הַקָּ יוָן שֶׁ לוֹם כֵּ ל מְנוּחָה וְשָׁ ב שֶׁ וּמַצָּ
יעַ  בִילְכֶם . . הִגִּ שְׁ א בִּ יתִי אֶלָּ יתִי לֹא עָשִׂ עָשִׂ ל מַה שֶׁ תְיָרְאוּ כָּ אַל תִּ
רָאֵל – "עוֹמֵד עַל  ל יִשְׂ יחַ" – גּוֹאֲלָן שֶׁ שִׁ תְכֶם", וְ"מֶלֶךְ הַמָּ אֻלַּ זְמַן גְּ
תְכֶם . . וְאוֹמֵר עַנָוִים  אֻלַּ יעַ זְמַן גְּ שׁ . . וְאוֹמֵר עַנָוִים הִגִּ קְדָּ ית הַמִּ ג בֵּ גַּ

תְכֶם"2. אֻלַּ יעַ זְמַן גְּ הִגִּ

1( רמב"ם בסיום וחותם ספרו "משנה תורה".

2( יל"ש ישעי' רמז תצט.
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8
21 Kislev 21 − December 22 1990

[The verse beginning this week’s Torah portion] "These 
are the generations of Yaakov, Yoseph"1, [especially] − the 
name Yoseph, which means "increase," alludes to the increase 
of the revelation and dissemination of the teachings of Chabad 
Chassidus by our Rebbes and leaders, successors of the Alter 
Rebbe, until my sainted father-in-law [Rabbi Yoseph Yitzchak], 
the leader of our generation, the "Yoseph" of our generation. 
His primary focus was the realization of the deeper sense of 
the name "Yoseph": "may G-d increase another son,"2 that is, 
to take the "other,"3 the "outsider," and transform him into an 
insider, a "son."4 This goal of transforming the "outsider" into 
an "insider" became even more pronounced when he arrived in 
this lower5 hemisphere (analogous to the descent of Joseph into 
Egypt). His arrival here facilitated the revelation of Chassidus 
(along with the dissemination of Torah and Judaism) to the 
entire world, even to the lowliest − the most spiritually remote 
− regions of the world.

In the forty years since his passing, we have experienced 
an increase in these efforts, an increase which finds expression 
in the verse, "paratzta alecha paretz," "you have broken 
through a breach."6 Our sages teach that after forty years one 
has the capacity to "fathom the mind of one’s teacher,"7 that 
then one can acquire "a heart to know, eyes to see and ears to 
hear"8 the teachings learned forty years earlier. Similarly, the 

1. Vayeishev 37:2.

2. Vayeitzei 30:24.

3. [Because of the construction of the Hebrew sentence and the double meaning 

of the word "Acher" (both "another," in the sense of extra, and "other," in the sense of 
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ח.
משיחות ש"פ וישב, כ"א כסלו תנש"א

לּוּת  הִתְגַּ בְּ הַהוֹסָפָה  עַל  רוֹמֵז  יוֹסֵף"1 –  יַעֲקֹב  תּוֹלְדוֹת  ה  "אֵלֶּ
לְאֵי  מְמַּ יאֵינוּ  נְשִׂ רַבּוֹתֵינוּ  עַל-יְדֵי  "ד  חַבַּ חֲסִידוּת  תּוֹרַת  וַהֲפָצַת 
אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ לִכְבוֹד-קְדוּשּׁ עַד  קֵן,  הַזָּ ינוּ  רַבֵּ ל  שֶׁ מְקוֹמוֹ 
הָעִנְיָן  ה מְיֻחֶדֶת בְּ שָׁ אֶצְלוֹ הָיְתָה הַדְגָּ דוֹרֵנוּ, שֶׁ בְּ יא דוֹרֵנוּ, יוֹסֵף שֶׁ נְשִׂ
ה  שָׁ וּבְהַדְגָּ ן"3,  "בֵּ מֵ"אַחֵר"  לַעֲשׂוֹת  אַחֵר"2,  ן  בֵּ לִי  ה'  "יוֹסֵף  דְּ
יוֹסֵף  יְרִידַת  וּבְדֻגְמַת  רֶךְ  )עַל-דֶּ חְתּוֹן  הַתַּ דּוּר  כַּ לַחֲצִי  בוֹאוֹ  בְּ יְתֵירָה 
יַחַד עִם  תוֹרַת הַחֲסִידוּת )בְּ לּוּי דְּ ה הַגִּ עַל-יְדֵי-זֶה נַעֲשָׂ לְמִצְרַיִם(, שֶׁ
חְתּוֹן  אֵין תַּ חְתּוֹן שֶׁ תַּ ם בַּ לּוֹ, גַּ כָל הָעוֹלָם כֻּ הֲדוּת( בְּ הֲפָצַת הַתּוֹרָה וְהַיַּ

נּוּ. ה מִמֶּ לְמַטָּ

ךְ  מֶשֶׁ רֶץ"4 – בְּ רַצְתָּ עָלֶיךָ פֶּ אֹפֶן דְ"פָּ וּבְזֶה נִתוַסֵף עוֹד יוֹתֵר בְּ
אֹפֶן דְ"לֵב  יהּ"5, בְּ רַבֵּ יהּ דְּ עְתֵּ הֶם "קָאֵי אִינִישׁ אַדַּ בָּ נָה שֶׁ עִים שָׁ הָאַרְבָּ

1( וישב לז, ב.

2( ויצא ל, כד.

3( ראה אוה"ת עה"פ.

4( וישב לח, כט.

5( ע"ז ה, רע"ב.

stranger), the phrase may be read in two ways: 1) "May G-d add (increase) for me another 

son," meaning, give me another son; 2) "May G-d add (increase) for me a son − an other 

(stranger)," meaning, make the stranger my son.]

4. Or HaTorah loc cit.

5. [A reference to the Western Hemisphere which in relation to the Eastern 

Hemisphere, where the revelation at Mount Sinai occurred, is considered lower.]

6. Vayeishev 38:29.

7. Avodah Zarah 5, beginning of side b.

8. Tavo 29:3.
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"dissemination of the fountains of Chassidus to the outside" 
followed the Biblical description of "and you shall spread 
forth to the west and east, north and south,"9 reaching even 
the most remote corners of the globe, breaking all the barriers. 
Therefore, as both the forty-year barrier to understanding 
and the barriers to the "dissemination of the fountains of 
Chassidus" have been breached, we are already prepared for 
the coming of our righteous Moshiach. Significantly, Moshiach 
is identified with Peretz,10 as our sages comment: "Peretz refers 
to Moshiach, as it says:11 "The breacher [HaPoreitz] had arisen 
before them."12

*  *  *
On Yud-Tes Kislev of this year, 192 years will have 

elapsed since the liberation of the first Yud-Tes Kislev (5559-
5751).13 The significance of the number 192 is that:

a) Rearranged, the Hebrew letters for 192 (קצ"ב) form 
the word (קבץ) (collecting or gathering). This suggests that we 
have now concluded14 the service of the era of Exile, namely, 
the process of collecting and gathering the Divine sparks of 
the entire world (for which purpose G-d exiled Israel among 
the nations). (This includes collecting and gathering all the 
variations, represented by the phrase "kabetz-shanah" − for 
the word "shanah," (year) is cognate to the word "shinuy," 
(change) i.e., all the possible changes and variations of [divine 
sparks]).15

9. Vayeitzei 28:14.

10. [Peretz was a son of Judah. His name means "breach."]

11. Micha 2:13.

12. Agadas Bereishis end of ch. 63. See also Bereishis Rabbah, end of ch. 85 (and 

Rashi there): "this one who is greater than all the leaders will arise from you (that is, 

Moshiach, concerning whom it is said:) "the breacher arose before them."



בְּשׂוֹרַת הַגאְוּלהָ 31

עְיָנוֹת חוּצָה  הֲפָצַת הַמַּ מֹעַ"6 – שֶׁ לָדַעַת וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁ
ה הֲכִי  נָּ ה"7, עַד לַפִּ ה וְצָפוֹנָה וָנֶגְבָּ ה וָקֵדְמָּ "וּפָרַצְתְּ יָמָּ אֹפֶן דְּ ית בְּ נַעֲשֵׂ
בָר לְבִיאַת  כֵן, מוּכָנִים כְּ לָּ דָרִים, שֶׁ ל הַגְּ רִיצַת כָּ בֵל, פְּ קַצְוֵי תֵּ חַת בְּ נִדַּ
לִפְנֵיהֶם"9. הַפּוֹרֵץ  עָלָה  אֱמַר8  נֶּ שֶׁ יחַ,  מָשִׁ זֶה  רֶץ  "פֶּ צִדְקֵנוּ,  יחַ  מָשִׁ

*      *      *
סְלֵו  כִּ י"ט  דְּ אוּלָה  לְהַגְּ נָה  קצ"ב שָׁ נָה זוֹ מָלְאוּ  שָׁ דְּ סְלֵו  כִּ י"ט  בְּ
הוּא קצ"ב  ר  סְפָּ מִּ שֶׁ )ה'תקנ"ט-ה'תנש"א(,  הָרִאשׁוֹנָה  עַם  פַּ בַּ

זְמַן  מָה10 הָעֲבוֹדָה דִּ יְּ בָר נִסְתַּ כְּ ז שֶׁ רַמֵּ מְּ ץ", שֶׁ )א( אוֹתִיּוֹת "קַבֵּ
רוּךְ- דוֹשׁ-בָּ לָה הַקָּ בִיל זֶה הִגְּ שְׁ בִּ יצוֹצוֹת )שֶׁ קִבּוּץ וַאֲסֵפַת הַנִּ לוּת בְּ הַגָּ

נּוּיִים  ִ רָטֵי הַשּׁ ל פְּ לּוֹ )עִם כָּ כָל הָעוֹלָם כֻּ בְּ רָאֵל לְבֵין הָאֻמּוֹת( שֶׁ הוּא אֶת יִשְׂ
ם11,  רִיִּ נּוּיִים הָאֶפְשָׁ ִ ל הַשּׁ כּוֹלֶלֶת כָּ נּוּי, שֶׁ שׁוֹן שִׁ נָה, מִלְּ ץ שָׁ הֶם – קַבֵּ בָּ שֶׁ

6( תבוא כט, ג.

7( ויצא כח, יד.

8( מיכה ב, יג.

ךָ  רִיצִים מִמְּ ל הַפָּ ה עַל כָּ ם ב"ר ספפ"ה )ובפרש"י(: "זֶה רַבָּ ית ספס"ג. וּרְאֵה גַּ רֵאשִׁ דַת בְּ 9( אַגָּ
אֱמַר בּוֹ( עָלָה הַפּוֹרֵץ לִפְנֵיהֶם". נֶּ יחַ שֶׁ יַעֲמֹד )מָשִׁ

ךְ עוֹד  כוֹל לְהִמָשֵׁ יָּ לָשׁוֹן הֹוֶה )שֶׁ תוֹסֶפֶת וָא"ו( בְּ ץ" – לָשׁוֹן עָבָר, וְלֹא "קוֹבֵץ" )בְּ 10( "קַבֵּ
ים(. ו' חֲדָשִׁ

11( עבוה"ק ח"ד פי"ט. אוה"ת מקץ שלח, סע"ב. ועוד.

13. [The anniversary of the liberation of R. Schneur Zalman of Liadi, founder of 

Chabad.]

14. "kabetz" is in the past tense, and not "kovetz" (with an additional "vov" [the 

number six], which is in the present tense (implying that it could continue for another 

six months).

15. Avodas HaKodesh vol. IV, ch. 19. Or HaTorah, Mikeitz, 338, end of side b, and in 

other sources.
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b) The Hebrew letters for the word 192, קצ"ב, derive from 
the term "fixed time" or "cut off." This implies that the time 
for the dissemination of the fountains to the far reaches (as 
well as the spiritual achievements during this time), which 
commenced Yud-Tes Kislev 192 years ago, has finally reached 
the "cut off" period, at last been completed. Therefore we are 
ready for the realization of the promise that when the fountain 
[of Chassidus] will be disseminated to the farthest reaches, the 
master, the King Moshiach, will come.

This is one of the reasons for the publication of a special 
(and enlarged) edition of the Tanya (the "written Torah"16 of 
the teachings of Chabad Chassidus) and its distribution to 
everyone present, men, women and children, in conjunction 
with the "festival of Liberation of Yud-Tes Kislev − 192nd 
year"17 - to emphasize, in a concrete manner, one visible to even 
eyes of flesh, the completion of the service of disseminating 
the fountains to the farthest reaches during these 192 years. 
This completion leads to the "end of days"18 (that is, the 
end of exile), which also implies the realization of another 
"end of days,"19 that is, the deadline for and the beginning of 
Redemption.20

(From the talk of Shabbos Parshas Vayeishev, 21 Kislev, 5751)

16. See Igros Kodesh of Admor Maharayatz, vol. IV, p. 261 ff. See there for cross 

references.

17. As was printed on the title page of this edition of the Tanya.

18. See Zohar 1:54, end of side a. Beginning of Parshas Mikeitz. Eicha Rabba 2:6 − 

cited and elucidated in Or HaTorah, beginning of Parshas Mikeitz.

19. [The word for "days" in Hebrew can be spelled with either a "mem" or a "nun": 

"Yamim" or "Yamin". The former, "Yamim," is connected to the left, the end of exile and 
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צְבַת  נָה", קִּ שׁוֹן קִצְבָה וְהֶפְסֵק, וְ"קֶצֶב שָׁ וְגַם )ב( "קֶצֶב" – מִלָּ
הָעֲבוֹדָה  עִנְיְנֵי  )וְכָל  מַן  הַזְּ ם  יֵּ וְנִסְתַּ וְנִקְצַב  נִפְסַק  בָר  כְּ שֶׁ הַיְנוּ,  זְמַן, 
סְלֵו לִפְנֵי  י"ט כִּ הִתְחִיל בְּ עְיָנוֹת חוּצָה שֶׁ זְמַן זֶה( דְהַפָצַת הַמַּ עֲלוּ בִּ פָּ שֶׁ
מַעְיְנוֹתֶיךָ  יָפוּצוּ  שֶׁ כְּ שֶׁ הַהַבְטָחָה  לְקִיּוּם  בָר  כְּ וּמוּכָנִים  נָה,  שָׁ קצ"ב 

יחָא. א מְשִׁ א מַלְכָּ חוּצָה אָתֵי מַר דָּ

כְתָב12  בִּ שֶׁ )תּוֹרָה  נְיָא  הַתַּ סֵפֶר  סַת  לְהַדְפָּ עָמִים  הַטְּ אַחַד  וְזֶהוּ 
דוֹל( וְחֲלוּקָתוֹ  ה )וּבְפוֹרְמָט גָּ הוֹצָאָה חֲדָשָׁ "ד( בְּ תוֹרַת חֲסִידוּת חַבַּ דְּ
לְ"חַג  כוּת  יָּ וּבְשַׁ ר  קֶשֶׁ בְּ ף  וְהַטַּ ים  שִׁ וְהַנָּ ים  מֵהָאֲנָשִׁ לְכָל-אֶחָד-וְאֶחָד 
וּבְגָלוּי  פֹעַל  בְּ ישׁ  לְהַדְגִּ דֵי  כְּ  – נָה"13  שָׁ קצב  סְלֵו  כִּ י"ט  הַגְאוּלָה 
ךְ  מֶשֶׁ בְּ חוּצָה  מַעְיְנוֹתֶיךָ  דְיָפוּצוּ  הָעֲבוֹדָה  לֵמוּת  שְׁ ר  שָׂ בָּ לְעֵינֵי 
מָאלָא",  שְׂ דִּ ׁ)"קֵץ  מִים"  הַיָּ "קֵץ14  לוּת,  הַגָּ זְמַן  סוֹף  נָה,  שָׁ קֶצֶב 
הַגְאוּלָה(. )קֵץ  מִין"  הַיָּ לְ"קֵץ  אִים  בָּ ד  וּמִיָּ כֶף  וְתֵּ לוּת(,  הַגָּ סוֹף 

12( ראה אג"ק אדמו"ר מוהריי"צ ח"ד ע' רסא ואילך. וש"נ.

נְיָא. עַר דְסֵפֶר הַתַּ ַ י הַשּׁ בֵּ דְפַס עַל-גַּ נִּ פִי שֶׁ 13( כְּ

14( ראה זח"א נד, סע"א. ר"פ מקץ. איכ"ר פ"ב, ו – הובא ונת' באוה"ת ר"פ מקץ.

removal of the negative. The former, "Yamin," is a phrase from the end of the Book of 

Daniel, connoting the right, and the revelation of the positive. See the sources in note 18 

for elaboration.]

20. [The first "end of days" refers to the "end of the negative forces identified with 

the left" and leads immediately and automatically to a second, positive "end of days," the 

Redemption itself.] 
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9
28 Kislev 5751 − December 15 1990

When one is totally immersed in a certain subject, it’s 
human nature when encountering another topic to immediately 
search for and find the connection with that subject in which 
he is immersed, even though this other topic has its own issues 
and critical features.

As Jews − particularly in the end of the period of exile 
(after the passing of all the deadlines1 and after my sainted 
father-in-law testified that we have already done Teshuvah 
and that all the necessary efforts have been completed) − "we 
are totally immersed" in "awaiting for him every day that he 
will come."2 Throughout each and every day we wait and yearn 
for the true and complete Redemption.

And, inasmuch as Jews are passionately involved with 
the coming of Moshiach, it is reasonable that in all matters we 
should search primarily for their association with our awaiting 
every day that he will come.

Applying this to a timely theme:

As we stand in the days of Chanukah − though a 
multifaceted Holiday − we ought to emphasize primarily its 
connection with Redemption.

This festival was instituted because of the miracle with the 
cruse of oil involved with the kindling of the menorah in the Beis 
HaMikdosh.  Afterwards, the Hasmoneans dedicated the 
Temple ("They cleared Your Sanctuary and purified Your Holy 

1. Sanhedrin 97b.

2. The text of "Ani Ma’amin − I believe" (Printed in several editions of the Siddur) based 

on Chabakuk 2:3. Commentary on the Mishneh by Rambam, Sanhedrin, Introduction to 

chapter "Chelek," 12th Principle. 
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ט.
משיחות ש"פ מקץ, שבת חנוכה תנש"א

ם, הֲרֵי  עִנְיָן מְסֻיָּ טַארְק"( בְּ תֹקֶף )"לִיגְט שְׁ קּוּע בְּ ר אָדָם שָׁ אֲשֶׁ כַּ
וּמוֹצֵא  שׂ  מְחַפֵּ הוּא  נוֹסָפִים  עִנְיָנִים  אִים  בָּ ר  אֲשֶׁ כַּ שֶׁ אָדָם,  ן  בֶּ טֶבַע 
קּוּעַ  בּוֹ הוּא שָׁ פֶת עִם הָעִנְיָן שֶׁ תֶּ שֻׁ ה הַמְּ קֻדָּ – לְכָל לְרֹאשׁ – אֶת הַנְּ

ים(. רִיִּ זֶה עוֹד עִנְיָנִים, וְעִנְיָנִים עִקָּ כוֹלִים לִהְיוֹת בְּ יְּ י שֶׁ )אַף-עַל-פִּ

לוּ  כָּ שֶׁ לוּת )לְאַחֲרֵי  הַגָּ זְמַן  סוֹף  בְּ וּבִפְרָט  רָאֵל,  לִבְנֵי-יִשְׂ נוֹגֵעַ  בְּ
בָר  כְּ שֶׁ הֵעִיד  אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ וּכְבוֹד-קְדוּשּׁ הַקִיצִין1,  ל  כָּ
יוֹם  כָל  בְּ לוֹ  ה  "אֲחַכֶּ בְּ הֵם  קוּעִים"  הַכֹּל( – "שְׁ מוּ  וְסִיְּ שׁוּבָה  תְּ עָשׂוּ 
עִים לַגְאוּלָה  עְגְּ ים וּמִתְגַּ כָל יוֹם( מְחַכִּ ל הַיּוֹם )בְּ ךְ כָּ מֶשֶׁ בְּ בוֹא"2, שֶׁ יָּ שֶׁ

לֵמָה. ְ ית וְהַשּׁ הָאֲמִתִּ

יחַ –  שִׁ בִיאַת הַמָּ לַהַט )"קָאכְן זִיךְ"( בְּ הוּדִים עוֹסְקִים בְּ יְּ וְכֵיוָן שֶׁ
ה  כוּת עִם "אֲחַכֶּ יָּ ַ ים לְכָל לְרֹאשׁ אֶת הַשּׁ שִׂ כָל עִנְיָן מְחַפְּ בְּ הֲרֵי מוּבָן, שֶׁ

בוֹא". יָּ כָל יוֹם שֶׁ לוֹ בְּ

ידָן:  וּבְנִדּוֹן-דִּ

ה  ה-וְכַמָּ מָּ כַּ לוּלִים  כְּ ה  חֲנֻכָּ בַּ שֶׁ הֲגַם   – ה  הַחֲנֻכָּ ימֵי  בִּ עָמְדֵנוּ  בְּ
יכוּתָה עִם הַגְאוּלָה:  יְּ ים לְכָל לְרֹאשׁ אֵת שַׁ עִנְיָנִים – מַדְגִישִׁ

עִם  ר  קֶשֶׁ בְּ אֵרַע  שֶׁ מֶן  ֶ הַשּׁ ךְ  פַּ נֵס  ל  שֶׁ בְּ הִיא  הַיּוֹם-טוֹב  ת  סִבַּ
שׁ  קְדָּ הַמִּ ת  חֲנֻכַּ הָיְתָה  ךְ  וְאַחַר-כָּ שׁ,  קְדָּ בֵית-הַמִּ בְּ נוֹרָה  הַמְּ הַדְלָקַת 

1( סנהדרין צז, ב.

פיה"מ  ג.  ב,  חבקוק  הכתוב  לשון  ע"פ   – סידורים(  בכמה  )נדפס  מאמין"  "אני  נוסח   )2
להרמב"ם סנהדרין הקדמה לפרק חלק היסוד הי"ב.
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Temple"). Mention of the Temple is an immediate reminder of 
the Redemption, and serves to enhance our anticipation for his 
coming every day, the building and dedication of the third Beis 
Hamikdosh and the lighting of the Menorah by Aaron the High 
Priest, which will occur with the true and complete Redemption 
by our righteous Moshiach.

...Similarly with respect to the Torah reading of the 
Shabbos of Chanukah. During the Torah reading, as soon as a 
Jew hears and comprehends the word "Mikeitz - the End," he 
exclaims, "Aha! This is an allusion to the end of exile, referred 
to as the "end of days - Kaitz Hayamim" [spelled with a final 
mem which connotes the end of exile], as well as "the end of 
days - Kaitz Hayamin" [spelled as it is in the end of the book of 
Daniel, with a final nun3 which connotes] the deadline for the 
Redemption!

And afterwards, when one reads or hears the Haftorah (the 
selection of the prophets read weekly after the Torah reading) 
which states, "I beheld the Menorah, entirely of gold,"4 one 
senses immediately a reference to the future Redemption!5

Likewise, upon reading about the Nesi’im [princes] and 
the Nasi of the tribe of Reuvein [Jacob’s first born son] in 
particular, a Jew is reminded forthwith of the true and complete 
Redemption, at which time all the Nesi’im will be present, and 
the status of the Jewish People as the "first born child" of the 
whole world will be manifest.

Moreover, the fourth light of Chanukah, is an immediate 
reminder of the "fourth [and final] Redemption," when the 
most complete G-dly manifestations will extend to all four 
directions of the world.

(From the talk of Shabbos Parshas Mikeitz, Shabbos Chanukkah, 5751)
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ךָ(. הֲרֵי זֶה  שֶׁ נּוּ אֶת הֵיכָלֶךָ וְטִהֲרוּ אֶת מִקְדָּ מוֹנָאִים )פִּ עַל-יְדֵי הַחֲשְׁ
בוֹא  יָּ כָל יוֹם שֶׁ ה לוֹ בְּ אֲחַכֶּ ד, וְזֶה מוֹסִיף לוֹ עוֹד יוֹתֵר בָּ יר לִיהוּדִי מִיָּ מַזְכִּ
עַל-יְדֵי  נוֹרָה  הַמְּ וְהַדְלָקַת  י,  לִישִׁ ְ הַשּׁ שׁ  קְדָּ ית-הַמִּ בֵּ ת  וַחֲנֻכַּ וּבִנְיָן 
יחַ צִדְקֵנוּ. לֵמָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ גְאוּלָה הָאֲמִתִּ דוֹל, בַּ אַהֲרֹן כֹּהֵן גָּ

ת  בָּ ַ שּׁ בַּ קּוֹרְאִים  שֶׁ ה  רָשָׁ לַפָּ נוֹגֵעַ  בְּ ם  גַּ רֶךְ-זֶה מוּבָן  וְעַל-דֶּ  .  .  .
ה  לָּ הַמִּ אֶת  הַתּוֹרָה  קְרִיאַת  בִּ וְקוֹלֵט  שׁוֹמֵעַ  הוּדִי  יְּ שֶׁ כְּ ד  מִיָּ זוֹ:  ה  חֲנֻכָּ
מִים  לוּת, וְקֵץ הַיָּ ז עַל קֵץ הַגָּ ץ", מִתְעוֹרֵר הוּא: אַהַא! זֶה מְרַמֵּ "מִקֵּ

מִין3, קֵץ הַגְאוּלָה. וְקֵץ הַיָּ

ר הוּא שׁוֹמֵעַ וְקוֹרֵא אֶת הַהַפְטוֹרָה – "רָאִיתִי  אֲשֶׁ ן כַּ לְאַחַר מִכֵּ
ר הוּא אוֹדוֹת  דֻבָּ הַמְּ ד שֶׁ הּ גוֹ'"4 – הוּא קוֹלֵט מִיָּ לָּ ה מְנוֹרַת זָהָב כֻּ וְהִנֵּ

הַגְאוּלָה הָעֲתִידָה5! 

רְאוּבֵן  בֶט  לְשֵׁ יא  נָשִׂ וְאוֹדוֹת  כְלָל  בִּ יאִים  הַנְשִׂ רִיאָה אוֹדוֹת  הַקְּ
ל  כָּ יִהְיוּ  לֵמָה  ְ וְהַשּׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ שֶׁ ד  מִיָּ לוֹ  ירָה  מַזְכִּ  – פְרָט  בִּ
כָל הָעוֹלָם  כוֹר" דְּ רָאֵל הֵם הַ"בְּ נֵי-יִשְׂ בְּ ה אֵיךְ שֶׁ לֶּ יאִים, וְאָז יִתְגַּ הַנְשִׂ

לּוֹ. כֻּ

מַן  יר אֶת הַגְאוּלָה הָרְבִיעִית. הַזְּ ד מַזְכִּ ה – מִיָּ נֵר רְבִיעִי דְחֲנוּכָּ
כָל ד' רוּחוֹת הָעוֹלָם. לּוּי אֱלֹקוּת בְּ לֵמוּת גִּ הְיֶה שְׁ בּוֹ תִּ

3( ראה אוה"ת ריש פרשתנו. לעיל ע' 31. וש"נ.

4( זכרי' ד, ב.

5( מדרש – הובא בלקו"ת בהעלותך לד, סע"ב.

3. See Or HaTorah, beginning of our Parsha. See also above p. 30 for further references.

4. Zecharya 4:2.

5. Midrash cited in Likkutei Torah, Be’ha’aloscha 34, end side b.
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10
5 Teves 5771 − December 22 1990

"And Jacob lived in the land of Egypt"1 alludes to the time 
of exile, when even then, a Jew can be the master of the world, 
"the lord of the land."2 We thus receive governmental assistance 
in the manner depicted in the Torah: "The best of the land of 
Egypt is yours."3 Among the explanations why this paradoxical 
phenomenon is most pronounced in this generation, one can 
offer the following:

Since our generation is the last generation of exile and 
the first of Redemption, preparing for the transformation of 
the exile into Redemption is emphasized through a "taste" of 
what is to come, now in the days of exile. Thus, as we stand 
at the very end of exile, we can experience the state of "And 
Jacob lived in the land of Egypt." The closer we get to the 
transformation of the exile − with the advent of the true and 
complete Redemption − this condition increasingly intensifies.

... This is particularly true in the "Year of Miracles" (5750) 
and the Year of "I will show you wonders" (5751). And, indeed, 
we have vividly beheld miracles and wonders in the most recent 
period. This includes − and relates specifically − to the change 
in attitude of a super power, the former Soviet Union,4 inducing 
it to aid and facilitate the emergence of the Jewish people from 
distress to freedom, so that even in the Land of Egypt (in the 
last moments of exile) they should experience the state of "And 
Jacob lived."

1. VaYechi, 47:28.

2. Miketz, 42:30,33.

3. VaYigash, 45:20.
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י.
משיחות ש"פ ויגש, ה' טבת תנש"א

אֶרֶץ מִצְרַיִם"1  "וַיְחִי יַעֲקֹב בְּ ב דְּ עֲמָד וּמַצָּ הַמַּ עָמִים לְכָךְ שֶׁ מֵהַטְּ
"אֲדוֹנֵי  הָעוֹלָם,  עַל  יִת  עַל-הַבַּ בַּ יְהוּדִי  ה  נַעֲשָׂ לוּת  הַגָּ זְמַן  בִּ ם  גַּ )שֶׁ
ל  "טוּב כָּ אֹפֶן שֶׁ דִינָה בְּ לְכוּת הַמְּ ל עֵזֶר וְסִיּוּעַ מִמַּ הָאָרֶץ"2, וְלָכֵן מְקַבֵּ

דוֹרֵנוּ זֶה: יוֹתֵר בְּ שׁ בְּ אֶרֶץ מִצְרַיִם לָכֶם הוּא"3( מֻדְגָּ

הָרִאשׁוֹן  וְדוֹר  לוּת  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר  הוּא  זֶה  דּוֹרֵנוּ  שֶׁ יוָן  כֵּ
לוּת עַל-יְדֵי "טְעִימָה"  ת בּוֹ הַהֲכָנָה לַהֲפִיכַת הַגָּ שֶׁ ל הַגְאוּלָה, מֻדְגֶּ שֶׁ
מַעֲמַד  ה  נַעֲשָׂ לוּת  הַגָּ לְסוֹף  סְמִיכוּת  בִּ שֶׁ  – לוּת  הַגָּ זְמַן  בִּ זֶה  מֵעֵין 
תְקָרְבִים  מִּ כָל שֶׁ אָרֶץ מִצְרַיִם" וְהוֹלֵךְ וְנִיתְוַסֵף כְּ "וַיְחִי יַעֲקֹב בָּ ב דְּ וּמַצָּ

לֵמָה. ְ ית וְהַשּׁ גְאוּלָה הָאֲמִתִּ לוּת בַּ יוֹתֵר לַהֲפִיכַת הַגָּ

נַת "נִפְלָאוֹת אַרְאֶנּוּ"  ים" )תש"נ( וּשְׁ נַת "נִסִּ שְׁ . . . וּבִמְיֻחָד בִּ
קוּפָה הָאַחֲרוֹנָה,  תְּ פְלָאוֹת בַּ ים וְהַנִּ סִּ מוּחָשׁ הַנִּ רָאִינוּ בְּ פִי שֶׁ )נ"א( − כְּ
)"מַעֲצֶמֶת- הַהִיא  דִינָה  הַמְּ מַלְכוּת  דְּ לְהַיַחַס  נוֹגֵעַ  בְּ וּבִמְיֻחָד  כּוֹלֵל 

ב  וּמַצָּ מַעֲמָד  בְּ לִהְיוֹת  רָאֵל  לִבְנֵי-יִשְׂ ע  וּלְסַיֵּ וְלַעֲזֹר  ר  לְאַפְשֵׁ עַל"( 
אֶרֶץ מִצְרַיִם  ם בְּ גַּ אֹפֶן שֶׁ רְחָב, בְּ צַר אֶל הַמֶּ ל הַרְחָבָה, לָצֵאת מִן הַמֵּ שֶׁ
"וַיְחִי יַעֲקֹב", ב דְּ לוּת הָאַחֲרוֹנִים( יִהְיֶה אֶצְלָם מַעֲמָד וּמַצָּ רִגְעֵי הַגָּ )בְּ

1( ויחי מז, כח.

2( מקץ מב, ל. לג.

3( ויגש מה, כ.

4. ["That country" in the original.]
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And all this is happening because we are now situated, 
literally, so close to the true and complete redemption, through 
our righteous Redeemer. In the words of David, the Anointed 
King, "The sweetener of the songs of Israel," in Psalm 89: "I 
have made a covenant with My chosen one, I have sworn to My 
servant David,5 I have anointed him with My holy oil,"6through 
the conclusion of the Psalm, "Blessed is G-d forever, Amen 
v’Amen." [And as commentators explains the reason for King 
David’s gratitude:] "He saw... the coming of Moshiach, he 
therefore gave thanks to Hashem."7

*  *  *
One of the essential components of the future true 

and complete Redemption is the building of the Third 
Beis HaMikdash (the Third Temple which will supersede 
the Mishkan [Tabernacle], as well as the first and second 
Temples), the "Sanctuary8 of G-d, the workings of Your hands." 
One should thus intensify those "actions and deeds" which 
are analogous to and a preparation for the building of the Beis 
HaMikdash, by building new homes (or, by adding on to and 
strengthening existing) - homes for all three modes of Divine 
service: Torah, Tefillah (prayer) and acts of loving kindness.

(From the talks of Shabbos Parshas Vayigash, 5 Teves, 5751)

5. Verse 4.

6. Verse 21.

7. Even Ezra, loc. cit.

8. Beshalach, 15:17.
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ית  אוּלָה הָאֲמִתִּ שׁ לְהַגְּ סְמִיכוּת מַמָּ עוֹמְדִים בִּ נֵי שֶׁ וְכָל זֶה – מִפְּ
יחָא,  מְשִׁ א  מַלְכָּ דָוִד  ל  שֶׁ וּבִלְשׁוֹנוֹ  צִדְקֵנוּ,  יחַ  מָשִׁ לֵמָה עַל-יְדֵי  ְ וְהַשּׁ
לִבְחִירִי  רִית  בְּ י  רַתִּ "כָּ פ"ט:  מִזְמוֹר  בְּ רָאֵל",  יִשְׂ זְמִירוֹת  "נְעִים 
יו"5,  חְתִּ י מְשַׁ מֶן קָדְשִׁ שֶׁ י בְּ י"4,"מָצָאתִי דָוִד עַבְדִּ י לְדָוִד עַבְדִּ עְתִּ בַּ נִשְׁ
רוּךְ ה' לְעוֹלָם אָמֵן וְאָמֵן", "רָאָה . .  זְמוֹר: "בָּ וְעַד לְסִיּוּם וְחוֹתָם הַמִּ

ם"6. ֵ ן נָתַן תּוֹדוֹת לַשּׁ יחַ, עַל כֵּ שִׁ יאַת הַמָּ בִּ

*      *      *
ית- נְיָן בֵּ לֵמָה – בִּ ְ ית וְהַשּׁ גְאוּלָה הָאֲמִתִּ ים דִּ רִיִּ מֵהָעִנְיָנִים הָעִקָּ

נִי(,  שֵׁ יִת  וּמִבַּ רִאשׁוֹן  יִת  מִבַּ ן,  כָּ שְׁ מֵהַמִּ )לְמַעֲלָה  י  לִישִׁ ְ הַשּׁ שׁ  קְדָּ הַמִּ
וּבְיֶתֶר עֹז  אֵת  שְׁ יֶתֶר  בְּ יֵשׁ לְהוֹסִיף   .  . יָדֶיךָ"  כּוֹנְנוּ  אֲדֹנָ-י  ש7ׁ  "מִקְדָּ
ת  לִבְנִיַּ וַהֲכָנָה  וְדֻגְמָא  מֵעֵין  הֵם  שֶׁ עִנְיָנִים  בָּ וַעֲבֹדָתֵינוּ"  ינוּ  "מַעֲשֵׂ בְּ
ים )וְהוֹסָפָה וְחִזּוּק  ים חֲדָשִׁ תִּ נְיַן בָּ בִּ י עַל-יְדֵי  לִישִׁ ְ שׁ הַשּׁ קְדָּ ית הַמִּ בֵּ
ה וּגְמִילוּת- פִלָּ תּוֹרָה תְּ כָל ג' הַקַוִין דְּ ים בְּ תִּ בָר( בָּ מִים כְּ יָּ ים הַקַּ תִּ הַבָּ

חַסָדִים.

4( פסוק ד.

5( פסוק כא.

6( ראב"ע עה"פ.

7( בשלח טו, יז.
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11
10-12 Teves − December 27-29 1990

As Iraq faces a UN deadline to withdraw from Kuwait, the 

threats on Israel grow and become more and more realistic while 

striking panic and fright in the hearts of Jews in Israel and abroad;  

A certain public figure in Israel sizes the opportunity and begins to 

accuse Jews of not being observant enough and thereby threatens 

with "a second holocaust" should they not repent.

The Rebbe dedicated the next few talks and Farbrengens to find 

merits for Jews and to explain how such speech is neither acceptable 

nor true, for Jews are truly and in essence good. The Rebbe also 

explained how finding merits for Jews hastens their redemption: 

With respect to Gideon, we find that: "In his days1 the 
Jewish people were in distress. The Holy One, Blessed be 
He, sought a person who would find merit in them. When He 
found Gideon to be meritorious, because he found merit in 
them, an angel immediately appeared to him, as it says: "And 
the angel of G-d appeared to him and said to him, ‘Go with 
this power, with the power of the merit you have found in my 
children.’" "Said the Holy One, Blessed be He, it is within your 
capacity to find a defense for Israel. In your merit they shall be 
redeemed."2

...The merit which will hasten the Redemption is the 
following: Even in the Talmudic era it has been said that 
"all the deadlines have passed."3 Certainly now that we have 
endured a lengthy and arduous exile, the duration of which 
has exceeded1, 900 years, and he has still not arrived... 
And in regard to Teshuvah ("It depends only on Teshuvah3) 
[repentance, return, a prerequisite for Redemption], they have 
already done Teshuvah. Indeed, there is no Jewish person who 
has not entertained a thought of Teshuvah, (not just once, but) 
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יא.
משיחות ש"פ ויחי )ועשרה בטבת יהפך לשמחה( תנש"א

דוֹשׁ- הַקָּ וְהָיָה  צָרָה  בְּ רָאֵל  יִשְׂ הָיוּ  יָמָיו1  "בְּ שֶׁ גִדְעוֹן  בְּ מָצִינוּ 
מְצָא זְכוּת  נִּ יוָן שֶׁ ד עֲלֵיהֶם זְכוּת . . כֵּ לַמֵּ יְּ שׁ אָדָם שֶׁ רוּךְ-הוּא מְבַקֵּ בָּ
אֱמַר וַיֵרָא  נֶּ לְאָךְ, שֶׁ ד נִגְלֶה אֵלָיו הַמַּ לִמֵד עֲלֵיהֶם זְכוּת, מִיָּ גִדְעוֹן שֶׁ בְּ
נַי",  מַדְתָּ עַל בָּ לִּ כֹחַ זְכוּת שֶׁ כֹחֲךָ זֶה, בְּ אֵלָיו מַלְאָךְ ה' וַיֹּאמֶר לוֹ לֵךְ בְּ
רָאֵל,  ד סַנֵיגוֹרְיָא עַל יִשְׂ ךָ כֹּחַ לְלַמֵּ רוּךְ-הוּא, יֵשׁ בְּ דוֹשׁ-בָּ "אָמַר הַקָּ

זְכוּתְךָ הֵם נִגְאָלִים"2. בִּ

בָר  כְּ יוָן שֶׁ כֵּ נוֹגֵעַ לְקִירוּב וְזֵרוּז הַגְאוּלָה – שֶׁ מּוּד זְכוּת בְּ . . . הַלִּ
ה לְאַחֲרֵי  ה-וְכַמָּ מָּ מָרָא, וְעַל-אַחַת-כַּ זְמַן הַגְּ ל הַקִיצִין"3, עוֹד בִּ לוּ כָּ "כָּ
נָה וַעֲדַיִן  ע מֵאוֹת שָׁ ךְ יוֹתֵר מֵאֶלֶף וּתְשַׁ מֶשֶׁ לוּת בְּ י הַגָּ אֲרִיכוּת וְקֹשִׁ
תְשׁוּבָה"3( –  א בִּ לוּי אֶלָּ בָר תָּ א . . . וּבְנוֹגֵעַ לִתְשׁוּבָה )"אֵין הַדָּ לאֹ בָּ
שׁוּבָה  לֹּא הִרְהֵר תְּ רָאֵל שֶׁ שְׂ הֲרֵי אֵין לְךָ אָדָם מִיִּ שׁוּבָה, שֶׁ בָר עָשׂוּ תְּ כְּ
עַל-יְדֵי- יו, שֶׁ ךְ יְמֵי חַיָּ מֶשֶׁ עָמִים בְּ ה פְּ מָּ א( כַּ עַם אַחַת, אֶלָּ )לֹא רַק פַּ

מוּר,  יק גָּ מוּר צַדִּ ע גָּ א חָדָא וּבְרִגְעָא חָדָא"4 מֵרָשָׁ עֲתָּ שַׁ ה "בְּ זֶה נַעֲשָׂ

1( תנחומא שופטים ד.

2( יל"ש שופטים רמז סב.

3( סנהדרין צז, ב.

4( זח"א קכט, סע"א.

1. Tanchuma, Shoftim 4.

2. Yalkut Shimoni, Shoftim 62.

3. Sanhedrin 97b.

several times in the course of his lifetime. This [thought of 
Teshuvah] can transform "instantaneously"4 a perfectly wicked 
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person into a perfectly righteous individual, in accordance with 
the Talmudic ruling5 that one who would betroth a woman 
"stipulating that I am a (perfectly6) righteous individual, even if 
he were previously a perfectly wicked person, she is betrothed, 
for perhaps he had a thought of teshuvah."

Considering the above, it is with utmost certainty that our 
righteous Moshiach must arrive here and now, immediately, 
in the most literal sense.

Now, this exercise of finding merit7 in and of itself 
should suffice to bring about the Redemption. Moreover, in 
addition to the finding of merit, the imminence of Moshiach’s 
arrival constitutes a definitive  ruling  issued by many rabbis 
and halachic authorities. Further, since Torah "is not in 
heaven,"8 this ruling issued by the earthly courts "obligates," 
so to speak, and affords a unique privilege to, the heavenly 
courts. And so it will be confirmed!

*  *  *
In our day and age, after G-d has vented His rage with 

the destruction of the Beis HaMikdash, and after all of  "our 
deeds and actions throughout the duration of exile,"9 and 
after all the decrees of oppression and persecution − may 
Hashem, indeed, shield us and protect us from them − the 
Jewish people have endured throughout the protracted and 
arduous final exile, particularly the Holocaust of the very last 
generation, the process of refinement and purification has, 
without any doubt, been achieved in full, "enough and even too 
much." Consequently, the [current10] "siege of the Babylonian 
king"11 has acquired an exclusively positive connotation, one 

4. Zohar I, 129, end side a.

5. Kiddushin 49b. Rambam, Hilchos Ishus, 8:5. Tur and Shulchan Aruch, Even 

HaEzer, 38:31.
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יק  צַדִּ אֲנִי  שֶׁ מְנָת  "עַל  ה  ָ הָאִשּׁ אֶת  שׁ  קַדֵּ הַמְּ שֶׁ מָרָא5  הַגְּ ין  פְסַק-דִּ כִּ
הֲרֵי   – שׁוּבָה"  תְּ הִרְהֵר  א  מָּ שֶׁ ת  שֶׁ מְקֻדֶּ מוּר  גָּ ע  רָשָׁ אֲפִלּוּ  מוּר6(  )גָּ
ר,  אֲשֶׁ שׁ,  מַמָּ ד  וּמִיָּ כֶף  תֵּ צָרִיךְ לָבוֹא  צִדְקֵנוּ  יחַ  שִׁ מָּ שֶׁ אי  וּבְוַדַּ אי  וַדַּ בְּ
עַל  נּוֹסָף  שֶׁ וּבִפְרָט  רָאֵל,  יִשְׂ אֶת  לִגְאֹל  זֶה  זְכוּת  לִמּוּד  הוּא  דַאי  כְּ
וּמוֹרֵי- נִים  רַבָּ ה  ה-וְכַמָּ מָּ כַּ ל  שֶׁ ין  סַק-דִּ פְּ ם  גַּ הֲרֵי-זֶה  זְכוּת,  מּוּד  הַלִּ

ין  סַק-דִּ מַיִם הִיא"7, הֲרֵי, פְּ ָ שּׁ הַתּוֹרָה "לֹא בַּ רָאֵל, וְכֵיוָן שֶׁ יִשְׂ הוֹרָאָה בְּ
ל  שֶׁ ין  ית-דִּ בֵּ אֶת  ם  גַּ ה  וּמְזַכֶּ בְיָכוֹל  כִּ ב  מְחַיֵּ ה  מַטָּ ל  שֶׁ ין  בֵית-דִּ בְּ זֶה 

מַעֲלָה, וְכֵן יָקוּם!
*      *      *

וּלְאַחֲרֵי  שׁ,  קְדָּ בֵית-הַמִּ בְּ חֲמָתוֹ  לָה  כִּ אָז  מֵּ שֶׁ ה,  אֵלֶּ יָמֵינוּ  בְּ
הַגְזֵירוֹת  ל  כָּ וּלְאַחֲרֵי  לוּת"8,  הַגָּ ךְ  מֶשֶׁ זְמַן  ל  כָּ וְעֲבוֹדָתֵנוּ  ינוּ  "מַעֲשֵׂ
רָאֵל  נֵי-יִשְׂ בְּ בְלוּ  סָּ שֶׁ וְרַחֲמָנָא-לִיצְלָן  רַחֲמָנָא-לִיצְלָן  מָדוֹת  וְהַשְׁ
דּוֹר הָאַחֲרוֹן,  וֹאָה בַּ זֵירַת הַשּׁ לוּת הָאַחֲרוֹן, וּבִפְרָט גְּ י הַגָּ אֲרִיכוּת וְקֹשִׁ בְּ
ה הָעִנְיָן  י וְהוֹתֵר" – נַעֲשֶׂ לֵמוּת, "דַּ שְׁ כּוּךְ בִּ רוּף וְהַזִּ ה הַצֵּ אי נַעֲשָׂ וַדַּ בְּ

5( קידושין מט, ב. רמב"ם הל' אישות פ"ח ה"ה. טושו"ע אה"ע סל"ח סל"א.

6( ע"פ גירסת האור זרוע סקי"ב.

7( נצבים ל, יב. וראה ב"מ נט, ב.

8( תניא רפל"ז.

6. Based on the version cited in Or Zarua 112.

7. [i.e., that we have already passed all the deadlines as well as satisfying the condition 

of Teshuvah.]

8. Netzavim, 30:12. See Bava Metzia 59b.

9. Tanya, beginning of chapter 37.

10. [The Hebrew term Samach, which means "besieged," can also be rendered 

"supported." This talk was delivered on the fast day Asara b’Teves (the Tenth of the month 

of Teves), the anniversary of the siege of Jerusalem by the Babylonian king. The Rebbe 

here is alluding to the threats of the modern day Babylonian dictator, which are actually 

the events which serve as preludes to the Redemption.]
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that is visibly and manifestly good, even to eyes of flesh. In the 
words of our sages:12 The Holy One Blessed be He says to Israel, 
"My children have no fear. All that I have done13 I have done 
exclusively for you... the time of your Redemption has arrived."

The emphasis of this generation − particularly this year, 
the year designated as "It shall be a year of wonders I will 
show him" − should be placed on the concept of G-d’s support 
of those who have fallen,14 to strengthen and encourage 
the Jewish people, emphasizing particularly the support 
and encouragement acquired through faith in the coming 
of Moshiach and the implicit trust that "behold he (our 
righteous Moshiach) is coming."15 Thishould be accompanied 
with enhanced preparation for his arrival by way of teshuvah 
[repentance, return] and observance of Torah and mitzvos. 
In the words of the pronouncement of my sainted father-in-
law − the leader of our generation: "Immediate Teshuvah, 
[will bring] immediate Redemption."16 "Return, O, Israel, unto 
G-d your G-d; prepare yourselves and your family to greet our 
righteous Moshiach, who shall arrive soon, in the most literal 
sense."17

(From the talks of Shabbos Parshas Vayechi (and the fast of 
the tenth of Teves, may it be transformed into joy) 5751)

11. Yechezkal 24:2.

12. Yalkut Shimoni, Yeshayahu 499.

13. This includes the efforts of the Babylonian King, who is merely an ax in the hands 

of the one who chops with it. [i.e. He is G-d’s instrument.]

14 [The phrase נופלים  supports the falling" − is similar to the expression" − סומך 

mentioned before - סמך מלך בבל - the Babylonian King besieged," which the Rebbe interpreted 

in a positive vein to mean that "he supported."]

15. Shir HaShirim 2:8. See Shir HaShirim Rabbah on this verse (2:8(b)).

16. In his Igros Kodesh, vol. 5, end of p. 361ff., 377ff., 408ff. and in other places.

17. Hayom Yom - 15 Teves.



בְּשׂוֹרַת הַגאְוּלהָ 47

לְעֵינֵי  גְלֶה  וְהַנִּ רְאֶה  הַנִּ טוֹב  ל  שֶׁ אֹפֶן  בְּ וְרַק  אַךְ  בֶל"9  בָּ מֶלֶךְ  "סָמַךְ  דְּ
נַי אַל  רָאֵל "בָּ רוּךְ-הוּא אוֹמֵר לְיִשְׂ דוֹשׁ-בָּ הַקָּ ר, וּבִלְשׁוֹן חַזַ"ל10 שֶׁ שָׂ בָּ
יעַ זְמַן  בִילְכֶם . . הִגִּ שְׁ א בִּ יתִי אֶלָּ יתִי11 לֹא עָשִׂ עָשִׂ ל מַה שֶׁ תְיָרְאוּ, כָּ תִּ

תְכֶם"! אֻלַּ גְּ

נִפְלָאוֹת  נַת  שְׁ הֵא  תְּ "הָיֹה  זוֹ,  נָה  שָׁ בְּ )וּבִפְרָט  זֶה  וּבְדוֹרֵנוּ 
"סוֹמֵךְ נוֹפְלִים"  הָעִנְיָן דְּ ה . . בְּ שָׁ ר הַהַדְגָּ אַרְאֶנוּ"( צְרִיכָה לִהְיוֹת עִקָּ
 – וּבִמְיֻחָד  כּוֹלֵל   .  . רָאֵל  נֵי-יִשְׂ בְּ ל  שֶׁ רוּחָם  אֶת  וּלְעוֹדֵד  ק  לְחַזֵּ
מוּר  גָּ חוֹן  וּבִטָּ יחַ  שִׁ הַמָּ בִיאַת  בְּ הָאֱמוּנָה  עַל-יְדֵי  וְהָעִידוּד  הַחִזּוּק 
לְבִיאָתוֹ  הֲכָנָה  בַּ וְהַהוֹסָפָה  א"12,  בָּ צִדְקֵנוּ(  יחַ  )מָשִׁ זֶה  ה  "הִנֵּ שֶׁ
הַהַכְרָזָה  וּבִלְשׁוֹן  הַתּוֹרָה-וּמִצְווֹת,  וְקִיּוּם  שׁוּבָה  הַתְּ עַל-יְדֵי 
ר  "לְאַלְתַּ דוֹרֵנוּ:  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ כְבוֹד-קְדוּשּׁ דִּ
וְהָכֵן  אֶלֹקֶיךָ,  ה'  עַד  רָאֵל  יִשְׂ "שׁוּבָה  ה"13,  לִגְאֻלָּ ר  לְאַלְתַּ לִתְשׁוּבָה 
שׁ"14. מַמָּ קָרוֹב  בְּ א  הַבָּ צִדְקֵנוּ  יחַ  מָשִׁ נֵי  פְּ ל  לְקַבֵּ יתְךָ  בֵּ וּבְנֵי  עַצְמְךָ 

9( יחזקאל כד, ב.

10( יל"ש ישעי' רמז תצט.

יַד הַחוֹצֵב בּוֹ. גַרְזֶן בְּ א כְּ אֵינוֹ אֶלָּ בֶל שֶׁ מֶלֶךְ בָּ ה דְּ עֻלָּ ם הַפְּ 11( כּוֹלֵל גַּ

12( שה"ש ב, ח. וראה שהש"ר עה"פ )פ"ב, ח )ב((.

13( אג"ק שלו ח"ה ס"ע שסא ואילך. שעז ואילך. תח ואילך. ועוד.

14( "היום יום" – ט"ו טבת.
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26 Teves 5751 − January 12 1991

All of the signs mentioned by our sages indicate that we 
are currently situated at the very end of the period of exile. 
We have "passed all the deadlines."1 We have also performed 
Teshuvah [repentance, return, a prerequisite for Redemption]. 
Indeed, my sainted father-in-law, the leader of our generation, 
declared (several decades ago) that we have already concluded 
all the Divine service [necessary for Redemption], including 
the "polishing of the buttons,"2 and we now stand ready ("All 
of you stand ready") to greet our righteous Moshiach.3

*  *  *
Despite the difficult and protracted final exile, which has 

lasted more than 1,900 years (in stark contrast to the duration 
of the Egyptian bondage which lasted 210 years), the nature 
of "the Children of Israel" has essentially transcended exile. 
Thus, every additional moment we remain in exile is a form 
"having now come into Egypt,"4 "as if they had that very day 
entered into Egypt."5

The Jewish people, therefore, stand with firm faith and 
conviction that G-d will immediately fulfill his promise that 
"I have indeed remembered you"6 by bringing the genuine 
and complete Redemption, especially when hearing from the 
Moses of our generation,7 my sainted father-in-law, the leader 

1. Sanhedrin 97b.

2. Talk of Simchas Torah, 5689.

3. Cf. Hayom Yom, among others, 15 Teves.

4. Shemos 1:1.

5. Shemos Rabbah, beginning of our Parsha (8:14), Tanchuma, loc. cit. 3.

6. Shemos 3:16.



בְּשׂוֹרַת הַגאְוּלהָ 49

יב.
משיחות ש"פ שמות, י"ט טבת תנש"א

לוּת,  סוֹף זְמַן הַגָּ דִבְרֵי חַזַ"ל עוֹמְדִים אָנוּ בְּ בְּ ימָנִים שֶׁ ל הַסִּ לְפִי כָּ
ל  שׁוּבָה, וּבִלְשׁוֹנוֹ שֶׁ ל הַקִיצִין"1, וּכְבָר עָשׂוּ תְּ לוּ כָּ בָר "כָּ כְּ לְאַחֲרֵי שֶׁ
נִים(  רוֹת שָׁ יא דוֹרֵנוּ )לִפְנֵי עַשְׂ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדוּשּׁ כְּ
פְתּוֹרִים"2, וְעוֹמְדִים  ם "צִחְצוּחַ הַכַּ ל עִנְיְנֵי הָעֲבוֹדָה, גַּ מוּ כָּ בָר סִיְּ כְּ שֶׁ

יחַ צִדְקֵנו3ּ. נֵי מָשִׁ ל פְּ כֶם"( לְקַבֵּ לְּ מוּכָנִים )"עִמְדוּ הָכֵן כֻּ

*      *      *
ךְ יוֹתֵר מֵאֶלֶף  מֶשֶׁ בְּ לוּת הָאַחֲרוֹן  הַגָּ וַאֲרִיכוּת  י  ם לְאַחֲרֵי קֹשִׁ גַּ
ר  ךְ מָאתַיִם וְעֶשֶׂ מֶשֶׁ עֵרֶךְ לְגָלוּת מִצְרַיִם בְּ לֹּא בְּ נָה )שֶׁ ע מֵאוֹת שָׁ וּתְשַׁ
לוּת, וְכָל  עֶצֶם לְמַעֲלָה מִגָּ רָאֵל" הִיא בְּ נֵי יִשְׂ ל "בְּ נָה( – מְצִיאוּתָם שֶׁ שָׁ
מִצְרַיְמָה"4,  אִים  "הַבָּ דְּ אֹפֶן  בְּ הֲרֵי-זֶה  גָלוּת  בְּ מְצָאִים  נִּ שֶׁ נוֹסָף  רֶגַע 
הָאֱמוּנָה  תֹקֶף  בְּ הֵם  וְעוֹמְדִים  לְמִצְרַיִם"5,  נִכְנְסוּ  יוֹם  אוֹתוֹ  אִלּוּ  "כְּ
קֹד  "פָּ הַבְטָחָתוֹ  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ ם  יְקַיֵּ ד  וּמִיָּ כֶף  תֵּ שֶׁ חוֹן  טָּ וְהַבִּ
וֹמְעִים  שּׁ שֶׁ כְּ וּבִפְרָט  לֵמָה,  ְ וְהַשּׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ אֶתְכֶם"6  י  קַדְתִּ פָּ
יא  נְשִׂ אַדְמוֹ"ר  ת מוֹרִי-וְחָמִי  ַ בוֹד-קְדוּשּׁ כְּ דוֹרֵנו7ּ,  בְּ שֶׁ ינוּ  רַבֵּ ה  מִמֹּשֶׁ

1( סנהדרין צז, ב.

2( שיחת שמח"ת תרפ"ט.

3( ראה "היום יום" ט"ו טבת. ובכ"מ.

4( שמות א, א.

5( שמו"ר ריש פרשתנו )פ"א, ד(. תנחומא שם ג.

6( שמות ג, טז.

)קיב,  א. תקו"ז תס"ט  רעג,  זח"ג  וראה  ה".  מֹשֶׁ כְּ בּוֹ  אֵין  שֶׁ דּוֹר  "אֵין  ז:  פנ"ו,  ב"ר  7( ראה 
רע"א. קיד, רע"א(. תניא פמ"ד. שם אגה"ק ביאור לסי' ז"ך בסופו.

7. See Bereishis Rabbah 56:7: "There is no generation in which there is none like 
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of our generation, that we have already concluded all matters 
of Divine service and are presently standing ready to greet our 
righteous Redeemer [Moshiach]. This is particularly true now 
that we have reached the milestone of forty years8 concerning 
which the Torah says, "G-d gave you a heart to know and eyes 
to see and ears to hear."9 Additionally, we are now situated in 
the fifty first year [5751], which in Hebrew forms the acrostic 
(It shall be a year of) wonders which I will show him [Niflaos 
Arenu].

The Jewish people should, therefore, be encouraged 
and their spirits uplifted by declaring that G-d says daily, and 
literally, anew, that, "I have indeed remembered you," and 
that your righteous Moshiach "stands behind the wall"10 and 
that "this one is coming."11 Accordingly we should prepare 
ourselves to greet him by increasing our observance of 
Torah and Mitzvos, in consonance with the ruling of the 
Rambam12 (whose anniversary of passing is the 20th of Teves, 
the night after this Sabbath), that through "one Mitzvah, one 
can favorably alter the balance for oneself and for the entire 
world, causing oneself and them salvation and deliverance."

(From the talks of Shabbos Parshas Shemos, 19 Teves 5751)

Moses." See also Zohar 3:273a. Tikkunei Zohar 69 (112, beginning of side a. 114, beginning 

of side a). Tanya chapter 44. Ibid. Iggeres HaKodesh, elucidation of sec. 27, end.

8. [I.e., forty years since the passing of the Previous Rebbe, a milestone which enables 

us to fully realize the intention and depth of the teachings that were said forty years earlier.]
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נֵי  לַת פְּ ל עִנְיְנֵי הָעֲבוֹדָה וְעוֹמְדִים מוּכָנִים לְקַבָּ מוּ כָּ בָר סִיְּ כְּ דוֹרֵנוּ, שֶׁ
לֵמוּת  ם הַשְׁ נָהּ גַּ שְׁ יֶּ ה לְאַחֲרֵי שֶׁ ה-וְכַמָּ מָּ יחַ צִדְקֵנוּ, וְעַל-אַחַת-כַּ מָשִׁ
וְאָזְנַיִם  לִרְאוֹת  וְעֵינַיִם  לָדַעַת  לֵב  לָכֶם  ה'  "נָתַן  נָה,  שָׁ עִים  דְאַרְבָּ
)הָיֹה  בוֹת  י-תֵּ רָאשֵׁ )ה'תשנ"א(,  הנ"א  נַת  שְׁ בִּ וְעוֹמְדִים  מֹעַ"8,  לִשְׁ

נַת( נִפְלָאוֹת אַרְאֶנּוּ. הֵא שְׁ תְּ

עַל-יְדֵי  רָאֵל  נֵי-יִשְׂ בְּ ל  שֶׁ רוּחָם  אֶת  ק  וּלְחַזֵּ לְעוֹדֵד  יֵשׁ  וְלָכֵן, 
שׁ  מַמָּ חָדָשׁ  דְּ אֹפֶן  בְּ יוֹם  כָל  בְּ אוֹמֵר  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ הַהַכְרָזָה 
ה  תְלֵנוּ"9, וְ"הִנֵּ יחַ צִדְקֵנוּ "עוֹמֵד אַחֵר כָּ י אֶתְכֶם", וּמָשִׁ קַדְתִּ קֹד פָּ "פָּ
קִיּוּם  בְּ הַהוֹסָפָה  עַל-יְדֵי  נָיו  פָּ אֶת  ל  לְקַבֵּ לְהִתְכּוֹנֵן  וְיֵשׁ  א"10,  בָּ זֶה 
דְכָ"ף  הַהִילוּלָא  יוֹם  עַל  )בַּ "ם11  הָרַמְבַּ ין  פְסַק-דִּ כִּ הַתּוֹרָה-וּמִצְווֹת, 
הִכְרִיעַ  ִאַחַת,  "מִצְוָה  עַל-יְדֵי  שֶׁ זֶה(  ת-קֹדֶשׁ  בָּ מוֹצָאֵי-שַׁ טֵבֵת, 
שׁוּעָה   תְּ וְלָהֶם  לוֹ  וְגָרַם  זְכוּת,  לְכַף  לּוֹ  כֻּ הָעוֹלָם  ל  כָּ וְאֶת  עַצְמוֹ  אֶת 

לָה". וְהַצָּ

8( תבוא כט, ג.

9( שה"ש ב, ט.

10( שם ח. וראה שהש"ר עה"פ )פ"ב, ח )ב((.

11( הל' תשובה פ"ג ה"ד.



The Anouncment of the Redemption52

13
26 Teves 5751 − January 12 1991

As  talks  between  US  and  Iraqi  officials  in  Geneva  in  early         

January 1991 end with no avail,  the Iraqi  threats become official 

when the Iraqi foreign minister replies to a reporter that in case of 

war they will certainly attack Israel. 

A great rush to leave Israel began, but in its midst was the  Reb-

be’s clear and holy voice announcing time and again in public talks 

or in reply to private questions via letters or during the ‘Sunday 

dollars’ whether to leave or to remain in Israel: The land of Israel is 

the safest place in the world; there is nothing to fear; this war will 

be only of good outcomes for the Jewish people and is a building 

block of redemption. 

In times like these, when the nations are in conflict with 
one another, the Jewish people have the special assurance 
from the A-mighty that, "My children, have no fear, all that I 
have done, I have done solely for your sake,"1 - in addition to 
the multitude of promises mentioned in the Torah to the effect 
that "Behold, He does not sleep nor slumber, the guardian of 
Israel"2 and that "I am with him in distress,"3 and "G-d will 
redeem Israel from all of its distress,"4 (and only after that "He 
will redeem Israel from all of their sins"5) etc. etc.

It is a certainty that "He will not sleep nor slumber, the 
Guardian of Israel," wherever Jews may be situated − even in 
the Diaspora, 

and all the more so in the Holy Land, characterized by 
our Holy and true Torah as, "A land which G-d our G-d’s eyes 
watch over from the beginning of the year to the end of the 
year."6

1. Yalkut Shimoni, Yeshayahu, Remez 499.
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יג.
תרגום משיחות ש"פ וארא, כ"ו טבת, מבה"ח שבט תנש"א

רָאֵל  לִבְנֵי-יִשְׂ שׁ  יֵּ שֶׁ כְּ זוֹ,  בְּ זוֹ  רוֹת  מִתְגָּ הָאֻמּוֹת  שֶׁ אֵלּוּ  ים  זְמַנִּ בִּ
מַה  ל  כָּ תְיָרְאוּ  תִּ אַל  נַי  "בָּ רוּךְ-הוּא  דוֹשׁ-בָּ מֵהַקָּ מְיוּחָדָה  הַבְטָחָה 
הַהַבְטָחוֹת  לְרִבּוּי  נוֹסָף  בִילְכֶם"1,  שְׁ בִּ א  אֶלָּ יתִי  עָשִׂ לֹא  יתִי  עָשִׂ שֶׁ
צָרָה"3,  רָאֵל'" 2, וְ"עִמּוֹ אָנֹכִי בְּ ן שׁוֹמֵר יִשְׂ "לֹּא יָנוּם וְלֹא יִישָׁ תּוֹרָה שֶׁ בַּ
ךְ "וְהוּא יִפְדֶה  ל צָרוֹתָיו"4 )וְרַק אַחַר כָּ רָאֵל מִכָּ וּ"פְדֵה אֱלֹקִים אֶת יִשְׂ

רָאֵל מִכֹּל עֲוֹנוֹתָיו"5 וְכוּ' וְכוּ' – אֶת יִשְׂ

כָל מָקוֹם  רָאֵל" בְּ ן שׁוֹמֵר יִשְׂ "לֹּא יָנוּם וְלֹא יִישָׁ רוּר שֶׁ בָר בָּ הֲרֵי דָּ
חוּץ לָאָרֶץ,  ם, בְּ בּוֹ נִמְצָאִים יְהוּדִים גַּ עוֹלָם שֶׁ בְּ

תוֹרָתֵנוּ  בְּ קְרֵאת  הַנִּ הַקֹּדֶשׁ,  אֶרֶץ  בְּ ה  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ
הּ  בָּ אֱלקֶֹיךָ  ה'  עֵינֵי  מִיד  תָּ גוֹ'  ר  אֲשֶׁ "אֶרֶץ  ית:  וְהָאֲמִתִּ ה  דוֹשָׁ הַקְּ

נָה"6.  נָה וְעַד אַחֲרִית שָׁ ָ ית הַשּׁ מֵרֵשִׁ

1( יל"ש ישעי' רמז תצט.

2( תהלים קכא, ד.

3( שם צא, יד.

4( שם כה, כב.

5( שם קל, ח.

6( עקב יא, יב.

2. Tehillim 121:4.

3. loc. cit. 91:14.

4. loc. cit. 25:22.

5. loc. cit. 130:8. [This is a reference to the fact that G-d will bring the Redemption 

even before we fully atone for our sins.]

6. Ekev 11:12.
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... And as was stated, the A-mighty notifies and proclaims 
to Jews wherever they are situated, particularly in the Holy 
Land, "My children, have no fear."

(From the talks of Shabbos Parshas Vo’eira, 26 Teves, 
Mevorchim Shvat [Blessing of the month of Shvat], 5751)
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רָאֵל  רוּךְ-הוּא מוֹדִיעַ וּמַכְרִיז לִבְנֵי-יִשְׂ דוֹשׁ-בָּ . . . וְכָאָמוּר, הַקָּ
אַל  נַי  "בָּ הַקֹּדֶשׁ:  אֶרֶץ  בְּ ה  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ הֵם,  שֶׁ מָקוֹם  כָל  בְּ

תְיָרְאוּ". תִּ
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4 Shevat 5751 − January 19 1991

This excerpt follows the Rebbe’s instruction concerning the 

preparation for the tenth of Shvat, the anniversary of the passing 

of the Previous Rebbe. The Rebbe called for increases in Torah 

study and tzedekah. He then proceeds to call for extra emphasis on 

preparation for the Redemption.  

The Rebbe then went on to discuss the occurrences of the past 

week in which war was declared on Iraq by the US and the allied 

forces, and Iraq immediately retaliated with firing SCUD missiles 

toward Israel of which many land in heavily populated areas, but 

miraculously they claimed no casualties.

The Rebbe continues to hold his stand on these occurrences 

stronger than before by publicly declaring in this Shabbos 

Farbrengen just two days into the war that the "efforts of the 

enemies to harm Will not succeed", and indeed, the firing continued 

for the next several weeks of the war, and so did the miracles.

The preparation for Redemption should be emphasized 
more by strengthening the faith, trust and expectation of the 
Redemption, "I await his coming every day."1 - In the words of 
the Previous Rebbe, whose Hilulah [=day of passing] occurs the 
following week: "All of you stand ready to greet our righteous 
Moshiach."2

The above applies specifically in this year, "the year in 
which I will show you wonders,"3 and after they have already 
seen the miracles and wonders in this lately, including and 
particularly − the exodus of many Jews from the Soviet Union 
to the land of Israel, through which they also come closer 
to Judaism, Torah and its mitzvos, which is a reflection and 
example of, and the immediate preparation to fulfill the 
promise, "a great congregation will return here."4
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יד.
משיחות ש"פ בא, ד' שבט תנש"א

אוּלָה עַל-יְדֵי חִזּוּק הָאֱמוּנָה  נוֹגֵעַ לַהֲכָנָה לְהַגְּ ה יְתֵירָה בְּ שָׁ וְהַדְגָּ
לְשׁוֹן  כִּ בוֹא"1 –  יָּ כָל יוֹם שֶׁ ה לוֹ בְּ ה לַגְאוּלָה, "אֲחַכֶּ יָּ פִּ חוֹן וְהַצִּ טָּ וְהַבִּ

יחַ צִדְקֵנוּ. נֵי מָשִׁ ל פְּ כֶם לְקַבֵּ לְּ עַל הַהִילוּלָא2: עִמְדוּ הָכֵן כֻּ בַּ

וּלְאַחֲרֵי  אַרְאֶנוּ",  נִפְלָאוֹת  נַת  שְׁ הֵא  תְּ זוֹ, "הָיֹה  נָה  שָׁ בְּ וּבִפְרָט 
– וּבִמְיֻחָד  כּוֹלֵל  הָאַחֲרוֹנָה,  קוּפָה  תְּ בַּ וְנִפְלָאוֹת  ים  נִסִּ רָאוּ  בָר  כְּ שֶׁ
וְעַל- רָאֵל,  יִשְׂ לְאֶרֶץ  הַהִיא  דִינָה  מִמְּ רָאֵל  שְׂ מִיִּ ים  רַבִּ ל  שֶׁ יְצִיאָתָם 

מֵעֵין  הוּא  זֶה  עִנְיָן  שֶׁ וּמִצְוֹתֶיהָ,  תּוֹרָה  לְיַהֲדוּת  קִירוּבָם  ם  גַּ יְדֵי-זֶה 
ה". הֵנָּ יָשׁוּבוּ  דוֹל  גָּ "קָהָל  עוּד3  הַיִּ לְקִיּוּם  קְרוֹבָה  וַהֲכָנָה  וְדֻגְמָא 

שׁ: מִים הָאַחֲרוֹנִים מַמָּ יָּ וּבָזֶה נִתְוַסֵף עוֹד יוֹתֵר בַּ

רוֹת  מִתְגָּ "מַלְכֻיּוֹת  דְּ הָעִנְיָן  בְּ הָאַחֲרוֹנִים  יָמִים  דְּ אֹרָעוֹת  הַמְּ

1( עיקר הי"ב מי"ג עיקרים.

2( "היום יום" ט"ו טבת. ובכ"מ.

1. The 12th principle of the 13 principles of faith.

2 HaYom Yom 15 Teves. And in many places.

3. [In Hebrew, each letter has a numerical equivalent. The letters of the year 5751 

(Hey, Tov, Shin, Nun, Aleph) are an acronym of this phrase, based on Michah 7:15. ]

4. Yirmiyahu (Jeremiah) 31:7.

There has been an increase in the above during these 
most recent days.

The events of these past days concerning "the kingdoms 
struggling with each other" emphasize that we find ourselves 
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very close to the Redemption, as explained in the midrashim of 
our Sages,5 that this is one of the signs of Redemption.

In the words of the Midrash:6 "In the year in which 
the King Moshiach will be revealed... the king of Persia will 
provoke the king of Arabia... all the nations of the world will 
be in turmoil and terror... and (the Holy One, Blessed be He) 
will say to them (Israel), "My children, do not be afraid, all that 
I have done I have done only for your sake... the time of your 
Redemption has arrived."

... in regard to the activities of the enemies of Israel, which 
are trying to harm Jews, G-d forbid − there is no substance in 
them, and their efforts will not succeed,

... The connection of these events to the Jewish people is − 
the knowledge that "the time of your Redemption has arrived"; 
therefore, stand ready all of you to greet our righteous Moshiach, 
including and particulary through increasing in matters of 
Torah and mitzvos, since through "one mitzvah, one tips the 
scale for himself and the entire world to the side of merit, and 
causes for himself and them salvation and deliverance."7

(From the talks of Shabbos Parshas Bo, 4 Shvat, 5751)

5. Bereishis Rabbah ch. 42:4. Midrash Lekach Tov, Lech Lecha 14:1

6. Yalkut Shimoni Yeshayahu (Isaiah), remez 499.
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בֹאָר  מְּ כַּ אוּלָה,  לְהַגְּ שׁ  מַמָּ סְמִיכוּת  בִּ מְצָאִים  נִּ שֶׁ ים  מַדְגִישִׁ זוֹ"  בְּ זוֹ 
ימָנֵי הַגְאוּלָה. עִנְיָן זֶה הוּא מִסִּ י חַזַ"ל4 שֶׁ מִדְרָשֵׁ בְּ

רַס  יחַ נִגְלֶה בּוֹ . . מֶלֶךְ פָּ שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ דְרָש5ׁ "שָׁ וּבִלְשׁוֹן הַמִּ
הֲלִין . .  ין וּמִתְבַּ מֶלֶךְ עַרְבִי . . וְכָל אֻמּוֹת הָעוֹלָם מִתְרַעֲשִׁ רֶה בְּ מִתְגָּ
ל מַה  תְיָרְאוּ, כָּ נַי אַל תִּ רָאֵל( בָּ רוּךְ-הוּא לְיִשְׂ דוֹשׁ-בָּ וְאוֹמֵר לָהֶם )הַקָּ

יעַ זְמַן גְאֻלַתְכֶם". בִילְכֶם . . הִגִּ שְׁ א בִּ יתִי אֶלָּ יתִי לֹא עָשִׂ עָשִׂ שֶׁ

ים לִפְגֹעַ  נַסִּ מְּ רָאֵל שֶׁ ל שׂוֹנְאֵי יִשְׂ עוּלוֹתֵיהֶם שֶׁ . . . וּבְנוֹגֵעַ לִפְּ
יָדָם,  בָר בְּ שׁ, וְלֹא יַעֲלֶה הַדָּ הֶם מַמָּ לוֹם – אֵין בָּ חַס-וְשָׁ

דִיעָה  הַיְּ הִיא –  רָאֵל  לִבְנֵי-יִשְׂ ה  אֵלֶּ מְאוֹרָעוֹת  דִּ כוּת  יָּ ַ הַשּׁ  .  .  .
יחַ  נֵי מָשִׁ לַת פְּ כֶם לְקַבָּ לְּ כֵן, עִמְדוּ הָכֵן כֻּ לָּ תְכֶם", שֶׁ אֻלַּ יעַ זְמַן גְּ "הִגִּ שֶׁ
ר,  עִנְיְנֵי תּוֹרָה וּמִצְווֹת, אֲשֶׁ צִדְקֵנוּ, כּוֹלֵל וּבִמְיֻחָד עַל-יְדֵי הַהוֹסָפָה בְּ
לְכַף  לּוֹ  כֻּ הָעוֹלָם  ל  כָּ וְאֶת  עַצְמוֹ  אֶת  הִכְרִיעַ  אַחַת,  "מִצְוָה  עַל-יְדֵי 

לָה"6. שׁוּעָה וְהַצָּ זְכוּת, וְגָרַם לוֹ וְלָהֶם תְּ

3( ירמי' לא, ז.

4( ב"ר פמ"ב, ד. מדרש לקח טוב לך לך יד, א.

5( יל"ש ישעי' רמז תצט.

6( רמב"ם הל' תשובה פ"ג ה"ד.

7. Rambam, Hilchos Teshuva, (Laws of Repentance) Chapter 3, Halacha 4. Chapter 15.
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15
18 Shevat 5751 − February 2 1991

"A great congregation will return here,"1 to our holy land, 
"a land that the L-rd your G-d constantly observes; the eyes of 
the L-rd your G-d are on it from the beginning of the year until 
the end of the year."2

Therefore,3 also before the Redemption the Jewish people 
dwell in it in security, without fear from "the nations of the 
world [who] are in terror and turmoil" because "the kings of 
the nations of the world struggle with each other", 

since the Holy One, Blessed be He "says to them (to 
Israel), my children, do not be afraid, all that I have done I 
have done only for your sake... (and the subject is repeated 
in the Midrash) do not fear, the time of your Redemption has 
arrived,"4 "the King Moshiach stands on the roof of the Beis 
HaMikdash and he proclaims to Israel: ‘Humble ones, the time 
for your Redemption has arrived'."

(From the talks of Shabbos Parshas Yisro, 18 Shvat, 5751)

1. Yirmiyahu [Jeremiah] 31:7.

2. Ekev 11:12.

3. [Because the land of Israel enjoys special Divine supervision.]

4. Yalkut Shimoni Yeshayahu, remez 499.
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טו.
משיחות ש"פ יתרו, ח"י שבט תנש"א

ה'  ר  אֲשֶׁ "אֶרֶץ  ה,  דוֹשָׁ הַקְּ לְאַרְצֵנוּ  ה"1,  הֵנָּ יָשׁוּבוּ  דוֹל  גָּ "קָהָל 
וְעַד  נָה  ָ הַשּׁ ית  מֵרֵשִׁ הּ  בָּ אֶלֹקֶיךָ  ה'  עֵינֵי  מִיד  תָּ אוֹתָהּ  דּוֹרֵשׁ  אֶלֹקֶיךָ 

נָה"2, אַחֲרִית שָׁ

לָבֶטַח,  רָאֵל  נֵי-יִשְׂ בְּ הּ  בָּ בִים  יוֹשְׁ הַגְאוּלָה  לִפְנֵי  ם  גַּ כֵן,  לָּ שֶׁ  –
גְלַל  בִּ הֲלִים"  וּמִתְבַּ ים  מִתְרַעֲשִׁ הָעוֹלָם  "אֻמּוֹת  שֶׁ ה  מִזֶּ חַד  פַּ לְלֹא 

זֶה",  רִים זֶה בָּ לְכֵי אוּמּוֹת הָעוֹלָם מִתְגָּ "מַּ שֶׁ

אַל  נַי,  בָּ רָאֵל(,  )לְיִשְׂ לָהֶם  "אוֹמֵר  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ יוָן  כֵּ
)וְכוֹפֵל   .  . בִילְכֶם  שְׁ בִּ א  אֶלָּ יתִי  עָשִׂ לֹא  יתִי  עָשִׂ שֶׁ מַה  ל  כָּ תְיָרְאוּ  תִּ
יחַ . . עוֹמֵד עַל  שִׁ תְכֶם"3, "מֶלֶךְ הַמָּ אֻלַּ יעַ זְמַן גְּ ירָאוּ, הִגִּ הָעִנְיָן( אַל תִּ
יעַ זְמַן  רָאֵל וְאוֹמֵר עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ שׁ וְהוּא מַשְׁ קְדָּ ית הַמִּ ג בֵּ גַּ

תְכֶם"3. אֻלַּ גְּ

1( ירמי' לא, ז.

2( עקב יא, יב.

3( יל"ש ישעי' רמז תצט.
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16
25 Shevat 5751 − February 9 1991

The appointment of David1, the King Moshiach, has 
already occurred, as it says,2 "I have found David My servant, 
and have anointed him with My holy oil." What is required 
is only the acceptance of his sovereignty by the nation and a 
completely revealed attachment between the king and the 
nation − in the true and complete Redemption.

(From the talks of Shabbos Parshas Mishpatim,  

Parshas Shekalim, Mevorchim HaChodesh Adar, 5751)

1. [Moshiach is Many times referred to as "King David" or "the son of David", of whom 

an offspring he is. The reason for this is because Moshiach must, in addition to being a 

physical offspring of King David, also be a "spiritual" offspring by following the example of 

his ancestor, David. See "From exile to Redemption", Kehot 5753-1992 vol. 2, part 6 ch. 4]

2. Tehillim (Psalms) 89:21.
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טז.
תרגום משיחות ש"פ משפטים, פ' שקלים, מבה"ח אדר תנש"א

תוּב1  כָּ מוֹ-שֶׁ כְּ הָיָה,  בָר  כְּ הֲרֵי  יחָא  מְשִׁ א  מַלְכָּ דָוִד  דְּ נּוּי  הַמִּ
לַת  יו", צְרִיכָה רַק לִהְיוֹת קַבָּ חְתִּ י מְשַׁ מֶן קָדְשִׁ שֶׁ י בְּ "מָצָאתִי דָוִד עַבְדִּ
לֵמוּת   שְׁ בִּ וְהָעָם  לֶךְ  הַמֶּ ין  בֵּ רוּת  ְ וְהַהִתְקַשּׁ הָעָם  עַל-יְדֵי  מַלְכוּתוֹ 

לֵימָה. ית וְהַשְׁ גְאוּלָה הָאֲמִתִּ לּוּי – בַּ הַגִּ

1( תהלים פט, כא.
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17
25 Adar 5751 − March 11 1991

After little over a month of fierce battling with many casualties 

to the enemy, and relatively few to the allied forces, the Iraqi forces 

begin to retreat from Kuwait, and thus on February 28 ends the 

Persian Gulf War. Surprisingly enough the Hebrew date was the 

holiday of Purim, the same date on which thousands of years earlier, 

the Jewish people were saved from another oppressor − Haman.

The Rebbe dedicated one of his annual pre-Pesach 'General 

letters' [= letters addressed "to each and every jew where ever he 

may be", written usually before Rosh HaShanah and Pesach] to 

discuss this second modern Purim miracle and its meaning to Jews.

As we come from the days of Purim − days of miracles 
which G-d performed [both] "in those days at this time," and 
as we approach the holiday of Passover − when we celebrate 
the holiday of "the time of our liberation" and we thank G-d 
for the wonders and miracles which He performed for us at the 
Exodus from Egypt − 

It is thus an appropriate time to turn our complete   
attention to the wonders and miracles which occurred close to 
this year’s Purim.

These were open miracles, not just for the Jewish people, 
but also for all peoples, until "the farthestc corners of the earth 
witnessed"; everyone saw the great miracles that occurred at 
that time.

... According to the natural world circumstances, in such 
a situation there was expected not only a declaration of war, 
etc., but the conflict should have involved many countries and 
ignited into a world war, G-d forbid; what actually happened 
was beyond the familiar natural order, for not only was a world 
war prevented, but the war that did break out ended quietly.
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יז.
תרגום ממכתב כללי, כ"ה אדר תנש"א

דוֹשׁ- הַקָּ הֶרְאָה  שֶׁ ים  נִסִּ ל  שֶׁ יָמִים   – הַפּוּרִים  מִימֵי  בוֹאֵנוּ  בְּ
 – סַח  הַפֶּ חַג  אֶל  וּבְהִתְקָרְבֵנוּ  ה"  הַזֶּ מַן  זְּ בִּ הָהֵם  מִים  יָּ "בַּ רוּךְ-הוּא  בָּ
ים  סִּ ל "זְמַן חֵרוּתֵנוּ" וּמוֹדִים לַה' עַל הַנִּ בּוֹ אָנוּ חוֹגְגִים אֶת הַחַג שֶׁ שֶׁ

עֵת יְצִיאַת מִצְרַיִם – הֶרְאָה בְּ פְלָאוֹת שֶׁ וְהַנִּ

ב אֶל  הַלֵּ שׂוּמֶת  תְּ לְהַפְנוֹת אֶת מְלוֹא  תְאִים  הַמַּ מַן  הַזְּ זֶהוּ  הֲרֵי 
לְפוּרִים  הַסְמוּכִים  מִים  יָּ בַּ ה,  אֵלֶּ יָמֵינוּ  בְּ אֵרְעוּ  שֶׁ פְלָאוֹת  וְהַנִּ ים  סִּ הַנִּ

נָה זוֹ. שָׁ

ים,  ם לְכָל הָעַמִּ א גַּ רָאֵל אֶלָּ לוּיִים לֹא רַק לְעַם יִשְׂ ים גְּ ה נִסִּ הָיוּ אֵלֶּ
הִתְרַחֲשׁוּ  שֶׁ ים  סִּ הַנִּ אֶת  רָאוּ  הַכֹּל   – אָרֶץ"  אַפְסֵי  ל  כָּ רָאוּ  שֶׁ "וְעַד 

תְקוּפָה זוֹ. בִּ

הְיֶה זוֹ  תִּ ל הָעוֹלָם הָיָה צָפוּי, שֶׁ ים שֶׁ בְעִיִּ נָאִים הַטִּ י הַתְּ . . . עַל פִּ
גְרֹר לְתוֹכָהּ  לְחָמָה תִּ הַמִּ א שֶׁ זֶה, אֶלָּ א בָּ לֹא רַק הַכְרָזַת מִלְחָמָה וְכַיּוֹצֵּ
אַךְ  רַחֲמָנָא-לִיצְלָן;  עוֹלָם  מִלְחֶמֶת  דֵי  כְּ עַד  תְלַהֵט  וְתִּ ים  רַבִּ ים  עַמִּ
מְנְעָה מִלְחֶמֶת עוֹלָם,  נִּ לְבַד שֶׁ בַע, לֹא זוֹ בִּ רֶךְ הַטֶּ פֹעַל, לְמַעֲלָה מִדֶּ בְּ

כְכָה. רְצָה – שָׁ פָּ לְחָמָה שֶׁ ם הַמִּ גַּ א שֶׁ אֶלָּ

לְמִלְחָמָה  לְצַפּוֹת  שׁ  יֵּ שֶׁ יעוּ,  הִצְבִּ ימָנִים  הַסִּ ל  כָּ שֶׁ עָה  שָׁ בְּ
וְדַוְקָא  ים  רַבִּ ק  כְלֵי-נֶשֶׁ בִּ ד  מְצֻיָּ יר,  וְאַדִּ דוֹל  גָּ צָבָא  וּלְהָכִין  ה  קָשָׁ

At the time when all the signs indicated it would be a 
difficult war, and therefore a huge army was mobilized, well 
equipped with huge caches of the most sophisticated advanced 



The Anouncment of the Redemption66

weapons, still, after all the arrangements, which is the 
procedure when preparing oneself for a long war which must 
last weeks, months − the victory came in a very short time!

The victory was so remarkable that it not only avoided 
a blood bath between the nations of the world (as was feared 
at first), but it also caused  the enemy to release, in a proper 
manner, some of the prisoners of war and even some of those 
captured earlier.

... And still more: those who are familiar with what goes 
on "behind the scenes" − and are acquainted with a great many 
unpublicized details − realize much more the amazing wonders 
and miracles which occurred at this time in these days.

*  *  *

During the course of this year − to which the Jewish 
people gave the name and sign: "It will be a year of miracles 
[that] I will show you,"1 and even before this, at the conclusion 
of the past year, designated by the Jewish people with the 
sign, "It will be a year of miracles"1 - it has been emphasized 
many times what our Sages of blessed memory have foretold 
(in Yalkut Shimoni, Yeshayahu, Remez 499) regarding the war 
which would take place in that part of the world, namely that 
it is among the signs that the complete and true redemption 
through our righteous Moshiach is imminent.

And in light of the above mentioned events and miracles, 
one needs to strengthen awareness that this is the time to prepare 
immediately for the fulfillment of the promise  "For sovereignty 
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הוּג לְהֵעָרֵךְ  נָּ פִי שֶׁ ל הַהֲכָנוֹת, כְּ יוֹתֵר – הֲרֵי לְאַחַר כָּ מִים בְּ תְקַדְּ מֵהַמִּ
חוֹן  צָּ א הַנִּ ים – בָּ בוּעוֹת וָחֳדָשִׁ ךְ שָׁ ֵ אֲמוּרָה לְהִתְמַשּׁ ה שֶׁ לְמִלְחָמָה אֲרֻכָּ

יוֹתֵר! תוֹךְ זְמַן קָצָר בְּ פֹעַל בְּ בְּ

מִים  פִיכוּת דָּ הוּא מָנַע לֹא רַק שְׁ ךְ מֻפְלָא, שֶׁ ל כָּ חוֹן הָיָה כָּ צָּ הַנִּ
א הוּא אַף הֵבִיא  ה(, אֶלָּ חִלָּ שׁוּ תְּ חָשְׁ פִי שֶׁ ין אוּמּוֹת הָעוֹלָם )כְּ ה בֵּ רַבָּ
לְחָמָה  הַמִּ יי  בוֵּ ְ מִשּׁ חֵלֶק  וּבְצוּרָה טוֹבָה,  חְרֵר,  יְשַׁ הָאוֹיֵב  שֶׁ ךְ,  כָּ לִידֵי 

עָבָר. בּוּ בְּ שְׁ נִּ ה שֶׁ וַאֲפִלּוּ חֵלֶק מֵאֵלֶּ

"מֵאֲחוֹרֵי  תְרַחֵשׁ  הַמִּ אֵת  הַיּוֹדְעִים  ה  אֵלֶּ מִזּוֹ:  יְתֵירָה   .  .  .
יעִים לִידֵי  אֵינָם מַגִּ ים שֶׁ לָעִים" – הַמוּדָעִים לִפְרָטִים חַסוּיִים רַבִּ הַקְּ
פְלָאוֹת  וְהַנִּ ים  סִּ הַנִּ לְאֵי  פִּ אֵת  וְיוֹתֵר  יוֹתֵר  עוֹד  יגִים  מַשִּׂ  – רְסוּם  פִּ

ה. מִים הָאֵלֶּ יָּ ה, בַּ מַן הַזֶּ זְּ בַּ

*  *  *

ימָן:  ם וְהַסִּ ֵ נָה הַזֹּאת – עָלֶיהָ נָתְנוּ יְהוּדִים אֶת הַשּׁ ָ ךְ הַשּׁ מֶשֶׁ בְּ
נָה  ָ ל הַשּׁ סִיּוּמָהּ שֶׁ נַת נִפְלָאוֹת אַרְאֶנוּ וְעוֹד קֹדֶם לָכֵן, בְּ הֵא שְׁ הָיֹה תְּ
 – ים  נִסִּ נַת  שְׁ הֵא  תְּ הָיֹה  סִימָן:  בַּ יְהוּדִים  עַל-יְדֵי  נָה  יְּ צֻּ שֶׁ עָבְרָה,  שֶׁ
יַלְקוּט  חֲזַ"ל צָפוּ מֵרֹאשׁ )בְּ ר לַדְבָרִים שֶׁ עָמִים רַבּוֹת הַקֶשֶׁ הוּדְגַשׁ פְּ
חֵלֶק הַהוּא  בְּ תְרַחֲשׁוּ  יִּ שֶׁ לְחָמוֹת  עְיָהּ רֶמֶז תצט(, עַל הַמִּ יְשַׁ מְעֹנִי  שִׁ
הַגְאוּלָה  תְקָרֶבֶת  מִּ שֶׁ עִידִים  הַמְּ ימָנִים  מֵהַסִּ הֵן  שֶׁ הָעוֹלָם,  ל  שֶׁ

יחַ צִדְקֵנוּ. ית עַל יְדֵי מָשִׁ הָאֲמִתִּ

ק  לְהִתְחַזֵּ צְרִיכָה  לְעֵיל,  נוּ  יְּ צֻּ שֶׁ ים  סִּ וְהַנִּ הַהִתְרַחֲשׁוּיוֹת  וּלְאוֹר 
רוֹבָה לְמִלּוּי הַהַבְטָחָה  ל הַהֲכָנָה הַקְּ מַן שֶׁ הוּ הַזְּ זֶּ רָה, שֶׁ עוֹד יוֹתֵר הַהַכָּ
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is the L-rd’s"2 when all people will be convinced that "there is 
a master to this world."3This acknowledgment will bring them 
"to call all of them on the Name of G-d to serve Him together."4

(General letter of the Rebbe, 25 Adar 5751)

1. [An acronym formed from the Hebrew letters used to designate the year.]

2. Ovadiah 1:21.

3. See Bereishis Rabba, beginning of chapter 39.

4. Zephaniah 3:9. And see Rambam Hilchos Melachim end of chapter 11.
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עַל  בַּ שׁ  "יֵּ שֶׁ יְשׁוּכְנְעוּ  ים  הָעַמִּ ל  כָּ ר  אֲשֶׁ כַּ לוּכָה"1,  הַמְּ לַה'  "וְהָיְתָה 
ה'  ם  שֵׁ בְּ ם  לָּ כֻּ "לִקְרֹא  אוֹתָם  בִיא  תָּ זוֹ  רָה  וְהַכָּ זוֹ"2,  לְבִירָה  יִת  הַבַּ

כֶם אֶחָד"3. לְעָבְדּוֹ שְׁ

1( עובדי' א, כא.

2( ראה ב"ר רפל"ט.

3( צפני' ג, ט. וראה רמב"ם הל' מלכים ספי"א.
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18
8 Nissan 5751 − March 23 1991

What was said previously concerning the Redemption 
receives extra emphasis as we find ourselves in the month of 
Nissan of this year, "It will be a year of miracles [that] I will 
show you." And as was discussed (also in the general letters) 
regarding the wonders and miracles which occurred this 
year (close to Purim), namely, that an opponent of the Jews 
was nullified. The victory reached the point that the enemy 
freed some of the prisoners of war in a fitting manner, as we 
previously discussed in detail.

And certainly the G-d will continue to reveal wonders 
and miracles until − and most important − "I will show you 
miracles" in the true and complete Redemption,

For these wars in that part of the world ("the king of 
Persia" with the "king of Aram") are one of the signs that the 
Redemption through our righteous Moshiach is imminent, as 
stated in Yalkut Shimoni,1 and as it says there, "My children, do 
not be afraid... the time of your Redemption has arrived" and 
"the King Moshiach stands on the roof of the Beis HaMikdash 
and proclaims to them − to Israel − and says, ‘Humble ones, 
the time for your Redemption has arrived!"

(From the talk of Shabbos Parshas Tzav, 
Shabbos HaGadol, 8 Nissan 5751)

1. Yeshayahu, Remez 499.
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יח.
תרגום משיחת ש"פ צו, שבת הגדול, ח' ניסן תנש"א

נִיסָן  חֹדֶשׁ  בְּ מְצָאִים  נִּ שֶׁ כְּ יְתֵירָה  ה  שָׁ הַדְגָּ בְּ הוּא  לְעֵיל  הָאָמוּר 
בִים  מִכְתָּ ם בַּ ר )גַּ נַת נִפְלָאוֹת אַרְאֶנּוּ", וְכַמְדוּבָּ הֵא שְׁ נָה זוֹ "הָיֹה תְּ שָׁ דְּ
סְמִיכוּת לְחַג  נָה זוֹ )בִּ שָׁ רוּ בְּ קָּ פְלָאוֹת שֶׁ ים וְהַנִּ סִּ בַר הַנִּ לָלִיִים( עַל-דְּ כְּ
חוֹן הֵבִיא לְכָךְ,  צָּ הַנִּ רָאֵל, עַד שֶׁ ל הַמְנַגֵד לִבְנֵי-יִשְׂ טֵּ הִתְבַּ הַפּוּרִים(, שֶׁ
ר  מְדֻבָּ כִּ וְכוּ',  לְחָמָה  הַמִּ יי  בוֵּ ְ מִשּׁ חֵלֶק  אֹפֶן טוֹב,  בְּ חְרֵר  יְשַׁ וֹנֵא  הַשּׂ שֶׁ

פְרָטִיוֹת לִפְנֵי זֶה. בִּ

וְנִפְלָאוֹת,  ים  נִסִּ לְהַרְאוֹת  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ יךְ  יַמְשִׁ אי  וַדַּ וּבְּ
לֵמָה,  ְ ית וְהַשּׁ ה הָאֲמִתִּ גְאֻלָּ ר – "אַרְאֶנּוּ נִפְלָאוֹת" בַּ עַד – וְעִקָּ

"מֶלֶךְ  עִם  רַס"  פָּ )"מֶלֶךְ  עוֹלָם  בְּ חֵלַק  אוֹתוֹ  בְּ לְחָמוֹת  הַמִּ שֶׁ
צִדְקֵנוּ,  יחַ  מָשִׁ עַל-יְדֵי  הַגְאוּלָה  אָה  בָּ ד  יָּ מִּ שֶׁ ימָנִים  מֵהַסִּ הֵן  אֲרָם"( 
יעַ  הִגִּ  .  . תְיָרְאוּ  תִּ אַל  נַי  "בָּ שֶׁ וּבִלְשׁוֹנוֹ,  מְעֹנִי1,  שִׁ לְקוּט  יַּ בְּ דְאִיתָא  כִּ
וְהוּא  שׁ  קְדָּ ית-הַמִּ בֵּ ג  גַּ עַל  עוֹמֵד  יחַ  שִׁ הַמָּ וְ"מֶלֶךְ  תְכֶם",  אֻלַּ גְּ זְמַן 

תְכֶם"! אֻלַּ יעַ זְמַן גְּ רָאֵל וְאוֹמֵר, עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ מַשְׁ

1( ישעי' רמז תצט.
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19
26 Nissan 5751 − April 10 1991

The woners of the ultimate redemption are compared by the 

prophet Issiah to the wonders of the Exodus from Eygept.

In the following talk, delivered by the Rebbe in the end of the 

month  of  Nissan,  −  during  which  the  aftermath  of  the  Persian 

Gulf war, such as the fate of the POW’s and claims of monetary 

reimbursement for damages caused by the war, were being 

negotiated,  −    the Rebbe  compares  one  of  the miracles  that  took 

place upon  the exodus  from Egypt, when  the Egyptian firstborns 

waged war against their fellow Egyptians in order to release the 

Jews  from  Egypt,  −  to  its  equivalent  at  the  miracles  indicating 

the  start  of  the  final  redemption, when  the  nations  of  the world 

themselves removed a threat from the Jewish nation, as well as 

several other miracles.

"As in the days of your exodus from Egypt I will show you 
wonders".1

Everyone can clearly see how the miracles of the Exodus 
from Egypt are reflected now in the victory of these days − both 
in the substance of the victory and in the time when it came, 
specifically − in the auspicious days of the month of Nissan.

... Even before the holiday of Pesach − the "striking of 
Egypt through their firstborn"2 occurred. That is, when the 
"first born" [=leaders] of the nations of the world3 (including 
the Egypt and her neighboring Arab countries) − according to 
the resolution of their representatives in the "United Nations" 

1. Michah 7:15

2. Tehillim (Psalms) 136:10. And see Midrash Tehillim there. Rashi and Metzudos 

Dovid there.

3. And all kingdoms are called by the name Mitzrayim (Bereishis Rabba ch. 16:4).

4. Bereishis Rabba there.
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יט.
תרגום משיחת אור ליום ד' פ' שמיני, כ"ו ניסן תנש"א

ימֵי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם אַרְאֶנּוּ נִפְלָאוֹת"1. "כִּ

דִיצִיאַת  ים  סִּ הַנִּ שֶׁ אֵיךְ  גָלוּי  בְּ לִרְאוֹת  יָכוֹל  ל-אֶחָד-וְאֶחָד  כָּ
חוֹן  צָּ עֶצֶם הַנִּ יָמֵינוּ אֵלּוּ – הֵן בְּ בְּ חוֹן  צָּ הַנִּ בְּ עֵת  פִים כָּ קְּ תַּ מִצְרַיִם מִשְׁ

אִין דְחֹדֶשׁ נִיסָן: מִים זַכָּ יָּ מַן בּוֹ הִתְרַחֵשׁ, וּבִמְיֻחָד – בַּ זְּ וְהֵן בַּ

בְכוֹרֵיהֶם"2,  בִּ מִצְרַיִם  ה  הַ"לְמַכֶּ אֵרַע   – סַח  הַפֶּ חַג  לִפְנֵי  עוֹד 
וּמְדִינוֹת  מִצְרַיִם  דִינַת  מִמְּ )כּוֹלֵל  הָעוֹלָם3  אוּמוֹת  דְּ כוֹרִים"  הַ"בְּ שֶׁ
"אֻמּוֹת- בָּ אֵי-כֹּחָם  בָּ הַחְלָטַת  פִי  כְּ לָהּ(  מוּכוֹת  הַסְּ ים  הָעַרְבִיִּ

מִצְרַיִם,  אֶת  וְהִכּוּ  נִלְחֲמוּ   – ענְס"(  נֵיישֶׁ )"יוּנַייטֶעד  אֻחָדוֹת"  הַמְּ
רָאֵל רַחֲמָנָא-לִיצְלָן, שׁוֹן4( מֵיצֵר לְיִשְׂ הוּדִים, )מִצְרַיִם מִלְּ צוֹרֵר הַיְּ

חוֹן  צָּ נַת "אַרְאֶנּוּ נִפְלָאוֹת" – אֵרַע הַנִּ נָה זוֹ – שְׁ וּבְיוֹם הַפּוּרִים שָׁ
גוֹ'  ה  "לְמַכֶּ דִּ אֹפֶן  בְּ לּוֹ,  שֶׁ לָה  פָּ וְהַמַּ הִכְרִיזוּ אוּמּוֹת-הָעוֹלָם(,  שֶׁ פִי  )כְּ

1( מיכה ז, טו.

2( תהלים קלו, י. וראה מדרש תהלים שם. רש"י ומצו"ד שם.

ם מִצְרַיִם )ב"ר פט"ז, ד(. ל הַמַלְכֻיּוֹת נִקְרָאוֹת עַל שֵׁ 3( וְהַרֵי כָּ

4( ב"ר שם.

− waged war and struck "Mitzrayim" [Egypt], an enemy of the 
Jews, who is titled "Mitzrayim" because the word "Mitzrayim" 
comes from the word "Meitzer"4 - an "oppressor" of Israel, G-d 
forbid.

And on the day of Purim of this year − "a year when I 
will show you wonders" − was the victory (as the nations of the 
world announced) and his downfall, in a manner of "to strike," 
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etc., (not "to kill") and specifically through non-Jews ("their 
first born") who reprimanded and humiliated him, dictating 
him to regret his actions until then.

He was forced to acknowledge and accept and fulfill all 
the commands, instructions and requirements that were given 
to him by "their first born": to free some of the prisoners of 
war and also to comply with the other things they demanded 
of him.

This process of prolonging his censure and disgrace 
by their "first born" in the United Nations continued on in 
throughout the month of Nissan, and within it − in the days of 
Pesach, "the time or our liberation":

During the days of Purim and immediately afterwards it 
still wasn’t known what the continuation would be, how far he 
would be shamed and penalized, how strong he would remain, 
how much he would have to acknowledge and repay, and if he 
would accept all this or if it would be forced through others. 
Afterwards, in the days of the month of Nissan, in the days of 
Pesach − their "first born" came out with a strong reprimand, 
a conclusive resolution and strong demands (in addition to the 
previous instructions) how Saddam should conduct himself, 
and also, to assure he would fulfill them: namely, he should 
free the captives, return what he took, and pay for the losses 
and damages that he had caused until now (and also for what 
he had done previously).

And in the course of the month, through the last days of 
the month, the miracle increased even further − that he agreed 
to everything without any resistance or war, to the point that 
he even revealed moneys and properties which he had hidden 
(which no one knew he had till now).
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ר  כוֹרֵיהֶם"( אֲשֶׁ אֶמְצָעוּת אֵינָם-יְהוּדִים )"בְּ )לֹא "לְהוֹרֵג"( וְדַוְקָא בְּ
עוּלוֹתָיו עַד אָז,  נָזְפוּ בּוֹ וּבִזּוּ אוֹתוֹ, וְהִכְרִיחוּ אוֹתוֹ לְהִתְחָרֵט עַל פְּ

וּוּיִים וְהוֹרָאוֹת  ל הַצִּ ם אֵת כָּ ל וּלְקַיֵּ וְהוּא הוּכְרַח לְהוֹדוֹת וּלְקַבֵּ
ם  לְחָמָה, וְגַם לְקַיֵּ יי-הַמִּ בוֵּ ְ חְרֵר חֵלֶק מִשּׁ כוֹרֵיהֶם": לְשַׁ נוּ לוֹ מִ"בְּ תְּ נִּ שֶׁ

נּוּ. רְשׁוּ מִמֶּ דָּ בָרִים שֶׁ אֶת יֶתֶר הַדְּ

 – גּוּפָא  וּבוֹ  נִיסָן,  חֹדֶשׁ  בְּ  – זֶה  בָּ ךְ  הַהֶמְשֵׁ הָיָה  ן  וּלְאַחַר-מִכֵּ
ענְס"  נֵיישֶׁ הַ"יוּנַייטֶעד  בְּ כוֹרֵיהֶם"  "בְּ זְמַן חֵרוּתֵנוּ – שֶׁ סַח,  ימֵי הַפֶּ בִּ

לוֹ: זָיוֹן שֶׁ זִיפָה וּבִּ נְּ יכוּ בַּ הִמְשִׁ

ךְ, עַד  ימֵי הַפּוּרִים וּלְאַחֲרֵי זֶה עֲדַיִן לֹא יָדְעוּ מָה יִהְיֶה הַהֶמְשֵׁ בִּ
ה הוּא יִצְטָרֵךְ  מָּ אֵר, עַד כַּ ָ ה חָזָק הוּא יִשּׁ מָּ יקוּ אוֹתוֹ, כַּ הֵיכָן יְבַזּוּ וְיַזִּ
בָרִים  הַדְּ שֶׁ בָרִים, אוֹ  הַדְּ ל  כָּ אַחַר  א  יְמַלֵּ וְאֵיךְ הוּא  ם,  לֵּ וּלְשַׁ לְהוֹדוֹת 
סַח –  ימֵי הַפֶּ ימֵי חֹדֶשׁ נִיסָן, בִּ ךְ בִּ צְעוּ עַל-יְדֵי אֲחֵרִים; אַחַר-כָּ יִתְבַּ
חֲזָקִים  וּתְנָאִים  לְמַסְקָנָא  וּבְהַחְלָטָה  חֲזָקָה  נְזִיפָה  בִּ כוֹרֵיהֶם  בְּ יָצְאוּ 
וְגַם  לִנְהֹג,  צָרִיךְ  "סַאדַאם"  אֵיךְ  זֶה(  פְנֵי  לִּ שֶׁ הַהוֹרָאוֹת  עַל  )נוֹסָף 
אֶת  יב  לְהָשִׁ בוּיִים,  ְ הַשּׁ חְרֵר  לְשַׁ אוֹתָם:  ם  יְקַיֵּ הוּא  שֶׁ א  וּלְוַדֵּ לִרְאוֹת 
עַל  )וְגַם  עֵת  כָּ ה  עָשָׂ שֶׁ וְהֵיזֵקוֹת  זָקִים  הַנְּ עַל  ם  לֵּ וּלְשַׁ לָקַח,  ר  אֲשֶׁ

עָבָר(, ה בְּ עָשָׂ זָקִים שֶׁ הַנְּ

ל הַחֹדֶשׁ, נִיתְוַסֵף  מִים הָאַחֲרוֹנִים שֶׁ ךְ יְמֵי הַחֹדֶשׁ, עַד הַיָּ וּבְהֶמְשֵׁ
ים לְהַכֹּל, וּלְלֹא שׁוּם נִגּוּד וּמִלְחָמָה, הוּא הִסְכִּ הַנֵס − שֶׁ עוֹד יוֹתֵר בְּ

יָדְעוּ  לֹא  ה  וְעַד-עַתָּ יא  הֶחְבִּ שֶׁ וּרְכוּשׁ  סָפִים  כְּ ה  לָּ גִּ הוּא  שֶׁ וְעַד 
הֶם. הוּא הֶחֱזִיק בָּ לָל שֶׁ כְּ
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... Another example of the events occurring lately in which 
we see wonders and miracles − is the exodus of many Jews 
from the Soviet union, which is similar the Exodus from Egypt:

Following many years of a totaly opposite conduct, in 
which Jews were not allowed to leave, this year and in the 
previous year the country opened its gates to let out the Jews 
so that they can go to the Holy Land. [and even if, for whatever 
reason there may be, some of them are detained in another 
country for a short while (such as the United States or Australia, 
etc.) soon they will move (happily and with full consent) to the 
Holy Land, along with their families.]

The miracle is so great that the country itself assists them 
to leave, as was the case in the Exodus from Egypt, whose goal 
was to go to the Holy Land (And I shall bring you to the land, 
etc.5). This assistance to the our Jewish brethren who just left 
(and are leaving presently), in the "exodus from Mitzrayim." 
includes a portion of the treasures of "Egypt" (as mentioned 
above) − and also money from other nations. Their departure 
from "Mitzrayim" (a name derived from the word for distress 
and confinement6), from that country is similar to how it was in 
the Exodus from Egypt the first time, for then "they despoiled 
Egypt,"7 until "they were given things they didn’t ask for they 
gave them,"8 including treasured items.9

5. Vaeira 6:8.

6. See Torah Or, Vaeira 57:2 and further. Beshallach 64:1-2. Yisro 71:3 and further. 

And in many places.

7. Bo 12:36.

8. The explanation of Rashi there, from the Mechilta on the verse.

9. See Shmos Rabba chapter 14:3. And other sources.

10. Tavo 29:3.
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ים  הֶם נִסִּ רוֹאִים בָּ מַן הָאַחֲרוֹן שֶׁ זְּ אוֹרָעוֹת בַּ הַמְּ . . . עִנְיָן נוֹסָף בְּ
הִיא  שֶׁ הַהִיא,  דִינָה  מִמְּ יְהוּדִים  רִבּוּי  ל  שֶׁ צִיאָה  הַיְּ הוּא  וְנִפְלָאוֹת – 

דֻגְמַת יְצִיאַת מִצְרַיִם: בְּ

הוּדִים  יְּ שֶׁ לְגַמְרֵי,  אַחֵר  אֹפֶן  בְּ הַנְהָגָה  ל  שֶׁ נִים  שָׁ רִבּוּי  לְאַחֲרֵי 
תְחָה  פָּ פָנֶיהָ  לְּ שֶׁ נָה  ָ וּבַשּׁ זוֹ  נָה  שָׁ בְּ וְקָא  דַּ הֲרֵי  ה  נָּ מִמֶּ לָצֵאת  יָכְלוּ  לֹא 
לִנְסֹעַ  אִידְן"(  )"אַרוֹיסְלָאזְן  לִיהוּדִים  לָתֵת  עָרֶיהָ  שְׁ אֶת  זוֹ  מְדִינָה 
ב חֵלֶק מֵהֶם  הְיֶה, הִתְעַכֵּ תִּ ה שֶׁ לְאֶרֶץ הַקֹּדֶשׁ ]וַאֲפִלּוּ אִם, מֵאֵיזוֹ סִבָּ
א- רִית אוֹ אוֹסְטְרַלְיָה וְכַיּוֹצֵּ אַרְצוֹת הַבְּ עָה )בְּ מְדִינוֹת אֲחֵרוֹת לְפִי שָׁ בִּ

מְחָה וְטוּב לֵבָב( לְאֶרֶץ  לֵם וּמִתּוֹךְ שִׂ רָצוֹן שָׁ יעוּ )בְּ קָרוֹב הֵם יַגִּ זֶה( בְּ בְּ
חוֹתֵיהֶם[. פְּ הַקֹּדֶשׁ, יַחַד עִם מִשְׁ

הָיָה  פִי שֶׁ דֻגְמָא כְּ עַת לָהֶם לָצֵאת, בְּ דִינָה עַצְמָהּ מְסַיַּ הַמְּ וְעַד שֶׁ
)וְהֵבֵאתִי  הַקֹּדֶשׁ  לְאֶרֶץ  לָלֶכֶת  הָיָה  כְלִיתָה  תַּ שֶׁ מִצְרַיִם,  יצִיאַת  בִּ
ל  שֶׁ נוּזִים  הַגְּ בָרִים  מֵהַדְּ סִיּוּעַ   – ם  גַּ כּוֹלֵל  גוֹ'5(  הָאָרֶץ  אֶל  אֶתְכֶם 
סָפִים  מִכְּ וְגַם   − ה  מִזֶּ חֵלֶק  שֶׁ עַד  זֶה,  אֶת  ם  גַּ לִים  נַצְּ מְּ שֶׁ "מִצְרַיִם", 
צְאוּ  יָּ רָאֵל שֶׁ נֵי יִשְׂ רָאֵל, אַחֵינוּ בְּ יעַ לִבְנֵי-יִשְׂ מְדִינוֹת אֲחֵרוֹת – מַגִּ דִּ
שׁוֹן  )מִלְּ מִ"מִצְרַיִם"  מִצְרַיִם",  "יְצִיאַת  בְּ עֵת(  כָּ )וְיוֹצְאִים  ה  זֶה-עַתָּ
יצִיאַת  בִּ הָיָה  שֶׁ פִי  כְּ דֻגְמָא  בְּ הַהִיא,  הַמְדִינָה  דְּ וּגְבוּלִים6(  מֵיצָרִים 
מַה  שֶ"אַף  עַד  מִצְרָיִם"7  אֶת  לוּ  "וַיְנַצְּ שֶׁ הָרִאשׁוֹנָה,  עַם  פַּ בַּ מִצְרַיִם 

נוּזִים9. בָרִים הַגְּ לֹּא הָיוּ שׁוֹאֲלִים הָיוּ נוֹתְנִים לָהֶם"8, וְגַם אֶת הַדְּ שֶׁ

5( וארא ו, ח.

6( ראה תו"א וארא נז, ב ואילך. בשלח סד, א-ב. יתרו עא, ג ואילך. ובכ"מ.

7( בא יב, לו.

8( פרש"י שם, ממכילתא עה"פ.

9( ראה שמו"ר פי"ד, ג. ועוד.
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..And may it be G-d's will that he should asist every Jew 
to have "eyes to see and (automatically) ears to hear," and "a 
heart to know,"10 to see "the great trials that your eyes saw, 
the signs and those great wonders,"11 the revealed miracles that 
occur every day.

Particularly since we have already been more than "forty 
years,"12 in the desert of the nations (of exile), in a situation 
of "(forty years) I quarreled with that generation,"13 and we 
are ready to come to "they shall enter my resting place,"14 in 
the Holy Land and in Jerusalem,15 to the extent of rest in the 
form of 'Shalem', a complete rest − with the true and complete 
Redemption.

If so, it is understood that the Jewish people are already 
prepared and already have "a heart to know and eyes to see and 
ears to hear" [just as it was in the fortieth year after the exodus 
from Egypt, to which our redemption is likened to].

(From the talk of Tuesday evening, Parshas 
Shimini, 26 Nissan 5751 during the public Yechidus)

11. Ibid, 2.

12. It should be noted that forty years have passed since the departure of His 

Honored Holiness, My sainted father-in-law, the Rebbe, in the year 5710, as mentioned 

many times.

13. Tehillim (Psalms) 95:10.

[The verse in its original form reads and interprets as follows: "For forty years I 

quarreled with that generation [who left Egypt], and said that they are a people of erring 

hearts who do not know my ways, therefore I vowed in my anger that they shall not enter 

my resting place [the land of Israel]", the verse alludes to the punishing of the generation 

who did not trust G-d that the land of Israel is good, and were thus were denied entry to 

the land, and perished in the dessert.

The Rebbe interprets the verse in its inner meaning so: we already completed the 

Divine service in the world (which is described using the analogy of forty years in the 
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הְיוּ  יִּ שֶׁ יְהוּדִי  לְכָל  יַעֲזֹר  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ רָצוֹן  וִיהִי   .  .  .
מֹעַ" וְ"לֵב לָדַעַת"10 –  לוֹ אֶת הָ"עֵינַיִם לִרְאוֹת )וּבְמֵילָא( אָזְנַיִם לִשְׁ
ר רָאוּ עֵינֶיךָ הָאוֹתוֹת וְהַמּוֹפְתִים  דוֹלוֹת אֲשֶׁ סוֹת הַגְּ לִרְאוֹת אֶת "הַמַּ

כָל יוֹם, קּוֹרִים בְּ לוּיִים שֶׁ ים הַגְּ סִּ דוֹלִים הָהֵם"11, אֶת הַנִּ הַגְּ

ים  ר הָעַמִּ מִדְבַּ נָה"12 בְּ עִים שָׁ בָר לְאַחַר "אַרְבָּ עוֹמְדִים כְּ וּבִפְרָט שֶׁ
בָר  דוֹר"13, וְאוֹחֲזִים כְּ נָה( אָקוּט בְּ עִים שָׁ ל ")אַרְבָּ ב שֶׁ צָּ מַּ גָלוּת( בַּ )דְּ
לֵם"  "שָׁ עַד  לַיִם15,  וִירוּשָׁ הַקֹּדֶשׁ  אֶרֶץ  בְּ מְנוּחָתִי"14,  אֶל  "יְבוֹאוּן  בִּ

לֵימָה , ית וְהַשְׁ גְאוּלָה הָאֲמִתִּ נוּחָה – בַּ לֵמוּת הַמְּ שְׁ

בָר  בָר לְכָךְ, וְיֵשׁ לָהֶם כְּ רָאֵל מוּכָנִים כְּ נֵי-יִשְׂ בְּ ן, שֶׁ וּמוּבָן אִם-כֵּ
נַת  שְׁ הָיָה בִּ פִי שֶׁ מֹעַ" ]כְּ אֶת הַ"לֵב לָדַעַת וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁ
ימִי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם אַרְאֶנּוּ  כִּ עִים לְאַחַר יְצִיאַת מִצְרַיִם, שֶׁ הָאַרְבָּ

נִפְלָאוֹת[.

10(  תבוא כט, ג.

11( שם, ב.

מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדוּשּׁ כְּ קוּת  לְּ הִסְתַּ מֵעֵת  נָה  שָׁ עִים  אַרְבָּ עָבְרוּ  בָר  כְּ שֶׁ וּלְהָעִיר   )12
עָמִים. ה-פְּ מָּ ר כַּ מְדֻבָּ נַת ה'שי"ת, כַּ שְׁ אַדְמוֹ"ר בִּ

13( תהלים צה, י.

14( שם, יא.

15( פרש"י שם.

desert, − a spiritualy barren and uninhabited place) which is necessary in order to bring 

Moshiach, and therefore we are ready for the redemption, described as "entering my 

resting place" andwe are no longer denied entry to the holy land.]

14. Ibid, 11.

15. Rashi's commentary there.
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20
28 Nissan 5751 − April 27 1991

Upon returning from the visiting the Ohel (the resting place of 

the Previous Rebbe, the Rebbe delivered a surprise Sicha which in 

its first part he discussed the qualities of  that day  in the week,  in 

the month and in the year, all in connection to the redemption, the 

Rebbe then proceeded to say these following words which totally 

shook up the Lubavitcher community and changed the face of 

Jewish history:

Because of the unique stress on the Redemption in this 
time, an astonishing question arises: How is it possible that 
despite all these factors, Moshiach has not yet come? This is 
beyond all possible comprehension.

It is also beyond comprehension that when ten (and many 
times ten) Jews gather together at a time that is appropriate 
for the Redemption to come, they do not raise a clamor great 
enough to cause Moshiach to come immediately. They are, 
heaven forbid, able to accept the possibility that Moshiach will 
not arrive tonight, and even that he will not arrive tomorrow, 
or on the day after tomorrow, heaven forbid.

Even when people cry out "Ad mosai"? ("Until when will 
we remain in exile?"), they do so only because they were told 
to. If they had sincere intent and earnest desire, and cried out 
in truth, Moshiach would surely have come already.

What more can I to do to motivate the entire Jewish 
people to clamor and cry out, and thus actually bring about 
the coming of Moshiach?All that has been done until now has 
been to no avail. For we are still in exile; moreover, we are in an 
inner exile in regard to our own service of G-d.

All that I can possibly do is to give the matter over to you: 

 



בְּשׂוֹרַת הַגאְוּלהָ 81

כ.
משיחת אור ליום ועש"ק פ' שמיני, כ"ח ניסן תנש"א

מְיֻחָד(  ת עִנְיָן הַגְאוּלָה )בִּ שַׁ בַר הַדְגָּ י הָאָמוּר לְעֵיל עַל-דְּ עַל פִּ

ט עַל  לִי הַבֵּ בְּ מִּ כֵן שֶׁ דוֹלָה: הֲיִתָּ מִיהָה הֲכִי גְּ זְמַן זֶה – מִתְעוֹרֶרֶת תְּ בִּ

שׁ?!       מַמָּ פֹעַל  בְּ צִדְקֵנוּ  יחַ  מָשִׁ יאַת  בִּ עֲלוּ  פָּ עֲדַיִן לאֹ  הָעִנְיָנִים –  ל  כָּ

לָל וּכְלָל. אֵינוֹ מוּבָן כְּ בָר שֶׁ . . . דָּ

ה  ה-וְכַמָּ מָּ )וְכַּ רָה  עֲשָׂ פִים  תְאַסְּ מִּ שֶׁ  – נוֹסֶפֶת  וּתְמִיהָה 

נוֹגֵעַ לְהַגְאוּלָה, וְאַף-עַל- אי בְּ יַחַד, וּבִזְמַן זַכַּ רָאֵל בְּ שְׂ ירִיּוֹת( מִיִּ עֲשִׂ

ד, וְלֹא מֻפְרָךְ  כֶף וּמִיָּ יחַ תֵּ שִׁ יאַת הַמָּ ים לִפְעֹל בִּ י-כֵן, אֵינָם מַרְעִישִׁ פִּ

לֹא  מָחָר  וְגַם  זֶה,  לַיְלָה  בְּ יָבוֹא  לֹא  יחַ  שִׁ מָּ שֶׁ לִיצְלָן,  רַחֲמָנָא  אֶצְלָם, 

רַחֲמָנָא  צִדְקֵנוּ,  יחַ  מָשִׁ יָבוֹא  לֹא  מָחֳרָתַיִם  וְגַם  צִדְקֵנוּ,  יחַ  מָשִׁ יָבוֹא 

לִיצְלָן!!

וּוּי כוּ', וְאִלּוּ הָיוּ  נֵי הַצִּ צּוֹעֲקִים "עַד מָתַי" – הֲרֵי-זֶה מִפְּ שֶׁ ם כְּ גַּ

בָר  כְּ יחַ  שִׁ מָּ שֶׁ אי  וּבְוַדַּ אי  וַדַּ בְּ אֱמֶת,  בֶּ וְצוֹעֲקִים  ים  שִׁ וּמְבַקְּ נִים  וְּ מִתְכַּ

א!! הָיָה בָּ

רָאֵל יַרְעִישׁוּ וְיִצְעֲקוּ  נֵי-יִשְׂ ל בְּ כָּ דֵי שֶׁ מַה עוֹד יְכוֹלַנִי לַעֲשׂוֹת כְּ

ה  עֲשָׂ נַּ ל מַה שֶׁ כָּ פֹעַל, לְאַחֲרֵי שֶׁ יחַ בְּ שִׁ אֱמֶת וְיִפְעֲלוּ לְהָבִיא אֶת הַמָּ בְּ

ר –  לוּת, וְעוֹד וְעִקָּ גָּ מְצָאִים עֲדַיִן בַּ נִּ ה, לאֹ הוֹעִיל, וְהָרְאָיָה, שֶׁ עַד עַתָּ

ם. ֵ עִנְיְנֵי עֲבוֹדַת הַשּׁ נִימִי בְּ גָלוּת פְּ בְּ

אֲלֵיכֶם:         הָעִנְיָן  לִמְסֹר   – לַעֲשׂוֹת  יְכוֹלַנִי  שֶׁ חִידִי  הַיְּ בָר  הַדָּ
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Now, do everything you can to bring Mashiach, here and 
now, immediately. Act with all the energy and power of the 
lights of Tohu, but have your deeds balanced with the stability 
of the keilim of Tikkun.1

May it be G-d's will that ultimately ten Jews will be found 
who are stubborn enough to resolve to secure G-d's consent to 
actually bring about the true and ultimate Redemption, here 
and now immediately. Their stubborn resolve will surely evoke 
G-d's favor, as reflected by the interpretation of the verse,2 "for 
[i.e., because] they are a stiff-necked people, you will pardon 
our sins and wrongdoings and make us Your possession."

As a further effort on my part to encourage and hasten 
the coming of the Redemption, I will distribute money to each 
one of you with the intent that you give it to tzedakah, for 
"Tzedakah is great since it brings the Redemption near."5

I have done whatever I can; from now on, you must do 
whatever you can. May it be G-d's will that there will be one, 
two, or three among you who will appreciate what needs to be 
done and how it needs to be done, and may you actually be 
successful and bring about the true and complete Redemption. 
May this take place immediately, in a spirit of happiness and 
with gladness of heart.

(From the talk of Thursday evening, the eve 
Shabbos Parshas Shmini, 28 Nissan, 5751)

1. [Tohu represents the primordial world-order in which the distinctive spiritual 

energy (the "light") of each Sefirah is released uncompounded and unrestrained. Tikkun, 

by contrast, represents the modified world-order in which the distinctive spiritual energy 

of the various Sefiros is harnessed and synthesized (in 49 combinations) in the "vessels" 

of reason.]

2. Tissa 34:9.

3. See Shmos Rabba, end of chapter 42.

5. Bava Basra 10:1. And see Tanya chapter 37.
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תוֹהוּ,                דְּ אוֹרוֹת  דְּ אֹפֶן  בְּ הֵם  שֶׁ עִנְיָנִים   – כֶם  יְכָלְתְּ בִּ ר  אֲשֶׁ ל  כָּ עֲשׂוּ 
ד  כֶף וּמִיָּ יחַ צִדְקֵנוּ תֵּ פֹעַל אֶת מָשִׁ תִיקוּן – לְהָבִיא בְּ כֵלִים דְּ אֲבָל, בְּ

שׁ! מַמָּ

רָאֵל  שְׂ מִיִּ רָה  עֲשָׂ יִמָצְאוּ  ל-סוֹף  סּוֹף-כָּ שֶׁ וִיהִי-רָצוֹן 
אי  רוּךְ-הוּא, וּבְוַדַּ דוֹשׁ-בָּ הֵם מֻכְרָחִים לִפְעֹל אֵצֶל הַקָּ שֶ"יִתְעַקְשׁוּ" שֶׁ
ה עֹרֶף  י עַם קְשֵׁ תוּב1 "כִּ כָּ מוֹ שֶׁ רוּךְ-הוּא – כְּ דוֹשׁ-בָּ יִפְעֲלוּ אֵצֶל הַקָּ
 – נוּ"  וּנְחַלְתָּ אתֵנוּ  וּלְחַטָּ לַעֲוֹנֵנוּ  וְסָלַחְתָּ  וְלָכֵן(  )לְמַעֲלְיוּתָא2,  הוּא 

שׁ. ד מַמָּ כֶף וּמִיָּ לֵימָה תֵּ ית וְהַשְׁ פֹעַל אֶת הַגְאוּלָה הָאֲמִתִּ לְהָבִיא בְּ

אוֹסִיף   – י  לִּ שֶׁ ה  עֻלָּ הַפְּ עַל-יְדֵי  יוֹתֵר  עוֹד  וּלְזָרֵז  לְמַהֵר  וּכְדֵי 
ן לִצְדָקָה, וּ"גְדוֹלָה  לִיחוּת-מִצְוָה לִיתֵּ ם שְׁ ל-אֶחָד-וְאֶחָד מִכֶּ ן לְכָּ וְאֶתֵּ

קָרֶבֶת אֶת הַגְאוּלָה"3. מְּ צְדָקָה שֶׁ

ר  אֲשֶׁ ל  כָּ ם  אַתֶּ עֲשׂוּ  תַּ א  וּלְהַבָּ אן  וּמִכָּ יתִי,  עָשִׂ י  לִּ שֶׁ אֶת  וַאֲנִי 
כֶם. יְכָלְתְּ בִּ

עֵצָה  סוּ  טַכְּ יְּ שֶׁ ה,  לֹשָׁ שְׁ נַיִם,  שְׁ אֶחָד,  ם  מִכֶּ מָצֵא  יִּ שֶׁ רָצוֹן  וִיהִי 
הְיֶה  תִּ שֶׁ פְעֲלוּ  יִּ שֶׁ ר –  הָעִקָּ וְהוּא  וְעוֹד  לַעֲשׂוֹת,  וְכֵיצַד  לַעֲשׂוֹת  מָה 
שׁ, וּמִתּוֹךְ  ד מַמָּ כֶף וּמִיָּ שׁ, תֵּ פֹעַל מַמָּ לֵימָה בְּ ית וְהַשְׁ הַגְאוּלָה הָאֲמִתִּ

מְחָה וְטוּב לֵבָב. שִׂ

1( תשא לד, ט.

2( ראה שמו"ר ספמ"ב. הובא בתו"א מג"א קכג, סע"ב. לקו"ת בלק סז, ד.

3( ב"ב יו"ד, א. וראה תניא פל"ז.
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21
29 Nissan 5751 − April 13 1991

This talk was given on Parshas Shemini. The year in which this 

talk was delivered, the Torah portion Shemini was read a total of 

eight (Shemona) times. There is a well-known Chassidic adage, 

which the Rebbe quotes, that a year in which Shemini is read 

shemonah (eight) times will be a fat (shemeina) year. (=The word 

for ‘fat,’ shamen, has the same root as the word for ‘eight,’ shemini.) 

The Rebbe then proceeded in this vein, that, indeed the year 5751 

was a distinguished and a fat year. 

The principle advantage of this year − which the Jewish 
people have designated and named "It will be a year in which 
I will show you wonders"1 - is that it is a year distinguished 
for being "fat" and filled with wonders and miracles from G-d, 
visible to all. These miracles also serve as a preparation for the 
wonders and miracles of the complete and true Redemption, 
which is coming imminently, "as in the days of your going forth 
from the land of Egypt I will show you wonders"2 - as mentioned 
and emphasized many times during the year, especially in the 
month of Nissan, which comes from the word "Nes" − miracle.

*  *  *
This Shabbos is the Sefirah of Malchus 

She’b’Gvurah,3 connoting the revelation of King Moshiach 
[Malchus] from within the severity [Gevurah] of exile, and 

 

1. [See Chapter 14 of this volume, note 2a, for an explanation of the acronym.]

2. Michah 7:15.

3. [There are seven "emotional" Sefiros (emanations of G-dliness). These "character 

traits" such as kindness, severity or discipline, harmony, etc. are reflected in the individual’s 

personality. Each of these also includes all the others. (There is a kindness within kindness, 

a discipline within kindness, etc.) The forty-nine days of the Omer counted between 
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כא.
תרגום משיחות ש"פ שמיני, מבה"ח וער"ח אייר תנש"א

אֶת  לָהּ  נָתְנוּ  רָאֵל  נֵי-יִשְׂ בְּ שֶׁ  – זוֹ  נָה  שָׁ מַעֲלַת  לָלוּת  כְּ  .  .  .
מִתְיֲחֶדֶת  נָה שֶׁ נַת נִפְלָאוֹת אַרְאֶנּוּ" – שָׁ הֵא שְׁ ם "הָיֹה תְּ ֵ ימָן וְהַשּׁ הַסִּ
רוּךְ-הוּא  דוֹשׁ-בָּ מֵהַקָּ וְנִפְלָאוֹת  ים  נִסִּ בְּ וּמְלֵאָה  מֵנָה  שְׁ הִיא  שֶׁ זֶה  בְּ
הַגְאוּלָה  דְּ וְנִפְלָאוֹת  ים  לַנִסִּ הֲכָנָה  כַּ ם(  )גַּ ם,  לָּ כֻּ לְעֵינֵי  ים  תְרַחֲשִׁ מִּ שֶׁ
מֵאֶרֶץ  צֵאתְךָ  ימֵי  "כִּ שׁ,  מַמָּ ד  וּמִיָּ כֶף  תֵּ אָה  בָּ שֶׁ לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ
ךְ  מֶשֶׁ בְּ רַבּוֹת  עָמִים  פְּ שׁ  וּמֻדְגָּ ר  דֻבָּ מְּ כַּ  – נִפְלָאוֹת"1  אַרְאֶנוּ  מִצְרַיִם 

ים. י נִסִּ שׁוֹן נֵס וְנִסֵּ חֹדֶשׁ נִיסָן, מִלָּ נָה, וּבִפְרָט בְּ ָ הַשּׁ

* * *
א  לּוּי מַלְכָּ גְבוּרָה" גִּ בִּ "מַלְכוּת שֶׁ פִירָה דְּ ם הַסְּ ת זוֹ הִיא גַּ בָּ . . . שַׁ
שׁוּרָה  הַקְּ  .  . מִינִי  שְׁ ת  רָשַׁ פָּ ת  בָּ וְשַׁ לוּת,  הַגָּ בוּרַת  גְּ מִתּוֹךְ  יחָא  מְשִׁ
מוֹנָה  ְ יחַ" הוּא מִ"שּׁ שִׁ ל יְמוֹת הַמָּ נּוֹר שֶׁ יחַ צִדְקֵנוּ – "כִּ מְיֻחָד עִם מָשִׁ בִּ

1( מיכה ז, טו.

2( ערכין יג, ב. וש"נ.

is also Shabbos Parshas Shemini4... which is particularly 
connected with our righteous Moshiach − since the "kinor"5 
[which will be used in the temple] in the days of Moshiach" 
is made of eight strings.6 This leads directly to nine and then 

Passover and Shavuos reflect the forty-nine "combinations." Accordingly, the Shabbos 

when this talk was given was the day of "Kingship in Severity."]

4. ["Shemini" means eight.]

5. [A "kinor" is a stringed instrument. It usually has seven strings.]

6. See in elaboration in Arachin 13:2.
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ten, which resembles holiness7 - that is, the perfection of ten 
achieved in the true and complete Redemption ("upon a ten-
stringed instrument"8), "a kinor of ten strings"9 (which is higher 
than a kinor of eight strings).

The connection should be further emphasized since the 
birthday of the Rebbe Maharash10 occurs right at the beginning 
of the month of Iyar, on the second of Iyar. His directive and 
inspiration concerning the idea of  l’chatchila ariber11 is well 
known; the Rebbe Maharash was the sixth generation (from 
the Baal Shem Tov), double the force of three which represents 
a well-grounded and established idea;12 that leads to the 
seventh and eighth generations, until this generation − the 
ninth generation (a tripled presumption),13 which becomes 
the immediate preparation − without any interruption at all 
− for the tenth generation "which will be holy" in the true and 
complete Redemption.

To accomplish all the above14 everyone receives increased 

7. [There is a Mitzvah to tithe one's Sheep and cattle; The way it is done is by counting 

the animals as they pass through  a narrow entrance, and the tenth one is marked in red, 

the verse describes this as "the tenth will holy to G-d". The inner reason for the tenth being 

holy, as explained in Kabalistic and Chasidic texts, is because the number ten resembles 

perfection; after reaching ten we begin a new count from on a higher level. See Vayikra 

27:32.]

8. Tehillim (Psalms) 92:4.

9. Mishneh and Baraita, end of Kidushin.

10. [Rabbi Shmuel Of  Lubavitch − the fourth Lubavitcher Rebbe.]

11 Igros Kodesh of the Previous Rebbe, volume 1, letter 617. [The Rebbe Mahahrash 

said: The opinion of the world at large is that if one can't go underneath, he must go over 

the top; but I say that one must go "Le'chatchilah ariber," − one must go over the top to 

begin with, as the first choice. I.e., Ordinary people expect to encounter obstacles, and they 

look for ways to get around them. But the Rebbe Maharash said and acted as if obstacles 

did not exist in the first place.]

12 [In Jewish law, something that occurs three times establishes its claim and is 

thereafter presumed to be the statuesque. When the Baal Shem Tov introduced Chassidism, 
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יִהְיֶה  ירִי  וִדַעֲשִׂ יעִי  תְשִׁ דִּ הָעִנְיָן  ד אֶת  מִיָּ מֵבִיא  ה  זֶּ שֶׁ . עַד   . נִימִין"2 
)"עֲלֵי  לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ רָה  עֲשָׂ דַּ לֵמוּת  הַשְׁ  – קֹדֶשׁ 
מוֹנָה  שְׁ ל  שֶׁ נּוֹר  מִכִּ מַעֲלָה  לְּ )שֶׁ נִימִין"2  רָה  עֲשָׂ ל  שֶׁ נּוֹר  "כִּ עָשׂוֹר"3( 

נִימִין(.

ב'  בְּ יר,  אִיָּ ת חֹדֶשׁ  תְחִלַּ בִּ ד  יָּ מִּ שֶׁ זֶה  ד  מִצַּ יְתֵירָה –  ה  שָׁ וּבְהַדְגָּ  
ל אַדְמוֹ"ר מַהַרַ"שׁ, וְיָדוּעַ הוֹרָאָתוֹ וּנְתִינַת  דְתּוֹ שֶׁ יר, חָל יוֹם הֻלַּ אִיָּ
עַל  י )מֵהַבַּ ִ שּׁ ִ הוּא דּוֹר הַשּׁ ער"4, שֶׁ ה אַרִיבֶּ חִלָּ כַתְּ עִנְיַן "מִלְּ בְּ לּוֹ  כֹּחַ שֶׁ
מִינִי,  ְ בִיעִי, דּוֹר הַשּׁ ְ יעִים לַדּוֹר הַשּׁ ה מַגִּ כִפְלַיִם וּמִזֶּ ם טוֹב(, חֲזָקָה בְּ שֵׁ
ה הֲכָנָה,  עֲשָׂ נַּ עָמִים ג' חֲזָקָה(, שֶׁ יעִי, )ג' פְּ שִׁ עַד-לְדוֹרֵנוּ-זֶה, דּוֹר הַתְּ
ית  גְאוּלָה הָאֲמִתִּ ירִי יִהְיֶה קֹדֶשׁ בַּ לָל – לָעֲשִׂ לִי הֶפְסֵק כְּ קְרוֹבָה – בְּ

לֵימָה. וְהַשְׁ

טוּתָא  שְׁ מֵאִתְפַּ כֹּחַ  תּוֹסֶפֶת  ל-אֶחָד-וְאֶחָד  כָּ ל  מְקַבֵּ זֶה  וּבְכָל 

3(  תהלים צב, ד.

4( אגרות קודש אדמו"ר מהוריי"צ ח"א ע' תריז.

5( זח"ג רעג, א. תקו"ז תס"ט. וראה תניא פמ"ד )סג, א(.

many questioned its legitimacy as well as its claim to be the teachings that would bring 

Redemption. As the Rebbe Maharash was the sixth generation from the Baal Shem Tov, 

and in each generation Chassidism flourished and grew stronger, its validity and the truth 

of its claim regarding Redemption were doubly established.]

13. [That is, having doubly established the truth of Chassidism, what follows are three 

more generations. Since every three generations validates the claim, as it were, after nine 

generations the presumption that the "spreading of the wellsprings of Chassidus" will bring 

Moshiach − and that the wellsprings have in fact been spread − has triple the strength.]

14. [The Rebbe has just explained that the increasing strength of the wellsprings 

of Chassidus means that in fact we have reached a generation (the ninth) that makes 

the imminence of Redemption a certainty. The additional strength referred to in this 

paragraph is the strength to prepare for the coming Redemption through the activities of 

and association with the Previous Rebbe.]
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strength from the extension of Moshe15 in our generation, my 
sainted father-in-law, the Rebbe, the leader of our generation, 
particularly since today we read Torah in his synagogue... From 
this house of prayer the strength will also reach those outside 
this house, until the entire world, including the farthest corner 
(both physically and spiritually) of the world. There will then 
be a fulfillment of the scriptural promise "My house shall be 
called a house of prayer for all the nations,"16 together with the 
fulfillment of the promise of "when I will gather the dispersed 
of Israel, I will yet gather others to him besides those already 
gathered."17

A reflection of the fulfillment of this has been seen in these 
times ([5750-1990,-] the year of miracles and [5751-1991,-] the 
year I will show you wonders), namely "the gathering of the 
dispersed of Israel" from the soviet union without limitations 
(as it was previously, that when in order to leave one needed 
special connections and a special request), and they are coming 
to the land of Israel, also without limitations (not as it was 
previously, as is well-known). This is one of the revelations 
beyond measure or limit during the end of the time of exile.

Simply put:

All Jews, men, women and even children, have the 
responsibility to increase their efforts to bring our righteous 
Moshiach in actual reality!

It is therefore obvious that there is no place to rely on 
others or to impose the work on someone else instead of doing it 
alone − but this is the task of every man and woman; everyone 
must themselves do their job, "to serve my Maker"18 (for the 

15. Zohar Chadash III: 273a. Tikunei Zohar 469. And see Tanya chapter 44 (63:1). [A 

reference to the concept that the leader of each generation has a spark of the soul of Moses. 

Therefore the leader of each generation is also considered the Moses of that generation.]
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יא דוֹרֵנוּ,  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדוּשּׁ דוֹרֵנוּ, כְּ בְּ ה5 שֶׁ מֹשֶׁ דְּ
ךְ  ה זֶה נִמְשַׁ פִלָּ ית תְּ לּוֹ . . וּמִבֵּ נֶסֶת שֶׁ בֵית הַכְּ רָאנוּ הַיּוֹם בְּ קָּ וּבִפְרָט שֶׁ
חַת  נִדַּ ה  פִנָּ בְּ ם  גַּ לּוֹ,  כֻּ הָעוֹלָם  כָל  בְּ עַד  זֶה,  לְבַיִת  מִחוּץ  ם  גַּ הַכֹּחַ 
ה יִקָרֵא  פִלָּ ית תְּ יתִי בֵּ ה "בֵּ עֲשָׂ נַּ עוֹלָם, עַד שֶׁ מִיּוּת וּבְרוּחָנִיּוּת( בָּ גַשְׁ )בְּ
עָלָיו  ץ  אֲקַבֵּ עוֹד  רָאֵל  יִשְׂ חֵי  נִדְּ ץ  "מְקַבֵּ עִם  יַחַד  בְּ ים"6,  הָעַמִּ לְכָל 

צָיו"7. לְנִקְבָּ

נַת  וּשְׁ ים  נִסִּ נַת  )שְׁ אֵלּוּ  ים  זְמַנִּ בִּ זֶה  מֵעֵין  ם  תְקַיֵּ מִּ שֶׁ וּכְפִי   –
לִי  בְּ הַהִיא  דִינָה  מִמְּ רָאֵל"  יִשְׂ חֵי  נִדְּ ץ  הַ"מְקַבֵּ  – נִפְלָאוֹת(  אַרְאֶנוּ 
צְרִיכִים  הָיוּ  ם  ָ מִשּׁ לָצֵאת  כְדֵי  בִּ שֶׁ קֹדֶם  הָיָה  שֶׁ פִי  כְּ )לֹא  לוֹת  הַגְבָּ
לִי  ן בְּ ם-כֵּ רָאֵל, גַּ אִים לְאֶרֶץ יִשְׂ ה מְיֻחֶדֶת(, וְהֵם בָּ לְיִחוּס מְיֻחָד וּדְרִישָׁ
וְזֶהוּ  וּמְפֻרְסָם( –  דוּעַ  יָּ כַּ פְנֵי זֶה,  לִּ שֶׁ מַן  זְּ בַּ הָיָה  שֶׁ פִי  כְּ לוֹת )לֹא  הַגְבָּ
לוּת. סוֹף זְמַן הַגָּ אִים עוֹד בְּ לָה הַבָּ דִידָה וְהַגְבָּ מַעֲלָה מִמְּ לְּ ם שֶׁ מֵהַגִלוּיִּ

טוּת: וּבְפַשְׁ

לוֹ  יֵשׁ  טַף,  וַאֲפִלּוּ  ים  נָשִׁ ים  אֲנָשִׁ רָאֵל,  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ
שׁ! פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ עֲבוֹדָתוֹ לְהָבִיא אֶת מָשִׁ אַחֲרָיוּת לְהוֹסִיף בַּ

עַצְמָם יִסְמְכוּ  מְקוֹם לִפְעֹל בְּ בִּ לָל שֶׁ אֵין מָקוֹם כְּ ה מוּבָן, שֶׁ וּמִזֶּ
א זוֹהִי הָעֲבוֹדָה  ילוּ אֶת הָעֲבוֹדָה עַל אֲחֵרִים – אֶלָּ עַל אֲחֵרִים אוֹ יַטִּ
עַצְמוֹ אֶת הָעֲבוֹדָה  ל-אֶחָד-וְאֶחָד צָרִיךְ לַעֲשׂוֹת בְּ כָל אֶחָד וְאַחַת, כָּ דְּ

6( ישעי' נו, ז.

7( שם, ח.

16. Yeshayahu (Isaiah) 56:7.

17. Ibid 56:8.
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sake of which "I was created"18), and certainly one has the 
ability (since "I do not demand more a than their ability"19).

What this duty consists of is also simple: increasing one’s 
Torah and mitzvos. I.e., learning both the revealed aspects of 
the Torah and the inner aspects of the Torah20 and performing 
the mitzvos with distinction... All of this should be done with an 
intense anticipation and desire for the Redemption21 as spoken 
of many times − "I anxiously await his coming every day."22 As 
we say every day in the prayers: "May our eyes behold Your 
return to Zion in mercy" and (on weekdays) − "Speedily cause 
the scion of David Your servant to flourish."

(From the talk of Shabbos Parshas Shmini, when we bless 
the month of Iyar and the eve of Rosh chodesh Iyar, 5751)

18. Mishneh and Baraita, end of Kidushin.

19. Bamidbar Rabbah 12:3.

20. [Generally speaking, Chassidus teaches that the Torah has two dimensions: an 

open, revealed part consisting of the laws and customs themselves, and the rules for 

analyzing, deriving and applying them as, for example, the study of Talmud; and a hidden, 

inner dimension consisting of the mystical reasons and spiritual meaning of the laws as, 

for example, the study of Kabbalah and Chassidus.]

21. In the words of our Sages − "Did you anticipate salvation" (end of Shabbos 31a). 

See Rambam, Laws of Kings, beginning of chapter 11: "Anyone who doesn’t believe in him 

(in the King Moshiach) or who doesn’t anxiously anticipate his coming, etc." See Likkutei 

Sichos vol. 30, p. 182-3 for elaborate explanation.

22. The text of "Ani Maamin". See Likkutei Sichos vol. 23, p. 394.
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לוֹ  שׁ  יֵּ שֶׁ אי  וּבְוַדַּ נִבְרֵאתִי"8(,  "אֲנִי  מָהּ  שְׁ לִּ )שֶׁ קוֹנִי"  אֶת  מֵש  "לְשַׁ דִּ
ר- נִזְכָּ כַּ כֹּחָן"  לְפִי  א  אֶלָּ כוּ'  שׁ  מְבַקֵּ "אֵינִי  שֶׁ יוָן  )כֵּ זֶה  עֲבוּר  כֹּחוֹת 

לְעֵיל(.

הוֹסָפָה  טוּת: בְּ פַשְׁ ן בְּ ם-כֵּ את עֲבוֹדָה זוֹ – הֲרֵי זֶה גַּ טֵּ ה מִתְבַּ וּבַמֶּ
לִמּוּד הַתּוֹרָה – נִגְלֶה דְתּוֹרָה וּפְנִימִיּוּת הַתּוֹרָה,  צְווֹת, בְּ תּוֹרָה וּבַמִּ בַּ
שׁוּקָה וְכוּ'  ה וְהַתְּ יָּ פִּ הִידוּר . . וְכָל זֶה – מִתּוֹךְ הַצִּ צְווֹת בְּ וּבְקִיּוּם הַמִּ
כָל  אוֹמְרִים בְּ פִי שֶׁ בוֹא"11, כְּ יָּ כָל יוֹם שֶׁ ה לוֹ בְּ חֲזָקָה לַגְאוּלָה – "אֲחַכֶּ
רַחֲמִים", וּ)בִימֵי הַחֹל(  שׁוּבְךָ לְצִיּוֹן בְּ ה: "וְתֶחֱזֶינָה עֵינֵינוּ בְּ פִלָּ תְּ יוֹם בַּ

עָמִים. ה פְּ מָּ ר כַּ ךָ מְהֵרָה תַצְמִיחַ". וְכַמְדוּבָּ – "אֶת צֶמַח דָוִד עַבְדְּ

8( משנה וברייתא סוף קידושין.

9( במדב"ר פי"ב, ג.

"ם הל' מלכים רפי"א:  רַמְבַּ וּרְאֵה  יתָ לִישׁוּעָה" )שבת לא, סע"א(.  לְשׁוֹן חֲזַ"ל – "צִפִּ בִּ  )10
ה לְבִיאָתוֹ כוּ'". וראה לקו"ש חלק  אֵינוֹ מְחַכֶּ יחַ(, אוֹ מִי שֶׁ שִׁ מֶלֶךְ הַמָּ אֵינוֹ מַאֲמִין בּוֹ )בְּ ל מִי שֶׁ "כָּ

ל' ע' 182-3. וש"נ.

11( נוסח "אני מאמין". וראה לקו"ש חכ"ג ע' 394.
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22
6 Iyar 5751 − April 20 1991

In recent times we have spoken about and emphasized 
strongly the necessity for each and every Jew to do everything 
that depends on him to actually bring our righteous Moshiach 
immediately,

Since in these days (with the conclusion of the month of 
Nissan of the year "in which I will show you wonders") "all 
the appointed times1 [for the redemption] have passed" in the 
simplest sense2 (both3 "the end of Yamim (days)" and "the end 
of Yamin (days)")4, therefore it is certain that our righteous 
Moshiach will come immediately, when then each and every 
one will be able to point with his finger and say [using the style 
of the verse] "Here he (King Moshiach) has come"5  using the 
past tense6, connoting that he actually he already came in the 
moment before this one.

1. [The idea of Redemption in Jewish faith is the sole objective of creation, and is 

thus designed to eventually take place as a inseparable part of creation when all the 

requirements for it, namely the Divine service of the Jewish people, are met. There have 

been, however, many "appointed times" for the Redemption (Kitzin in Hebrew), I.e., 

auspicious and opportune times when Moshiach could have come while "skipping" the 

regular requirements needed for his coming. Opportunities as such were at the splitting of 

the red sea, upon the entry to the Holy land, at the time of the King Chizkiyahu and more.  

For various reasons these opportunities were missed, and in the time of the Talmud it was 

resolved that all such times have passed, and would Moshiach come now it is no more out 

of the schedule. 

There have been nevertheless still more "kitzin" that were predicted by many tzadikim 

over the years; but these were of different nature; I.e., within the framework of the era 

where Moshiach's coming was "on schedule", they predicted times where they saw with 

their prophetic vision that Moshiach will actually come; And indeed, although they were 

not fulfilled in the literal sense, nevertheless Redemption related issues happened then.

At this point in Jewish history the Rebbe comes along and says that in our time even 

this type of "kitzin" has ended, because the Divine service needed to bring Moshiach was 
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כב.
משיחות ש"פ תזריע-מצורע, ו' אייר תנש"א

הַצֹּרֶךְ  בַר  עַל-דְּ שׁ  מַמָּ הָאַחֲרוֹן  מַן  זְּ בַּ יוֹתֵר  בְּ שׁ  וּמֻדְגָּ ר  מְדֻבָּ
בּוֹ  לוּי  הַתָּ ל  כָּ לַעֲשׂוֹת  רָאֵל  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ ל  שֶׁ פְעוּלָתוֹ  בִּ

שׁ, ד מַמָּ כֶף וּמִיָּ שׁ תֵּ פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ לְהָבִיא אֶת מָשִׁ

הָיֹה  דְּ נִיסָן  חֹדֶשׁ  ל  שֶׁ סִיּוּמוֹ  )עִם  שׁ  מַמָּ ה  אֵלֶּ יָמֵינוּ  בְּ שֶׁ יוָן  כֵּ  –
וְ"קֵץ  מִים"  הַיָּ ל הַקִיצִין" )"קֵץ  כָּ לוּ  נִפְלָאוֹת( "כָּ אַרְאֶנּוּ  נַת  שְׁ הֵא  תְּ
צִדְקֵנוּ,  יחַ  מָשִׁ א  בָּ ד  וּמִיָּ כֶף  תֵּ שֶׁ אי  וּבְוַדַּ ש2ׁ,  מַמָּ פְשׁוּטוֹ  כִּ מִין"1(  הַיָּ
יחַ(  שִׁ הַמָּ )מֶלֶךְ  זֶה  ה  "הִנֵּ וְאוֹמֵר  עוֹ  אֶצְבָּ בְּ מַרְאָה  וְכָל-אֶחָד-וְאֶחָד 

פְנֵי רֶגַע זֶה. לִּ רֶגַע שֶׁ לָשׁוֹן עָבַר( בָּ א )בְּ בָר בָּ כְּ א"3, שֶׁ בָּ

1( ראה אוה"ת ר"פ מקץ. וש"נ.

ל הַקִיצִין" )סנהדרין צז, ב(. לוּ כָּ בָר "כָּ מָרָא כְּ זְמַן הַגְּ בִּ 2( נוֹסָף לְכָךְ שֶׁ

3( שה"ש ב, ח ובשהש"ר עה"פ )פ"ב, ח )ב((.

completed, as evident from the fact that the many signs showing that the redemption is 

here are being fulfilled, especially the sign from the Yalkut Shimoni that will take place "in 

the year the king Moshiach will be revealed in."]

2. In addition to the fact that already, in the time of the Gemara "all the appointed 

times have passed" (Sanhedrin 97b).

3. See Or HaTorah, beginning of Parshas Mikeitz. And further references there.

4. [The word for "days" in Hebrew can be spelled with either the letter "mem" or a 

"nun": "Yamim" or "Yamin". The former, "Yamim," is connected to the left, the end of 

exile and removal of the negative. The latter, "Yamin," is a phrase from the end of the Book 

of Daniel, connoting the right, and the revelation of the positive.]

5. Shir HaShirm 2:8 and Shir HaShirim Rabbah on the verse (chapter 2:8(2)).

6. [In Hebrew, vowels are not usually written; rather they are understood either from 

the structure of the word, the grammar of the sentence or the context of the idea. Thus, 

in this case, the written form of the word for "come" can be read as present tense or past 
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*  *  *
Moshiach is present in the world in the time and place of 

exile, and in an exiled situation, for he bears the afflictions of 
the exile, 

 (As evident from what the Gemara states,7 "Rav said: if he 
[Moshiach] is from the living, he is like our holy Rebbi."8 [And 
as Rashi explains:] "If Moshiach is from those that are living 
now9 he is certainly our holy Rebbi,9 who bears afflictions and 
is a complete Chasid."10) 

 And he waits impatiently and longingly11 to reveal himself 
(from the concealment in the time and situation of exile), as the 
King Moshiach who redeems Israel at the true and complete 
Redemption, after which there will be no exile, following the 
halachic ruling of Rambam,12 "If there arises a king from the 
house of David, etc."

...There13 (at the beginning of the discussion in the 
Talmud): "the School of Rabbi Shilah said, Shiloh is his name 
[of Moshiach], as it is written, "until Shiloh comes"; the School 
of Rabbi Yannai said, Yinon is his name (similar to Yannai, 

tense, depending on the pronunciation.]

7. Sanhedrin 98b.

8. [In the Gemara, Rav is referring to Rabbi Yehudah HaNasi, compiler of the Mishneh 

and known simply as "Rebbi."]

9. According to the legal Rulling of the Rambam (Laws of Kings end of chapter 11), 

"If a king arises from the House of Rulling David, etc." − meaning that he is already a 

king.

10. This is why Moshiach is referred to as "the leper of the house of Rebbi," "because 

of our holy Rebbi [Rabbi Yehudah HaNasi] who is called Rebbi… because he bore the 

afflictions and sufferings like him" (Chidushei Agadah of the Maharsha there). [The term 

"Chasid" here refers to one who is pious and kindly.]

11. Therefore "he loosens one and binds one (he loosens the bandage on one wound, 

cleans it and rebinds it, then loosens the next bandage, and proceeds thus; he does not 
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*  *  *
לוּת,  גָּ ל  שֶׁ ב  וּבְמַצָּ לוּת,  הַגָּ וּמְקוֹם  זְמַן  בִּ עוֹלָם  בָּ נִמְצָא  יחַ  מָשִׁ

לוּת  חֲלוּאֵי הַגָּ סּוֹבֵל תַּ שֶׁ

ינוּ  רַבֵּ גוֹן  כְּ הוּא  א  חִיָּ מִן  אִי  רַב  "אָמַר  מָרָא4  הַגְּ ךְ  הֶמְשֵׁ ]כְּ
דוֹשׁ,  ינוּ הַקָּ אי הַיְנוּ רַבֵּ ו5 וַדַּ ן עַכְשָׁ חַיִּ יחַ מֵאוֹתָן שֶׁ דוֹשׁ", "אִם מָשִׁ הַקָּ

מוּר הַוֵה"6[,  חֲלוּאִים וְחָסִיד גָּ סוֹבֵל תַּ דְּ

זְמַן  לוֹת )מֵהַהֶעֱלֵם בִּ קֹצֶר רוּחַ וּבְכִלְיוֹן עֵינַיִם7 לְהִתְגַּ ה בְּ וּמְצַפֶּ
ית  גְאוּלָה הָאֲמִתִּ בַּ רָאֵל  יִשְׂ יחַ גּוֹאֵל אֶת  שִׁ מֶלֶךְ הַמָּ דְּ לוּת(,  ב הַגָּ וּמַצָּ
מֶלֶךְ  "יַעֲמֹד  "ם8  הָרַמְבַּ ין  פְסַק-דִּ כִּ לוּת,  גָּ אַחֲרֶיהָ  אֵין  שֶׁ לֵימָה  וְהַשְׁ

ית דָוִד וְכוּ'". מִבֵּ

ילֹה  ילָא אַמְרֵי שִׁ י שֵׁ בֵי רַבִּ הַתְחָלַת הַסּוּגְיָא(: "דְּ ם9 )בְּ . . . וְשָׁ
מוֹ  מוֹ )כְּ אי אַמְרֵי יִנוֹן שְׁ י יַנַּ בֵי רַבִּ ילֹה, דְּ י יָבוֹא שִׁ אֱמַר עַד כִּ נֶּ מוֹ, שֶׁ שְׁ

4( סנהדרין צח, ב.

ית דָוִד כוּ'" –  "ם )הל' מְלָכִים ספי"א( "וְאִם יַעֲמֹד מֶלֶךְ מִבֵּ ין הָרַמְבַּ סַק-דִּ י פְּ 5( וְעַל-פִּ
בָר מֶלֶךְ. הוּא כְּ הַיְנוּ שֶׁ

קְרָא  נִּ דוֹשׁ שֶׁ ינוּ הַקָּ ם רַבֵּ י עַל-שֵׁ בֵי רַבִּ א )מְצֹרָע( דְּ ם זֶה נִקְרָא "חִיוַרְתָּ 6( פרש"י שם. – וְעַל-שֵׁ
מוֹהוּ" )חדא"ג מהרש"א שם(. חֲלוּאִים וְיִסּוּרִים כָּ הָיָה סוֹבֵל תַּ י . . שֶׁ רַבִּ

יר  ן, וְאֵינוֹ מַתִּ ה כֵּ יר הָאַחֵר וְעוֹשֶׂ רוֹ מַתִּ יר נֶגַע וּמְקַנְחוֹ וְקֹושְׁ רֵי חַד וְאָסִיר חַד )מַתִּ כֵן "שָׁ לָּ 7( שֶׁ
ב )אִי  א אִיעַכַּ לָּ עֵינָא דְּ ילְמָא מִבָּ ינֵיהֶם((, אָמַר דִּ ב בֵּ יּוֹשֵׁ אָר הַסּוֹבְלֵי חֳלָאִים שֶׁ שְׁ נֵי נְגָעִים יַחַד )כִּ שְׁ
נֵי נְגָעִים('' – סנהדרין שם ובפרש"י. ירַת שְׁ דֵי קְשִׁ ב כְּ רָאֵל לֹא אִתְעַכַּ עֵי לִי לָצֵאת וְלִגְאֹל אֶת יִשְׂ בָּ

8( שבהערה 5.

9( סנהדרין שם.

loosen two wounds together (as do the others afflicted with illness among whom he sits). 

He says, if I am called, I won’t be detained (If I am asked to go and redeem Israel, I won’t 

detain myself in order to bind two wounds)" Sanhedrin there and Rashi’s explanation.

12. As in note 9.

13. Sanhedrin there.
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[thus] each one explained the name of Moshiach after his 
name14), as it is written, "May his name endure forever, as 
long as the sun, may his name be perpetuated (Yinun)"; the 
School of Rabbi Chaninah said, Chaninah is his name, as it is 
written, "I will show you no favor;"15 others say Menachem ben 
Chizkiya16 is his name, as it is written, "for far from me is a 
comforter to revive my spirit."16

And we (Chassidim) follow their example17 (in regard to 
[identifying ] our Rebbeim, our leaders, in particular My sainted 
father-in-law, leader of our generation) [as Moshiach]: Yosef is 
his name, as it is written18 "The L-rd will continue [Yosif] to 
apply His hand a second time, etc., and He shall gather the lost 
of Israel, etc." Yitzchak is his name, as it is written,19 "Then our 
mouths will be filled with laughter [se’chok]".

*  *  *
"Rabbi [Yehuda HaNasi] said, which is the straightforward 

path that a man should choose for himself? That which is 
honorable to himself and brings honor from man."20 ...This can 
be explained in light of what was previously said regarding the 
revelation and coming of Moshiach:

14. Rashi’s  explanation  there.  −  And  the  wording  of  Rashi  is  precise:  "each  one 

explained [the name of Moshiach] after his name" (and not that the students introduced 

the idea that his [Moshiach’s] name is like that of their Rabbi).

14. [Literally, "I will not give you Chaninah."]

15. This is how it’s written ("ben Chizkiyahu") in our editions, but in 

theYerushalmi and Eicha Rabbah: just "Menachem. − Note that Rashi quotes the word 

"Menachem," and adds "ben Chizkiyah." It seems that Rashi’s words should be amended 

thus: "The correct version is "ben Chizkiyahu, but the typesetter ‘fixed’ it and removed the 

words: "The correct version is..." This requires further study.

16. See also the Yerushalmi Brochos chapter 2, halacha 4. Eichah Rabbah1:51. 

See Likkutei Levi Yitzchak on Ma’amarei Razal, p. 106, that "all the opinions are true and 

these and those are the words of the Living G-d." Note there. [The verse quoted literally 

reads: "Menachem the comforter of my soul is far from me."]
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לְעוֹלָם  מוֹ  שְׁ יְהִי  אֱמַר  נֶּ שֶׁ מו10ֹ(,  שְׁ אַחַר  דּוֹרֵשׁ  הָיָה  אֶחָד  ל  כָּ אי,  יַנַּ
אֱמַר  נֶּ שֶׁ מוֹ,  שְׁ חַנִינָה  אַמְרֵי  חַנִינָה  י  רַבִּ בֵי  דְּ מוֹ,  שְׁ יִנוֹן  מֶשׁ  שֶׁ לִפְנֵי 
מוֹ,  שְׁ ה11  חִזְקִיָּ ן  בֶּ מְנַחֵם  אוֹמְרִים  וְיֵשׁ  חֲנִינָה,  לָכֶם  ן  אֶתֵּ לֹא  ר  אֲשֶׁ

י"12. יב נַפְשִׁ י מְנַחֵם מֵשִׁ נִּ י רָחַק מִמֶּ אֱמַר כִּ נֶּ שֶׁ

יאֵינוּ,  נְשִׂ לְרַבּוֹתֵינוּ  נוֹגֵעַ  )בְּ תְרַיְיהוּ  אַבַּ נַעֲנֵיהּ  )חֲסִידִים(  וַאֲנָן 
יוֹסֵף   – דוֹרֵנוּ(  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  בוֹד-קְדֻשַׁ כְּ וּבִפְרָט 
רָאֵל גוֹ'",  נִית יָדוֹ גוֹ' וְאָסַף נִדְחֵי יִשְׂ אֱמַר13 "יוֹסִיף אַדֹנָ-י שֵׁ נֶּ מוֹ, שֶׁ שְׁ

ינוּ". חֹק פִּ א שְׂ אֱמַר14 "אָז יְמָלֵּ נֶּ מוֹ, שֶׁ יִצְחָק שְׁ

*  *  *
הִיא  שֶׁ ל  כָּ הָאָדָם  לוֹ  יָבוֹר  שֶׁ רָה  יְשָׁ רֶךְ  דֶּ הִיא  אֵיזוֹ  אוֹמֵר  י  "רַבִּ
אוּר  וְיֵשׁ לוֹמַר הַבֵּ יהָ וְתִפְאֶרֶת לוֹ מִן הָאָדָם"15 . . .  פְאֶרֶת לְעוֹשֶׂ תִּ

יחַ: שִׁ לוּת וּבִיאַת הַמָּ נוֹגֵעַ לְהִתְגַּ ךְ לְהָאָמוּר לְעֵיל בְּ הֶמְשֵׁ זֶה – בְּ בְּ

מוֹ" )וְלֹא  ל אֶחָד הָיָה דּוֹרֵשׁ אַחַר שְׁ "י "כָּ יּוּק לְשׁוֹן רַשִׁ 10( פרש"י שם. – וּלְהָעִיר מִדִּ
ם(. ם רַבָּ שֵׁ מוֹ כְּ ְ שּׁ שׁוּ שֶׁ לְמִידִים חִדְּ הַתַּ שֶׁ

 – סְתָם.  "מְנַחֵם"  ה:  וְאֵיכָה-רַבָּ לְמִי  וּבַיְרוּשַׁ פָנֵינוּ,  לְּ שֶׁ דְפוּסִים  בַּ ה"(  חִזְקִיָּ ן  )"בֶּ הוּא  ן  כֵּ  )11
"י  פֵרוּשׁ רַשִׁ רִיךְ-לִהְיוֹת בְּ צָּ רְאֶה שֶׁ ה". וְכַנִּ ן חִזְקִיָּ בַת "מְנַחֵם", וּמוֹסִיף "בֶּ יק תֵּ "י מַעְתִּ רַשִׁ וּלְהָעִיר שֶׁ

רְסִינָן". ועצ"ע. מִיט " הָכִי-גָּ ן" וְהִשְׁ קֵּ עצֶער "תִּ חוּר-הַזֶּ הַבָּ א שֶׁ ה", אֶלָּ ן חִזְקִיָּ רְסִינָן בֶּ "הָכִי-גָּ

12( וראה גם ירושלמי ברכות פ"ב ה"ד. איכ"ר פ"א, נא. וּרְאֵה לִקּוּטֵי לֵוִי יִצְחָק עַל מארז"ל 
ים עיי"ש. בְרֵי-אֱלֹקִים-חַיִּ עוֹת אֱמֶת הֵם וְאֵלּוּ וְאֵלּוּ דִּ ל הַדֵּ "כָּ ע' קו שֶׁ

13( ישעי' יא, יא-יב.

14( תהלים קכו, ב. וראה ברכות לא, א.

15( אבות פ"ב מ"א.

15( אבות פ"ב מ"א.

17. [The Rebbe here refers to the tradition of Chassidim to interpret the names of their 

Rebbe as a reference to Moshiach. This is in the tradition of the Talmudic sages. ]

18. Yeshayhu 11:11-12.

19. Tehillim 126:2. See Brochos 31a.

20. Avos chapter 2, mishneh 1.
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"Rebbi said, which is the straightforward path that a 
man21 should choose for himself:"

"The man" − refers to "this man22 ("who is at a high 
level... complete in everything") when his actions are proper 
and corrected all his matters... only the residue hasn’t yet been 
cleaned from the edge of his clothes," because of the exile − as 
was the case with Rebbi. In our generation − the last generation 
of exile, which resemble the footsteps of Moshiach, when we 
have concluded and completed all aspects of the service we had 
to do during the time of exile − it can be said that every Jew is 
at this level.

And thus the question arises: Since we’ve already 
completed "our actions and service throughout the duration of 
exile"23 - what is the "straightforward path" (the easiest and 
fastest among all the paths of Torah) that all the Jewish people, 
who have concluded their service, should choose to accomplish 
the revelation and coming of Moshiach?24

...The explanation of "the straightforward path" to reveal 
and bring Moshiach through "Malchus sh’b’Tiferes"25 − can be 
understood in practical terms:

As a preface, − since our righteous Moshiach is ready 

21. [Literally, "the man," implying the ideal man.]

22. Likkutei Torah on our parsha, 22:2.

23. Tanya, beginning of chapter 37.

24. Beginning with the revelation and coming of Moshiach within each and every 

Jew, for it is known the verse, "A star will go forth from Yaakov, etc." that refers to Melech 

HaMoshiach (Yerushalmi Taanis, chapter 4, Halacha 5) also refers to each and every 

Jew (Yerushalmi Ma’aser Sheni chapter 4, Halacha 6), since in every Jew there is a spark 

of the soul of Moshiach (Me’or Aynaim, end of Parshas Pinchas).

25. [Literally,  "Kingship  in  Harmony."  There  are  seven  "emotional"  Sefiros 
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יָבוֹר לוֹ הָאָדָם": רָה שֶׁ רֶךְ יְשָׁ י אוֹמֵר אֵיזוֹ הִיא דֶּ "רַבִּ

דוֹלָה . .  מַדְרֵגָה גְּ "הוּא בְּ ה )שֶׁ "הָאָדָם" – קָאֵי עַל "אָדָם16 הַזֶּ
סֹלֶת  בָרִים . . רַק פְּ ל הַדְּ ן כָּ יו וְתִקֵּ רִין מַעֲשָׂ מוּכְשָׁ שֶׁ כוֹלָא"( כְּ לֵימוּ דְּ שְׁ
י.  מוֹ רַבִּ לוּת – כְּ ד עִנְיָן הַגָּ רֵר כוּ'" מִצַּ יו עֲדַיִן לֹא נִתְבָּ סוֹף לְבוּשָׁ בְּ שֶׁ
בָר  כְּ שֶׁ יחָא,  מְשִׁ דִּ עִקְבְתָא  לוּת,  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר   – זֶה  וּבְדוֹרֵנוּ 
ךְ  מֶשֶׁ בְּ הָיוּ צְרִיכִים לְהֵעָשׂוֹת  ל עִנְיְנֵי הָעֲבוֹדָה שֶׁ כָּ לְמוּ  וְנִשְׁ יְמוּ  נִסְתַּ

א זוֹ. רְגָּ דַּ רָאֵל הֵם בְּ נֵי-יִשְׂ ל בְּ כָּ לוּת – יֵשׁ-לוֹמַר שֶׁ זְמַן הַגָּ

ל  כָּ וֲעַבוֹדָתֵינוּ  ינוּ  "מַעֲשֵׂ יְמוּ  נִסְתֵּ בָר  כְּ שֶׁ יוָן  כֵּ הִיא:  אֵלָה  ְ וְהַשּׁ
יוֹתֵר  הִירָה בְּ ה וְהַמְּ לָּ רָה" )הַקַּ רֶךְ יְשָׁ לוּת"17 – מַהִי הַ"דֶּ ךְ הַגָּ זְמַן מֶשֶׁ
מַר  גָּ רָאֵל( שֶׁ נֵי-יִשְׂ לָלוּת בְּ יָבוֹר לוֹ הָאָדָם )כְּ רְכֵי הַתּוֹרָה( שֶׁ ל דַּ ין כָּ מִבֵּ

יח18ַ? שִׁ לּוּת וּבִיאַת הַמָּ דֵי לִפְעֹל הִתְגַּ עִנְיְנֵי הָעֲבוֹדָה כְּ

יחַ עַל-יְדֵי  שִׁ וּבִיאַת הַמָּ לוּת  רָה" לְהִתְגַּ יְשָׁ רֶךְ  . . . וּבֵאוּר הַ"דֶּ
פֹעַל: ה בְּ נוֹגֵעַ לְמַעֲשֶׁ תִפְאֶרֶת" – בְּ בְּ "מַלְכוּת שֶׁ

ד,  וּמִיָּ כֶף  תֵּ לָבוֹא  עוֹמֵד  צִדְקֵנוּ  יחַ  שִׁ מָּ שֶׁ יוָן  כֵּ שֶׁ  – מָה  וּבְהַקְדָּ

16( לקו"ת פרשתנו כב, ב.

17( תניא רפל"ז.

סוּק  הַפָּ דוּעַ שֶׁ יָּ רָאֵל, כַּ שְׂ כָל-אֶחָד-וְאֶחָד מִיִּ בְּ יחַ שֶׁ שִׁ לּוּת וּבִיאַת הַמָּ 18( וּמַתְחִיל מֵהִתְגַּ
ם עַל  יחַ )ירושלמי תענית פ"ד ה"ה(, קָאֵי גַּ שִׁ אִי עַל מֶלֶךְ הַמָּ קָּ עֲקֹב גו'" שֶׁ רַך כּוֹכָב מִיַּ "דָּ
יחַ  מַת מָשִׁ שְׁ שׁ בּוֹ נִיצוֹץ מִנִּ יֵּ יוָן שֶׁ רָאֵל )ירושלמי מע"ש פ"ד ה"ו(, כֵּ שְׂ ל-אֶחָד-וְאֶחָד מִיִּ כָּ

)מאור עינים ס"פ פנחס(.

ית,  דוֹרֵנוּ זֶה( עַל סֵדֶר הָאָלֶף-בֵּ רָבוּ בְּ חוֹת )שֶׁ פְתְּ 19( וְנָקֵל לְמוֹצְאָם – עַל-יְדֵי סִפְרֵי הַמַּ
זֶה. א-בְּ יחַ, וְכַיּוֹצֵּ תְאִימִים: גְאוּלָה, מָשִׁ עֲרָכִים הַמַּ בָּ

(emanations of G-dliness). These "character traits" such as kindness, severity or 

discipline, harmony, etc. are reflected in the individual’s personality. Each of these also 

includes all the others. (There is a kindness within kindness, a discipline within kindness, 

etc.).]
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to come immediately, but he hasn’t actually come, therefore 
the final effort required ("the edge of his clothes") of every 
Jew to bring Moshiach must be (not through Kingship in its 
purity, the concern of king Moshiach himself, but) through 
"Malchus sh’b’Tiferes." That means, the subject of Moshiach 
(Kingship) as it is found in Torah (Harmony).

...Simply put: "Tiferes" refers to learning Torah, and 
"Malchus sh’b’Tiferes" refers to learning the Torah on the 
subjects of the King Moshiach and Redemption that are 
explained in many places:26

These places are: the Written Torah (particularly "the 
words of the prophets... for all their books are filled with 
this matter"27); the Oral Torah, in the Gemara (particularly 
the tractate Sanhedrin and the end of tractate Sotah) and 
in Midrashim; and especially the Inner Teachings of the 
Torah, beginning with the Zohar ("with this book of yours, 
the book of the Zohar, they will leave their exile in mercy"28), 
through Toras Chassidus (that through the spreading of the 
wellsprings outward the master, king Moshiach, will come29), 
to the Torah of our Rebbeim, our Leaders, and principally in 
the Torah (Ma’amarim and Likkutei Sichos30) of the Leader 
of our generation. Learning this material is a sample of and 
preparation for learning the Torah of Moshiach, "For a new 

26. They  are  easy  to  find  −  through  indexes  (which  have  proliferated  in  this 

generation), arranged alphabetically, in the appropriate entries: Redemption, Moshiach, 

etc.

27. Rambam, Laws of Kings chapter 11, halacha 2.

28. Zohar volume 3 124:2 − in Raya Mehemna. It is quoted and explained inIgeres 

HaTeshuva beginning of section 26.

29. Igeres HaKodesh of the Baal Shem Tov - Keser Shem Tov at the beginning.

30. [Ma’amarim are discourses of Chassidic philosophy; Likkutei Sichos are collections 

of talks on the Torah and holidays.]
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הָאַחֲרוֹנָה  לוּת  דְּ תַּ הַהִשְׁ ה  רוּשָׁ דְּ כֵן  לָּ שֶׁ פֹעַל,  בְּ א  בָּ לֹא  עֲדַיִן  אֲבָל 
יחַ,  שִׁ רָאֵל לְהָבִיא אֶת הַמָּ שְׂ ל-אֶחָד-וְאֶחָד מִיִּ ל כָּ יו"( שֶׁ )"סוֹף לְבוּשָׁ
ל מֶלֶךְ  טַהֲרָתָהּ, עִנְיָנוֹ שֶׁ ה )לֹא עַל-יְדֵי מַלְכוּת בְּ עֻלָּ צְרִיכָה לִהְיוֹת הַפְּ
לוֹמַר, עִנְיָנוֹ  תִפְאֶרֶת", כְּ בְּ א( עַל-יְדֵי "מַלְכוּת שֶׁ יחַ עַצְמוֹ, אֶלָּ שִׁ הַמָּ

פְאֶרֶת(. תּוֹרָה )תִּ הוּא בַּ פִי שֶׁ יחַ )מַלְכוּת( כְּ שִׁ ל הַמָּ שֶׁ

פְאֶרֶת" – הוּא עִנְיָן לִמּוּד הַתּוֹרָה, וּ"מַלְכוּת  טוּת: "תִּ . . . וּבְפַשְׁ
וּבְעִנְיְנֵי  יחַ  שִׁ הַמָּ מֶלֶךְ  עִנְיְנֵי  בְּ הַתּוֹרָה  לִמּוּד  הוּא   – תִפְאֶרֶת"  בְּ שֶׁ

רִבּוּי מְקוֹמוֹת19, אֲרוּ בְּ תְבָּ נִּ הַגְאוּלָה שֶׁ

פָרִים  ל הַסְּ כָּ בִיאִים . . שֶׁ דִבְרֵי הַנְּ כְתָב )וּבִפְרָט "בְּ בִּ תּוֹרָה שֶׁ – בַּ
כֶת  מַסֶּ בְּ )וּבִפְרָט  מָרָא  גְּ בַּ ה,  פֶּ עַל  בְּ שֶׁ וּבַתּוֹרָה  דָבָר זֶה"20(  בְּ מְלֵאִים 
 – וּבִמְיֻחָד   – וְגַם  ים,  וּבַמִדְרָשִׁ סוֹטָה(  כֶת  מַסֶּ וּבְסוֹף  סַנְהֶדְרִין 
דִילָךְ  חִיבּוּרָא  הַאי  "בְּ )שֶׁ הַזֹּהַר  פֶר  מִסֵּ הֵחֵל  הַתּוֹרָה,  פְנִימִיּוּת  בִּ
וּבִפְרָט  רַחֲמִים"21,  בְּ לוּתָא  גָּ מִן  יה  בֵּ יִפְקוּן  כוּ'  הַזֹּהַר  סֵפֶר  אִיהוּ  דְּ
דָא  מַר  אָתֵי  חוּצָה  עְיָנוֹת  הַמַּ הֲפָצַת  עַל-יְדֵי  )שֶׁ הַחֲסִידוּת  תוֹרַת  בְּ
תוֹרָתוֹ  בְּ וּבִפְרָט  יאֵינוּ,  נְשִׂ רַבּוֹתֵינוּ  תוֹרַת  )בְּ יחָא22,  מְשִׁ א  מַלְכָּ
וַהֲכָנָה  וְדֻגְמָא  יא דוֹרֵנוּ – מֵעֵין  נְשִׂ ל  יחוֹת( שֶׁ וְלִקּוּטֵי שִׂ )מַאֲמָרִים 
ד  לַמֵּ יְּ שֶׁ צֵא"23,  תֵּ י  מֵאִתִּ ה  חֲדָשָׁ "תּוֹרָה  יחַ,  מָשִׁ ל  שֶׁ תּוֹרָתוֹ  לְלִמּוּד 

20( רמב"ם הל' מלכים פי"א ה"ב.

21( זח"ג קכד, ב – ברע"מ. הובא ונת' באגה"ק רסכ"ו.

22( אגה"ק דהבעש"ט – כש"ט בתחלתו.

23( ישעי' נא, ד. ויק"ר פי"ג, ג.

24( דה"א כח, ט.

25( בסיום וחותם ספרו "משנה תורה".
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Torah shall go forth from Me,"31 meaning he will teach to all 
the people the Inner Teachings of the Torah (the reasons of 
the Torah) and knowledge of G-dliness ("know the G-d of 
your fathers"32). This accords with the halachic ruling of the 
Rambam33 that "in that time... the Jews will be great sages and 
know hidden matters, attaining knowledge of their Creator, 
etc."

This increase in learning the Torah concerned with 
Moshiach and Redemption ("Malchus Sh’b’Tiferes") is the 
"straightforward path" to actually cause the revelation and 
coming of Moshiach and Redemption.

My intention here is action - and the following certainly 
will be publicized everywhere:

In order to accomplish the immediate revelation and 
coming of Moshiach − each and every Jew (men, whether they 
are dwellers in the tent (Yisachar) or business men (Zevulun), 
women and children, each one according to his ability) should 
increase their learning of Torah, particularly the subjects of 
Moshiach and Redemption.

It would be even better if they would learn (in public) with 
ten others because, in addition to the advantage that "ten who 
sit and occupy themselves with Torah, the Divine Presence 
dwells among them,"34 there is a particular advantage when 
learning about Moshiach and the Redemption in public; Such 
public learning affects the excitement and the heart-felt joy 
through which comes an increasing desire and anticipation for 

31. Yeshayahu 51:4. Vayikra Rabba chapter 13:3.

32. Divrei HaYamim 1 28:9.

33. The conclusion and completion of his work, the Mishneh Torah.

34. Avos chapter 3, mishneh 6. See Iggeres HaKodesh, section 23.
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ע  )"דַּ אֱלֹקוּת  יְדִיעַת  תּוֹרָה(,  )טַעֲמֵי  הַתּוֹרָה  נִימִיּוּת  פְּ הָעָם  לְכָל 
יִהְיוּ  מַן . .  הַזְּ אוֹתוֹ  בְּ "ם25 שֶׁ ין הָרַמְבַּ פְסַק-דִּ אֶת אֱלֹקֵי אָבִיךָ"24, )כִּ
עַת                     דַּ יגוּ  וְיַשִּׂ תוּמִים  הַסְּ בָרִים  דְּ וְיוֹדְעִים  דוֹלִים  גְּ חֲכָמִים  רָאֵל  יִשְׂ

בּוֹרְאָם כוּ'" –

)"מַלְכוּת  וְהַגְאוּלָה  יחַ  מָשִׁ עִנְיְנֵי  בְּ הַתּוֹרָה  לִמּוּד  בְּ וְהַהוֹסָפָה 
יחַ  שִׁ הַמָּ וּבִיאַת  לּוּת  הִתְגַּ לִפְעֹל  רָה"  יְשָׁ רֶךְ  הַ"דֶּ הִיא  תִפְאֶרֶת"(  בְּ שֶׁ

שׁ. פֹעַל מַמָּ וְהַגְאוּלָה בְּ

מָקוֹם  כָל  בְּ וִיפַרְסְמוּ  יְעוֹרְרוּ  אי  וּבְוַדַּ  – אתִי  בָּ פֹּעַל  ל  שֶׁ וְעַל 
וּמָקוֹם:

ל- כָּ עַל   – ד  וּמִיָּ כֶף  תֵּ יחַ  שִׁ הַמָּ וּבִיאַת  לּוּת  הִתְגַּ לִפְעֹל  דֵי  כְּ
עֲלֵי  כָר( וְהֵן בַּ בֵי אֹהֶל )יִשָּׂ ים – הֵן יוֹשְׁ רָאֵל )הָאֲנָשִׁ שְׂ אֶחָד-וְאֶחָד מִיִּ
יהּ(  ילֵּ יעוּרָא דִּ ל חַד וְחַד לְפוּם שִׁ ף, כָּ ים וְהַטַּ שִׁ עֵסֶק )זְבוּלוּן(, וְכֵן הַנָּ

ה. יחַ וּגְאֻלָּ עִנְיְנֵי מָשִׁ מְיֻחָד( בְּ לִמּוּד הַתּוֹרָה )בִּ לְהוֹסִיף בְּ

עַל  נוֹסָף  י,  כִּ רָה,  עֲשָׂ בַּ ים(  רַבִּ )בָּ יִהְיֶה  מּוּד  הַלִּ שֶׁ  – טוֹב  וּמַה 
רוּיָהּ  שְׁ כִינָה  שְׁ תּוֹרָה  בַּ וְעוֹסְקִים  בִים  יּוֹשְׁ שֶׁ רָה  "עֲשָׂ דְּ עֲלָה  הַמַּ
וְהַגְאוּלָה  יחַ  מָשִׁ עִנְיְנֵי  לּוֹמְדִים  שֶׁ כְּ מְיֻחֶדֶת  מַעְלָה  יֵשׁ  ינֵיהֶם"26,  בֵּ
עַל-יְדֵי-זֶה  שֶׁ ב,  הַלֵּ רֶגֶשׁ  בְּ מְחָה  וְהַשִּׂ עֲלוּת  לַהִתְפַּ נוֹגֵעַ  בְּ ים  רַבִּ בְּ

24( דה"א כח, ט.

25( בסיום וחותם ספרו "משנה תורה".

26( אבות פ"ג מ"ו. וראה אגה"ק סכ"ג.

תּוֹרָה  י  חִדּוּשֵׁ שׁ  לְחַדֵּ )וְעַד  קְלָא-וְטַרְיָא  וְשַׁ עִיּוּן  בְּ לִלְמֹד  רוֹצִים  שֶׁ ה  אֵלֶּ ם  גַּ וְלָכֵן,   )27
חַבְרוּתָא  בְּ מּוּד לְעַצְמוֹ אוֹ  שׁוּב הַדַעַת, עַל-יְדֵי הַלִּ וְיִּ ה(, מִתּוֹךְ מְנוּחָה  וּגְאֻלָּ יחַ  עִנְיְנֵי מָשִׁ בְּ
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the coming of Moshiach.36

In addition − and this is obviously most essential − one 
should increase the quality of one’s observance of mitzvos; in 
particular one should enhance his fulfillment of the mitzvah 
of tzedekah (which is comprehensive of all the mitzvos37) with 
distinction, for it "draws near the Redemption."38

It is proper and correct to connect the increase in 
tzedekah with an increase in the Torah concerning Moshiach 
and Redemption; by giving tzedekah with the intention to 
bring close and hasten the Redemption. This intention itself 
constitutes learning Torah in matters of Redemption. When 
one thinks of from time to time the saying of our Sages, of 
blessed memory, "great is tzedekah for it brings near the 
Redemption," it constitutes learning matters of Moshiach and 
Redemption.

(From the talk of Shabbos Parshas Tazria-Metzora, 6 Iyar 5751)

36. Therefore, those who want to learn in depth, and in the give and take fashion of 

scholarly discourse (and to even contribute original Torah ideas about Moshiach and 

Redemption) in a quiet and peaceful setting, and therefore prefer to learn by themselves 

or with a partner, should still try (from time to time) to also join the learning of ten; this 

way they will also have the advantage of learning with ten (as mentioned in the text).

37. See Tanya, chapter 27.

38. Bava Basra 10a.
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יח27ַ. שִׁ יָה לְבִיאַת הַמָּ תּוֹקְקוּת וְהַצִפִּ הוֹלֶכֶת וּגְדֵלָה הַהִשְׁ

הִידוּר, וּבִמְיֻחָד  צְווֹת בְּ קִיּוּם הַמִּ שׁוּט – לְהוֹסִיף בְּ פָּ ר כַּ וְעוֹד וְעִקָּ
אֶת  קָרֶבֶת  "מְּ שֶׁ צְווֹת28(  הַמִּ ל  כָּ לָלוּת  )כְּ קָה  הַצְדָּ מִצְוַת  בְּ הַהִידוּר  בְּ

הַגְאוּלָה"29.

תּוֹרָה  בְּ הַהוֹסָפָה  עִם  צְדָקָה  בִּ הַהוֹסָפָה  ר  ֵ לְקַשּׁ וְנָכוֹן  וּכְדַאי 
הַהוֹסָפָה לִצְדָקָה הִיא מִתּוֹךְ  ה – עַל-יְדֵי-זֶה שֶׁ וּגְאֻלָּ יחַ  עִנְיְנֵי מָשִׁ בְּ
לְעַצְמָה הִיא חֵלֶק  שֶׁ נָה זוֹ כִּ וָּ כַּ יוָן שֶׁ נָה לְקָרֵב וּלְזָרֵז אֶת הַגְאוּלָה, כֵּ וָּ כַּ
מַן(  מַן לַזְּ בָה – מִזְּ מַחְשָׁ מּוּד )בְּ עִנְיְנֵי הַגְאוּלָה – הַלִּ מּוּד הַתּוֹרָה בְּ מִלִּ

קָרֶבֶת אֶת הַגְאוּלָה". מְּ דוֹלָה צְדָקָה שֶׁ דְמַאֲמָר חֲזַ"ל "גְּ

עֲלָה  ם הַמַּ גַּ הְיֶה אֶצְלָם  יִּ דֵי שֶׁ כְּ רָה,  עֲשָׂ בַּ הַלִימוּד  בְּ ם  גַּ ף  תֵּ תַּ מַן לִזְמַן( לְהִשְׁ לוּ )מִזְּ דְּ תַּ יִשְׁ  –
בִפְנִים(. רָה )כְּ עֲשָׂ מּוּד בַּ עַל-יְדֵי הַלִּ שֶׁ

28( ראה תניא פל"ז.

29( ב"ב יו"ד, א.
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23
13 Iyar 5751 − April 27 1991

Following the great Moshiach fervor the Rebbe began in the 

past few weeks by making the hastening of Moshiach’s coming, 

an obligation and responsibility lying on every Jew, the Rebbe 

proceeded to give direction on what kind of Divine service is needed 

to bring the Redemption in actuality. The Rebbe began to explain 

this by first explaining What Redemption means; 

The Hebrew word for Redemption is "geula" (גאולה); 

Surprisingly enough this word is identical with what seems to be 

its mere opposite, "golah" (גולה)! The only difference is an additional 

Aleph that Geulah has in it.

The Rebbe explains that this indeed is the nature of the 

Redemption:  Redemption  does  not  mean  transforming  and 

overturning the world, it means rather revealing within the world 

and in its own parameters its true essence, − that it is a dwelling 

place for G-d; This idea resembled by adding an Aleph, the letter 

resembling the one G-d to the "golah" and thus makung it "geulah".

The Rebbe goes on then to derive from this idea practical 

lessons on how to prepare oneself to Redemption with actions of 

this nature − revealing the true essence of the world:

From what was said previously, one may take several 
lessons regarding the nature of the Divine service of the Jews 
to bring the Redemption, and what must be done to prepare for 
the Redemption, as we stand now at the end of exile, "golah," 
with the Redemption coming imminently.

...Worldly affairs and the nations of the world themselves 
(even in the time of exile) are truthfully assisting in the service 
of bringing the Redemption.

It may be suggested that at the end of the time of exile, 
close to the Redemption, this assistance appears in a more 
open fashion.
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כג.
משיחות ש"פ אחרי-קדושים, י"ג אייר תנש"א

לַעֲבוֹדַת  נוֹגֵעַ  בְּ לִמּוּדִים  ה  מָּ כַּ נָם  יֶשְׁ לְעֵיל  הָאָמוּר  י  עַל-פִּ
לְהִתְכּוֹנֵן                              צְרִיכִים  בּוֹ  וְהָאֹפֶן  הַגְאוּלָה,  הֲבָאַת  בַּ רָאֵל  נֵי-יִשְׂ בְּ
ה  ה הִנֵּ לוּת, "גּוֹלָה" וְהִנֵּ סוֹף זְמַן הַגָּ שׁ בְּ ו מַמָּ עָמְדֵנוּ עַכְשָׁ לַגְאוּלָה – בְּ

אָה הַגְאוּלָה.  בָּ

זְמַן  בִּ ם  )גַּ עַצְמָם  וְאוּמּוֹת-הָעוֹלָם  עַצְמוֹ  הָעוֹלָם  עִנְיְנֵי   .  .  .
אֱמֶת( לָעֲבוֹדָה דְהַבָאַת הַגְאוּלָה. עִים )בֶּ לוּת( מְסַיְּ הַגָּ

א  לוּת, סָמוּךְ לְהַגְאוּלָה – בָּ סוֹף זְמַן הַגָּ עָמְדֵנוּ בְּ בְּ וְיֵשׁ לוֹמַר, שֶׁ
גָלוּי יוֹתֵר.  יּוּעַ בְּ הַסִּ

מַן  זְּ ה – בַּ מְיֻחָד, וִיְתֵירָה מִזֶּ דּוֹרוֹת הָאַחֲרוֹנִים בִּ רוֹאִים בַּ וּכְפִי שֶׁ
שׁ: מִים הָאַחֲרוֹנִים מַמָּ יָּ הָאַחֲרוֹן, וּבִפְרָט בַּ

הָיוּ  הֶן  בָּ שֶׁ דִינוֹת  מְּ בַּ רָאֵל  נֵי-יִשְׂ בְּ )רֹב(  רוּ  גָּ זֶה  פְנֵי  לִּ שֶׁ דּוֹר  בַּ
כְלָל.  עֲמַיִם1( לַעֲבוֹדַת ה' בִּ מְנִיעוֹת וְעִכּוּבִים וְכוּ' )לֹא תָקוּם פַּ

1. According to the language of Scriptures - Nachum 1:9. And see Likkutei 

Sichos volume 23, page 306, note 55.

1( ל' הכתוב − נחום א, ט. וראה לקו"ש חכ"ג ע' 306 הערה 55.

We see this especially in the recent generations and even 
more in recent times, specifically in the latest days:

In previous generations, (most) Jews lived among 
countries in which in general there were hindrances and an 
obstacles to their service of G-d, (may [this trouble] not rise 
twice)1.
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However, in recent generations, (most) Jews live among 
benevolent governments, primarily this country2 (in which the 
largest number of Jews and Jewish institutions are located). 
This enables the Jews to achieve an inner Redemption in their 
service, so that they should perform the Divine service which 
will bring the actual Redemption, when then the benevolent 
government will also help the Jews to return to the land of 
Israel (in the language of Scriptures:3 And they will bring all 
your brethren, etc.).

And in this last year we see how this attitude towards the 
Jewish people has spread to other countries, even to the soviet 
union, which (until recently) placed limitations on the freedom 
of the Jews in their observance of Torah and mitzvos, and 
also on their emigration from that country. Their attitude has 
now been reversed, for they permit Jews to observe Torah and 
mitzvos and allow Jews to leave there (without the previous 
restrictions). On the contrary − they are now helping the Jews 
to travel to the Holy Land. This is a prelude of the assistance 
the nations of the world will give the Jewish people to go out 
of exile and into the Holy Land, in the complete and true 
Redemption.

In addition to the direct assistance from the nations of the 
world to the Jews, we also see instances where the nations of 
the world themselves perform acts of goodness and kindness, 
which reveal even more that there is a Master to this palace.4 All 
of this is a preparation for "And the kingdom will be the L-rd’s"5 

in the complete and true Redemption.

2. [The United States.]

3. Yeshayahu 66:20.

4. See Bereishis Rabba beginning of chapter 39.

5. The end of Ovadyah.
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רָאֵל  נֵי-יִשְׂ בְּ )רֹב(  רִים  גָּ  – הָאַחֲרוֹנִים  דּוֹרוֹת  בַּ ן  אֵין-כֵּ מַה-שֶׁ
הּ  בָּ )שֶׁ זוֹ  דִינָה  מִמְּ הֵחֵל  חֶסֶד,  ל  שֶׁ מַלְכוּת  לֶת  מוֹשֶׁ הֶן  בָּ שֶׁ דִינוֹת  מְּ בַּ
רָאֵל  לִבְנֵי-יִשְׂ עַת  סַיַּ מְּ שֶׁ רָאֵל(,  דִבְנֵי-יִשְׂ וּבִנְיָן  יָן  מִנְּ רֹב  נִמְצָאִים 
הָעֲבוֹדָה  אֶת  עֲשׂוּ  יַּ שֶׁ  – עַד  עֲבוֹדָתָם,  בַּ נִימִית  פְּ ה  לִגְאֻלָּ יעַ  לְהַגִּ
ע  סַיֵּ ל חֶסֶד( תְּ לְכוּת )שֶׁ ם הַמַּ פְשׁוּטָה, וְאָז גַּ כִּ בִיא אֶת הַגְאוּלָה  תָּ שֶׁ
ל  תוּב2: וְהֵבִיאוּ אֶת כָּ לָשׁוֹן הַכָּ רָאֵל )בְּ רָאֵל לַחֲזֹר לְאֶרֶץ יִשְׂ לִבְנֵי-יִשְׂ

אֲחֵיכֶם גוֹ'(.

ט  ֵ שּׁ רָאֵל הִתְפַּ יַחַס זֶה לִבְנֵי-יִשְׂ נָה הָאַחֲרוֹנָה רוֹאִים אֵיךְ שֶׁ ָ וּבַשּׁ
הּ הָיוּ )עַד לָאַחֲרוֹנָה(  בָּ דִינָה הַהִיא, שֶׁ מְּ בַּ ם  מְדִינוֹת נוֹסָפוֹת, עַד גַּ בִּ
תּוֹרָה-וּמִצְווֹת וְגַם  עֲבוֹדָתָם בַּ רָאֵל בַּ נֵי-יִשְׂ נוֹגֵעַ לְחֵרוּת בְּ לוֹת בְּ הַגְבָּ
ירִים  תִּ מַּ ה יַחֲסָם, שֶׁ נֶּ תַּ דִינָה הַהִיא – וְכָעֵת נִשְׁ נוֹגֵעַ לִיצִיאָתָם מִמְּ בְּ
לָצֵאת  רָאֵל  לִבְנֵי-יִשְׂ ירִים  וּמַתִּ תּוֹרָה-וּמִצְווֹת,  ם  לְקַיֵּ רָאֵל  לִבְנֵי-יִשְׂ
עִים  מְסַיְּ אַף  הֵם   – ה  רַבָּ וְאַדְּ עָבָר(,  בְּ הָיוּ  שֶׁ לוֹת  הַהַגְבָּ )לְלֹא  ם  ָ מִשּׁ
אוּמוֹת- דְּ יּוּעַ  לְהַסִּ הֲכָנָה  מֵעֵין  הַקֹּדֶשׁ.  לְאֶרֶץ  לִנְסֹעַ  רָאֵל  לִבְנֵי-יִשְׂ

גְאוּלָה  בַּ וְיֵלְכוּ לְאֶרֶץ הַקֹּדֶשׁ  לוּת  רָאֵל יֵצְאוּ מֵהַגָּ נֵי-יִשְׂ בְּ שֶׁ כְּ הָעוֹלָם 
לֵימָה.  ית וְהַשְׁ הָאֲמִתִּ

נָם  רָאֵל – יֶשְׁ אוּמוֹת-הָעוֹלָם לִבְנֵי-יִשְׂ ר דְּ שָׁ יּוּעַ הַיָּ נוֹסָף עַל הַסִּ
ים  עוֹשִׂ עַצְמָם  בְּ אֻמּוֹת-הָעוֹלָם  שֶׁ אֵיךְ  רוֹאִים  הֶם  בָּ שֶׁ עִנְיָנִים  ם  גַּ
יִת לְבִירָה  עַל-הַבַּ שׁ בַּ יֵּ ים עוֹד יוֹתֵר שֶׁ גַלִּ מְּ ל טוֹב וְחֶסֶד, שֶׁ עֻלּוֹת שֶׁ פְּ

לֵימָה,  ית וְהַשְׁ ה הָאֲמִתִּ גְאֻלָּ לוּכָה"4 בַּ הֲכָנָה לַ"וְהָיְתָה לַה' הַמְּ זו3ֹ, כְּ

2( ישעי' סו, כ.

3( ראה ב"ר רפל"ט.

4( עובדי' בסופו.
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It was not this way previously, when specifically the Jewish 
people (even though "You are the smallest of all the nations"6) 
accomplished the intention of making a dwelling place in the 
lower world,7 while several governments of the nations of the 
world behaved in a cruel fashion to each other. Their main 
occupation was their own benefit, either by conquering the 
other countries, etc.

Among the obvious things which occurred very recently, 
where we see how the world and the nations of the world are 
preparing and assisting the way to the Redemption, are the 
areas of tzedekah and education, two fundamental foundations 
for civilizing the world, "He formed it to be inhabited."8

The recent events have become well-known and publicized 
(in all the newspapers). This country (which is founded on 
tzedekah and kindness, as is known) has used its great power 
to help and rescue people in a distant region of the world (far 
away from the country), even though the citizens of this country 
receive no direct benefit.

This country sent many people and soldiers from its 
army to assist the refugees in those places, together with food, 
clothing and medicine. Instead of using the planes for conquest, 
and instead of using the food and clothing for its own citizens, 
it used them to rescue unfortunate people, particularly small 
children, from the cold, and indeed, from the very opposite of 
life.9

6 Va’eschanan 7:7.

7. [The Previous Rebbe explains in his discourse Basi L’gani that G-d’s intention 

behind creation was to make a dwelling place for G-dliness in even the lowest physical 

realm of existence, that is, this world.]

8. Yeshayahu 45:18.
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ם  "אַתֶּ י שֶׁ רָאֵל )אַף-עַל-פִּ וְקָא עַם יִשְׂ דַּ עָבָר, שֶׁ הָיָה בֶּ פִי שֶׁ לֹא כְּ
חְתּוֹנִים,  תַּ דִירָה בַּ נָה דְּ וָּ פֹעַל אֶת הַכַּ לִים בְּ ים"5(, הִשְׁ ל הָעַמִּ עַט מִכָּ הַמְּ
אֶל  אַחַת  אַכְזָרִי  אֹפֶן  בְּ הִתְנַהֲגוּ  אוּמּוֹת-הָעוֹלָם  לְכֻיּוֹת  מִמַּ וַאֲחָדוֹת 
כִבּוּשׁ מְדִינוֹת אֲחֵרוֹת  תוֹעֶלֶת עַצְמָן, אוֹ בְּ ר בְּ עִקָּ קוּ בְּ ה, וְהִתְעַסְּ נִיָּ ְ הַשּׁ

זֶה. א-בָּ וְכַיּוֹצֵּ

הֶם רוֹאִים  בָּ שׁ שֶׁ יָמִים אֵלּוּ מַמָּ נִתֹּסְפוּ בְּ לוּיִים שֶׁ מֵהָעִנְיָנִים הַגְּ
לַגְאוּלָה  רֶךְ  דֶּ בַּ עִים  וּמְסַיְּ מְכִינִים  וְאוּמּוֹת-הָעוֹלָם  הָעוֹלָם  שֶׁ אֵיךְ 
ל  שֶׁ שׁוּבוֹ  יִּ בְּ ים  רִיִּ עִקָּ יְסוֹדוֹת  נֵי  שְׁ וְהַחִנּוּךְ,  דָקָה  הַצְּ עִנְיָן  – עַל-יְדֵי 

בֶת יְצָרָה"6: עוֹלָם, "לָשֶׁ

מִים  יָּ בַּ אֹרָעוֹת  הַמְּ אוֹדוֹת  תְבֵי-עֵת(  הַכִּ כָל  )בְּ וּמְפֻרְסָם  יָדוּעַ 
לָה  דוּעַ( נִצְּ יָּ דֶת עַל צְדָקָה וְחֶסֶד, כַּ יֻסֶּ דִינָה זוֹ )הַמְּ מְּ הָאַחֲרוֹנִים – שֶׁ
)הַרְחֵק  עוֹלָם  בְּ רָחוֹק  מָקוֹם  בְּ ים  אֲנָשִׁ יל  וּלְהַצִּ עַ  לְסַיֵּ כֹּחָהּ  חֹזֶק  אֶת 
רָה  יְשָׁ תּוֹעֶלֶת  אָה  בָּ לֹא  עַל-יְדֵי-זֶה  שֶׁ י  אַף-עַל-פִּ זוֹ(,  דִינָה  מִמְּ

בֵי מְדִינָה זוֹ:  לְתוֹשָׁ

עַ  לְסַיֵּ מִצְבָאָהּ  חַיִל  י  וְאַנְשֵׁ ים  אֲנָשִׁ רִבּוּי  לְחָה  שָׁ זוֹ  מְדִינָה 
מְקוֹם  יַחַד עִם מָזוֹן וּבְגָדִים וּרְפוּאוֹת. בִּ מְקוֹמוֹת הָהֵם, בְּ לֵיטִים בִּ לַפְּ
זוֹן  מָּ בַּ שׁ  מֵּ תַּ לְהִשְׁ וּבִמְקוֹם  בּוּשׁ,  כִּ לְעִנְיְנֵי  טוֹסִים  מְּ בַּ שׁ  מֵּ תַּ לְהִשְׁ
ים  אֲנָשִׁ יל  לְהַצִּ הֶם  בָּ ים  שִׁ מְּ תַּ מִשְׁ זוֹ –  מְדִינָה  אֶזְרְחֵי  עֲבוּר  וּבְגָדִים 

ים. ים, מֵהַקֹּר, עַד מֵהֵיפֶךְ הַחַיִּ אֻמְלָלִים, וּבִפְרָט יְלָדִים קְטַנִּ

5( ואתחנן ז, ז.

6( ישעי' מה, יח.

9 [The Rebbe − in the spirit of the Talmudic dictum to employ clean and positive 

language − frequently employed the euphemism "the opposite of life."]
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One sees thereby the compassion of the citizens of this 
country: when they heard and saw the suffering or others, not 
their own relatives, and with whom they had no connection 
− the country was aroused to help them. According to the 
principles of this country regarding tzedekah, it helps people 
throughout the whole world, and it doesn’t even wait to be 
asked to help.

Similarly, it’s also known that recently the leader of this 
country came out with a declaration and detailed directive 
regarding children’s education. This was consistent with a 
declaration the president made at the beginning of his tenure, 
concerning his ambition to be remembered as the "education 
president" for the actions and large, positive reforms that he 
would introduce to strengthen education in the country.

... All this is in addition to the many things that occur 
daily by Divine Providence, whether in general or in relation 
to each one in their personal matters; The purpose of all this 
is to reveal even more how the world itself is helping to make 
a dwelling place for G-d in this lowest world and bring the 
Redemption.

(This includes the discovery last week of precious stones 
and jems in a far corner of the world, through the blessings of 
G-d. The intention is they should be used for adorning brides, 
increasing tzedekah, etc. This is analogous to "The princes 
brought the onyx stones and the stones for the ephod and 
breastplate,"10 that were [according to some commentaries 
were miraculously brought to them by the clouds.11) (These 
were used for the priestly garments.)

10. Vayakhel 35:27.
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מְעוּ  ר הֵם שָׁ אֲשֶׁ בֵי מְדִינָה זוֹ: כַּ תוֹשְׁ וּבָזֶה רוֹאִים אֶת הָרַחֲמָנוּת דְּ
עַם לֹא  אֵין הֵם קְרוֹבֵיהֶם, וְאַף פַּ ים סוֹבְלִים – הֲגַם שֶׁ וְרָאוּ אֵיךְ אֲנָשִׁ
הֶתְאֵם  עַ לָהֶם. בְּ ם – הִתְעוֹרְרָה מְדִינָה זוֹ לְסַיֵּ כוּת עִמָּ יָּ הָיְתָה לָהֶם שַׁ
כָל הָעוֹלָם  ים בְּ עִים לְאֲנָשִׁ סַיְּ מְּ עִנְיְנֵי צְדָקָה, שֶׁ בְּ מְדִינָה זוֹ  דִּ יטָה  ִ לַשּׁ

ת עֶזְרָה.  שַׁ ים אֲפִלּוּ לְבַקָּ לּוֹ, וְאֵין מְחַכִּ כֻּ

מְדִינָה  מַנְהִיג  יָצָא  הָאַחֲרוֹנִים  מִים  יָּ בַּ שֶׁ ם  גַּ יָדוּעַ  רֶךְ-זֶה  עַל-דֶּ
לְכָךְ  הֶתְאֵם  בְּ הַנֹּעַר.  לְחִנּוּךְ  נוֹגֵעַ  בְּ מְפֹרֶטֶת  וְהוֹרָאָה  הַכְרָזָה  בַּ זוֹ 
ען  "עֶדְזשׁוּקֵיישֶׁ כֵר כַּ אִיפָתוֹ הִיא לְהִזָּ שְׁ יאוּתוֹ הִכְרִיז שֶׁ ת נְשִׂ תְחִלַּ בִּ שֶׁ
הוּא  דוֹלִים לַטּוֹב שֶׁ נּוּיִים הַגְּ ִ עֻלּוֹת וְהַשּׁ גְלַל הַפְּ רֶעזִידֶענְט" בִּ )חִנּוּךְ( פְּ

מְדִינָה זוֹ. ק אֶת הַחִנּוּךְ בִּ כְדֵי לְחַזֵּ יַנְהִיג בִּ

חָה  גָּ הַשְׁ קּוֹרִים בְּ ה עִנְיָנִים שֶׁ מָּ . . . וְכָל זֶה הוּא – נוֹסָף עַל עוֹד כַּ
נוֹגֵעַ לְכָל אֶחָד וְאֶחָד  לָל וְהֵן בְּ נוֹגֵעַ לְהַכְּ יוֹם, הֵן בְּ י יוֹם בְּ רָטִית מִדֵּ פְּ
אֵיךְ  יוֹתֵר  עוֹד  ה  יְגַלֶּ ה  זֶּ שֶׁ הִיא,  זֶה  בָּ נָה  וָּ וְהַכַּ  – ים  רָטִיִּ הַפְּ עִנְיָנָיו  בְּ

חְתּוֹנִים וּלְהָבִיא אֶת הַגְאוּלָה,  תַּ ירָה בַּ עַ לַעֲשׂוֹת דִּ הָעוֹלָם מְסַיֵּ שֶׁ

עוֹלָם אֲבָנִים  ה נִידַחַת בָּ פִנָּ בוּעַ הָאַחֲרוֹן מָצְאוּ בְּ ָ שּׁ בַּ ]כּוֹלֵל – שֶׁ
דֻגְמַת  רוּךְ-הוּא ]בְּ דוֹשׁ-בָּ ל הַקָּ רְכָתוֹ שֶׁ לִיוֹת, עַל-יְדֵי בִּ טוֹבוֹת וּמַרְגָּ
לָאֵפוֹד  לּוּאִים  הַמִּ אַבְנֵי  וְאֵת  ֹהַם  הַשּׁ אַבְנֵי  אֵת  הֵבִיאוּ  אִם  שִׂ "וְהַנְּ
זֶה  בָּ נָה  וָּ וְהַכַּ הֱבִיאוּם8[,  הָעֲנָנִים  שֶׁ ה(,  הֻנָּ הַכְּ גְדֵי  בִּ )עֲבוּר  ן"7  וְלַחוֹשֶׁ
ר לְעֵיל[. זְכָּ נִּ צְדָקָה, כַּ ה, לְהוֹסִיף בִּ לָּ וּטֵי כַּ לִים זֹאת לְקִשּׁ נַצְּ מְּ הִיא – שֶׁ

7( ויקהל לה, כז.

8( ת"י עה"פ.

11. Targum Yonasan on the verse. [He interperts the word "nessisim" − princes, as 

clouds. Transalator's note.]
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The practical conclusion of what has been said is: the 
Redemption comes precisely through the service in exile, 
from revealing the master of the world in "exile,"12 so that 
this generation, the last generation of exile, will be the first 
generation of Redemption.

And G-d helps us see in the recent world events how the 
world itself is assisting and leading to the Redemption.

This simply means − as mentioned above − that every 
Jew must increase in "our actions and our service" in general 
that bring the Redemption, including and particularly − as 
talked about in the previous gathering − learning the Torah 
concerning Redemption, in the Written Torah (that "all13 
the books are filled with this subject") and the Oral Torah: 
Mishneh, Gemara, Midrashim, etc.

(From the talk of Shabbos Parshas Acharei-Kedoshim, 13 Iyar 5751)

12. [There  is  a  play  on words  in  the  Hebrew:  exile  is  "golah"  and  redemption  is 

"geulah." The difference between them in Hebrew is the letter "Aleph." The word "Alufo" 

means L-rd or master. The letter "Aleph" also has the numerical value of one. Thus, the 

"Master of the world" is the "Alufo of the world." He is also the "Alef" − the only One. By 

revealing the "Alufo," the "Alef" is also revealed, which transforms "golah" (without an 

alef) into "geulah" (with an alef).]

13. Rambam, Laws of Kings, chapter 11, halacha 2.
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נוֹגֵעַ לְפֹעַל:  קָנָא מֵהָאָמוּר לְעֵיל בְּ סְּ הַמַּ

ל  גִילוּי אַלוּפוֹ שֶׁ לוּת, דְּ גָּ וְקָא עַל-יְדֵי הָעֲבוֹדָה בַּ אָה דַּ הַגְאוּלָה בָּ
לוּת, יִהְיֶה הַדּוֹר  ל הַגָּ דּוֹר זֶה, הַדּוֹר הָאַחֲרוֹן שֶׁ ךְ שֶׁ "גוֹלָה", כָּ עוֹלָם בַּ

ל הַגְאוּלָה.  הָרִאשׁוֹן שֶׁ

הָאַחֲרוֹנִים  אֹרָעוֹת  מְּ בַּ רוֹאִים  שֶׁ עוֹזֵר  רוּךְ-הוּא  דוֹשׁ-בָּ וְהַקָּ
ה. עַ וּמוֹבִיל לִגְאֻלָּ עַצְמוֹ מְסַיֵּ עוֹלָם אֵיךְ הָעוֹלָם בְּ בָּ

ל-אֶחָד-וְאֶחָד  כָּ ר-לְעֵיל – שֶׁ זְכָּ נִּ בָר הוּא – כַּ רוּשׁ הַדָּ טוּת פֵּ וּבְפַשְׁ
בִיאִים אֶת  מְּ כְלָל שֶׁ ינוּ וֲעַבוֹדָתֵינוּ" בִּ "מַעֲשֵׂ רָאֵל צָרִיךְ לְהוֹסִיף בְּ שְׂ מִיִּ
לִמּוּד  פְנֵי זֶה – בְּ לִּ הִתְוַועֲדוּת שֶׁ ר בְּ דֻבָּ מְּ הַגְאוּלָה, כּוֹלֵל וּבִמְיֻחָד – כַּ
מְלֵאִים  פָרִים  הַסְּ ל9  "כָּ )שֶׁ כְתָב  בִּ תּוֹרָה-שֶׁ בַּ גְאוּלָה,  עִנְיָנֵי  בְּ הַתּוֹרָה 

ים וְכוּ'. רָשִׁ נָה וּגְמָרָא וּמִדְּ ה, מִשְׁ עַל-פֶּ בַּ דָבָר זֶה"(, וְתוֹרָה-שֶׁ בְּ

9( רמב"ם הל' מלכים פי"א ה"ב.
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24
20 Iyar 5751 − May 4 1991

At this Farbrengen of Parshas Emor, the Rebbe continued 

the discussion of the past week on what is Redemption. The 

primary subject was: what exactly was that "aleph" that needs to 

be incorporated in to "golah", thus making it into "geulah". The 

Rebbe offered an additional two explanations on the "aleph": thus 

defining Redemption as a threefold process of revealing G-dliness 

in the world:

a) "Aleph" as in "alufo shel olam" – master of the world: a G-dly 

revelation within the parameters of the world thus revealing that 

he is "master of the world".

b) "Aleph" as in "ulpana" – teaching: a G-dly revelation above 

the parameters of the world yet with a relationship to the world, 

thus revealing in the world a level of G-dliness which in essence 

transcends it, this is the revelation of Torah ("which proceeded 

creation") in the time of Moshiach.

c)  "Aleph"  as  in  "pele"  – wonder:  a  G-dly  revelation above 

the parameters of the world without a relationship to the world, 

thus revealing in the world Godliness in a ‘wondrous’ way, a totally 

unnatural revelation.

The Rebbe then proceeded to derive from this idea a practical 

preparation to the Redemption of its nature:

The lesson from this, regarding the actions which a Jew 
must do to further hasten the Redemption is simply:

- In addition to the activities revealing that G-d is the 
Master1 of the world − within the world and in every object 
in it, − in the part of the world that was assigned to him [to 
elevate and refine,] and in the world on large, particularly 

1. [The Hebrew word for "Master" used here is also the name of the first letter of the 

alphabet, and indicates unity and oneness.]
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כד.
תרגום משיחות ש"פ אמור, כ' אייר תנש"א

רָאֵל  נֵי-יִשְׂ בְּ שֶׁ עֻלּוֹת  לַפְּ נוֹגֵעַ  בְּ  – טוּת  פַשְׁ בְּ ה  מִזֶּ הַהוֹרָאָה 
כְדֵי לְמַהֵר עוֹד יוֹתֵר אֶת הַגְאוּלָה: צְרִיכִים לַעֲשׂוֹת בִּ

אֵיךְ  לְגַלּוֹת  כָל הָעוֹלָם,  בְּ עוֹלָם, עַד  בְּ חֶלְקוֹ  בְּ עֻלּוֹת  לַפְּ נוֹסָף  בְּ
בָר  דָּ וּבְכָל  עוֹלָם  בָּ עוֹלָם  ל  שֶׁ אַלוּפוֹ  הוּא  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ
ם  "לְשֵׁ הָעוֹלָם  עִנְיְנֵי  ל  כָּ אֶת  לִים  נַצְּ מְּ שֶׁ עַל-יְדֵי  וּבִפְרָט  עוֹלָם,  בָּ
ל  בוֹדוֹ" שֶׁ ה אֶת "כְּ עוֹלָם מְגַלֶּ בָּ בָר  דָּ ל  כָּ שֶׁ ךְ  כָּ מַיִם"1 וִ"לְדָעֵהוּ"2,  שָׁ

רוּךְ-הוּא –  דוֹשׁ-בָּ הַקָּ

הַתּוֹרָה,  וְלִמּוּד  נָא  אֻלְפָּ בְּ מְיֻחֶדֶת  הוֹסָפָה  ם  גַּ לִהְיוֹת  צְרִיכָה 
הַחֲסִידוּת,  תוֹרַת  בְּ תָה  תְגַלְּ נִּ שֶׁ פִי  כְּ הַתּוֹרָה  פְנִימִיּוּת  בִּ  – וּבִמְיֻחָד 

1( אבות פ"ב מי"ב. וראה רמב"ם הל' דעות ספ"ג. טושו"ע או"ח סרל"א.

2( משלי ג, ו. וראה רמב"ם וטושו"ע שם.

through making use of all aspects of the world "for the sake 
of heaven"2 and for "knowing Him,"3 so that everything in the 
world reveals the glory of G-d, -

There must also be a special increase in studying and 
learning Torah − particularly the inner teachings of the Torah 
as revealed in the teachings of Chassidus, in a manner of 

2. Avos 2:12. And see Rambam, Hilchos Deos, end of ch. 3. Tur and Shulchan Aruch, 

Orach Chayim, section 231.
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comprehension and perception, in wisdom, understanding 
and knowledge.4

And also, to influence others around him to do so as well 
− through spreading Torah, Judaism and the wellsprings of 
Chassidus.

(From the talk of Shabbos Parshas Emor, 20 Iyar 5751)

3. Mishlei 3:6. And see Rambam and Tur and Shulchan Aruch there.

4. ["Wisdom, understanding and knowledge" (Chochmah, Binah and Da'at) are the 

three components of  the development process of an intellectual idea; Chochma (wisdom)   

is conceiving the point of the idea, Binah (understanding) − is the actual development of 

that previously conceived idea, and Da'at (knowledge) is the awareness and identification 

with the idea, thus bringing it down to emotion and feeling. See Tanya part 1 Ch. 3.]
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ינָה וְדַעַת,  חָכְמָה בִּ גָה, בְּ ל הֲבָנָה וְהַשָּׂ אֹפֶן שֶׁ בְּ

הַתּוֹרָה  הֲפָצַת  עַל-יְדֵי  סְבִיבוֹ,  אֲחֵרִים  עַל  יעַ  פִּ לְהַשְׁ  – וְגַם 
עְיָנוֹת. הֲדוּת, וַהֲפָצַת הַמַּ וְהַיַּ



The Anouncment of the Redemption120

25
Sivan 12 5751 − May 25 1991

It has been already mentioned many times that according 
to all the signs of our Sages regarding the end of days (in 
addition to the general statement in the times of the Gemara 
that "all the appointed times have passed"1), this generation 
is the last of exile and the first generation of Redemption. My 
sainted father-in-law, the Rebbe, the leader of our generation, 
testified accordingly − in connection with his well-known 
announcement "Immediate Teshuvah, [will bring] immediate 
Redemption"2 − that in his days, (decades ago) all the aspects 
of Divine service required for the Redemption were completed, 
the only requirement being "to polish the buttons"3 and to 
stand ready to greet our righteous Moshiach.4 

How much more must this be the case after the increased 
efforts to spread Torah, Judaism and the wellsprings of 
Chassidus outward from then until now; especially since after 
forty years (from his Histalkus5) "a person reaches the level 
of understanding of his teacher,"6 and we now have obtained 
"A heart to know and eyes to see and ears to hear."7 Thus it is 
absolutely certain that the service of "polishing the buttons" 

1. Sanhedrin 97:2. See above Ch. 22 ft 1.

2. "Kol Koray" [public announcement] printed in the HaKriah VeHaKedusha ["The 

Reading and the Holiness" − a periodical published under the auspices of the Previous 

Rebbe] of the years 5701-03 [1940-1943] (as well as in his Igros Kodesh vol. 5, page 361ff. 

377ff. 408ff.. Volume 6, page 430ff). And elsewhere. 

3. See the talk of Simchas Torah 5689 [1929].

4. See HaYom Yom 15 Teves, And elsewhere .

5. [The Rebbe is writing in the fortieth year after the passing of the Previous Rebbe. 

Traditionally, the departure of a tzadik from this world is referred to as an "histalkus" −  

"elevation," meaning that he has reached a higher level of spirituality and inferring that his 

physical life in this world was also essentially spiritual.]
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כה.
משיחות ש"פ נשא, י"ב סיון תנש"א

חֲזַ"ל  דִבְרֵי  בְּ שֶׁ ימָנִים  הַסִּ ל  כָּ י  עַל-פִּ שֶׁ עָמִים  ה-פְּ מָּ כַּ ר  מְדֻבָּ
מָרָא  הַגְּ זְמַן  בִּ לָלִית  הַכְּ הַהוֹדָעָה  עַל  )נוֹסָף  מִים  הַיָּ אַחֲרִית  אוֹדוֹת 
וְדוֹר  לוּת  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר  הוּא  זֶה  דוֹרֵנוּ  הַקִיצִין"1(  ל  כָּ לוּ  "כָּ שֶׁ
מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדוּשּׁ כְּ הֵעִיד  שֶׁ פִי  כְּ הַגְאוּלָה,  ל  שֶׁ הָרִאשׁוֹן 
ר  דוּעָה "לְאַלְתַּ כוּת לְהַכְרָזָתוֹ הַיְּ יָּ ר וּבְשַׁ קֶשֶׁ יא דוֹרֵנוּ – בְּ אַדְמוֹ"ר נְשִׂ
מוּ  סִיְּ נִים(  שָׁ רוֹת  יָמָיו )לִפְנֵי עֶשְׂ בְּ שֶׁ ה"2 –  לִגְאֻלָּ ר  לִתְשׁוּבָה לְאַלְתַּ
פְתּוֹרִים"3 וְלַעֲמֹד הָכֵן  ל עִנְיְנֵי הָעֲבוֹדָה, וּצְרִיכִים רַק "לְצַחְצֵחַַ הַכַּ כָּ

יחַ צִדְקֵנו4ּ,  נֵי מָשִׁ לַת פְּ לְקַבָּ

רִבּוּי הָעֲבוֹדָה דְהַפָצַת הַתּוֹרָה  ה לְאַחֲרֵי  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ
לֵמוּת  וּבִמְיֻחָד הַשְׁ כּוֹלֵל  ה,  עְיָנוֹת חוּצָה מֵאָז וְעַד עַתָּ וְהַמַּ הֲדוּת  וְהַיַּ
יהּ  עְתֵּ אַדַּ אִינִישׁ  "קָאֵי  שֶׁ קוּתוֹ(  לְּ הִסְתַּ )לְאַחֲרֵי  נָה  שָׁ עִים  אַרְבָּ דְּ
אי  וַדַּ בְּ  – מֹעַ"6  לִשְׁ וְאָזְנַיִם  לִרְאוֹת  וְעֵינַיִם  לָדַעַת  "לֵב  יהּ"5,  רַבֵּ דְּ

1( סנהדרין צז, ב.

נַת תש"א-ג )אג"ק שלו ח"ה ע' שסא ואילך. שעז  שְׁ ה דִּ ָ דֻשּׁ הַקְרִיאָה וְהַקְּ 2( "קוֹל קוֹרֵא" בְּ
ואילך. תח ואילך. ח"ו ע' תל ואילך(. ועוד.

3( ראה שיחת שמח"ת תרפ"ט.

4( ראה "היום יום" ט"ו טבת. ובכ"מ.

5( ע"ז ה, ריש ע"ב.

6( תבוא כט, ג.

6. Avodah Zarah 5, beginning of side b.

7. Tavo 29:3.
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has also been concluded, and we are standing ready to greet 
our righteous Moshiach. −

This matter receives the utmost emphasis in this year 
− 5751, whose mnemonic8 is hinted at in the verse9 "his 
kingship will be exalted" over the entire world, (the verse is 
referring to David and Shlomo,10 of whome King Moshiach is 
an offspring11). The importance of this year is also alluded to in 
the year’s acronym, "It will be a year in which I will show you 
wonders,"12 as in the verse "as in the days of your going forth 
from the land of Egypt I will show you wonders."13 

The year began with the "wonders" which were actually 
seen and revealed to the eyes of the whole world (in addition 
to those which will be seen in the future, "I will show you"). 
These wonders fulfilled the words of the Yalkut Shimoni:14 "In 
the year in which King Moshiach will be revealed, the kings 
of all the nations of the world will struggle with each other... 
the king of Persia etc., the Arabian king, etc.; And (G-d) will 
say to them (Israel), "My children, do not be afraid, all that I 
have done I have done only for your sake... The time for your 
Redemption has arrived!" 

From that time on (particularly in the month of Nissan, 
the month of Redemption) we are already standing at the 

8. [As every Hebrew letter has a numerical equivalent, the alphabetic designation 

of a year may yield abbreviations or words that have special significance. The process 

of discovering these numerical meanings and correspondences between words is called 

"gematria." Here, for instance, the Hebrew letters ,א ש,  נ,  numerically equal 5751 ת, 

,ת = 400) ,נ = 50  ,ש = 300   1  is ,ה the 5000 sometimes designated with a preceding ,(א  = 

often omitted, it being understood we are in the sixth millennia (5000-5999) of Creation). 

The word תנשא, formed from the letters means "will be exalted."]

9. Balak 24:7.

10. The explanation of Rashi on the verse.
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נֵי  לַת פְּ פְתּוֹרִים", וְעוֹמְדִים הָכֵן לְקַבָּ ם "לְצַחְצֵחַַ הַכַּ מוּ גַּ יְּ סִּ אי שֶׁ וּבְוַדַּ
יחַ צִדְקֵנוּ. מָשִׁ

ה'תנש"א,  נַת  שְׁ  – זוֹ  נָה  שָׁ בְּ וּבְיוֹתֵר  יוֹתֵר  בְּ שׁ  מֻדְגָּ זֶה  וְעִנְיָן 
לֹמֹה8,  קָאֵי עַל דָוִד וּשְׁ א מַלְכוּתוֹ" )דְּ שֵׂ נָּ סוּק7 "תִּ פָּ ז בַּ נָה מְרֻמָּ ימָּ סִּ שֶׁ
בוֹת  י-תֵּ וְהָרָאשֵׁ לּוֹ,  כֻּ הָעוֹלָם  כָל  בְּ רְעָם9(  מִזַּ הוּא  יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ
ימֵי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם  נַת אַרְאֶנּוּ נִפְלָאוֹת", "כִּ הְיֶה שְׁ הּ "הָיֹה תִּ לָּ שֶׁ

אַרְאֶנּוּ נִפְלָאוֹת"10 

רְאוּ  יִּ שֶׁ ה  אֵלֶּ עַל  )נוֹסָף  רָאוּ  בָר  כְּ שֶׁ מֵהַ"נִפְלָאוֹת"  מַתְחִיל   –
הֶם  בָּ נָה זוֹ, שֶׁ שָׁ ים בְּ ל הָעַמִּ פֹעַל וּבְגָלוּי לְעֵינֵי כָּ עָתִיד, "אַרְאֶנּוּ"( בְּ בְּ
ל  יחַ נִגְלֶה בּוֹ כָּ שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ עֹנִי11: "שָׁ מְּ לְקוּט שִׁ בְרֵי הַיַּ מוּ דִּ נִתְקַיְּ
רַס כוּ' מֶלֶךְ עַרְבִי כוּ',  זֶה, מֶלֶךְ פָּ רִים זֶה בָּ מַלְכֵי אוּמּוֹת הָעוֹלָם מִתְגָּ
ל מַה  רְאוּ, כָּ תְיָּ נַי אַל תִּ רָאֵל( בָּ רוּךְ-הוּא לְיִשְׂ דוֹשׁ-בָּ וְאוֹמֵר לָהֶם )הַקָּ

תְכֶם",  אֻלַּ יעַ זְמַן גְּ בִילְכֶם . . הִגִּ שְׁ א בִּ יתִי אֶלָּ יתִי לֹא עָשִׂ עָשִׂ שֶׁ

עָה  שָׁ בָר "בְּ חֹדֶשׁ נִיסָן, חֹדֶשׁ הַגְאוּלָה( עוֹמְדִים כְּ וּמֵאָז )וּבִפְרָט בְּ

7( בלק כד, ז.

8( פרש"י עה"פ.

9( סהמ"צ להרמב"ם מל"ת שסב. פיה"מ ר"פ חלק יסוד הי"ב. אגרת תימן.

10( מיכה ז, טו.

11( ישעי' רמז תצט.

11. Sefer HaMitzvos of the Rambam, negative commandment 362. Perush 

HaMishnayos, beginning of chapter Chelek, principle 12. Igeres Teiman.

12. [See 6a. היה תהיה שנת אראנו נפלאות is the translated phrase in Hebrew.]

13. Micah 7:15.

14. Yeshayahu, remez 499.
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time "When the King Moshiach comes ("behold he comes")... 
and proclaims to Israel, ‘Humble ones, the time for your 
Redemption has arrived!"

...Action is the main thing:15

Since this is Parshas Naso, the Shabbos after Shavuos, the 
time of the giving of the Torah in the year of I will show you 
wonders, it is a time particularly ready and appropriate for the 
revelation of "a new Torah will proceed from me."16 This means 
that the practical lesson from this is that this is the set time 
to prepare (a sample and example of) the new dimensions 
of Torah to be revealed that will ultimately lead to the actual 
fulfillment of the promise "a new Torah will proceed from me."

Simply put, there should be a rejuvenation and increase 
in learning Torah with vigor and delight, until he originates 
new insights; both for one’s self and to influence on others, 
"Raise up many disciples."17 For it is known that "Every one 
of Israel is able to reveal secrets of wisdom and to discover a 
new insight in Torah, whether in homiletics or in the revealed 
or in the esoteric parts of Torah, according to the level of his 
soul’s root. Indeed, one is obligated to do so."18 This includes 
particularly a rejuvenation and intensification in learning and 

15. Avos, 1:17 (in gematria, "good") − that is learned on this Shabbos. [The number 17 

in Hebrew can be formed from the letters of the word "good." See also note 6a.]

16. See Yeshayahu 51:4: "For Torah will proceed from me." And in Vayikra Rabba 

13:3: "A new Torah will proceed from me, a renewal of Torah from me will proceed." This 

is explained at length in the talk of the second day of Shavuos (Sefer HaSichos 5751, p. 566 

and following).

17. Avos Chapter 1, Mishneh 1.

18. Tanya, Igeres HaKodesh, section 26 (p. 145a).
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רָאֵל וְאוֹמֵר  מִיעַ לָהֶם לְיִשְׂ א"( . . וּמַשְׁ ה זֶה בָּ א )"הִנֵּ יחַ בָּ שִׁ לֶךְ הַמָּ מֶּ שֶׁ
תְכֶם". אֻלַּ יעַ זְמַן גְּ עַנָוִים הִגִּ

ר12: ה הוּא הָעִקָּ עֲשֶׂ . . . וְהַמַּ

נַת  שְׁ ת נָשֹׂא, דִּ רָשַׁ ן-תּוֹרָה, פָּ אַחֲרֵי זְמַן מַתַּ לְּ ת שֶׁ בָּ ַ יּוֹם הַשּׁ יוָן שֶׁ כֵּ
"תּוֹרָה  דְּ לוּת  לְהִתְגַּ ל  וּמְסֻגָּ ר  מֻכְשָׁ הֲכִי  מַן  הַזְּ הוּא  נִפְלָאוֹת,  אַרְאֶנּוּ 
מַן  הַזְּ שֶׁ פֹעַל  בְּ ה  לְמַעֲשֶׂ הַהוֹרָאָה  שֶׁ מוּבָן   – צֵא"13  תֵּ י  מֵאִתִּ ה  חֲדָשָׁ
עוּד  שׁ( לְקִיּוּם הַיִּ פֹעַל מַמָּ הֲכָנָה )מֵעֵין וְדֻגְמָא וּמְבִיאָה בְּ רָמָא הִיא בְּ גְּ

צֵא". י תֵּ ה מֵאִתִּ "תּוֹרָה חֲדָשָׁ

חַיּוּת  מִתּוֹךְ  הַתּוֹרָה  לִמּוּד  בְּ וְהוֹסָפָה  שׁוּת  הִתְחַדְּ טוּת –  וּבְפַשְׁ
נוֹגֵעַ  נוֹגֵעַ לְעַצְמוֹ, וְהֵן בְּ תּוֹרָה, הֵן בְּ ים בַּ שׁ חִדּוּשִׁ חַדֵּ מְּ וְתַעֲנוּג עַד שֶׁ
ל  "כָּ שֶׁ דוּעַ  יָּ כַּ ה"14,  הַרְבֵּ לְמִידִים  תַּ "הַעֲמִידוּ  הַזּוּלַת,  עַל  עוּלָה  לְהַפְּ
חָדָשׁ  כֶל  שֵׂ שׁ  וּלְחַדֵּ חָכְמָה  עֲלוּמוֹת  תַּ לְגַלּוֹת  יָכוֹל  רָאֵל  יִשְׂ אִישׁ 
מָתוֹ,  חִינַת שֹׁרֶשׁ נִשְׁ פִי בְּ ר, כְּ נִסְתָּ נִגְלֶה הֵן בַּ דוֹת הֵן בַּ אַגָּ תּוֹרָה, הֵן בְּ בַּ
לִמּוּד  בְּ וְהוֹסָפָה  שׁוּת  הִתְחַדְּ  – וּבִמְיֻחָד  כּוֹלֵל  בָר"15,  דָּ בַּ ב  וּמְחֻיָּ

ת זֶה. בָּ שַׁ לוֹמְדִים בְּ גִימַטְרִיָא טוֹב( – שֶׁ נָה י"ז )בְּ רֶק א' מִשְׁ 12( אָבוֹת פֶּ

צֵא,  י תֵּ ה מֵאִתִּ צֵא", ובויק"ר פי"ג, ג: "תּוֹרָה חֲדָשָׁ י תֵּ י תּוֹרָה מֵאִתִּ עְיָה נא, ד: "כִּ 13( רְאֵה יְשַׁ
בוּעוֹת )סה"ש ה'תנש"א ע'  ָ חַג הַשּׁ יחַת יוֹם ב' דְּ שִׂ אַרוּכָה בְּ אֵר בְּ צֵא" – נִתְבָּ י תֵּ חִדּוּשׁ תּוֹרָה מֵאִתִּ

566 ואילך(.

14( אבות פ"א מ"א.

15( תניא אגה"ק סכ"ו )קמה, א(.
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spreading the inner teachings of the Torah that are revealed 
in Chassidus, a sample, example and "taste" of the Torah of 
Moshiach ("those who taste it shall merit life"19). Through this 
we will quicken, hasten and achieve the coming of David, the 
King Moshiach.20

(From the talk of Shabbos Parshas Naso, 12 Sivan 5751)

19. See Likkutei Sichos, volume 20, page 173. And see there for cross references.

20. Igeres HaKodesh of the Baal Shem Tov − section 309 at the beginning. See ibid 

chapter 16 footnote 1.
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תוֹרַת הַחֲסִידוּת, מֵעֵין וְדֻגְמָא  תָה בְּ תְגַלְּ נִּ נִימִיּוּת הַתּוֹרָה שֶׁ וְהֲפָצַת פְּ
כֵן עַל- לָּ ים זָכוּ"16( שֶׁ יחַ )"טוֹעֲמֶיהָ חַיִּ ל מָשִׁ וּ"טְעִימָה" מִתּוֹרָתוֹ שֶׁ

יחָא17. א מְשִׁ יאַת דָוִד מַלְכָּ יְדֵי-זֶה מְזַרְזִים וּמְמַהֲרִים וּפוֹעֲלִים בִּ

16( ראה לקו"ש ח"כ ע' 173. וש"נ.

17( אגה"ק דהבעש"ט – כש"ט בתחילתו.
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26
19 Sivan 5751 − June 1 1991

The main theme of this Shabbos Farbrengen was the kindling 

of the Menorah in the Temple, which is described in the opening 

verse of the weeks Torah portion with the words "when you will 

bring up the lamps". Rashi explains that the wording of the verse 

connotes that the kindling of the lamps must be in a way that "the 

flame  should  have  an  ability  to  rise  on  its  own",  I.e.,  the  flames 

should be able to rise by themselves without any further assistance 

of the one who kindles them. The Rebbe sees this as a directive in 

our Divine service: we must be like the candles who can shine alone 

without needing to be nurtured by others, then follows to apply this 

to our special time and age:  

All this receives greater emphasis in recent generations, 
described as "the heels of", and "the heels of the heels of 
Moshiach," particularly in this generation, the last generation 
of exile. 

... Only the heel of the foot, i.e., the absolute last generation 
has the ability to "rise on its own" and elevate all previous 
generations, because the last generation of exile will be the 
first generation of Redemption − the Redemption for all Jews 
throughout all generations!

Particulary since the shepherd Aharon HaCohen1 of 
our generation − my sainted father-in-law, the Rebbe, the 
leader of our generation... has emphasized this through his 
announcement of "Immediate Teshuvah [will bring] immediate 
Redemption,"1 and the announcement that we only have to 
"polish the buttons,"2 and afterwards − the declaration that 
this too has already ended, and it only requires us to "all of you 
stand prepared"3 to greet our righteous Moshiach in the true 
and complete Redemption.

(From the talk of Shabbos Beha’aloscha, 19 Sivan 5751)
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כו.
משיחות ש"פ בהעלותך, י"ט סיון תנש"א

עִקְבְתָא  דּוֹרוֹת הָאַחֲרוֹנִים, בָּ ה יְתֵירָה בַּ שָׁ וּבְכָל זֶה מִתְוַסֶפֶת הַדְגָּ
ל  דוֹרֵנוּ זֶה, הַדּוֹר הָאַחֲרוֹן שֶׁ יחָא וּבִפְרָט בְּ מְשִׁ עִקְבְתָא דִּ וְעִקְבְתָא דְּ

לוּת הַגָּ

כֹחוֹ לִהְיוֹת  רֶגֶל, הַדּוֹר הֲכִי אַחֲרוֹן, יֵשׁ בְּ בְּ וְקָא הֶעָקֵב שֶׁ . . . דַּ
עַל-יְדֵי-זֶה  זֶה,  פְנֵי  לִּ שֶׁ הַדּוֹרוֹת  ל  כָּ אֶת  וּלְהַעֲלוֹת  מֵאֵלֶיהָ"  "עוֹלָה 
הַגְאוּלָה – הַגְאוּלָה  ה הַדּוֹר הָרִאשׁוֹן דְּ לוּת נַעֲשָׂ הַגָּ הַדּוֹר הָאַחֲרוֹן דְּ שֶׁ

ל הַדּוֹרוֹת! ךְ כָּ מֶשֶׁ רָאֵל בְּ נֵי-יִשְׂ לְכָל בְּ

ת מוֹרִי- בוֹד-קְדֻשַׁ דוֹרֵנוּ – כְּ בְּ הָרוֹעֶה1 אַהֲרֹן הַכֹּהֵן שֶׁ וּבִפְרָט שֶׁ
ר  "לְאַלְתַּ לּוֹ דִּ יא דוֹרֵנוּ . . עַל-יְדֵי הַ"קּוֹל קוֹרֵא" שֶׁ וְחָמִי אַדְמוֹ"ר נְשִׂ
רִיכִים רַק "לְצַחְצֵחַַ אֶת  צְּ שֶׁ וְהַהַכְרָזָה3  ה"2,  לִגְאֻלָּ ר  לִתְשׁוּבָה לְאַלְתַּ
וְצָרִיךְ  זֶה,  אֶת  ם  גַּ מוּ  סִיְּ בָר  כְּ שֶׁ הַהוֹדָעָה  וּלְאַחֲרֶיהָ –  פְתּוֹרִים",  הַכַּ
צִדְקֵנוּ  יחַ  מָשִׁ נֵי  פְּ ל  לְקַבֵּ לָלֶכֶת  כֶם"4  לְּ כֻּ הָכֵן  "עִמְדוּ  רַק  לִהְיוֹת 

לֵימָה. ית וְהַשְׁ גְאוּלָה הָאֲמִתִּ בַּ

ת הָרוֹעִים" )זכרי' יא, ח. וראה תענית ט, סע"א(. לֹשֶׁ מִקְרָא מְפֹרָשׁ "שְׁ ן נִקְרָא אַהֲרֹן בְּ כֵּ 1( שֶׁ

2( נדפסו באגרות קודש שלו ח"ה ע' שסא ואילך. שעז ואילך. תח ואילך. ח"ו ע' תל ואילך.

3( ראה שיחת שמח"ת תרפ"ט.

4( ראה אגרות קודש אדמו"ר מהוריי"צ ח"ד ע' רעט. "היום יום" טו טבת. ובכ"מ.

2. Aharon is called in an explicit Scriptural text "the three shepherds" (Zecharyah 11:8. 

And see Taanis 9, end of side a).

3. Published in his Igros Kodesh, volume 5, page 361 and further. 377 and further. 408 

and further. Volume 6, page 430 and further. 

4. See the talks of Simchas Torah of 5689.
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27
26 Sivan 5751 − June 8 1991

The dissemination of the wellsprings, the inner 
dimension of Torah,1 outward to the most remote places, 
has already occurred. This is exemplified by the innovative 
extension of these wellsprings in our generation to this "lower 
hemisphere"2 in which the leader of the generation, my sainted 
father-in-law, the Moses of the generation, established his 
residence. From here these wellsprings are being disseminated 
to the farthest reaches of the world for over a fifty year-Jubilee 
period,3 (a time referred to as "eternal."4)

As a consequence of the increased dissemination of 
the wellsprings of Torah to the outside world, which has 
exceeded the quota, and the enhancement of "know the G-d 
of your father"5 and of the concept of "according to your 
understanding,"6 we     merit7 to see the immediate revelation 

1. The "hidden" dimension of Torah, which unifies the "hidden" dimension of a Jewish 

person with the "hidden" dimension of G-d." See Zohar III, 73a.Likkutei Torah, Vayikra, 

5c. Nitzovim, 46a. And in several other places.

2. The revelation of the giving of the Torah did not reach into this hemisphere. 

See Igros Kodesh of the Rebbe MaHaRayatz, vol. 2, p. 331. See there for cross references.

3. The fifty year period includes − and with particular emphasis − the timely date of 

the 28th of Sivan (28=koach-strength) of this week, (which is blessed from this Shabbos) 

− See, at length, the talk of the 28th of Sivan (Sefer HaSichos, 5751, p. 635ff.) [The 28th of 

Sivan is the anniversary of the Rebbe’s (and Rebbitzin Chaya Mushkah Nishmoso Eden) 

arrival in America in the year 5701. ]

4. Kiddushin 15a. Mechilta and Rashi, Mishpatim 21:6. Also note Likkutei Torah of 

our Parsha, 42d ff.

5. Divrei HaYamim I, 28:9. See Tanya, Kuntres Acharon, 156b and elsewhere .

6. [A reference to G-d’s response to Moses that the sending of the spies to Israel was 

not G-d’s own command, but it was based on Moses’ discretion, lit. "according to your 
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כז.
משיחות ש"פ שלח, מבה"ח תמוז תנש"א

עַל  שֶׁ תּוֹרָה,  בַּ שֶׁ הַתּוֹרָה )"סָתִים"  נִימִיוּת  פְּ דִּ עְיָנוֹת  הַמַּ הֲפָצַת 
א- קוּדְשָׁ דְּ "סָתִים"  עִם  רָאֵל  יִשְׂ דְּ דְ"סָתִים"  הָאַחְדוּת  ית  נַעֲשֵׂ יָדָהּ 

שׁ  תְחַדֵּ נִּ שֶׁ פִי  כְּ הֵימֶנוּ,  חוּצָה  אֵין  שֶׁ לְחוּצָה  עַד  חוּצָה,  רִיךְ-הוּא1(  בְּ
הָיָה  לֹא  בּוֹ  )שֶׁ חְתּוֹן  הַתַּ דּוּר  כַּ חֲצִי  בַּ וּבִמְיֻחָד  ם  גַּ זֶה  דוֹרֵנוּ  בְּ מְיֻחָד  בִּ
בוֹד- כְּ הַדּוֹר,  יא  נְשִׂ ל  שֶׁ בוֹ  מוֹשָׁ ע  נִקְבַּ בּוֹ  שֶׁ ן-תּוֹרָה2(,  דְמַתַּ לּוּי  הַגִּ

מוּפָצִים  ם  ָ וּמִשּׁ דוֹרֵנוּ,  בְּ שֶׁ ה  מֹשֶׁ אַדְמוֹ"ר,  מוֹרִי-וְחָמִי  ת  קְדֻשַׁ
נִים3 )"עוֹלָם"4(,  ךְ יוֹבֵל שָׁ שׁ, וּבְמֶשֶׁ בֵל מַמָּ כָל קַצְוֵי תֵּ עְיָנוֹת בְּ הַמַּ

בָר הָיְתָה  כְּ עְיָנוֹת חוּצָה )שֶׁ הֲפָצַת הַמַּ ר, עַל-יְדֵי הַהוֹסָפָה בַּ אֲשֶׁ
כֶף  ךָ", זוֹכִים6 תֵּ ע אֶת אֱלֹקֵי אָבִיךָ"5, "לְדַעְתְּ "דַי וְהוֹתֵר"(, "דַּ אֹפֶן דְּ בְּ

understanding." In the full text of the Sicha, the Rebbe interprets this as a reference to the 

need for us to employ our own understanding of G-d.]

7. In accordance with the promise of the King Moshiach to the Ba’al Shem Tov: in 

response to the Ba’al Shem Tov’s question "When will the master come?" Moshiach’s 

response was "When your wellsprings will be disseminated to the farthest reaches." (The 

holy epistle of the Ba’al Shem Tov - Keser Shem Tov, beginning).

1( ראה זח"ג עג, א. לקו"ת ויקרא ה, ג. נצבים מו, א. ובכ"מ.

2( ראה אג"ק אדמו"ר מוהריי"צ ח"ב ע' שלא. וש"נ.

ת- בָּ ַ רֵךְ מִיּוֹם הַשּׁ תְבָּ מִּ נִים לְכ"ח )"כֹּחַ"( סִיוָן )שֶׁ רָמָא, יוֹבֵל שָׁ מַן גְּ הַזְּ עִנְיָן שֶׁ 3( כּוֹלֵל וּבִמְיֻחָד בְּ
יחַת כ"ח סִיוָן )סה"ש תנש"א ע' 536 וָאֵילָךְ(. אַרוּכָה שִׂ קֹדֶשׁ זֶה( – רְאֵה בְּ

4( קידושין טו, א. מכילתא ופרש"י משפטים כא, ו. – ולהעיר גם מלקו"ת פרשתנו מב, ד 
ואילך.

5( דה"א כח, ט. וראה תניא קו"א קנו, ב. ובכ"מ.

יָפֻצוּ  שֶׁ כְּ אֵלָתוֹ אֵימַת אָתֵי מַר –  מַעֲנֶה לִשְׁ בְּ ם-טוֹב –  עַל-שֵׁ יחַ לְהַבַּ שִׁ הַבְטָחַת מֶלֶךְ הַמָּ כְּ  )6
ם-טוֹב( חוּצָה )אגה"ק דהבעש"ט – כש"ט בתחלתו(. עַל-שֵׁ הַבַּ מַעְיְנוֹתֶיךָ )דְּ
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of the Messianic Age of which it is written: "In that time8... 
the only occupation of the entire world will be to know G-d 
exclusively. Israel will thus become great sages and will know 
the hidden matters and will grasp the knowledge of their 
Creator according to the capacity of man, as it says9 "for the 
earth will be filled with the knowledge of G-d as the waters 
cover the sea bed.’"

(From the talk of Shabbos Parshas Shelach, 
Mevorchim Hachodesh Tammuz, 5751)

8. Rambam, at the conclusion of his work, Mishneh Torah.

9. Yeshayahu 11:9.
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לָדַעַת  א  אֶלָּ ל הָעוֹלָם  כָּ יִהְיֶה עֵסֶק  (לֹא  )שֶׁ  .  . מַן  הַזְּ ד לְ"אוֹתו7ֹ  וּמִיָּ
בָרִים  דוֹלִים וְיוֹדְעִים דְּ רָאֵל חֲכָמִים גְּ לְבַד, וּלְפִיכָךְ יִהְיוּ יִשְׂ אֶת ה' בִּ
מָלְאָהּ  י  כִּ אֱמַר8  נֶּ שֶׁ הָאָדָם,  כֹּחַ  פִי  כְּ בּוֹרְאָם  עַת  דַּ יגוּ  וְיַשִּׂ תוּמִים  הַסְּ

ים". ם מְכַסִּ יִם לַיָּ מַּ עָה אֶת ה' כַּ הָאָרֶץ דֵּ

7( רמב"ם בסיום וחותם ספרו "משנה תורה".

8( ישעי' יא, ט.
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28
Sivan 28 5751 − June 10 1991

The 28th day of Sivan marks the anniversary of the Rebbe and 

the Rebbetzin’s rescue from Nazi occupied Europe and arrival to 

the Shores of safety in the United States in 5701 − 1941. On the 50th 

anniversary of this auspicious occasion in 5751 the Rebbe handed 

out to each and every person present in the Synagogue a special 

pamphlet and before it delivered a special talk.

In the talk the Rebbe spoke of the theme of the day, as one that 

was a special landmark on the way to Redemption, for the Rebbe’s 

arrival at these shores preceded by the arrival of his Father in law 

a year earlier, brought along with it Chassidus and a great boost of 

life to Yidishkeit in the US.

Bringing Chassidus and Judaism to these shores marked 

the  final  preparation  for  the  Redemption,  for  the  way  to  lift  up 

something is from its very bottom, and uplifting the world from its 

exiled state is through  elevating its spiritually lowest point, which 

is the Lower hemisphere in which the United States is located, that 

did not merit the revelation of the giving of the Torah.

The Rebbe went on to say that just as general idea of Redemption 

is caused by elevating the very lowest, so to the actual processes of 

the Redemption will begin from the lowest place.

An analogy may be drawn between the general idea of 
exile and Redemption, and the specific location, where we are 
presently situated − in the "lower hemisphere."1

This "miniature Sanctuary"2 is where my sainted father-
in-law, the leader of our generation established his domicile, 

1. [The term "lower hemisphere" refers to the Western Hemisphere. The Rebbe here 

indicates that just as there is a general relationship between exile and Redemption, so 

there is a specific relationship between the place of exile in the "lower hemisphere" and the 

place of Redemption, Jerusalem.]

2. Yechezkal 11:16. Megillah 29a. [A term used to describe a Synagogue being a place 

where G-dliness resides, similar to the Beis HaMikdash.]
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כח.
תרגום משיחת יום ב', כ"ח סיון תנש"א

לוּת וְהַגְאוּלָה,  נוֹגֵעַ לִכְלָלוּת עִנְיָן הַגָּ ה בְּ זֶּ ם שֶׁ שֵׁ כְּ וְיֵשׁ לוֹמַר, שֶׁ
דּוּר  כַּ "חֲצִי  בַּ בּוֹ  מְצָאִים  נִּ שֶׁ רָטִי  הַפְּ קוֹם  לַמָּ נוֹגֵעַ  בְּ ם  גַּ הוּא  ךְ  כָּ
בוֹד- כְּ בּוֹ  שֶׁ קוֹם  הַמָּ מְעַט"1(  שׁ  קְדָּ )הַ"מִּ ה  זֶּ שֶׁ הֱיוֹת  שֶׁ  – חְתּוֹן"  הַתַּ

תוֹר  בְּ מְקוֹמוֹ,  אֶת  קָבַע  דוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  קְדֻשַׁ
מָקוֹם  וְקָא בְּ לּוֹ, הֲרֵי דַּ כָל הָעוֹלָם כֻּ עְיָנוֹת חוּצָה בְּ קוֹר לַהֲפָצַת הַמַּ הַמָּ
שׁ  י, "מִקְדָּ לִישִׁ ְ שׁ הַשּׁ קְדָּ ית הַמִּ קוֹם זֶה נִפְעֶלֶת הַגְאוּלָה וּבִנְיָן בֵּ וּמִמָּ

אד' כּוֹנְנוּ יָדֶיךָ"2,

הַקֹּדֶשׁ,  עִיר  לַיִם  ירוּשָׁ בִּ הַקֹּדֶשׁ,  אֶרֶץ  בְּ קוֹמוֹ  מְּ שֶׁ י  אַף-עַל-פִּ דְּ
ינו3ּ וֲעַבוֹדָתֵינוּ  ה נִפְעַל עַל יְדֵי "מַעֲשֵׂ זֶּ יוָן שֶׁ עַל הַר הַקֹּדֶשׁ – הֲרֵי כֵּ

1( יחזקאל יא, טז. מגילה כט, א.

2( בשלח טו, יז.

3( תניא רפל"ז.

and the place from which the wellsprings of Torah were 
disseminated to the entire world. Thus the Redemption and 
the building of the third Temple, "the sanctuary of G-d which 
Your hands established,"3 will begin from and occur specifically 
within this place.

True, the site of the Temple is in the Holy Land, in 
Jerusalem, on the Temple Mount. However, since the building 
of the Temple is facilitated by "our deeds and Divine service 
in the course of exile,"4 particularly, through our efforts to 

3. Beshallach 15:17.
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"disseminate the wellsprings of Torah to the remotest reaches" 
in the end of the age of exile, then this location, and only this 
location, embodies the full preparation for "the sanctuary of 
G-d which Your hands established.’"

And thus imminently the revelation of "the Sanctuary of 
G-d which Your hands established" will occur in this place. For, 
indeed, My sainted father-in-law, the leader of our generation, 
can demand and accomplish that the revelation of "the 
Sanctuary of G-d which Your hands established," will occur first 
and foremost in the location ("seven seventy") where he lived 
and worked for the last ten years of his life, which represented 
the sum total of his entire life’s work.

This will occur  specifically through completion of the 
Divine service in the "lower hemisphere," indeed in, the 
uttermost depths "raise up"5 and This in turn will reveal 
the entire building of "the Sanctuary of G-d which Your hands 
established," including the roof, where "the King Moshiach... 
stands on the roof of the Beis HaMikdash and will proclaim 
to Israel, ‘Humble ones, the time for your Redemption has 
arrived!"6 All this is "raised up," i.e., achieved by the (uplifting) 
efforts within the lowliest aspects of existence.

The most essential matter is to bring about the true and 
complete Redemption And in order for G-d to achieve this 
goal He "needs," as it were, the participation of every Jew. 
This means living Jews, souls within bodies. The Redemption 
comes through "our deeds and efforts," and it "depends," as it 
were, on the Jewish person’s consent, desire and proclamation 

4. Tanya, beg. of ch. 37.

5. See Torah Or, Bereishis 4a. See also Likkutei Sichos, vol. 18, p. 33.

6. Yalkut Shimoni, Yeshayahu 499.
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הָעֲבוֹדָה  לוּת עַל-יְדֵי  הַגָּ זְמַן  סִיוּם  בְּ וּבִפְרָט  לוּת",  הַגָּ ךְ  מֶשֶׁ זְמַן  ל  כָּ
קוֹם  מָּ בַּ וְדַוְקָא  זֶה,  מָקוֹם  בְּ בָר  כְּ יֵשׁ   – חוּצָה"  מַעְיְנוֹתֶיךָ  "יָפוּצוּ  דְּ

שׁ אד' כּוֹנְנוּ יָדֶיךָ", לֶמֶת לְ"מִקְדָּ שְׁ ה, אֶת הַהֲכָנָה הַמֻּ הַזֶּ

שׁ אד' כּוֹנְנוּ  ל "מִקְדָּ לּוּי שֶׁ מָקוֹם זֶה הַגִּ ה בְּ ד נַעֲשָׂ כֶף וּמִיָּ תֵּ עַד שֶׁ
יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  בוֹד-קְדֻשַׁ כְּ יָכוֹל  זֶה  אֵת  שֶׁ  – יָדֶיךָ" 
שׁ  "מִקְדָּ דְּ לּוּי  הַגִּ ה  נַעֲשָׂ לְרֹאשׁ  כָל  לְּ שֶׁ לְפֹעַל,  וּלְהָבִיא  לִתְבֹּעַ  דוֹרֵנוּ 
בּוֹ הוּא חַי  שֶׁ בְעִים"(  וְשִׁ בַע מֵאוֹת  מָקוֹם זֶה )"שְׁ בְּ יָדֶיךָ"  כּוֹנְנוּ  אד' 
כָל  דְּ ךְ-הַכֹּל  הַסַּ לּוֹ,  שֶׁ נִים הָאַחֲרוֹנוֹת  שָׁ ר  עֶשֶׂ ךְ  מֶשֶׁ בְּ וּפָעַל עֲבוֹדָתוֹ 

"ל(. נַּ עֲבוֹדָתוֹ )כַּ

הֲתַחְתּוֹן  חְתּוֹן, עַד בְּ דּוּר הַתַּ חֲצִי כַּ וְדַוְקָא עַל יְדֵי סִיּוּם הָעֲבוֹדָה בַּ
שׁ אד'  ל "מִקְדָּ נְיָן שֶׁ ל הַבִּ ים אֶת כָּ יהִים"4 וּמְגַלִּ יוֹתֵר – "מַגְבִּ חְתּוֹן בְּ תַּ
יחַ . . עוֹמֵד  שִׁ ר "מֶלֶךְ הַמָּ נְיָן, אֲשֶׁ ל הַבִּ ג שֶׁ ם הַגַּ כּוֹנְנוּ יָדֶיךָ" כּוֹלֵל גַּ
יעַ  רָאֵל וְאוֹמֵר עַנָוִים הִגִּ מִיעַ לָהֶם לְיִשְׂ שׁ וְהוּא מַשְׁ קְדָּ ית הַמִּ ג בֵּ עַל גַּ
הָה(  ה )נִפְעַל( עַל יְדֵי הָעֲבוֹדָה )הַהַגְבָּ ל זֶה מִתְעַלֶּ תְכֶם"5 – כָּ אֻלַּ זְמַן גְּ

יוֹתֵר. חְתּוֹן בְּ ל הַתַּ שֶׁ

ר  לֵימָה, אֲשֶׁ ית וְהַשְׁ הֲבָאַת הַגְאוּלָה הָאֲמִתִּ ר – בְּ . . . כּוֹלֵל וְעִקָּ
בְיָכוֹל(  לֵמוּת הוּא זָקוּק )כִּ שְׁ רוּךְ-הוּא יִפְעַל זֹאת בִּ דוֹשׁ-בָּ הַקָּ דֵי שֶׁ כְּ
מָה  נְשָׁ תוֹר  בְּ וְדַוְקָא  רָאֵל,  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ ל  שֶׁ פוּתוֹ  תְּ תַּ לְהִשְׁ
בְיָכוֹל  כִּ וְנָחוּץ  הַגְאוּלָה,  אָה  בָּ וֲעַבוֹדָתֵינוּ  ינוּ  מַעֲשֵׂ עַל-יְדֵי  שֶׁ גוּף,  בְּ
רַק  לֹּא  שֶׁ וְיַכְרִיז,  יִרְצֶה  הוּא  שֶׁ מִזּוֹ –  וִיתֵירָה  ים,  יַסְכִּ הוּדִי  יְּ שֶׁ לְכָךְ 

4( ראה תו"א בראשית ד, א. וראה לקו"ש חי"ח ע' 33.

5( ילקוט שמעוני ישעי' רמז תצט.



The Anouncment of the Redemption138

that not only has "the time for your Redemption arrived," but 
that the Redemption is actually here, literally speaking. As 
mentioned above, Geulah (Redemption) is cognate to the term 
Giluy (Revelation), and is a reference to the revelation of the 
Master of the world within Golah (exile). It is the effort of the 
Jews in exile that brings this about.

(From the talk of Monday, 28 Sivan 5751)
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טוּת,  פַשְׁ בְּ הַגְאוּלָה  בָר  כְּ נָהּ  שְׁ יֶּ שֶׁ א  אֶלָּ תְכֶם",  אֻלַּ גְּ זְמַן  יעַ  "הִגִּ שֶׁ
ל  שֶׁ "אַלוּפוֹ  דְּ לּוּי  הַגִּ  – לּוּי  גִּ שׁוֹן  מִלָּ הִיא  גְאוּלָה  שֶׁ לְעֵיל  ר  דֻבָּ מְּ כַּ

גָלוּת(. הוּדִי בְּ פְעַל עַל-יְדֵי עֲבוֹדַת הַיְּ נִּ "גּוֹלָה" )שֶׁ עוֹלָם" בַּ
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29
Tammuz 3, 5751 − June 15, 1991

One might still raise a question, as others have done. Even 
if one were to do his work to perfection, even reaching the level 
of "dissemination" (which implies total commitment and self-
abnegation), one might question to what avail is it considering 
the fact that "you are the least among the nations,"1 and that 
there are the "seventy nations" who so outnumber the "one 
lamb"2 − Israel.

In other words, what will be the response of the world 
and the Gentiles to the Jewish efforts of "disseminating the 
wellsprings to the remotest reaches," in order to hasten the 
true and complete Redemption, since they do not understand 
what all this means?! Granted, these efforts are indeed noble 
and sublime, but one might object that we have to consider the 
world’s reaction!

The answer to this question is:

The world is ready and completely receptive! When a 
Jew performs his work properly, transcending all limits and 
constraints, and simultaneously channeling these efforts 
within the parameters of nature, he will see how the world, 
nature and the nations of the world will assist him in his work.

... This is particularly true now that so many of the 
impediments are no longer existent. (And as was noted earlier, 
even the Soviet Union has undergone significant changes for 
the better.) On the contrary, we are witness to the miracles 

1. Vo’eschanan 7:7.

2. Tanchuma Toldos 5. Esther Rabbah, 10:11. Pesikta Rabbasi, 9:2.
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כט.
תרגום משיחות יום ה' פ' קרח, בדר"ח תמוז וש"פ קרח, ג' תמוז תנש"א

שׁוֹאֲלִים:  ה  מָּ כַּ שֶׁ פִי  כְּ  – אֵלָה  ְ הַשּׁ לִהְיוֹת  יְכוֹלָה  עֲדַיִן  אָמְנָם 
אֲנִי  שֶׁ עַד  לֵמוּת,  שְׁ בִּ עֲבוֹדָתִי  אֶת  ה  עוֹשֶׂ עַצְמִי  בְּ אֲנִי  ר  אֲשֶׁ כַּ אֲפִלּוּ 
מַה   – טּוּל(  הַבִּ כְלִית  )תַּ "יָפוּצוּ"  הִיא  צִיאוּתִי  מְּ שֶׁ א  לְדַרְגָּ יעַ  מַגִּ
ים"1, וּבָעוֹלָם סָבִיב  ל הָעַמִּ עַט מִכָּ ם הַמְּ ר "אַתֶּ אֲשֶׁ כַּ זֶה,  בְּ הַתּוֹעֶלֶת 
ה אַחַת2. בְשָׂ עֵרֶךְ לְהַכִּ כַמּוּת בְּ הֵם רִבּוּי עָצוּם בְּ בְעִים אֻמּוֹת שֶׁ נָם שִׁ יֶשְׁ

ךְ  כָּ עַל  הָאֻמּוֹת  יֹאמְרוּ  וּמַה  הָעוֹלָם  יֹאמַר  מַה  אַחֵר:  וּבְסִגְנוֹן 
 – וּבִמְיֻחָד  חוּצָה"  מַעְיְנוֹתֶיךָ  "יָפוּצוּ  דְּ עֲבוֹדָתוֹ  אֶת  ה  עוֹשֶׂ הוּדִי  יְּ שֶׁ
רוּשׁ  לֵימָה, הֲרֵי אֵין הֵם מְבִינִים מָה פֵּ ית וְהַשְׁ קֵרוּב הַגְאוּלָה הָאֲמִתִּ בְּ
צְרִיכִים  אֲבָל  יוֹתֵר –  בְּ וְנַעֲלֵית  דוֹלָה  גְּ עֲבוֹדָה  זוֹהִי  אָמְנָם  בָר?!  הַדָּ

ב – טוֹעֵן הוּא – עִם הָעוֹלָם! ֵ לִכְאוֹרָה לְהִתְחַשּׁ

ה  יַעֲשֶׂ יְהוּדִי  ר  אֲשֶׁ כַּ מוּכָן!  בָר  כְּ הָעוֹלָם  הוּא:  זֶה  עַל  עֲנֶה  וְהַמַּ
לָה, וּבְיַחַד עִם  דִידָה וְהַגְבָּ מַעְלָה מִמְּ לְּ אֹפֶן שֶׁ עֵי – בְּ דְבָּ אֵת עֲבוֹדָתוֹ כִּ
הָעוֹלָם,  בַע – יִרְאֶה אֵיךְ שֶׁ י הַטֶּ לְבוּשֵׁ לִים דִּ כֵּ שׁ בַּ ה מְלוּבָּ זֶּ פִי שֶׁ זֶה כְּ

עֲבוֹדָתוֹ.  עִים לוֹ בַּ טֶבַע הָעוֹלָם וְאֻמּוֹת הָעוֹלָם מְסַיְּ

ה מִמְנִיעוֹת  ה-וְכַמָּ מָּ ר כַּ אֲשֶׁ ו, כַּ ה עַכְשָׁ ה-וְכַמָּ מָּ . . . עַל-אַחַת-כַּ
נַעֲשׂוּ  הַהִיא  דִינָה  מְּ בַּ ם  גַּ שֶׁ לְעֵיל,  ]וְכָאָמוּר  אֵינָם  אֵלּוּ  וְעִכּוּבִים 
ים  סִּ עוֹלָם עַצְמוֹ רוֹאִים אֵת הַנִּ ה – בְּ רַבָּ דוֹלִים לַטּוֹב[, וְאַדְּ נּוּיִים גְּ שִׁ

1( ואתחנן ז, ז.

2( תנחומא תולדות ה. אסת"ר פ"י, יא. פס"ר פ"ט, ב.
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and wonders that have occurred, specifically in the last two 
years (of "miracles" and of "wonders I shall show him, 5750 
and 5751). The time has thus arrived, that notwithstanding the 
need for supernatural changes (the miracles and wonders of the 
true and complete Redemption), these supernatural energies 
permeate the nature of the world itself, so that the world itself 
assists in the blossoming of the Redemption.

(From the talk of Thursday, Parshas Korach, second day of Rosh
Chodesh Tammuz and of Shabbos Parshas Korach, 3 Tammuz, 5751)



בְּשׂוֹרַת הַגאְוּלהָ 143

ים,  נִסִּ נַת  ]שְׁ הָאַחֲרוֹנוֹת  נִים  שָׁ בְּ פְרָט  בִּ ים  תְרַחֲשִׁ מִּ שֶׁ פְלָאוֹת  וְהַנִּ
לִהְיוֹת  רִיךְ  צָּ שֶׁ הֲגַם  שֶׁ מַן,  הַזְּ יעַ  הִגִּ בָר  כְּ  – נִפְלָאוֹת[  אַרְאֶנוּ  נַת  וּשְׁ
ים  לְנִסִּ עַד  וְנִפְלָאוֹת,  ים  נִסִּ  – לָה  וְהַגְבָּ דִידָה  מִמְּ מַעְלָה  לְּ שֶׁ עִנְיָן 
טֶבַע  בְּ ם  גַּ חוֹדֵר  זֶה  הֲרֵי   – לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ גְאוּלָה  דִּ וְנִפְלָאוֹת 

עַ לִצְמִיחַת הַגְאוּלָה. הָעוֹלָם עַצְמוֹ מְסַיֵּ הָעוֹלָם, שֶׁ
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Tammuz 17, 5751 − June 29, 1991

All the signs mentioned by our sages concerning the 
generation of "the heels of Moshiach" indicate that our 
generation is the last generation of exile and consequently 
the first generation of Redemption. This realization has been 
greatly increased through the enhancement of efforts to 
disseminate the Torah, Judaism and the wellsprings of Torah 
to the most remote reaches of the world, extending even to 
this "lower hemisphere," i.e. the Western Hemisphere, (as a 
result of the liberation of the 12th and 13th of Tammuz) over 
the course of the last fifty years

Consider this: If at the beginning of this era, my 
sainted father-in-law, the leader of our generation, issued 
a proclamation that "Immediate Teshuvah, [will bring] 
immediate Redemption!" and testified that we have already 
completed all of our Divine service, and all that remains for 
us to do is to "polish the buttons" and "All of you, stand ready 
to greet our righteous Moshiach." How much more so, at 
the end of this era, there is absolutely no shred of doubt that 
the time of Redemption has arrived. To borrow a Talmudic 
expression: "All of the deadlines have passed."1 Even Teshuvah 
(which the Talmud there states is a prerequisite for Redemption 
("Redemption depends solely on Teshuvah")) has already been 
fully realized.

...Within our generation itself, there is an added innovation 
this year:

In addition that we find ourselves in literal proximity to 
the true and complete Redemption, in this year of "It shall be a 
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ל.
משיחות ש"פ בלק, י"ז )טוב( תמוז תנש"א

עִקְבְתָא  דְּ רָא  דָּ אוֹדוֹת  חֲזַ"ל  דִבְרֵי  בְּ שֶׁ ימָנִים  הַסִּ ל  כָּ י  עַל-פִּ
דּוֹר  וּ)בְמֵילָא(  לוּת  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר  הוּא  זֶה  דוֹרֵנוּ  יחָא,  מְשִׁ דִּ
לֵמוּת  ל הַגְאוּלָה . . וּבְכָל זֶה נִיתְוַסֵף עוֹד יוֹתֵר עַל-יְדֵי שְׁ הָרִאשׁוֹן שֶׁ
חֲצִי  בַּ חוּצָה  עְיָנוֹת  הַמַּ וַהֲפָצַת  הֲדוּת  וְהַיַּ הַתּוֹרָה  דְהַפָצַת  הָעֲבוֹדָה 
יוֹבֵל  ךְ  מֶשֶׁ בְּ מּוּז(  תַּ י"ב-י"ג  דְּ מֵהַגְאוּלָה  תוֹצָאָה  )כְּ חְתּוֹן  הַתַּ דּוּר  כַּ

נִים,  שָׁ

ת מוֹרִי-וְחָמִי  ַ בוֹד-קְדוּשּׁ קוּפָה זוֹ יָצָא כְּ הַתְחָלַת תְּ ר, אִם בְּ אֲשֶׁ
ר לַגְאוּלָה",  ר לִתְשׁוּבָה לְאַלְתַּ הַכְרָזָה "לְאַלְתַּ יא דוֹרֵנוּ בַּ אַדְמוֹ"ר נְשִׂ
"לְצַחְצֵחַ  רַק  וּצְרִיכִים  הָעֲבוֹדָה,  עִנְיְנֵי  ל  כָּ מוּ  סִיְּ בָר  כְּ שֶׁ וְהֵעִיד 
פְתּוֹרִים",  הַכַּ "צִחְצוּחַ  ם  גַּ מוּ  סִיְּ בָר  כְּ שֶׁ ה,  מִזֶּ וִיתֵירָה  פְתּוֹרִים",  הַכַּ
יחַ  מָשִׁ נֵי  פְּ ל  לְקַבֵּ כֶם"(  לְּ כֻּ הָכֵן  )"עִמְדוּ  הָכֵן  לַעֲמֹד  רַק  וּצְרִיכִים 
סָפֵק  ל  כָּ לְלֹא  אי  וּבְוַדַּ אי  וַדַּ בְּ זוֹ,  קוּפָה  תְּ ל  שֶׁ סִיּוּמָהּ  בְּ הֲרֵי  צִדְקֵנוּ, 
ל  כָּ לוּ  "כָּ חֲזַ"ל1  וּבִלְשׁוֹן  הַגְאוּלָה,  זְמַן  יעַ  הִגִּ בָר  כְּ שֶׁ סְפֵיקָא  וְסָפֵק 
לוּי  תָּ בָר  הַדָּ "וְאֵין  אֲמָר  הַמַּ ךְ  הֶמְשֵׁ )כְּ שׁוּבָה  הַתְּ עִנְיָן  וְגַם  הַקִיצִין" 

לֵמוּת. שְׁ בָר בִּ תְשׁוּבָה"( הָיָה כְּ א בִּ אֶלָּ

נָה זוֹ: שָׁ דוֹרֵנוּ זֶה גּוּפָא – בְּ . . . וְחִדּוּשׁ נוֹסָף בְּ

ית  הָאֲמִתִּ לַגְאוּלָה  שׁ  מַמָּ סְמִיכוּת  בִּ מְצָאִים  נִּ שֶׁ לְכָךְ  נוֹסָף 

1( סנהדרין צז, ב.

1. Sanhedrin 97b. [See above Ch. 22 ft. 1]
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year in which I will show you wonders," when the prediction of 
"As in the days you have departed from Egypt, I shall show you 
wonders,"2 will materialize. And we have, in fact, witnessed 
wonders that testify that this is "the year in which the King 
Moshiach will be revealed," and the "time when the King 
Moshiach will come... and announce to Israel, ‘Humble ones, 
the time for your Redemption has arrived.’"3 Further, these 
wonders and the announcement that "Behold, he (the King 
Moshiach) is coming,"4 allowing for the translation that "he has 
already come," mean that we already stand on the threshold of 
the beginning of the Messianic Era as well as on the threshold 
of the beginning of the Redemption, the continuation and 
culmination of which shall occur imminently.

Since we are standing on the threshold of Redemption 
which will arrive imminently, it follows that the study of the 
Laws of building the Temple this year must be of an entirely 
different fashion. First and foremost, this study must be 
permeated with the certain awareness and full recognition that 
this study is not merely an "academic exercise," but it is relevant 
for practical use for the very next moment; for indeed, the 
"Future Sanctuary that we are anticipating has already been 
built and is fully developed (above, will thus imminently) be 
revealed and arrive from Heaven"5 instantaneously!

The attitude towards the study of these laws should be 
analogous to what was discussed in the recent past,6 that 
the special increase in the study of the teachings of Torah 
concerning Redemption and Moshiach should not simply 
serve as a catalyst to hasten the coming of Moshiach and the 

2. Michah 7:15.

3. Yalkut Shimoni, Yeshayahu 499.



בְּשׂוֹרַת הַגאְוּלהָ 147

אַרְאֶנוּ"  נִפְלָאוֹת  נַת  שְׁ הֵא(  ")תְּ הִיא  זוֹ  נָה  שָׁ הֲרֵי,  לֵימָה,  וְהַשְׁ
נָה  ָ רָאֵל(, הַשּׁ תְפוּצוֹת יִשְׂ ט בִּ ֵ שּׁ תְפַּ נִּ נָה שֶׁ ָ מִנְיַן הַשּׁ בוֹת דְּ י-תֵּ הָרָאָשֵׁ )כְּ
נִפְלָאוֹת"2,  אַרְאֶנוּ  מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  ימֵי  "כִּ עוּד  הַיִּ ם  יְקֻיַּ הּ  בָּ שֶׁ
יחַ  שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ ָ זּוֹהִי הַ"שּׁ עִידִים שֶׁ פֹעַל "נִפְלָאוֹת" הַמְּ וּכְבָר רָאוּ בְּ
לָהֶם  מִיעַ  מַשְׁ וְהוּא   .  . א  בָּ יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ עָה  לַ"שָׁ וְעַד  בּוֹ",  נִגְלֶה 
עֹנִי(3,  מְּ שִׁ לְקוּט  הַיַּ דִבְרֵי  )כְּ תְכֶם"  אֻלַּ גְּ זְמַן  יעַ  הִגִּ עַנָוִים  רָאֵל  לְיִשְׂ
הַיְנוּ,  א,  בָּ בָר  כְּ שֶׁ א"4,  בָּ יחַ(  שִׁ הַמָּ לֶךְ  )הַמֶּ זֶה  ה  "הִנֵּ שֶׁ לְהַכְרָזָה  וְעַד 
הַתְחָלַת  סַף  עַל  יחַ,  שִׁ הַמָּ יְמוֹת  הַתְחָלַת  סַף  עַל  בָר  כְּ עוֹמְדִים  שֶׁ

לֵמוּתָהּ. כָתָהּ וּשְׁ ד הַמְשָׁ כֶף וּמִיָּ הַגְאוּלָה, וְתֵּ

שׁ,  ד מַמָּ כֶף וּמִיָּ אָה תֵּ בָּ עוֹמְדִים עַל סַף הַגְאוּלָה שֶׁ יוָן שֶׁ . . . כֵּ
אֹפֶן אַחֵר  נָה זוֹ צָרִיךְ לִהְיוֹת בְּ שָׁ חִירָה בְּ ית הַבְּ מּוּד הִלְכוֹת בֵּ לִּ מוּבָן, שֶׁ
אוּת  וַדָּ רָה בְּ מּוּד הוּא מִתּוֹךְ יְדִיעָה וְהַכָּ הַלִּ ר – שֶׁ לְגַמְרֵי . . וְעוֹד וְעִקָּ
פֹעַל  ה בְּ י אִם, הֲלָכָה לְמַעֲשֶׂ יחָא", כִּ אֵין זֶה "הִלְכְתָא לִמְשִׁ מוּרָה שֶׁ גְּ
כְלָל  נוּי וּמְשֻׁ ין בָּ אָנוּ מַצְפִּ שׁ הֶעָתִיד שֶׁ קְדָּ "מִּ יוָן שֶׁ אַחֲרֵי זֶה, כֵּ לְּ רֶגַע שֶׁ בָּ

מֵימְרָא! רֶגַע כְּ מַיִם"5 בְּ ָ גָלֶה וְיָבוֹא מִשּׁ ה לְמַעֲלָה, וְתֵכֶף( יִּ בָר עַתָּ )כְּ

יֻחֶדֶת  נוֹגֵעַ לַהוֹסָפָה הַמְּ קוּפָה הָאַחֲרוֹנָה6 בְּ תְּ ר בַּ דֻבָּ רֶךְ הַמְּ וְעַל-דֶּ

2( מיכה ז, טו.

3( ישעי' רמז תצט.

4( שה"ש ב, ח ובשהש"ר עה"פ.

5( פרש"י ותוס' סוכה מא, סע"א. ועוד.

6( לעיל ע' 99. ועוד.

4. Shir HaShirim 2:8 and Shir HaShirim Rabbah on this verse.

5. Rashi and Tosphos commentaries to Sukkah, 41, end side a and in other sources.

6. Above, p. 49 and in other places.
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Redemption. Rather this study should enable us to begin to live 
with and thrive on matters of Moshiach and Redemption, to 
"live with the time" of the Messianic Era. This can be attained 
when his intellect is filled with the comprehension of the 
Torah concepts of Moshiach and Redemption. This intellectual 
awareness then extends to and permeates one’s emotions, and 
then translates into thought, speech and action consistent 
with this very auspicious period of time when we stand on the 
threshold of Redemption and we are able to point with our 
finger and say "Behold he (he King Moshiach) has come."

One might suggest an additional rationale for the need 
and the virtue of studying the Torah’s teachings concerning 
Moshiach, Redemption and the building of the third Temple; 
as an entrance into the Messianic Era:

Although our Sages7 have declared that Moshiach will 
come "when we are distracted from his coming," this does 
not contradict, G-d forbid, the need for thought and reflection 
of the most powerful fashion8 on matters of Moshiach and 
Redemption, which means primarily thought and reflection 
that we are now standing at the very entrance of the Messianic 
Era and that "Behold he is coming," since all the deadlines 
have since passed, teshuvah has been done and all of the 
different aspects of our Divine service have been completed in 
accordance with the details mentioned above; The resolution 
of this apparent contradiction is that the term for distraction, 
"Hesech HaDa’as" (literally "removing one’s knowledge") 
actually means "transcending one’s knowledge."9 This implies 

7. Sanhedrin 97a.

8. Da’as, the type of knowledge where "one binds his mind with an extremely powerful 

and strong bond; firmly attaching one’s thought." − Tanya, end of ch. 3.

9. Tanya, Igeres HaKodesh (105b).



בְּשׂוֹרַת הַגאְוּלהָ 149

ה"  "סְגֻלָּ תוֹר  בְּ )רַק(  לֹא   − יחַ  וּמָשִׁ גְאוּלָה  עִנְיְנֵי  בְּ הַתּוֹרָה  לִמּוּד  בְּ
דֵי  כְּ ר  עִקָּ וּ(בְּ ם  )גַּ א  אֶלָּ וְהַגְאוּלָה,  יחַ  שִׁ הַמָּ יאַת  בִּ וּלְקָרֵב  לְמַהֵר 
מַן" דִימוֹת  ה, "לִחְיוֹת עִם הַזְּ יחַ וּגְאֻלָּ עִנְיְנֵי מָשִׁ לְהַתְחִיל "לִחְיוֹת" בְּ
גָה  וְהַשָּׂ הֲבָנָה  בְּ וְחָדוּר  א  מְמֻלָּ ה  נַעֲשָׂ כֶל  הַשֵּׂ שֶׁ עַל-יְדֵי-זֶה  יחַ,  שִׁ הַמָּ
רֶגֶשׁ  ם בְּ ט וְחוֹדֵר גַּ ֵ שּׁ כֶל מִתְפַּ תוֹרָה, וּמֵהַשֵּׂ בְּ ה שֶׁ יחַ וּגְאֻלָּ עִנְיְנֵי מָשִׁ בְּ
תְאִים  הַמַּ אֹפֶן  בְּ ה  וּמַעֲשֶׂ בּוּר  דִּ בָה  מַחְשָׁ בְּ פֹעַל  בְּ לַהַנְהָגָה  וְעַד  ב,  הַלֵּ
ה  "הִנֵּ ע שֶׁ אֶצְבַּ עוֹמְדִים עַל סַף הַגְאוּלָה, וּמַרְאִים בְּ לִזְמַן מְיֻחָד זֶה, שֶׁ

א". יחַ( בָּ שִׁ לֶךְ הַמָּ זֶה )הַמֶּ

עִנְיְנֵי  בְּ הַתּוֹרָה  לִמּוּד  דְּ עֲלָה  וְהַמַּ הַצֹּרֶךְ  בֵאוּר  בְּ לְהוֹסִיף  וְיֵשׁ 
כְנִיסָה לְהַתְחָלַת יְמוֹת  י כִּ לִישִׁ ְ שׁ הַשּׁ קְדָּ ית-הַמִּ ה וּבִנְיָן בֵּ יחַ וּגְאֻלָּ מָשִׁ

מָה: יחַ – וּבְהַקְדָּ שִׁ הַמָּ

סְתִירָה  עַת", אֵין זֶה בִּ חַ הַדָּ הֶסֵּ א "בְּ יחַ בָּ שִׁ מָּ אָמְרוּ חֲזַ"ל7 שֶׁ אַף שֶׁ
ר  ֵ קַשּׁ מְּ )"שֶׁ עַת"  "דַּ ל  שֶׁ אֹפֶן  בְּ וְהִתְבּוֹנְנוּת  בָה  לְמַחְשָׁ לוֹם  חַס-וְשָׁ
עִנְיְנֵי  בְּ חֹזֶק"8(  בְּ בְתּוֹ  מַחֲשַׁ וְיִתְקַע  מְאֹד  וְחָזָק  יץ  אַמִּ ר  קֶשֶׁ בְּ עְתּוֹ  דַּ
יר  וּלְהַכִּ לֵידַע  וְהַהִתְבּוֹנְנוּת  בָה  חְשָׁ הַמַּ לָרֹאשׁ  ]וּלְכָל  ה  וּגְאֻלָּ יחַ  מָשִׁ
יוָן  כֵּ א",  בָּ זֶה  ה  "הִנֵּ יחַ,  שִׁ הַמָּ לִימוֹת  נִיסָה  הַכְּ בְּ בָר  כְּ עוֹמְדִים  שֶׁ
ל עִנְיְנֵי הָעֲבוֹדָה  מוּ כָּ שׁוּבָה, וְסִיְּ ל הַקִיצִין, וּכְבָר עָשׂוּ תְּ לוּ כָּ בָר כָּ כְּ שֶׁ
חַ הַדַעַת"  י, "הֶסֵּ בָרִים הָאֲמוּרִים לְעֵיל[ – כִּ רָטֵי הַדְּ כָל פְּ לֵמוּת, כְּ שְׁ בִּ

7( סנהדרין צז, א.

8( תניא ספ"ג.

9( תניא אגה"ק )קה, ב(.
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that after one has allowed this matter of Moshiach to permeate 
one’s intellect (by applying his thought and constant reflection, 
etc.) one then reaches the level where this then transcends his 
knowledge.

Translating the above into practical terms. Despite the 
"uproar" associated with this matter in recent times within 
this year, the year of "I shall show him wonders," and after 
witnessing the wonders which testify that this is "The year 
that the King Moshiach will be revealed," we see how difficult 
it is to inculcate the awareness and the feeling that we are 
literally standing on the threshold of the Messianic Era, to the 
point that one begins to "thrive" on matters of Moshiach and 
Redemption...

The solution to this dilemma is Torah study concerning 
Moshiach and Redemption. For Torah − which is G-d’s 
wisdom, and thus transcends the natural order of the universe 
− has the capacity to alter the nature of a person.10 Even when 
one’s emotions are still outside the parameters of Redemption 
− G-d forbid − (because he has not yet emerged from his 
internal exile), he can nevertheless learn the Torah’s teachings 
concerning Redemption, and thereby be elevated to the 
state of Redemption. He then begins to thrive on matters of 
Redemption, borne of the knowledge, awareness and feeling 
that "Behold he is coming."

(From the talk of Shabbos Parshas Balak, 17 
(numerically equivalent to "tov"-good) Tammuz, 5751)

10. See the comments of our sages on the verse "Lo’keil gomer olai" (Talmud 

Yerushlami, Kesubos, 1:2. See there for cross references. Cited in Halacha by 

the Shach (and Shulchan Aruch of the Alter Rebbe), Yoreh Deah, sec. 189:13-23).
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דַעְתּוֹ  עִנְיָן זֶה חוֹדֵר בְּ אַחֲרֵי שֶׁ לְּ רוּשׁוֹ "לְמַעֲלָה מִן הַדַעַת"9, הַיְנוּ, שֶׁ פֵּ
אֹפֶן  בְּ אֶצְלוֹ  ה  נַעֲשָׂ הֲרֵי-זֶה  כוּ'(,  וְהַהִתְבּוֹנְנוּת  בָה  חְשָׁ הַמַּ )עַל-יְדֵי 

חַ וּ(לְמַעֲלָה מִן הַדַעַת. )הֶסֵּ בְּ שֶׁ

קוּפָה  תְּ בַּ בָר  דָּ בַּ שֶׁ טוּרֶעם"  ְ הַ"שּׁ לַמְרוֹת   – לְפֹעַל  וּבְנוֹגֵעַ 
ת  רְאִיַּ לְאַחֲרֵי  אַרְאֶנוּ,  נִפְלָאוֹת  נַת  שְׁ הֵא  תְּ זוֹ,  נָה  שָׁ בְּ הָאַחֲרוֹנָה 
יחַ נִגְלֶה בּוֹ", רוֹאִים  שִׁ לֶךְ הַמָּ מֶּ נָה שֶׁ ָ זּוֹהִי הַ"שּׁ עִידוֹת שֶׁ פְלָאוֹת הַמְּ הַנִּ
ה  שָׁ וְהַהַרְגָּ רָה  הַהַכָּ יר  לְהַחֲדִּ וֶוער"(  שְׁ אָן  קוּמְט  )"עֶס  י  קֹשִׁ נוֹ  שְׁ יֶּ שֶׁ
עִנְיְנֵי  תְחִילוּ "לִחְיוֹת" בְּ יַּ שׁ עַד שֶׁ יחַ מַמָּ שִׁ עוֹמְדִים עַל סַף יְמוֹת הַמָּ שֶׁ
יחַ  עִנְיְנֵי מָשִׁ ה . . וְהָעֵצָה לְזֶה – עַל-יְדֵי לִמּוּד הַתּוֹרָה בְּ יחַ וּגְאֻלָּ מָשִׁ
מַעְלָה  לְּ רוּךְ-הוּא שֶׁ דוֹשׁ-בָּ ל הַקָּ כֹחַ הַתּוֹרָה )חָכְמָתוֹ שֶׁ י, בְּ ה, כִּ וּגְאֻלָּ
לּוֹ נִמְצָא  ד הָרֶגֶשׁ שֶׁ ר מִצַּ אֲשֶׁ ם כַּ גַּ נּוֹת טֶבַע הָאָדָם10, שֶׁ מֵהָעוֹלָם( לְשַׁ
לוּת  לֹּא יָצָא עֲדַיִן מֵהַגָּ יוָן שֶׁ לוֹם מִחוּץ לְעִנְיָן הַגְאוּלָה )כֵּ עֲדַיִן חַס-וְשָׁ
ה לְמַעֲמָד  עִנְיְנֵי הַגְאוּלָה מִתְעַלֶּ נִימִי(, הֲרֵי עַל-יְדֵי לִמּוּד הַתּוֹרָה בְּ הַפְּ
יְדִיעָה  מִתּוֹךְ  הַגְאוּלָה,  עִנְיָנֵי  בְּ לִחְיוֹת  וּמַתְחִיל  גְאוּלָה,  ל  שֶׁ ב  וּמַצָּ

א". ה זֶה בָּ "הִנֵּ ה שֶׁ שָׁ רָה וְהַרְגָּ וְהַכָּ

סוּק לָאֵ-ל גּוֹמֵר עָלַי )ירושלמי כתובות פ"א ה"ב. וש"נ. וְהוּבָא  בְרֵי רַזַ"ל עַל הַפָּ 10( רְאֵה דִּ
"ך )ושו"ע אדה"ז( יו"ד סקפ"ט סקי"ג )סקכ"ג((. שַׁ לַהֲלָכָה בַּ
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31
24 Tammuz, 5751 − July 6, 1991

As the Rebbe is promoting the idea of the imminence of the 

Redemption, he takes time in this Farbrengen to ensure that 

although we can already see the future, we still need to live the 

present.

The  Rebbe  related  this  story:  One  of  the  Tzemach  Tzedek’s 

Chasidim wished to go to the Holy land. He yearned to serve 

Hashem in the atmosphere of Israel’s holiness. He consulted with 

the Tzemach Tzedek whether or not he should travel to Israel. The 

Tzemach Tzedek replied to him so: "make Israel here", i.e. instead 

of traveling to Israel, bring the holiness of Israel down to where 

you are.

Thus, the Rebbe explains that even though the redemption will 

take place momentarily, we have to bring holiness into our present 

situation in these final moments of Exile. 

{There is additional emphasis to all the above in our 
time and generation, as visible in the calendar setting of Rosh 
Chodesh Menachem-Av this year on Friday, which is a day that 
[symbolizes, following the content of the first Friday of creation 
on which creation was completed] "everything is ready for the 
feast" for Adam:

We find ourselves now in the sixth millennia      
(corresponding to the sixth day of the week), and in it − we find 
ourselves in the time corresponding to Friday afternoon − "the 
eve of Shabbos after midday", and} all the signs indicate that 
we are literally at the Redemption.

As my sainted father-in-law publicized and declared, we 
have completed everything necessary for Redemption. Even the 
"polishing of the buttons"1 and "all of you stand ready,"2 have 
also been achieved. This means that "all is prepared and ready 
for the feast"3 and we are ready to approach the table and 
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לא.
תרגום משיחת ש"פ פנחס, מבה"ח מנחם-אב, כ"ד תמוז תנש"א

ה  שָׁ וּבְהַדְגָּ זֶה –  נוּ  וּבִזְמַנֵּ זֶה  דוֹרֵנוּ  בְּ יוֹתֵר  עוֹד  ף  מִתְוַסֵּ }וּבְזֶה 
אָז "הַכֹּל  י, שֶׁ ִ שּׁ ִ יּוֹם הַשּׁ נָה זוֹ, בַּ שָׁ רֹאשׁ-חֹדֶשׁ מְנַחֵם-אָב בְּ בִיעוּת דְּ קְּ בַּ

עוּדָה"1 לְאָדָם הָרִאשׁוֹן2:  מוּכָן לַסְּ

י(, וּבוֹ  ִ שּׁ ִ נֶגֶד יוֹם הַשּׁ הוּא כְּ י )שֶׁ ִ שּׁ ִ אֶלֶף הַשּׁ ו בָּ נִמְצָאִים אָנוּ עַכְשָׁ
הַגְאוּלָה  סִימָנֵי  ל  כָּ י  וְעַל-פִּ חֲצוֹת"3,{  לְאַחַר  ת  בָּ שַׁ "עֶרֶב   – גּוּפָא 

שׁ אֵצֶל הַגְאוּלָה,  בָר מַמָּ נִמְצָאִים אָנוּ כְּ

מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ וְהִכְרִיז  רְסֵם  פִּ הוֹדִיעַ,  שֶׁ וּכְפִי 
פְתּוֹרִים"4,  הַכַּ אֶת  "לְצַחְצֵחַַ  ם  גַּ כּוֹלֵל  הַכֹּל,  מוּ  סִיְּ בָר  כְּ שֶׁ אַדְמוֹ"ר, 
בָר "הַכֹּל מוּכָן  כְּ כֶם"5, זֹאת אוֹמֶרֶת שֶׁ לְּ ם אֶת הָ"עִמְדוּ הָכֵן כֻּ מוּ גַּ וְסִיְּ
לְחָן, וְלֶאֱכֹל אֶת סְעוּדַת לִוְיָתָן  ֻ ת לַשּׁ עוּדָה"1, וּכְבָר מוּכָנִים לָגֶשֶׁ לַסְּ

1( ל' המשנה − אבות פ"ג מט"ז.

2( סנהדרין לח, א.

3( סה"מ תש"י ע' 245. וראה אגרות קודש אדמו"ר מהוריי"צ ח"א ע' תקלא. ספר השיחות 
תש"נ ח"א ע' 256.

4( ראה שיחת שמח"ת תרפ"ט.

5( ראה אגרות קודש אדמו"ר מהוריי"צ ח"ד ע' רעט. וראה "היום יום" טו טבת.

1. See talk of Simchas Torah, 5689.

2. See Igros Kodesh, Admor MaHaRayatz, vol. 4, p. 279. See Hayom Yom15 Teves.

3. Mishnaic expression, Avos 3:16.

partake of the feast of Livyasan and the Shor Habar [the feast 
that will take place upon the coming of Moshiach consisting 
of the large fish, the wild ox and the wine preserved from 



The Anouncment of the Redemption154

creation], because "Behold he (the King Moshiach) is coming"4 

− imminently!

*  *  *
As we stand in such close proximity to the Redemption, 

every Jew must accustom himself to this reality. Everyone 
must internalize a state and feeling of Redemption, by making 
his personal day a "Redemption day," and transforming his 
private space into "the land of Israel." One achieves this by 
doing at each moment and in every place his Divine service in 
thought, speech and action to utter perfection.

Also, just as the "the lots themselves spoke,"5 when one 
has internalized his Divine service to "make here Israel,"6 to 
the point of penetration of his very core, the result of that 
perfection of his service (in thought, speech and action) must 
be expressed in his speech; to speak to others about it with 
enthusiasm and to eagerly publicize the directive of "make 
here Israel" to his family and acquaintances, and certainly to 
his students, and ultimately to all those he can reach. 

Being that this message comes from within, his words 
are words which come from the heart, which are guaranteed 
to enter the heart7 and will have their intended effect. When 

4. Shir HaShirim 2:8 and Shir HaShirim Rabbah on this verse.

5. [When the land of Israel was divided among the 12 tribes, the lots that were used to 

determine the division miraculously spoke, declaring out loud which territory belonged 

to which tribe. 

The Rebbe derives the above mentioned point from this story too: seemingly, what 

importance is there to how the Jews were notified that the territories that were chosen 

in the lottery? Rather, this too teaches us that even the things which don't seem to be 

essential, such as the Divine service in the final moments prior to the Redemption, must 

be given importance.]

6. See Igros Kodesh, Admor MaHaRayatz, vol. 1, p. 485 ff.
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שׁ! ד מַמָּ כֶף וּמִיָּ א"6, תֵּ יחַ( בָּ ה זֶה )מָשִׁ "הִנֵּ יוָן שֶׁ ר, כֵּ וְשׁוֹר הַבָּ

* * *

 – הַגְאוּלָה  לִפְנֵי  שׁ  מַמָּ קָרוֹב  עָמְדֵנוּ  בְּ שׁוּטוֹת:  פְּ וּבְאוֹתִיּוֹת 
יב אֶת עַצְמוֹ  ל לַגְאוּלָה וּלְהַצִּ רָאֵל לְהִתְרַגֵּ שְׂ ל-אֶחָד-וְאֶחָד מִיִּ צָרִיךְ כָּ
רָטִי לְ"יוֹם גְאוּלָה  ל גְאוּלָה, עַל-יְדֵי הֲפִיכַת יוֹמוֹ הַפְּ ב וְרֶגֶשׁ שֶׁ מַצָּ בְּ
רָאֵל", עַל-יְדֵי-זֶה  רָטִי – לְ"אֶרֶץ יִשְׂ רָטִית(", וַהֲפִיכַת מְקוֹמוֹ הַפְּ )פְּ
לֵמוּת,  ְ תַכְלִית הַשּׁ רֶגַע זֶה וּבְמָקוֹם זֶה בְּ לּוֹ בְּ ה אֶת הָעֲבוֹדָה שֶׁ עוֹשֶׂ שֶׁ

ה. בּוּר וּמַעֲשֶׂ בָה דִּ מַחְשָׁ בְּ

ה(  בּוּר וּמַעֲשֶׂ בָה דִּ מַחְשָׁ רָטִית )בְּ לֵמוּת עֲבוֹדָתוֹ הַפְּ ְ וּכְתוֹצָאָה מִשּׁ
ר",  רֶךְ "הַגּוֹרָל הָיָה מְדַבֵּ דִבּוּרוֹ, עַל-דֶּ ם בְּ א גַּ טֵּ – הֲרֵי-זֶה צָרִיךְ לְהִתְבַּ
אן אֶרֶץ  ה כָּ "עֲשֵׂ הוֹרָאָה וְהָעֲבוֹדָה דַּ פְנִימִיּוּת בַּ בִּ הוּא חָדוּר  יוָן שֶׁ כֵּ שֶׁ
ר הוּא אוֹדוֹת זֶה מִתּוֹךְ חַיּוּת  נִימִית – מְדַבֵּ רָאֵל"7, מִתּוֹךְ חַיּוּת פְּ יִשְׂ
רָאֵל"  יִשְׂ אֶרֶץ  אן  כָּ ה  "עֲשֵׂ דַּ הַהוֹרָאָה  אֶת  וּמְפַרְסֵם  אֲחֵרִים,  עִם  ם  גַּ
אֵצֶל  ה  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ אֵלָיו,  רוֹבִים  הַקְּ אֵצֶל  יתוֹ,  בֵּ נֵי  בְּ אֵצֶל 

יעַ אֵלָיו,  כֹל לְהַגִּ יָּ ל מִי שֶׁ ר אוֹדוֹת זֶה עִם כָּ דַבֵּ מְּ לְמִידָיו, עַד שֶׁ תַּ

מִן  הַיּוֹצְאִים  בָרִים  דְּ הוּא  ר  מְדַבֵּ נִימִיּוּתוֹ,  מִפְּ א  בָּ ה  זֶּ שֶׁ וְכֵיוָן 
ה  ה-וְכַמָּ מָּ תָם, וְעַל-אַחַת-כַּ עֻלָּ ב8 וּפוֹעֲלִים פְּ כְנָסִים אֶל הַלֵּ נִּ ב שֶׁ הַלֵּ

6( שה"ש ב, ח. ובשהש"ר עה"פ.

7( ראה אגרות קודש אדמו"ר מהוריי"צ ח"א ע' תפה ואילך.

8( ספר הישר לר"ת סי"ג. הובא בשל"ה סט, א.
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one actually becomes a living example of this ideal in his own 
efforts, he can certainly have the effect on others. This is true to 
such an extent that the listeners themselves become speakers − 
"the lots themselves begin to speak."

(From the talk of Shabbos Parshas Pinchos, Mevorchim 
HaChodesh Menachem Av, 24 Tammuz, 5751)

7. Sefer HaYashar by Rabeinu Tam 13, cited in Shaloh, 69a.
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ם  גַּ שֶׁ פּוֹעֵל  שֶׁ עַד  עַצְמוֹ.  מֵעֲבוֹדַת  ה  חַיָּ גְמָא  דֻּ רְאֶה  מַּ שֶׁ עַל-יְדֵי-זֶה 
ר". רִים – "הַגּוֹרָל הָיָה מְדַבֵּ ים מְדַבְּ וֹמְעִים נַעֲשִׂ הַשּׁ
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32
2 Menachem-Av, 5751 − 13 July, 1991

There is a special connection between "Ahavas Yisroel" – love 

for a fellow Jew and the Redemption; The cause for the exile was 

"sin’as chinam" (undue hatred), hence the way to rectify the exile is 

to increase in love for a fellow Jew, thus bringing the Redemption.

Another connection is that in the time of the future Redemption, 

being that all negative elements will be eliminated, hatred and 

quarrel will exist no more, thus the Jewish people will be in a state 

of absolute unity. The Rebbe points out here that being that we have 

already rectified the cause of the exile and we stand on the threshold 

of the Redemption, the primary reason for "Ahavas Yisroel" today 

is to get ready for and "taste" of the Jewish unity in the time of the 

Redemption.

The connection between Ahavas Yisroel and the future 
Redemption can be emphasized yet again, not only because the 
negation of exile comes through the removal of the cause of 
exile (which came through the opposite of Ahavas Yisroel1). 
For in our situation, after the completion of our actions and 
Divine service throughout the time of exile, and after the 
completion of all forty two journeys in the "wilderness of the 
nations,"2 [when] we find ourselves already "by the Jordan 
river near Jericho"3 (refering to the spiritual level of Moshiach 
who "smells and judges"4), on the threshold of Redemption, 
certainly the reason for exile has already been corrected. 

Therefore, the emphasis on Ahavas Yisroel anticipates5 
the beginning of the true and complete Redemption, which 

1. See Yoma 9b.

2. See Likkutei Torah of our Parsha 88c. and further.

[The idea the Alter Rebbe explains there is that the 40 year journey of the Jews in the 

dessert is analogous to the "journey" of Jews throughout history. The objective of that 40 
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1( ראה יומא ט, ב.

2( ראה לקו"ת פרשתנו פח, ג ואילך.

3( פרשתנו לג, מח.

4( סנהדרין צג, ב. וראה לקו"ת פרשתנו פט, ב.

year journey was that it serve a preparation to enter the Land of Israel, and so too, our long 

journey is a preparation to the ultimate entry to the holy land at the true and complete 

Redemption. The dessert is titled "the wilderness of the nations" connoting the mission 

we have in our "dessert" is to refine and elevate the divine "sparks" that fell so low to the 

lands of the nations. 

The final journey found the Jews on the threshold of the Holy land, across the Jordan 

River facing the city of Jericho (which comes from the Hebrew word "reiach" – to smell) 

which corresponds to the spiritual level of Moshiach, who’s revelation we will bring about 

as we stand on the threshold of the Redemption, which as described in the Talmud, will 

give him the ability to Judge right from wrong just by "smelling". See as well above Ch. 19 

ft 13. ]

3. Our Parsha 33:48.

4. Sanhedrin 93b. See Likkutei Torah on our Parsha 89b.

5. [Literally, "serves as a taste."]

לב.
משיחות ש"פ מטות-מסעי, ב' מנחם-אב תנש"א

רָאֵל  יִשְׂ אַהֲבַת  דְּ כוּת  יָּ ַ וְהַשּׁ ר  שֶׁ הַקֶּ ישׁ  וּלְהַדְגִּ לְהוֹסִיף  וְיֵשׁ 
טּוּל  לוּת הוּא עַל יְדֵי בִּ טּוּל הַגָּ בִּ נֵי שֶׁ לְהַגְאוּלָה הָעֲתִידָה – לֹא )רַק( מִפְּ
עָמְדֵנוּ  הֲרֵי בְּ רָאֵל1(, שֶׁ אַהֲבַת יִשְׂ א עַל יְדֵי הַהֵיפֶךְ דְּ בָּ לוּת )שֶׁ ת הַגָּ סִבַּ
לוּת, לְאַחֲרֵי סִיּוּם  ךְ הַגָּ ל זְמַן מֶשֶׁ ינוּ וֲעַבוֹדָתֵינוּ כָּ לְאַחֲרֵי סִיּוּם מַעֲשֵׂ
ן יְרֵחוֹ"3  בָר "עַל יַרְדֵּ ים"2, נִמְצָאִים כְּ ר הָעַמִּ "מִדְבַּ עוֹת בְּ סָּ ל מ"ב הַמַּ כָּ
בָר  כְּ אי שֶׁ וַדַּ "מוֹרַח וְדָאִין"4(, עַל סַף הַגְאוּלָה, בְּ יחַ דְּ ל מָשִׁ תוֹ שֶׁ רְגָּ )דַּ

לוּת,  ת הַגָּ קְנָה סִבַּ נִתְתַּ

וְעַד  טְעִימָה  תוֹר  בְּ  – הִיא  רָאֵל  יִשְׂ אַהֲבַת  דְּ ה  שָׁ הַהַדְגָּ וְלָכֵן, 



The Anouncment of the Redemption160

is connected with the point of unity above any division. This 
emphasis on the unity of the Jewish people is a result of the 
aspect of yechida (the fifth level of the soul)6 that exists in all 
Jews equally, which is a spark of the soul of Moshiach,7 the 
general yechida.8

(From the talk of Shabbos Parshas 
Matos-Masai, 2 Menachem Av, 5751)

6. [There  are  five  levels  to  the  soul.  The  fifth  and  highest  level,  "yechida,"  which 

means unity or singularity, is the "actual part of G-d Above" within every Jew, which 

is constantly in total unity with him, whereas the other parts of the soul are in a certain 

minute form of separation. See in elaboration in "On the essence of Chassidus" Ch. 5ff.]

7. Ramaz on the Zohar, vol. 2 40b. And on the Zohar, vol. 3 260b. And elsewhere.

8. It is known that the verse "A star shall go forth from Yaakov" refers to king Moshiach; 

Yet it also refers to each and every Jew who is compared to a star, since in each and every 

Jew there is a spark of the soul of Moshiach. (See Likkutei Sichos vol. 2, p. 599. See there 

for further references.)
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ת  נְקֻדַּ עִם  שׁוּרָה  הַקְּ לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ הַגְאוּלָה  דְּ לְהַתְחָלָה 
רָאֵל,  ל יִשְׂ אַחֲדוּתָם שֶׁ ת בְּ שֶׁ דְגֶּ מֻּ קוּת, שֶׁ מַעֲלָה מֵהִתְחַלְּ לְּ הָאַחְדוּת שֶׁ
הִיא  וֶה, שֶׁ שָׁ רָאֵל בְּ כָל יִשְׂ בְּ ית( שֶׁ ה הַחֲמִישִׁ רְגָּ חִידָה )דַּ חִינַת הַיְּ ד בְּ מִצַּ

לָלִית6. יח5ַ, יְחִידָה הַכְּ ל מָשִׁ מָתוֹ שֶׁ שְׁ נִיצוֹץ מִנִּ

ל אֶחָד וְאֶחָד  ם עַל כָּ יחַ, קָאֵי גַּ שִׁ אֵי עַל מֶלֶךְ הַמָּ קָּ עֲקֹב" שֶׁ רַך כּוֹכָב מִיַּ סוּק "דָּ הַפָּ דוּעַ שֶׁ יָּ 5( כַּ
יחַ )ראה לקו"ש  מַת מָשִׁ שְׁ רָאֵל יֵשׁ נִיצוֹץ מִנִּ שְׂ כָל-אֶחָד-וְאֶחָד מִיִּ בְּ יוָן שֶׁ ל לְכוֹכָב, כֵּ מְשָׁ נִּ רָאֵל שֶׁ שְׂ מִיִּ

ח"ב ע' 599. וש"נ(.

6( רמ"ז לזח"ב מ, ב. ולזח"ג רס, ב. ועוד.
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 33
9-11 Menachem-Av, 5751 − July 20-22, 1991

When the Ninth of Av occurs on Shabbos, the fast of Tishah b’Av, 

commemorating the destruction of  the first and second temple,  is 

deferred to Sunday. So it was in the year of 5751-1991.

In The Farbrengen of that Shabbos and in the talks of the 

subsequent days, the Rebbe explained that in essence a fast-day is 

a good day, as evident from the fact that when Moshiach will come 

they will become festivals, and therefore when the fast is delayed, 

it only delays the negative aspects of it while as the good aspects of 

Tishah b’Av such as the birth of Moshiach remain in full force.

Thus, concluded the Rebbe, Tishah b’av is a opportune time for 

the revelation of Moshiach.

As was discussed recently on several occasions, all 
the signs of Redemption point to the fact that "Behold (he) 
Moshiach is coming"1 imminently, (and the fact that Moshiach 
has not yet arrived is incomprehensible).

*  *  *
This concept is all the more powerful now that we are 

in a threefold house: a house of prayer, Torah study and acts 
of loving-kindness. Moreover, this is the house of my sainted 
father-in-law, the leader of our generation, the Moses of our 
generation. This place is thus analogous to and a prelude for 
the third Beis HaMikdash which also comprises a threefold 
character: "My house is a house of prayer,"2 it is a house of 
Torah (as it was the location of the Sanhedrin near the Hewn 
Chamber3), and it is a house for acts of loving-kindness (which 
were generated through) the offering of sacrifices.4

1. Shir HaShirim 2:8 and ShirHaShirim Rabbah on this verse.

2. Yeshayahu 56:6.
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לג. 
תרגום משיחות ש"פ דברים, שבת חזון, תשעה באב )נדחה(,                   

יו"ד אב )לפני ערבית( וי"א אב תנש"א

סִימָנֵי  ל  כָּ פִי  לְּ שֶׁ עָמִים,  פְּ ה  ה-וְכַמָּ מָּ כַּ לְאַחֲרוֹנָה  ר  דֻבָּ מְּ כַּ  
יחַ עֲדַיִן  שִׁ מָּ שׁ )וּמַה שֶׁ ד מַמָּ כֶף וּמִיָּ א"1 תֵּ יחַ( בָּ ה זֶה )מָשִׁ הַגְאוּלָה "הִנֵּ

לָל(. א אֵינוֹ מוּבָן כְּ לֹא בָּ

* * * 
שׁ,  לָּ מְשֻׁ בַיִת  בְּ עֵת  כָּ נִמְצָאִים  ר  אֲשֶׁ כַּ יוֹתֵר  ק  מִתְחַזֵּ זֶה  עִנְיָן 
חֲסָדִים,  וּגְמִילוּת  טוֹבִים  ים  מַעֲשִׂ וּבֵית  דְרָשׁ  הַמִּ ית  בֵּ נֶסֶת,  הַכְּ ית  בֵּ
דּוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ ל  שֶׁ   – וּבִמְיֻחָד  
אַף  י, שֶׁ לִישִׁ ְ שׁ הַשּׁ קְדָּ הוּא מֵעֵין וַהֲכָנָה לְבֵית הַמִּ דוֹרֵנוּ  –  שֶׁ בְּ ה שֶׁ מֹשֶׁ
ית תּוֹרָה( מָקוֹם סַנְהֶדְרִין לְיַד  ה2, בֵּ פִלָּ ית תְּ יתִי בֵּ שׁ: בֵּ לָּ יִת מְשֻׁ הוּא בַּ
כֶת עַל-יְדֵי( הַקְרָבַת  מְשֶׁ נִּ מִילוּת חֲסָדִים( שֶׁ זִית3(, וּבֵית  גְּ ת הַגָּ כַּ לִשְׁ

נוֹת4.  רְבָּ הַקָּ

1( שה"ש ב, ח. ובשהש"ר עה"פ.

2( ישעי' נו, ז.

יתרו. פרש"י ר"פ משפטים. מדות פ"ה מ"ד.  ירושלמי מכות פ"ב ה"ו. מכילתא ס"פ   )3
סנהדרין פו, ב )במשנה(. רמב"ם הל' סנהדרין פי"ד הי"ב.

4( ראה בארוכה מכתב בין עשירי בשבט וט"ו בשבט תשמ"ז )לקו"ש חל"א ע' 235 ואילך(. 
סה"ש תשמ"ז − שיחת ש"פ תרומה. וש"נ.

3. Jerusalem Talmud, Makkos 2:6. Mechilta, end Parshas Yisro. Rashi, beginning 

Parshas Mishpatim. Middos 5:4. Sanhedrin 86b (in the Mishneh). Rambam, Hilchos 

Sanhedrin 14:12.

4. See, at length, the letter of between the 10th of Shevat and the 15th of Shevat 

5747. Lekkutei Sichos vol. 31, P. 235ff. Sefer HaSichos 5747, talk of Shabbos Parshas 

Terumah. See there for cross references.
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The fact that this is the Shabbos of Tishah b’Av at Mincha 
time, the birthday of Moshiach, when there is a strengthening 
of Moshiach’s Mazal,5 adds even greater significance to the 
above concept. Additionally, this is the year 5751 whose initials 
stand for "It will be a year of wonders  that I shall show you," 
including the wonders associated with the true and complete 
Redemption, of which it says "as in the days of your exodus 
from Egypt, I will show you wonders."6

From all of the above it is clear that the present time 
and the present location is most appropriate for Moshiach’s 
coming.

Simply put: a Jew believes with perfect faith that our 
righteous Moshiach, "a king from the House of David, 
who meditates on Torah and is preoccupied with the 
Commandments,"7 who subsequently becomes the "certain 
Moshiach" (by fulfilling [all the requirements to be "presumed 
Moshiach"], succeeding [as "presumed Moshiach"] and [then] 
building the Holy Temple on its site and gathering the dispersed 
of Israel"8), will literally now enter this synagogue and will 
arrive, liberate us amongst all Jews, and lead us proudly to our 
Holy Land, to Jerusalem, to the Temple Mount − to the third 
Beis HaMikdash.

*  *  *

5. [The term "Mazal" has several meanings: luck, star, fortune, fate, etc. In general, 

it refers to a person’s portion from above. Certain dates, such as a birthday, are more 

propitious for receiving one’s "heavenly share," since such dates are also determinative 

of the nature of one’s "portion from above." Traditionally, Tishah b’Av, the day of the 

destruction of both Temples, is also the birth date of Moshiach.]

6. Michah 7:15.

7. Rambam, Hilchos Melachim, 11:4.

8. Ibid. [According to Rambam, there are two stages to Moshiach: the "presumed 
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עָה  שְׁ תִּ ת  בָּ שַׁ  – אי  זַכַּ זְמַן  ם  גַּ הֲרֵי-זֶה  לְכָךְ  נּוֹסָף  שֶׁ וּבִפְרָט 
)לֵידַת                                 דְּ ה  חֲדָשָׁ רוּת  בְּ הִתְגַּ ית  עֲשֵׂ נַּ שֶׁ כְּ מִנְחָה,  ת  פִלַּ תְּ זְמַן  בִּ אָב  בְּ
בוֹת  י-תֵּ נַת ה'תנש"א, רָאשֵׁ שְׁ יחַ צִדְקֵנוּ, וְנוֹסָף לָזֶה  –  בִּ ל מָשִׁ וּ(מַזָּ
ית  הַגְאוּלָה הָאֲמִתִּ נַת נִפְלָאוֹת אַרְאֶנּוּ, עַד לְהַנִפְלָאוֹת דְּ הְיֶה שְׁ הָיֹה תִּ
אַרְאֶנּוּ  מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  ימֵי  "כִּ נֶאֱמַר  עֲלֵיהֶם  לֵימָה(  ְ וְהַשּׁ

נִפְלָאוֹת"5(.

מַן זֶה וּמָקוֹם זֶה הֲרֵי הוּא זְמַן וּמָקוֹם הֲכִי  זְּ ל זֶה מוּבָן  –  שֶׁ  וּמִכָּ
יחַ צִדְקֵנוּ. לִים לְבִיאַת מָשִׁ מְסֻגָּ

יחַ צִדְקֵנוּ,  מָשִׁ ימָה, שֶׁ לֵּ אֱמוּנָה שְׁ הוּדִי מַאֲמִין בֶּ יְּ טוּת  –  שֶׁ וּבְפַשְׁ
יחַ  "מָשִׁ וּכְּ כוּ'"6,  צְווֹת  מִּ בַּ וְעוֹסֵק  תּוֹרָה  בַּ הוֹגֶה  וִד  דָּ ית  מִבֵּ "מֶלֶךְ 
ץ  וְקִבֵּ מְקוֹמוֹ  בִּ שׁ  מִקְדָּ וּבָנָה  וְהִצְלִיחַ  ה  "עָשָׂ שֶׁ )עַל-יְדֵי-זֶה  אי"  וַדַּ
וְיִגְאָלֵנוּ  נֶסֶת, יָבוֹא  הַכְּ שׁ לְבֵית  עֵת מַמָּ כָּ נִכְנַס  רָאֵל"(7  –   יִשְׂ חֵי  נִדְּ
תוֹךְ  בְּ רָאֵל  נֵי-יִשְׂ בְּ ל  כָּ אֶת  מוֹלִיךְ  הוּא  לְאַרְצֵנוּ,  קוֹמְמִיּוּת  וְיוֹלִיכֵנוּ 
הַקֹּדֶשׁ,  לְהַר  הַקֹּדֶשׁ,  עִיר  לַיִם  לִירוּשָׁ הַקֹּדֶשׁ,  לְאֶרֶץ  רָאֵל  יִשְׂ לַל  כְּ

י.  לִישִׁ ְ שׁ הַשּׁ קְדָּ לְבֵית הַמִּ

 * * * 

Moshiach," who can be identified as a "a king from the House of David, who meditates 

on Torah and is preoccupied with the Commandments," etc., and a certain or established 

Moshiach who has fulfilled all of the requirements of the "presumed Moshiach" and in 

addition rebuilds the Holy Temple and gathers the dispersed of Israel, thus ending the 

redemption process.]

5( מיכה ז, טו.

6( רמב"ם הל' מלכים פי"א ה"ד.

7( רמב"ם שם.

8( ראה ס' השיחות תש"נ ח"א ע' 254. וש"נ.
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This is the most fitting time for Redemption, since we are 
now living atter the "midday" of the sixth millennium, which 
occurred in the year 5500,9 after the passing of the various 
deadlines (kitzin), such as the year 560810 and 5666,11 have 
passed, and after the declaration of the leader of our 
generation that "Immediate Teshuvah, [will bring] immediate 
Redemption" (in the years 5701-312); Also, during these 
subsequent years there has been an increase of the revelation 
of the inner dimension of Torah. Over the years this revelation 
has increased more and more, to the point where the fountains 
have been disseminated to the farthest reaches of the world, 
even the most remote location. And not only have the results 
extended to these remote regions, but the actual fountains of 
knowledge themselves have been introduced there [making 
these remote corners alone sources of good].

‘We have already completed everything; the Beis 
HaMikdash is complete, standing ready in Heaven. Similarly, 

9. See Sefer HaSichos, 5750, vol. 1, p. 254ff.

[As known, the purpose of creating the world is to reach the time of Redemption when 

the world will acknowledge its purpose as being here only to reveal G-d’s glory. The history 

of the world clearly points to this; our sages tell us that the world will exist six millennia in 

preparation for the Redemption which will be at the seventh millennia, corresponding to 

the six days of the week which are a preparation for Shabbos.

Just as the preparations for Shabbos intensify as Shabbos gets closer, the spiritual 

preparations for the Redemption get stronger.

The time corresponding to Friday afternoon − when it is customary to taste of the 

Shabbos food, signifying that the preparations reached their peak − circa 5500-1740, 

marked the revelation of Chassidus with the birth (in 5458-1698) and subsequent 

revelation (in 5494-1734) of the holy Ba’al Shem Tov and his new movement. This is 

considered to be the tasting of the redemption, for the teachings of Chassidus are a sample 

of the inner secrets of the Torah that Moshiach will teach. ]

10. [About kitzin in general see above ch. 22 ft 1. About this specific ketz] see Sefer 

HaSichos-Toras Sholom, p. 237. Igros Kodesh, Admor MaHaRayatz, vol. 1, p. 485. 

[The Alter Rebbe and another of his colleagues, Rabbi Nachum of Chernobyl, 
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י עַצְמוֹ, לְאַחֲרֵי "חֲצוֹת" הָאֶלֶף, לְאַחֲרֵי  ִ שּׁ ִ אֶלֶף הַשּׁ עָמְדֵנוּ בָּ  בְּ
נַת       שְׁ בִּ חָלְפוּ,  בָר  כְּ שֶׁ וֹנִים  הַשּׁ ים  צִּ הַקִּ וּלְאַחֲרֵי  ה'ת"ק8,  נַת  שְׁ
ר  "לְאַלְתַּ דּוֹרֵנוּ  יא  נְשִׂ ל  שֶׁ הַהַכְרָזָה   – עַד  תרס"ו10,  נַת  וּשְׁ תר"ח9 
נִים  שָׁ ר בְּ נוֹת תש"א – תש"ג(11, אֲשֶׁ שְׁ ה"( בִּ ר לִגְאֻלָּ לִתְשׁוּבָה לְאַלְתַּ
נִים  ָ הַשּׁ ךְ  וּבְהֶמְשֵׁ הַתּוֹרָה.  נִימִיּוּת  פְּ גִלּוּי  בְּ וְיוֹתֵר  יוֹתֵר  נִתְוַסֵף  אֵלּוּ 
בֵל,  כָל קַצְוֵי תֵּ עְיָנוֹת חוּצָהּ בְּ זֶה עוֹד וְעוֹד, עַד – הֲפָצַת הַמַּ נִתְוַסֵף בְּ
הֲפָצַת  ם הַתּוֹצָאוֹת דְּ יעוּ לְשָׁ הִגִּ עוֹלָם, וְלֹא רַק שֶׁ חַת בָּ ה נִדַּ פִנָּ אֲפִלּוּ בְּ

עַצְמָם.  נִמִיוּת הַתּוֹרָה בְּ פְּ עְיָנוֹת דִּ ם הַמַּ א גַּ עְיָנוֹת חוּצָהּ, אֶלָּ הַמַּ

שׁ עוֹמֵד  וּמוּכָן לְמַעְלָה,  קְדָּ ל הָעִנְיָנִים, וּבֵית הַמִּ מוּ כָּ בָר סִיְּ . . .  כְּ

calculated and predicted a ketz to take place in the year 5608-1848. When the time 

passed and unfortunately the very hoped for revelation of Moshiach did not take place, 

the Tzemach Tzedek was asked why he has not come? he replied: "Is the publishing  of 

the Likutei Torah not enough"?! I.e. there indeed was a certain revelation of Moshiach 

that came forth through the printing and subsequent dissemination of the basics of the 

teachings of Chassidus that appear in this book.]

11. See talk of the Last Day of Passover, 5730 (published in the addendum to the series 

of 5666. Likkutei Sichos, vol. 7, p. 209).

[There was a ketz predicted in several books scheduled for 5666-1906. Although the 

ketz did not materialize, the Rebbe Rashab connected to this ketz both the pogroms that 

took place that year on Russian Jews and the delivery of the above said series of Chassidic 

discourses he began on the Rosh Hashanah of that year. This above mentioned series is 

unique; it discusses extremely deep concepts yet lucidly and in unprecedented clarity. The 

Rebbe in his above mentioned talk points this out as being a novel kind of "tasting" from 

Moshiach’s Torah, and thus a revelation of Moshiach.]

12. "Proclamation" of the previous Rebbe in "Hakeriah v’hakedushah" 5701-5703 

(Igros Kodesh, Admor MaHaRayatz, vol. 5, p., 361 ff. p. 377 ff., p. 408 ff., and vol. 6, p. 

430 ff.) [See Introduction, p. XLVIII.]

9( ראה ס' השיחות תורת שלום ע' 237. אגרות קודש אדמוֹ"ר מהוריי"צ ח"א ע' תפה.

10( ראה שיחת אחש"פ תש"ל )נדפסה בהמשך תרס"ו בהוספות. לקו"ש ח"ז ע' 209(.

11( "קול קורא" ב"הקריאה והקדושה" תש"א-תש"ג )אגרות קודש אדמו"ר מהוריי"צ ח"ה 
ע' שסא ואילך. שעז ואילך. תח ואילך. ח"ו ע' תל ואילך(.
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in all other respects, "all is prepared for the feast." Everything 
is complete and contained, as it were, in a closed box, which 
has been given − along with its key − to every Jew.13

The only thing left to wait for is for a Jew to cry out, 
demand, request and remind once more: "Ad mosai" − "Until 
when will we remain in exile"?!...

And when one does so, he will cause our righteous 
Moshiach to enter this synagogue and take all of the Jews who 
are here, along with all other Jews, to our Holy Land, to our 
Holy City Jerusalem, to the Holy Mountain, to the third Beis 
HaMikdash.

(From the talk of Shabbos Parshas Devarim, Shabbos Chazon, (deferred) Tisha  
B’Av, and from the talk of 10 Av (before evening service) and the 11th of Av, 5751)

13. See Likkutei Sichos, vol. 28, p. 289. See there for cross references.
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עוּדָה",  לַסְּ מוּכָן  "הַכֹּל  בָר  כְּ  – הָעִנְיָנִים  לְכָל  נוֹגֵעַ  בְּ רֶךְ-זֶה  וְעַל-דֶּ
חַ  פְתֵּ בָה וְהַמַּ בְתֵבָה סְגוּרָה וְנָתְנוּ אֶת הַתֵּ ל הָעִנְיָנִים מוּכָנִים כִּ נָם כָּ יֶשְׁ

רָאֵל12, שְׂ הּ לְכָל-אֶחָד-וְאֶחָד מִיִּ לָּ שֶׁ

הוּדִי יִצְעַק עוֹד צְעָקָה,  יְּ ים הוּא – שֶׁ עָלָיו מְחַכִּ חִידִי שֶׁ בָר הַיְּ הַדָּ
זְכֹּרֶת: "עַד מָתַי"?!..  ה וּתְבִיעָה וְעוֹד תִּ שָׁ קָּ עִם עוֹד בַּ

לְבֵית  ו  עַכְשָׁ נִכְנַס  צִדְקֵנוּ  יחַ  שִׁ מָּ שֶׁ פּוֹעֵל  הוּא  זֶה  יְדֵי  וְעַל 
רָאֵל  יִשְׂ לַל  כְּ תוֹךְ  בְּ אן  כָּ רָאֵל  נֵי-יִשְׂ בְּ ל  כָּ אֶת  וְלוֹקֵחַ  זֶה,  נֶסֶת  הַכְּ
שׁ  קְדָּ לַיִם עִיר הַקֹּדֶשׁ, לְהַר הַקֹּדֶשׁ, לְבֵית הַמִּ ה, יְרוּשָׁ דוֹשָׁ לְאַרְצֵנוּ הַקְּ

י.  לִישִׁ ְ הַשּׁ

12( ראה לקו"ש חכ"ח ע' 289. וש"נ.
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34
16 Menachem-Av, 5751 − July 27, 1991

It has been often said lately that according to all the signs 
we are situated in the "year that the King Moshiach will be 
revealed."1 (This is in addition to the calculation that we are in 
the afternoon of the eve of the Sabbath, which began in the year 
5751.2) These signs are represented by the widely known initials 
of this year, "It will be a year when I will show you wonders," 
particularly since throughout this year we have seen (and we 
will continue to see) many incidents that can be characterized 
as "wonders." Moreover, each one of these wonders could 
be described as a "wonder" even in relation to the preceding 
"wonder," that is, a wonder which continues to evoke a new 
sense of amazement when compared to the previous one.

Among the wonders there is also a "wonder" that has 
occurred in these last few days: A gathering of Chassidim and 
Shluchim [= the Rebbe's emissaries to spread Judaism and 
Chassidus] in Russia! They gathered from various places and 
countries around the world in the city of Lubavitch with the 
intention, among other things, to visit and pray at the holy 
resting places of our Rebbes and leaders there, including the 
holy graveside of my father, master and teacher, of blessed 
memory (whose yahrtzeit is the 20th of Av, a day blessed from 
this Shbbos). Additionally, they will be convening in Moscow, 
the capital of Russia, to discuss and consult with one another 
("Each man will assist his fellow,"3 imbued with the spirit of 
love and unity, "as one man with one heart"4), and to pass 

1. Yalkut Shimoni 499.

2. See Sefer HaSichos, 5750, vol. 1, p. 254. See there for cross references. [See above 

ch. 33 ft 9. for further explanation]
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לד.
משיחות ש"פ ואתחנן, שבת נחמו, ט"ז מנחם-אב תנש"א

ימָנִים  הַסִּ ל  כָּ פִי  לְּ שֶׁ הָאַחֲרוֹנָה  קוּפָה  תְּ בַּ עָמִים  ה-פְּ מָּ כַּ ר  בַּ דֻּ
בּוֹן  נִגְלָה בּוֹ"1 )נוֹסָף עַל הַחֶשְׁ יחַ  שִׁ לֶךְ הַמָּ "מֶּ נָה שֶׁ ָ שּׁ בַּ נִמְצָאִים אָנוּ 
רוּמָז  מְּ כַּ  – נַת ה'תנש"א2(  שְׁ בִּ תְחִיל  מַּ שֶׁ חֲצוֹת  לְאַחַר  ת  בָּ שַׁ עֶרֶב  דְּ
נַת נִפְלָאוֹת  הֵא שְׁ רָאֵל( "הָיֹה תְּ כָל יִשְׂ ט בְּ ֵ שּׁ תְפַּ נִּ בוֹת )שֶׁ י-תֵּ הָרָאשֵׁ בְּ
ה  ה-וְכַמָּ מָּ פֹעַל )וְיִרְאוּ עוֹד( כַּ נָה רָאוּ בְּ ָ ךְ הַשּׁ מֶשֶׁ בְּ אַרְאֶנּוּ", וּבִפְרָט שֶׁ
אֹפֶן  ל אֶחָד מֵהֶם הוּא בְּ כָּ ה, שֶׁ הֵם "נִפְלָאוֹת", וִיתֵירָה מִזֶּ מְאֹרָעוֹת שֶׁ
עוֹרֵר  מְּ שֶׁ לֶא  פֶּ י  לְגַבֵּ לֶא  פֶּ פָנָיו,  לְּ שֶׁ לֶא"  לְהַ"פֶּ יַחַס  בְּ ם  גַּ לֶא  פֶּ ל  שֶׁ

ה. עֲלוּת חֲדָשָׁ הִתְפַּ

י- נּוּס אַנְשֵׁ שׁ: כִּ יָמִים אֵלּוּ מַמָּ תְרַחֵשׁ בְּ מִּ לֶא" שֶׁ ם הַ"פֶּ – כּוֹלֵל גַּ
ה  ה-וְכַמָּ מָּ סוּ מִכַּ נְּ הִתְכַּ מְדִינַת רוּסְיָא, שֶׁ חְיוּ בִּ יִּ לוּחִים שֶׁ לוֹמֵנוּ וְהַשְׁ שְׁ
אוִויטְשׁ, כּוֹלֵל  עֲיָרָה לִיוּבַּ עוֹלָם( בָּ בָּ אָר מְדִינוֹת שֶׁ ְ ם מִשּׁ מְקוֹמוֹת )גַּ
ם  ָ שּׁ שֶׁ יאֵינוּ  נְשִׂ רַבּוֹתֵינוּ  ל  שֶׁ קֹדֶשׁ  צִיּוּנֵי  עַל  חַ  טֵּ תַּ לְהִשְׁ דֵי  כְּ ם  גַּ
י  אֲדוֹנִי-אָבִי-מוֹרִי-וְרַבִּ ל  שֶׁ דוֹשׁ  הַקָּ יּוּן  הַצִּ עַל  וְגַם  בוֹד,  כָּ מְנוּחָתָם 
מִיּוֹם  רֵךְ  מִתְבָּ אָב,  בְּ רִים  עֶשְׂ לּוֹ,  שֶׁ הַהִילוּלָא  יּוֹם  )שֶׁ זִכְרוֹנוֹ-לִבְרָכָה 
דִינָה,  כָל הַמְּ ירָה דְּ עִיר הַבִּ נְסִים בְּ ת-קֹדֶשׁ זֶה(, וְנוֹסָף לְזֶה, מִתְכַּ בָּ ַ הַשּׁ
ו )"אִישׁ אֶת רֵעֵהוּ יַעֲזוֹרוּ"3,  ר יַחְדָּ דֵי לְהִתְיַעֵץ וּלְהִתְדַבֵּ מָאסְקְוָוא כְּ

1( יל"ש ישעי' רמז תצט.

2( ראה סה"ש ה'תש"נ ח"א ע' 254. וש"נ.

3( ישעי' מא, ו.

4( פרש"י יתרו יט, ב.

3. Yeshayahu 41:6.

4. Rashi, Yisro 19:2.
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resolutions to increase with greater intensity and vigor in the 
dissemination of Torah and Judaism and the wellsprings of 
Torah to the farthest reaches of that country and the entire 
world. May it be G-d’s will that the convention should be 
blessed with outstanding success, endowed with an exponential 
increase5 of infinite proportions. 

Now this convention must be classified as a "wonder; for 
it is the very same country that previously waged an incessant 
struggle against the activities of my sainted father-in-law, the 
leader of this generation (as well as the activities of my father) 
to disseminate Torah and the wellsprings of Torah, that is now 
hosting and honoring his disciples and emissaries and those 
who follow in his path in the dissemination of Torah and its 
wellsprings to the remotest reaches!"

These "wonders" awaken us to know and underscore the 
knowledge that imminently we will see the greatest wonder, the 
true and complete Redemption, "As in the days of your exodus 
from Egypt I will show you wonders."6 This will be a "wonder" 
even in comparison with the events of the Exodus from Egypt.7

... [what this means to us] in practical terms:

Since we are standing on the threshold of the true and 
complete Redemption where everything will manifest itself in 
an unbounded manner, one must have a "foretaste" (as is the 
custom to "taste a little of every dish"8 on the eve of Shabbos) of 

5. "One who increases, shall be increased" - Ta’anis, at the end.

6. Michah 7:15.

7. See Or HaTorah, Nach on this verse (p. 487). See there for cross references.

8. Shulchan Aruch of the Alter Rebbe, Orach Chaim, end of sec. 250
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הַחְלָטוֹת  ל  וּלְקַבֵּ אֶחָד"4(  לֵב  בְּ אֶחָד  אִישׁ  "כְּ וְאַחְדוּת,  אַהֲבָה  מִתּוֹךְ 
הֲדוּת  וְהַיַּ הַתּוֹרָה  הֲפָצַת  בְּ עֹז  וּבְיֶתֶר  אֵת  שְׂ יֶתֶר  בְּ לְהוֹסִיף  טוֹבוֹת 
רָצוֹן  וִיהִי  לּוֹ,  כֻּ וּבְכָל הָעוֹלָם  דִינָה  הַמְּ כָל  בְּ עֲיָנוֹת חוּצָה  הַמַּ וְהֲפָצַת 
פוּלָה  כְּ הוֹסָפָה  ל  שֶׁ וּבְאֹפֶן  וּמוּפְלָגָה,  ה  רַבָּ הַצְלָחָה  בְּ נּוּס  הַכִּ הְיֶה  יִּ שֶׁ
דִידָה  מִמְּ מַעֲלָה  לְּ שֶׁ לְהוֹסָפָה  וְעַד  יוֹסִיף"5,  מוֹסִיף  "דְּ לֶת,  וּמְכוּפֶּ

לָה –  וְהַגְבָּ

חֲמָה  לָּ אוֹתָהּ מְדִינָה שֶׁ ל "נִפְלָאוֹת", שֶׁ אֹרָע זֶה הוּא-עִנְיָן שֶׁ מְּ שֶׁ
יא דוֹרֵנוּ  נְשִׂ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדוּשּׁ כְּ ל  שֶׁ עוּלוֹתָיו  פְּ נֶגֶד 
אָב(  רִים בְּ עֶשְׂ עַל הַהִילוּלָא דְּ ל בַּ נוֹגֵעַ לִפְעוּלוֹתָיו שֶׁ רֶךְ-זֶה בְּ )וְעַל-דֶּ
לְמִידָיו  תַּ אֶת  דֶת  וּמְכַבֶּ מְאָרַחַת  חוּצָה,  עֲיָנוֹת  וְהַמַּ הַתּוֹרָה  הֲפָצַת  בַּ
עֲיָנוֹת  וְהַמַּ הַתּוֹרָה  הֲפָצַת  בַּ וְאוֹרְחוֹתָיו  דְרָכָיו  בִּ וְהַהוֹלְכִים  לוּחָיו  וּשְׁ

חוּצָה –

ים  וּמַדְגִישִׁ מְעוֹרְרִים  פֹעַל(  בְּ רָאוּ  בָר  כְּ )שֶׁ אֵלּוּ  פְלָאוֹת"  "נִּ שֶׁ
לֵימָה  ית וְהַשְׁ דוֹל – גְאוּלָה הָאֲמִתִּ לֶא הֲכִי גָּ ד רוֹאִים הַפֶּ כֶף וּמִיָּ תֵּ שֶׁ
נִפְלָאוֹת",  אַרְאֶנּוּ  מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  ימֵי  "כִּ נֶאֱמַר6  עָלֶיהָ 

עֵרֶךְ לִיצִיאַת-מִצְרַיִם7. ם בְּ "נִפְלָאוֹת"גַּ

. . . וּבְנוֹגֵעַ לְפֹעַל:

הּ  בָּ שֶׁ לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ הַגְאוּלָה  סַף  עַל  מְצָאִים  נִּ שֶׁ יוָן  כֵּ
עִימָה"  בוּל – צְרִיכָה לִהְיוֹת הַ"טְּ גְּ לִי  בְּ ל  אֹפֶן שֶׁ בְּ ל הָעִנְיָנִים  יִהְיוּ כָּ

5( תענית בסופה.

6( מיכה ז, טו.

7( ראה אוה"ת נ"ך עה"פ )ע' תפז(. וש"נ.

8( שו"ע אדה"ז או"ח סו"ס רנ.
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the infinite nature of the G-dly revelations of the Redemption, 
by a commensurate unrestrained increase in matters of Torah 
and Mitzvos.

More specifically, there should be an increase in the 
study of Torah (to "augment the nights to the days in the 
preoccupation with Torah9). This includes both the revealed as 
well as the inner dimensions of Torah, including the study of Ein 
Ya’akov, an anthology of the Aggadic10 parts of Torah, in which 
"the majority of the Torah’s secrets are hidden."11 The greatest 
emphasis should be placed on the study of the inner dimension 
of Torah, in accordance with the teaching of the Arizal (whose 
yahrtzeit is on the fifth of Menachem-Av) that "in these later 
generations, it is permissible and even mandatory that we 
reveal this [esoteric] wisdom."12 This is particularly true now 
that once these heretofore-secret teachings were elucidated 
and made accessible to each and every Jew in the teachings of 
Chassidus.

An even greater emphasis should be put on an increase 
in the study of matters concerning the Redemption, in both 
the revealed parts of the Torah, especially Rambam’s work 
which comprises all the laws relating to Redemption, e.g., the 
laws of the Temple (which is studied currently in the period of 
the Three Weeks) as well as the laws of Kings and their Wars 
and the King Moshiach, − and [these subjects the way they are 
explained] in the inner dimension of Torah. 

−  In general, Study of the inner dimension of Torah on 
its own hastens the Redemption [as said about the Zohar, the 
base book on the inner dimension of Torah]: "With this work of 
yours (the teachings of Rabbi Shimon Bar Yochai − the author 

9. Rashi, end of Ta’anis.
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בוּל  לִי גְּ יל"8( מֵהַבְּ יל וְתַבְשִׁ בְשִׁ ל תַּ "טּוֹב לִטְעֹם מִכָּ ת, שֶׁ בָּ עֶרֶב שַׁ )בְּ
מַעֲלָה  לְּ אֹפֶן שֶׁ עִנְיָנֵי הַתּוֹרָה-וּמִצְווֹת בְּ הַגְאוּלָה, עַל-יְדֵי הַהוֹסָפָה בְּ דְּ

לָה. דִידָה וְהַגְבָּ מִמְּ

לֵילוֹת  )"מוֹסִיף  הַתּוֹרָה  לִמּוּד  בְּ הוֹסָפָה   – יוֹתֵר  וּבִפְרָטִיּוּת 
נִימִיּוּת הַתּוֹרָה,  תּוֹרָה"9( הֵן נִגְלֶה דְתּוֹרָה וְהֵן פְּ מִים לַעֲסֹק בַּ עַל הַיָּ
"רֹב סוֹדוֹת הַתּוֹרָה גְנוּזִין  תּוֹרָה, שֶׁ בַּ דָה שֶׁ כּוֹלֵל לִמּוּד עֵין יַעֲקֹב, אַגָּ
יּוֹם  דִבְרֵי הָאֲרִיזַ"ל )שֶׁ נִימִיּוּת הַתּוֹרָה, כְּ ר, לִמּוּד פְּ הּ"10, וְעוֹד וְעִקָּ בָּ
ר  דוֹרוֹת אֵלּוּ הָאַחֲרוֹנִים מֻתָּ "בְּ ה מְנַחֵם-אָב( שֶׁ ָ חֲמִשּׁ לּוֹ בַּ הַהִילוּלָא שֶׁ
תוֹרַת  אֲרָה בְּ נִתְבַּ וּבִמְיֻחָד לְאַחֲרֵי שֶׁ וּמִצְוָה לְגַלּוֹת זֹאת הַחָכְמָה"11, 

רָאֵל, שְׂ כָל-אֶחָד-וְאֶחָד מִיִּ גָה דְּ ךְ לַהֲבָנָה וְהַשָּׂ יָּ ַ שּׁ אֹפֶן שֶׁ הַחֲסִידוּת בְּ

עִנְיְנֵי הַגְאוּלָה  לִמּוּד הַתּוֹרָה בְּ ה מְיֻחֶדֶת עַל הַהוֹסָפָה בְּ שָׁ וְהַדְגָּ
ם הַהֲלָכוֹת  כּוֹלֵל גַּ "ם שֶׁ ל הָרַמְבַּ סִפְרוֹ שֶׁ תּוֹרָה, וּבִפְרָט בְּ נִגְלֶה דְּ –הֵן בְּ
זֶה- מָדוּם  לְּ )שֶׁ חִירָה  הַבְּ ית  בֵּ הִלְכוֹת  מוֹ  כְּ הַגְאוּלָה,  לִזְמַן  כוֹת  יָּ ַ שּׁ שֶׁ

וּמֶלֶךְ  וּמִלְחֲמוֹתֵיהֶם  מְלָכִים  הִלְכוֹת  וְכֵן  צָרִים(,  הַמֵּ ין  בֵּ ימֵי  בִּ ה  עַתָּ
פְנִימִיּוּת הַתּוֹרָה,  יחַ, וְהֵן בִּ שִׁ הַמָּ

אֶת  מְקָרֵב  הַתּוֹרָה  נִימִיוּת  פְּ דִּ מּוּד  הַלִּ לָלוּת  כְּ שֶׁ לְכָךְ  נּוֹסָף  שֶׁ
ן-יוֹחַאי(  מְעוֹן-בֶּ י-שִׁ ל רַבִּ הַאי חִיבּוּרָא דִילָךְ )תּוֹרָתוֹ שֶׁ הַגְאוּלָה, "בְּ

9( פרש"י תענית שם.

10( תניא אגה"ק סכ"ג.

11( שם סכ"ו )קמב, ב(.

10. [Aggadah is the non-halachic, inspirational portions of the Talmud.]

11. Tanya, Igeres HaKodesh, sec. 23.

12. Op cit., sec. 26 (142).

13. Zohar III, 124b, in Raya Mehemna, cited and elucidated in Igeres Hakodesh, ibid.
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of the Zohar) . . they will emerge from exile with mercy."13 

However, study of the inner dimension of Torah’s treatment of 
Redemption subjects has an added advantage.

Ideally, these learning sessions should be conducted in 
a manner [described in the mishnah] as "(a quorum of) ten 
people sitting (i.e., they are established) preoccupied in the 
study of Torah,"14 (as one is when conducting "business")

...An additional lesson and directive concerning 
Redemption can be derived also from the beginning of 
the third chapter of Pirkei Avos: "Look at three things:"

The term "three things" standing by itself can be a hint of 
the third and threefold Redemption and the third and threefold 
Beis HaMikdash, because they each comprise the virtues of 
both the first and the second Redemption and the first and the 
second Temple, and these twosome features will be combined 
as one, [thus making it a tripled and threefold Redemption and 
Temple "three things"].

The imperative term "look," that the mishnah uses, implies 
gazing intently, by deeply reflecting and contemplating15 

matters concerning the third Redemption and the third 
Beis HaMikdash ("three things"), imbued with feelings of 
anticipation and exceptional yearning, as written "I anticipate 
his coming every day,"16 implying that he will come every day, 
today literally. How much more so, now that we stand on the 
threshold of Redemption, that the gazing at these three matters 
is increased and done with more vigor.

The suggestion can be made that the one’s reflection on 
matters of the third Redemption and third Beis HaMikdash 

14. Avos 3:6.

15 See Alter Rebbe's Shulchan Aruch, Orach Chaim, 128:36, and in other places.
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לִמּוּד הַחֲלָקִים  רַחֲמִים "12, יֵשׁ עִלּוּי מְיֻחָד בְּ לוּתָא בְּ יה מִן גָּ . . יִפְקוּן בֵּ
בָאֲרִים עִנְיָנֵי הַגְאוּלָה. מְּ נִימִיוּת הַתּוֹרָה שֶׁ פְּ דִּ

בִים  יּוֹשְׁ רָה )צִבּוּר( שֶׁ "עֲשָׂ אֹפֶן דְּ מּוּד זֶה יִהְיֶה בְּ לִּ וּמַה טוֹב – שֶׁ
תּוֹרָה"13. ל  "עֵסֶק"( בַּ אֹפֶן שֶׁ בוּת וּקְבִיעוּת( וְעוֹסְקִים )בְּ ְ הִתְיַשּׁ )בַּ

ם  גַּ הַגְאוּלָה  לְעִנְיָן  כוּת  יָּ שַׁ בְּ וְהוֹרָאָה  לִמּוּד  לְהוֹסִיף  וְיֵשׁ   .  .  .
בָרִים": ה דְּ לשָֹׁ שְׁ ל בִּ כֵּ י – "הִסְתַּ לִישִׁ רֶק שְׁ מֵהַתְחָלַת פֶּ

לַגְאוּלָה  רוֹמֵז  ם  גַּ שֶׁ לוֹמַר,  יֵשׁ   – )סְתָם(  בָרִים"  דְּ ה  לֹשָׁ "שְׁ
וּבֵית- ת  מְשׁוּלֶשֶׁ גְאוּלָה  י,  לִישִׁ ְ הַשּׁ שׁ  קְדָּ וּבֵית-הַמִּ ית  לִישִׁ ְ הַשּׁ

ה,  נִיָּ וּשְׁ רִאשׁוֹנָה  גְאוּלָה  דִּ עֲלוֹת  הַמַּ נֵי  שְׁ כּוֹלֵל  שֶׁ שׁ,  לָּ מְשֻׁ שׁ  קְדָּ הַמִּ
נֵיהֶם יַחַד. נִי, וּשְׁ יִת רִאשׁוֹן וְשֵׁ בַּ

עַל  מּוֹרֶה  שֶׁ יְיקָא,  דַּ ל"  כֵּ בָרִים" – "הִסְתַּ דְּ ה  לֹשָׁ שְׁ בִּ ל  כֵּ וְ"הִסְתַּ
ית  לִישִׁ ְ הַשּׁ הַגְאוּלָה  עִנְיָן  בְּ יְתֵירָה14  הַעֲמָקָה  בְּ וְהַהִתְבּוֹנְנוּת  הָעִיּוּן 
ה  יָּ צִפִּ מִתּוֹךְ  בָרִים"(,  דְּ ה  לֹשָׁ )"שְׁ י  לִישִׁ ְ הַשּׁ שׁ  קְדָּ וּבֵית-הַמִּ
כָל  בְּ בוֹא  יָּ שֶׁ בוֹא"15,  יָּ שֶׁ יוֹם  כָל  בְּ לוֹ  ה  מְיֻחֶדֶת, "אֲחַכֶּ תּוֹקְקוּת  וְהִשְׁ
סַף  עַל  עוֹמְדִים  שֶׁ כְּ ה  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ שׁ,  מַמָּ זֶה  יוֹם  בְּ יוֹם, 
אֵת וּבְיֶתֶר עֹז. יֶתֶר שְׂ בָרִים הִיא בְּ ה דְּ לֹשָׁ שְׁ לוּת בִּ כְּ הַהִסְתַּ הַגְאוּלָה, שֶׁ

וּבֵית- ית  לִישִׁ ְ הַשּׁ הַגְאוּלָה  עִנְיְנֵי  בְּ לוּת  כְּ הַהִסְתַּ שֶׁ לוֹמַר,  וְיֵשׁ 

12( זח"ג קכד, ב – ברע"מ. הובא ונת' באגה"ק שם.

13( אבות פ"ג מ"ו.

14( ראה שו"ע אדה"ז או"ח סקכ"ח סל"ו. ועוד.

15( נוסח "אני מאמין" הנדפס בסידורים וכו'. וראה לקו"ש חכ"ג ע' 394.

16. The text of "Ani Ma’amin" published in prayer books etc. See Likkutei Sichos, vol. 

23, p. 394.
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("three matters") has the capacity to effect perfection to all of 
our efforts within the "three pillars" − the three modes of Divine 
service, Torah, prayer and loving-kindness17 whose fulfillment 
is through the three "garments"of the soul18, thought, speech 
and action. When one’s thoughts are directed towards the 
three redemptions one’s Divine service is unbounded and 
therefore beyond division. Without the limits and boundaries 
which delineate and divide, one attains perfection in all of the 
three modes.19

(From the talk of Shabbos Parshas Vo’eschanan, 
Shabbos Nachamu, 16 Menachem Av, 5751)

17. Avos 1:2.

18. Chassidus explains that a person’s soul consists of three attributes of intellect and 

seven emotional ones. In addition to that the soul has three "garments" – i.e. three ways 

of expression for these ten attributes, they are thought, speech and action. See Tanya part 

1, ch. 3 and 4.

19. In a similar vein, with regard to "keeping from evil" one is precluded from evil, 

as a matter of course, without a need to actively engage in negating evil, as the mishnah 

continues: "And you will not come to the hands of sin." The expression "and you will 

not come" implies that it will not take effort. The usage of the term "to the hands 

of sin," implies further, that even matters that are not inherently sinful, but could lead to 

sin (such as satisfying permissible desires), are automatically dismissed because of one’s 

reflection on matters of Redemption. This is analogous to the way things will be in the 

Messianic Era. As the Rambam rules (in the end and seal of his work "Mishneh Torah") 

that "in that time ... all delights will be as abundant as the dust of the earth." His choice 

of the word "dust" implies that it will have no significance to us, inasmuch as "all of the 

preoccupation of the world will be exclusively to know G-d."
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עִנְיְנֵי  כָל  בְּ לֵמוּת  שְׁ פּוֹעֶלֶת  בָרִים"(  דְּ ה  לֹשָׁ )"שְׁ י  לִישִׁ ְ הַשּׁ שׁ  קְדָּ הַמִּ
עֲבוֹדָה  תּוֹרָה  דְּ הַקַוִין  ג'   – בָרִים"  דְּ ה  לֹשָׁ "שְׁ בֲּ כְלָלִים  נִּ שֶׁ הָעֲבוֹדָה 
בּוּר  דִּ בָה  דְמַחֲשָׁ ים  בוּשִׁ הַלְּ ג'  עַל-יְדֵי  יּוּמָם  קִּ שֶׁ חֲסָדִים16,  וּגְמִילוּת 
ל  שֶׁ אֹפֶן  בְּ א  אֶלָּ קוּת,  הִתְחַלְּ ל  שֶׁ אֹפֶן  בְּ אֵינָהּ  הָעֲבוֹדָה  שֶׁ  – ה  וּמַעֲשֶׂ

כָל הַקַוִין17. לֵמוּת בְּ ְ נָהּ הַשּׁ לָה יֶשְׁ ר הַהַגְבָּ ד הֶעְדֵּ בוּל, וּמִצַּ לִי גְּ בְּ

16( אבות פ"א מ"ב.

א לִידֵי עֲבֵרָה" –  ה בָּ נָה "וְאֵין אַתָּ שְׁ ךְ הַמִּ הֶמְשֵׁ נוֹגֵעַ לְ"סוּר מֵרַע" – כְּ רֶךְ-זֶה בְּ 17( וְעַל-דֶּ
לִילַת הָרַע, וַאֲפִלּוּ לֹא "לִידֵי  שְׁ ק בִּ ילָא, לְלֹא צֹרֶךְ לְהִתְעַסֵּ דֶרֶךְ מִמֵּ יְיקָא, בְּ א" דַּ ה בָּ "וְאֵין אַתָּ
לָלִים  מוּשְׁ ים  נַעֲשִׂ ר(  הֵיתֶּ אֲוַת  תַּ מוֹ  )כְּ עֲבֵרָה  לִידֵי  לְהָבִיא  כוֹלִים  יְּ שֶׁ בָרִים  דְּ ם  גַּ שֶׁ עֲבֵרָה", 
ימוֹת  דִּ ב  וּמַצָּ עֲמָד  הַמַּ וְדֻגְמַת  מֵעֵין  הַגְאוּלָה,  עִנְיְנֵי  בְּ לוּת  כְּ הַהִסְתַּ ד  מִצַּ ילָא,  מִמֵּ דֶרֶךְ  בְּ
ל  מַן . . כָּ אוֹתוֹ הַזְּ "בְּ נֶה תּוֹרָה"( שֶׁ סִיוּם וְחוֹתָם סִפְרוֹ "מִשְׁ "ם )בְּ ין הָרַמְבַּ פְסַק-דִּ יחַ, כִּ שִׁ הַמָּ
ל  "לּאֹ יִהְיֶה עֵסֶק כָּ יוָן שֶׁ יבוּת, כֵּ אֵין לוֹ שׁוּם חֲשִׁ יְיקָא, שֶׁ עָפָר" דַּ עָפָר", "כְּ ן כְּ ים מְצוּיִּ עֲדַנִּ הַמַּ

לְבַד". א לָדַעַת אֶת ה' בִּ הָעוֹלָם אֶלָּ
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35
23 Menachem-Av, 5751 − August 3, 1991

On the final Shabbos of every month a special blessing of the 

coming month is said before the Mussaf prayer, this Shabbos is 

titled "Shabbos Mevarchim" (lit. "the Shabbos when we bless")  

This Farbrengen took place on the Shabbos Mevarchim"of the final 

month of the year – Elul.

The month of Elul, being the last of the year, is a month dedicated 

to reckoning of one’s Divine service throughout the past year. The 

theme of the Farbrengen was the nature of this reckoning in our 

time, on the threshold of Redemption. Following the description of 

what should be the character of one’s private account, the Rebbe 

went on to "reckon" with G-d: 

The timely theme now is the true and complete 
Redemption. As discussed several times, especially most 
recently, since one must "await his [Moshiach's] coming every 
day"1 and all of the signs indicate that "behold, he (Moshiach) 
is coming"2 we therefore continuously think and speak of the 
Redemption. We also make every effort to connect all matters 
of current concern with the Redemption. Our Divine service 
now as Jews is to hasten the Redemption.

‘It has been discussed many times that my sainted father-
in-law testified and proclaimed that we have already completed 
all that was needed, including the "polishing of the buttons."3 

The only thing left is the one simple gesture on G-d’s part to 
take the Jews out of exile and to bring them to the Holy Land... 
Thus, Jews implore and cry out, time and again − and now with 
much more intensity than previously − "Ad mosai" − "Until 
when will we remain in exile"?!...

‘A Jew not only has the capacity to awaken himself and 
other Jews, but also to "arouse" G-d, as it were, to "come and 
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לה.
תרגום משיחות ש"פ עקב, כ"ג מנחם-אב, מבה"ח אלול תנש"א

ר  דֻבָּ מְּ כַּ לֵימָה,  וְהַשְׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ  – גְרָמָא  מַן   הַזְּ שֶׁ עִנְיָן 
יוֹם  כָל  בְּ לוֹ  ה  "אֲחַכֶּ שֶׁ יוָן  כֵּ שֶׁ לְאַחֲרוֹנָה,  וּבִפְרַט  עָמִים  ה-פְּ מָּ כַּ
לָכֵן  א"2,  בָּ יחַ(  )מָשִׁ זֶה  ה  הֲרֵי"הִנֵּ ימָנִים  הַסִּ ל  כָּ י  וְעַל-פִּ בוֹא"1,  יָּ שֶׁ
ר  ֵ ים לְקַשּׁ שִׂ אוּלָה, וּמְחַפְּ בָה וְדִבּוּר אוֹדוֹת הַגְּ מַחֲשָׁ מַן בְּ ל הַזְּ עֲסוּקִים כָּ
רָאֵל הִיא  בְנֵי-יִשְׂ אוּלָה, וְהָעֲבוֹדָה דִּ זְמַן זֶה עִם הַגְּ ל הָעִנְיָנִים דִּ אֶת כָּ

אוּלָה.  לְמַהֵר אֶת הַגְּ

ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדֻשּׁ כְּ עָמִים, שֶׁ ה-פְּ מָּ ר כַּ דֻבָּ . . . מְּ
ם"לְצַחְצֵחַַ  גַּ וְגָמְרוּ  הָעִנְיָנִים,  ל  כָּ אֶת  מְרוּ  גָּ בָר  כְּ שֶׁ וְהוֹדִיעַ,  הֵעִיד 
ל  שֶׁ אַחַת  נוּעָה  תְּ אַר הוּא –  שְׁ נִּ שֶׁ חִידִי  הַיְּ בָר  וְהַדָּ פְתּוֹרִים",  הַכַּ אֶת 
אֶל  וִיבִיאֵם  לוּת  מֵהַגָּ רָאֵל  יִשְׂ נֵי  בְּ אֶת  יּוֹצִיא  שֶׁ רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ
וְעוֹד  עַם  הַפַּ עוֹד  יְהוּדִים  וְצוֹעֲקִים  ים  שִׁ מְבַקְּ וְלָכֵן  הַקֹּדֶשׁ...  אֶרֶץ 

עַם – "עַד מָתַי"?!...  תֹקֶף מִפַּ ו עוֹד  יוֹתֵר בְּ עַם – וְעַכְשָׁ הַפַּ

. . . לִיהוּדִי יֵשׁ כֹּח לְעוֹרֵר אֶת עַצְמוֹ וּלְעוֹרֵר יְהוּדִים אֲחֵרִים,   
וְנַחְשֹׁב  "בּוֹאוּ  שֶׁ  – רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ אֶת  כוֹל  בַיָּ כְּ לְעוֹרֵר  ר  וּבְעִקָּ

1( נוסח "אני מאמין" הנדפס בסידורים וכו'. וראה לקו"ש חכ"ג ע' 394.

2( שה"ש ב, ח ובשהש"ר עה"פ.

3( ל' חז"ל – ב"ב עח, ב.

1. The text of "Ani Ma’amin" published in prayer books etc. See Likkutei Sichos, vol. 

23, p. 394.

2. Shir HaShirim 2:8 and Shir HaShirim Rabbah on this verse.

3. [See introduction, ibid p. XLVIII and p. LIV]

4. Talmudic expression, Bava Basra 78b.
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let us make the reckoning of the world."4 According to all 
calculations (which G-d had indicated in His Torah and in 
the miracles He wrought in the world), G-d should long ago 
have brought the true and complete Redemption through our 
righteous Moshiach. [This should have happened] particularly 
in this year, which according to all of the calculations and the 
signs is "the year when King Moshiach will be revealed,"5 as 
was discussed several times in recent months.

A Jew acquires (in this place and time) the most potent 
energies as well as the greatest privilege and responsibility to 
implore and cry out to G-d: "Ad mosai" − "Until when will we 
remain in exile"?!...

*  *  *
Since we have already completed all the requirements of 

"our deeds and efforts,"6 which is why we cry out and demand 
"Ad mosai" (as was discussed earlier), the raging question 
remains the same: Since we have already accomplished 
everything, how is it that our righteous Moshiach has not yet 
arrived?!...

(From the talk of Shabbos Parshas Ekev,  
23 Menachem Av, Mevorchim Hachodesh Elul, 5751)

5. Yalkut Shimoni on Yeshayahu, remez 499.

6. See Tanya part 1, beginning of ch. 37.
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רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ )שֶׁ בּוֹנוֹת  הַחֶשְׁ ל  כָּ לְפִי  עוֹלָם"3:  ל  שֶׁ בּוֹנוֹ  חֶשְׁ
דוֹשׁ- עוֹלָם( הָיָה צָרִיךְ הַקָּ ה בָּ הוּא עוֹשֶׂ תוֹרָתוֹ וּבְהַנִיסִים שֶׁ הֶרְאָה בְּ

לֵימָה  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ אֶת  לְהָבִיא  מַן  מִזְּ בָר  כְּ רוּךְ-הוּא  בָּ
פִי  לְּ שֶׁ זוֹ,  נָה  שָׁ בְּ וּבִפְרָט  ר-לְעֵיל(,  זְכָּ נִּ )כַּ צִדְקֵנוּ  יחַ  מָשִׁ עַל-יְדֵי 
בּוֹ"4  נִגְלָה  יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ נָה  הַ"שָׁ הִיא  ימָנִים  וְהַסִּ בּוֹנוֹת  הַחֶשְׁ ל  כָּ

ים הָאַחֲרוֹנִים(,  חֳדָשִׁ עָמִים בֶּ ה-פְּ מָּ ר כַּ דֻבָּ מְּ )כַּ

יוֹתֵר  דוֹלִים בְּ מָקוֹם וּזְמַן זֶה( אֶת הַכֹּחוֹת הַגְּ ל יְהוּדִי )בְּ . . . מְקַבֵּ
לְהַקָדוֹשׁ- וְלִצְעֹק  שׁ  לְבַקֵּ יוֹתֵר  בְּ דוֹלָה  גְּ וְאַחֲרָיוּת  זְכוּת  ם  גַּ לוֹ  וְיֵשׁ 

רוּךְ-הוּא: "עַד מָתַי"?!... בָּ

 * * * 
וַעֲבוֹדָתֵינוּ"5,   ינוּ  "מַעֲשֵׂ דְּ הָעִנְיָנִים  ל  כָּ מְנוּ אֶת  סִיַּ בָר  כְּ שֶׁ יוָן  כֵּ  
אֶלֶת  נִשְׁ  – לְעֵיל(  ר  דֻבָּ מְּ )כַּ מָתַי"  "עַד  וְתוֹבְעִים  צוֹעֲקִים  וּבְמֵילָא 
יצַד  כֵּ  – הָעִנְיָנִים  ל  כָּ נִפְעַלוּ  בָר  כְּ שֶׁ יוָן  כֵּ ה:  רְעִישָׁ הַמַּ אֵלָה  ְ הַשּׁ ד  מִיָּ

א?!... יחַ צִדְקֵנוּ עֲדַיִן לֹא בָּ שִׁ מָּ כֵן, שֶׁ יִתָּ

4( יל"ש ישעי' רמז תצט.

5( ראה תניא רפל"ז.
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36
1 Elul, 5751 − August 10, 1991

The relationship of our time to Redemption is based 
not only on the fact that "I await his coming every day"1 and 
especially after "all the deadlines have passed"2 and all the 
factors of Divine service [necessary for the Redemption] have 
been completed (as was discussed many times), but also on the 
fact that we are now in a special year whose initials represent: 
"It will be a year when I will show you wonders," for "as in the 
days of your exodus from Egypt, I will show you wonders."

Indeed, we have actually seen many "wonders." The most 
notable among them has been the liberation of our brethren in 
that regime [of the former Soviet Union], where many of them 
have emerged from distress to freedom, in both the literal 
sense of the word as well as (and primarily) with respect to the 
freedom granted them to live a Jewish life based on Torah and 
mitzvos; To the point that in the last few days the convention 
of Chabad emissaries from many countries convened in that 
country, and its effects are continuing through these days. The 
convention took place in the country where the city of Lubavitch 
is situated, as well as other cities where the Chabad Rebbes 
were active for many generations, such as Liadi, Liozna, Rostov 
and Petersburg. The emissaries of the leader of Chabad of our 
generation, my sainted father-in-law, gathered in the capital, 
Moscow, with the intention of increasing − with more vigor 
− the dissemination of Torah and the wellsprings (of Chabad 

1. Text of "Ani Ma’amin" (published in several prayer books) − Based on the expression 

used in Chabakuk 2:3. Commentary on the Mishneh of the Rambam, Introduction to 

Chapter Chelek, 12th principle.

2. Talmudic expression - Sanhedrin 97b. [See above ch. 22 ft 1].
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לו.
משיחות ש"פ ראה, א' דר"ח אלול תנש"א

בוֹא"1, וּבִפְרָט  יָּ כָל יוֹם שֶׁ ה לוֹ בְּ "אַחֲכֶּ לָלוּת הָעִנְיָן דְּ נוֹסָף עַל כְּ
ר  דֻבָּ מְּ )כַּ הָעֲבוֹדָה  עִנְיָנֵי  ל  כָּ מוּ  וְסִיְּ הַקִיצִין"2,  ל  כָּ לוּ  "כָּ שֶׁ לְאַחֲרֵי 
הּ "הָיֹה  לָּ בוֹת שֶׁ י-תֵּ הַרָאשֵׁ נָה מְיֻחֶדֶת שֶׁ שָׁ עָמִים(, נִמְצָאִים בְּ ה-פְּ מָּ כַּ
אַרְאֶנּוּ  מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  ימֵי  "כִּ אַרְאֶנּוּ",  נִפְלָאוֹת  נַת  שְׁ הְיֶה  תִּ

נִפְלָאוֹת",

ת  לִגְאֻלַּ נוֹגֵעַ  בְּ הֵן  "נִפְלָאוֹת"  ה  ה-וְכַמָּ מָּ כַּ פֹעַל  בְּ רָאוּ  וּכְבָר   –
נֵי- נוֹגֵעַ לְאַחֵינוּ בְּ לָל, כּוֹלֵל וּבִמְיֻחָד בְּ ת הַכְּ נוֹגֵעַ לִגְאֻלַּ רָט וְהֵן בְּ הַפְּ

רְחָב,  יצָר אֶל הַמֶּ ים מֵהֶם יָצְאוּ מִן הַמֵּ רַבִּ דִינָה הַהִיא, שֶׁ מְּ בַּ רָאֵל שֶׁ יִשְׂ
ם  יְהוּדִיִּ ים  חַיִּ לִחְיוֹת  רוּת  לְהָאֶפְשָׁ נוֹגֵעַ  בְּ ר(  )וּבְעִקָּ וְהֵן  פְשׁוּטוֹ,  כִּ הֵן 
)וּבְאֹפֶן  שׁ  מַמָּ הָאַחֲרוֹנִים  מִים  יָּ בַּ שֶׁ וְעַד  וּמִצְוֹותֶיה,  הַתּוֹרָה  י  עַל-פִּ
"ד  לוּחֵי חַבַּ ל שְׁ נּוּס שֶׁ ם הַכִּ ה( הִתְקַיֵּ יָמִים אֵלֶּ ם בְּ כֶת גַּ פְעוּלָה נִמְשֶׁ דִּ
הָעֲיָרָה  נִמְצֵאת  הּ  בָּ שֶׁ  – הַהִיא  דִינָה  מְּ בַּ מְדִינוֹת(  ה  ה-וְכַמָּ מָּ )מִכַּ
הֶם חָיוּ  בָּ טֶרְבּוּרְג, שֶׁ אוִויטְשׁ, לִיאַדִי, לִיאָזְנָא, רוֹסְטוֹב וְפֶּ וְהֶעָרִים לְיוּבַּ
לוּחִים  נְסוּ הַשְׁ ה דּוֹרוֹת – נִתְכַּ ה-וְכַמָּ מָּ ךְ כַּ מֶשֶׁ "ד בְּ יאֵי חַבַּ וּפָעֲלוּ נְשִׂ
עִיר  בְּ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדוּשּׁ כְּ דוֹרֵנוּ  בְּ "ד  חַבַּ יא  נְשִׂ ל  שֶׁ
אֵת  יֶתֶר שְׂ ל מְדִינָה הַהִיא )מָאסְקְוָוא(, עַל מְנַת לְהוֹסִיף בְּ ירָה שֶׁ הַבִּ
"ד(  תוֹרַת חֲסִידוּת חַבַּ נוֹת )דְּ עֲיָּ הֲפָצַת הַתּוֹרָה וַהֲפָצַת הַמַּ וּבְיֶתֶר עֹז בַּ

פירוש  ג.  ב,  חבקוק  הכתוב  לשון  ע"פ   – סידורים(  בכמה  )נדפס  מאמין"  "אני  נוסח   )1
המשניות להרמב"ם סנהדרין הקדמה לפרק חלק היסוד הי"ב.

2( לשון חז"ל − סנהדרין צז, ב.

3( אגרת הבעש"ט הידועה − נדפס בכתר שם טוב )הוצאת קה"ת( בתחילתו. ובכ"מ.
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Chassidus teachings) to the farthest reaches, for it is through 
such activity that the King Moshiach will come.3

It is already Rosh Chodesh Elul, the month of reckoning 
for the entire year. The sum total of this accounting is: "Ad 
mosai" − "Until when will we remain in exile"?!...

How can it be that at the conclusion of eleven months of 
the year "I will show you wonders," our righteous Moshiach 
has still not come?!...

*  *  *
Translating the above in practical terms:

One should publicize and draw people’s attention In every 
location, to the specific efforts which are associated with the 
month of Elul and are alluded to in the initials of five verses 
which form the word Elul. These verses are references to: 
Torah, prayer, acts of loving kindness, Teshuvah (repentance 
or return) and Redemption. Special emphasis should be placed 
on the fifth acronym, the theme of Redemption, as it permeates 
all other areas of Divine service, so that everything is done in the 
spirit of Redemption. This includes particularly Torah studies 
in matters concerning Redemption and the Beis HaMikdash. 
All of this should be permeated with the eager anticipation and 
the certain conviction that imminently we will see with eyes of 
flesh that "Behold he (the King Moshiach) is coming."4

In simple terms:

It  should  be  announced  and  publicized  in  all  places  − 
with heartfelt words − that G-d says through His servants, the 
prophets, to each and every Jew: "Behold I am placing before 
you today a blessing," so much so, that literally today we will 
see with  eyes  of  flesh  the  blessing  of  the  true  and  complete 
Redemption.
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יחָא3 – א מְשִׁ א מַלְכָּ עַל-יְדֵי-זֶה אָתֵי מַר דָּ חוּצָה, שֶׁ

חֹדֶשׁ  אֱלוּל,  רֹאשׁ-חֹדֶשׁ  בְּ בָר  כְּ עוֹמְדִים   – עַצְמָה  זוֹ  נָה  וּבְשָׁ
"עַד  הוּא:  בּוֹן  הַחֶשְׁ דְּ ךְ-הַכֹּל  הַסָּ ר,  אֲשֶׁ נָה,  ָ הַשּׁ ל  כָּ ל  שֶׁ בּוֹן  הַחֶשְׁ

מָתַי"!...

אַרְאֶנּוּ",  "נִפְלָאוֹת  נַת  שְׁ דִּ ים  חָדָשִׁ י"א  ל  שֶׁ סִיּוּמָם  בְּ שֶׁ כֵן  הֲיִתָּ
א?!... יחַ צִדְקֵנוּ עֲדַיִן לֹא בָּ מָשִׁ

*  *  * וּבְנוֹגֵעַ לְפֹעַל:

הָעֲבוֹדָה  בַר  עַל-דְּ וּמָקוֹם  מָקוֹם  כָל  בְּ וּלְעוֹרֵר  לְפַרְסֵם  יֵשׁ 
תוֹרָה  דְּ בוֹת  י-תֵּ הָרָאשֵׁ ת  חֲמֵשֶׁ בַּ הַמְרוּמֶזֶת  אֱלוּל  חוֹדֶשׁ  דְּ יֻחֶדֶת  הַמְּ
נוֹגֵעַ  בְּ מְיֻחֶדֶת  ה  שָׁ וּבְהַדְגָּ ה,  וּגְאֻלָּ שׁוּבָה  תְּ מִילוּת-חֲסָדִים  גְּ ה  פִלָּ תְּ
עִנְיָנֵי  כָל  בְּ חוֹדֶרֶת  שֶׁ פִי  כְּ הַגְאוּלָה,  עִנְיָן  י,  הַחֲמִישִׁ בוֹת  י-תֵּ לָרָאשֵׁ
ל הַגְאוּלָה )כּוֹלֵל  רוּחָהּ שֶׁ ים בְּ חַדוּרִים וְנַעֲשִׂ הָעֲבוֹדָה, עַל-יְדֵי-זֶה שֶׁ
שׁ(,  קְדָּ וּבֵית-הַמִּ הַגְאוּלָה  עִנְיְנֵי  בְּ הַתּוֹרָה  לִמּוּד  עַל-יְדֵי  וּבִמְיֻחָד 
ר  שָׂ בָּ עֵינֵי  בְּ רוֹאִים  שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ שֶׁ מוּרָה  גְּ אוּת  וְוַדָּ ה  יָּ צִפִּ מִתּוֹךְ 

א"4. יחַ( בָּ שִׁ לֶךְ הַמָּ ה זֶה )הַמֶּ "הִנֵּ שֶׁ

טוּת: וּבְפַשְׁ

ב –  הַלֵּ מִן  הַיּוֹצְאִים  דְבָרִים  בִּ כָל מָקוֹם –  בְּ וּלְפַרְסֵם  לְהַכְרִיז 
לְכָל-אֶחָד- בִיאִים(  הַנְּ עֲבָדָיו  )עַל-יְדֵי  אוֹמֵר  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ
הַיּוֹם  רָכָה", וְעַד שֶׁ רָאֵל "רְאֵה אָנֹכִי נוֹתֵן לִפְנֵיכֶם הַיּוֹם בְּ שְׂ וְאֶחָד מִיִּ

לֵימָה. ית וְהַשְׁ רְכַת הַגְאוּלָה הָאֲמִתִּ ר בִּ שָׂ עֵינֵי בָּ שׁ רוֹאִים בְּ מַמָּ

4( שה"ש ב, ח. שהש"ר עה"פ.

3. The well know epistle of the Ba’al Shem Tov − Published in Keser Shem Tov (Kehot 

edition), in the beginning, and in several other sources.

4. Shir HaShirim 2:8. Shir HaShirim Rabbah on this verse.
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[This announcement must be made even by those 
who argue that they have not completely absorbed its full 
meaning. Since their faith is intact, they are able to (and 
consequently, required to) publicize these matters to others, 
first and foremost to their own family members. (they certainly 
don’t need to "suffer" from his lack of comprehension of this 
matter...) They should also spread the word to all those within 
their surroundings and ultimately to each and every Jew. 
Undoubtedly, the appropriate effort will be well received and it 
will have its intended effect on others, as well as inspiring the 
one making the announcement and doing the publicity, that he 
too should internalize the message.]

(From the talk of Shabbos Parshas Re’eh, 
first day of Rosh Chodesh Elul, 5751)
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ר- זְכָּ כָל-הַנִּ דְּ רְסוּם  וְהַפִּ הַהַכְרָזָה  שֶׁ ישׁ  וּלְהַדְגִּ לְהוֹסִיף  ]וְיֵשׁ 
נִקְלַט  לֹא  עֲדַיִן  שֶׁ טּוֹעֲנִים  שֶׁ ה  אֵלֶּ עַל-יְדֵי  ם  גַּ צְרִיכָה-לִהְיוֹת  לְעֵיל 
ם אֶצְלָם  גַּ כֵיוָן שֶׁ הֶם, דְּ לָּ רָה שֶׁ גָה וַהַכָּ הֲבָנָה וַהַשָּׂ לֵמוּת( בַּ שְׁ עִנְיָן זֶה )בִּ
לֵמוּת, יְכוֹלִים )וּבְמֵילָא צְרִיכִים( הֵם לְפַרְסֵם  שְׁ נוֹ עִנְיָן הָאֱמוּנָה בִּ יֶשְׁ
אי אֵינָם צְרִיכִים "לִסְבֹּל"  וַדַּ בְּ יתוֹ )שֶׁ נֵי בֵּ בָרִים לַאֲחֵרִים הָחֵל מִבְּ הַדְּ
סְבִיבָתוֹ,  מְצָאִים בִּ נִּ ה שֶׁ כְלוֹ(, וְכָל אֵלֶּ שִׂ בָר בְּ עֲדַיִן לֹא הוּנַח הַדָּ ה שֶׁ מִזֶּ
תְאִימָה  לוּת הַמַּ דְּ תַּ עַל-יְדֵי הַהִשְׁ אי שֶׁ רָאֵל, וּבְוַדַּ שְׂ ל אֶחָד וְאַחַת מִיִּ כָּ
פַרְסֵם,  כְרִיז וְהַמְּ ם אֵצֶל הַמַּ עוּלָתָם, כּוֹלֵל גַּ בָרִים וְיִפְעֲלוּ פְּ לוּ הַדְּ יִתְקַבְּ

פְנִימִיּוּת וְכוּ'[. קְלַט אֶצְלוֹ בִּ יֻּ שֶׁ
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37
Elul 7, 5751 – August 17, 1991

In this Farbrengen of parshas Shoftim – Judges, the Rebbe 

elaborates on the prayer –  based on the opening verse of the parsha  

– of "Restore our judges as in former times", and resolves that now 

as we stand on the threshold of the Redemption the time for the 

fulfillment of  this prayer has come, as evident  from the return of 

prophecy to Israel on which as Rambam writes, is an "introduction 

to the coming of Moshiach".

The Rebbe describes the return of prophecy in the recent 

generations and hints very clearly that the same is true in ours. 

The Rebbe goes on to describe his announcement of the Redemption 

as his "main prophecy", thus giving it a special validity that only 

prophecy enjoys, - the certainty that it will materialize in the most 

literal sense.

The proclamation of my sainted father-in-law, the 
leader of our generation:1 "Immediate repentance (and 
automatically) immediate redemption," and that everything 
is already completed, including "polishing the buttons,"2 has 
been mentioned often lately. [This mission discussed in] 
his announcement that all that remains is to "all of you 
stand3 prepared,"4 has also been completed. We are now ready 
to greet our righteous Moshiach immediately. It is obvious that 
we are now at the time when the promise that "I will restore 
your judges and your counselors [as they were in former 
times]5"6 is ready to be fulfilled. Furthermore, [the Hebrew 
word for "as they were in former times,"] "K‘vatchila" [which 
means literally "beginning" alludes to the fact that this has 
already begun,7 as will be explained.

‘In all generations − even before the resurrection of Moshe 
− it is relevant to know the halacha [=law] that "G-d gives 
prophecy to mankind."8 Prophecy is a revelation of G-dliness 
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לז. 
תרגום משיחות ש"פ שופטים, ז' אלול תנש"א

נוֹגֵעַ לְהַכְרָזַת  עָמִים וּבִפְרָט לְאַחֲרוֹנָה – בְּ ה פְּ מָּ ר כַּ דֻבָּ י הַמְּ עַל-פִּ
ר  דּוֹרֵנו1ּ: "לְאַלְתַּ יא  נְשִׂ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדֻשּׁ כְּ וְהוֹדָעַת 
אֶת  ם  גַּ הַכֹּל,  מוּ  סִיְּ בָר  כְּ שֶׁ ה",  לִגְאֻלָּ ר   לְאַלְתַּ )וּבְמֵילָא(  לִתְשׁוּבָה 
כֶם"4 – וְגַם  לְּ פְתּוֹרִים"2, וְצָרִיךְ רַק לִהְיוֹת "עִמְדו3ּ הָכֵן כֻּ "צִחְצוּחַ הַכַּ
 – שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ צִדְקֵנוּ  יחַ  מָשִׁ נֵי  פְּ ל  לְקַבֵּ  – מוּ  סִיְּ בָר  כְּ זֶה  אֶת 
יבָה5 שׁוֹפְטַיִךְ  עוּד "וְאָשִׁ ל קִיּוּם הַיִּ מַן שֶׁ זְּ ה בַּ בָר עַתָּ אוֹחֲזִים כְּ מוּבָן, שֶׁ
זֶה,  בָּ הַהַתְחָלָה  נָהּ  יֶשְׁ בָר  כְּ ה:  חִלָּ בַתְּ כְּ מִזּוֹ:  ויְתֵרָה  וְיוֹעֲצַיִךְ"6,  גו' 

ן.  דִלְקַמָּ כְּ

ה – נוֹגֵעַ  ל מֹשֶׁ תִים שֶׁ ת הַמֵּ חִיַּ ם לִפְנֵי תְּ כָל הַדּוֹרוֹת – גַּ . . . בְּ

1. "Kol Koreh" in "HaKriah VhaKedushah" (Sivan-Tammuz 5701. Elul 5702) − 

published in the Igros Kodesh of the Rebbe Rayatz, vol. 8, p. 361ff. 377ff. 408ff. Vol. 6, 

p. 430ff.

2. See Sichos Simchas Torah 5689.

3. His Igros Kodesh, vol. 4, p. 279. See there for cross references.

4. See HaYom Yom 15 Teves and in many other places.

5. Yeshayhu 1:26.

6. See Rambam’s Commentary on the Mishnah , Sanhedrin, 1:4, which implies there 

1( "קול קורא" ב"הקריאה והקדושה" )סיון-תמוז תש"א. אלול תש"ב( - נדפסו באגרות-
קודש אדמו"ר מהוריי"צ ח"ה ע' שסא ואילך. שעז ואילך. תח ואילך. ח"ו ע' תל ואילך.

2( ראה שיחת שמח"ת תרפ"ט.

3( אגרות-קודש שלו ח"ד ע' רעט. וש"נ.

4( ראה "היום יום" ט"ו טבת. ובכ"מ.

5( ישעי' א, כו.

יחַ"  שִׁ "לִפְנֵי בּוֹא הַמָּ ם שֶׁ מַע שָׁ מַשְׁ רֶק א' מ"ג, דְּ "ם סַנְהֶדְרִין פֶּ נָיוֹת לְהָרַמְבַּ שְׁ רוּשׁ הַמִּ 6( רְאֵה פֵּ
יחוֹת חֵלֶק ט' עַמּוּד 105  דֶק גו'". וּרְאֵה לִיקוּטֵי שִׂ רֵא לָךְ עִיר הַצֶּ כָתוּב זֶה "אַחֲרֵי כֵן יִקָּ הַסִיוּם בְּ וּכְּ

הֶעָרָה 74. 
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that is within the grasp of the created to experience, even to the 
degree of perfection that was attained by Moshe.9 Furthermore 
− it is relevant to every generation that "I will establish a 
prophet for them a like you [=Moshe],"10 as the Rambam 
explains:11 "We do not believe in a prophet that arises after 
Moshe our Teacher only because of the sign [he performs], but 
because of the mitzvah commanded by Moshe in the Torah, 
etc." This means that every prophet is a continuation of the 
prophecy of Moshe and his Torah. As the Rambam explains, 
it is only in the manifestation of the prophecy that there exists 
different levels.12 In our generation my sainted father-in-law 
has attained the degree of prophecy.

[The knowledge of this halacha becomes more relevent]
specifically after when "prophecy will  returne to Israel,"3 as 
an "introduction to Moshiach"13 − for our righteous Moshiach 
(who will be "a great prophet14 approaching the level of our 
teacher Moshe") will prophesy. Our Sages15 state that "the 
first Redeemer (Moshe) is the final Redeemer" and in every 
generation there is one who is qualified for this. 

Therefore one has to know as a halacha that also now 
prior to the Redemption, that there exists a revelation of 

that "I will return your judges, etc." will be "before the coming of Moshiach" and as the 

passage concludes, "afterwards it will be called for you a righteous city, etc." See Likkutei 

Sichos vol. 9, p. 105, note 74.

7. [There is a play on words. In the citation from Isaiah it says, "All your counselors as 

in the beginning." The Rebbe interprets this to mean that the beginning of this prophecy 

has already occurred.]

8. Rambam, Hilchos Yesodei Torah, beginning of ch. 7.

9. Likkutei Sichos, vol. 23, p. 71. And elsewhere.

10. Our parsha, 18:18.

11. Rambam, Hilchos Yesodei Torah, 8:2.

12. ibid 7:5.
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אֱלֹקוּת  לּוּי  )גִּ הָאָדָם"7  נֵי  בְּ א אֶת  מְנַבֵּ "הָאֵ-ל  שֶׁ הַהֲלָכָה  לָדַעַת אֶת 
ה8. וִיתֵרָה   הָיָה אֵצֶל מֹשֶׁ פִי שֶׁ זֶה כְּ לֵמוּת בְּ ְ בְרָאִים(, עַד הַשּׁ גִדְרֵי הַנִּ בְּ
מְבֹאָר  כַּ מוֹךָ"9,  כָּ גו'  לָהֶם  אָקִים  "נָבִיא  שֶׁ ךְ  יָּ שַׁ דּוֹר  כָל  בְּ  – מִזּוֹ 
ינוּ אֵין אָנוּ מַאֲמִינִים  ה רַבֵּ עֲמֹד אַחַר מֹשֶׁ יַּ ל נָבִיא שֶׁ "כָּ "ם10 שֶׁ רַמְבַּ בָּ
תּוֹרָה  בַּ ה  מֹשֶׁ ה  וָּ צִּ שֶׁ צְוָה  הַמִּ נֵי  מִפְּ א  אֶלָּ כוּ'  לְבַדּוֹ   הָאוֹת  נֵי  מִפְּ בּוֹ 
א  )אֶלָּ וְתוֹרָתוֹ  ה  מֹשֶׁ נְבוּאַת  ךְ  הֶמְשֵׁ הוּא  נָבִיא  ל  כָּ שֶׁ לוֹמַר,  כְּ כוּ'", 
"ם11(. וּבְדוֹרֵנוּ  רַמְבַּ מְבֹאָר בָּ רְגוֹת, כַּ נָם חִלּוּקֵי דַּ בוּאָה יֶשְׁ גִלּוּי הַנְּ בְּ שֶׁ

ת מוֹרִי-וְחָמִי אַדְמוֹ"ר. ַ בוֹד-קְדֻשּׁ יא דּוֹרֵנוּ כְּ נְשִׂ

מַת  הִיא "הַקְדָּ רָאֵל"12, שֶׁ בוּאָה לְיִשְׂ חְזֹר הַנְּ "תַּ   וּבִפְרָט לְאַחֲרֵי שֶׁ
צִדְקֵנוּ  יחַ  מָשִׁ אֵצֶל  הְיֶה  תִּ שֶׁ בוּאָה  הַנְּ  – ר-לְעֵיל(  זְכָּ נִּ )כַּ יחַ"13  מָשִׁ
"גּוֹאֵל  שֶׁ חַזַ"ל14  וְאָמְרוּ  ינוּ",  רַבֵּ ה  לְמֹשֶׁ קָרוֹב  הוּא  דוֹל  גָּ "נָבִיא  )שֶׁ
נוֹ אֶחָד הָרָאוּי  ה( הוּא גּוֹאֵל אַחֲרוֹן", וּבְכָל  דּוֹר וְדוֹר יֶשְׁ רִאשׁוֹן )מֹשֶׁ

לְזֶה 

ה )עוֹד קֹדֶם  הַזֶּ מַן  זְּ בַּ ם  גַּ תוֹר הֲלָכָה  בְּ לָדַעַת  צְרִיכִים  לָכֵן    – 

7( רמב"ם הל' יסודי התורה רפ"ז.

8( לקו"ש חכ"ג ע' 71. ע"ש.

9( פרשתנו יח, יח.

10( שם פ"ח ה"ב.

11( פ"ז ה"ו.

12( רמב"ם אגרת תימן פ"ג.

13( רמב"ם הל' תשובה פ"ט ה"ב.

14( ראה שמו"ר פ"ב, ד. זח"א רנג, א. שער הפסוקים פ' ויחי. תו"א ר"פ משפטים. ועוד.

13. Rambam, Igeres Teiman, ch. 3.

14. Rambam, Hilchos Teshuva, 9:2.

15. See Shmos Rabbah, chapter 2:4. Zohar Chadash vol. 1, 253a. Sha'ar HaPesukim, 

parshas Veyechi. Torah Or, beginning parshas Mishpatim. And elsewhere.
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prophecy from Moshiach, even before the Redemption which 
is a taste and beginning of the complete revelation of prophecy 
after the Redemption. This means, that this prophecy is not 
an innovation that will be realized only after the Redemption, 
but the beginning of it will be achieved even before, in the 
spirit of "your counselors as in former times."; the Rambam, 
who includes in his code of law the laws relevant to the days of 
Moshiach and the introduction to it as well, therefore writes 
about this [prophecy].

One can then understand the accomplishment of the later 
generations in general and the current generation in particular. 
It is only in current times that my sainted father-in-law, who is 
the leader of our generation, has declared that everything has 
been completed. Thus, According to all the signs, it is the last 
moments before the Redemption.

‘The spreading of the wellsprings outside, to all corners 
of the world, has been completed, and they now appear in a 
way that is intellectually comprehensible even to one who is 
situated in the furthermost hinterland. The inner teachings 
of Torah and Chassidus have been translated through my 
sainted father-in-law, the leader of our generation into many 
languages (Russian, among many), in an ever expanding and 
illuminating fashion. We have also come to witness the recent 
publication of the Tanya, the Written Torah of Chassidus16 in 
Braille, the script for the blind, May G-d preserve us (as 
mentioned above17).

According to the announcement of my sainted father-
in-law, all aspects of Divine service have been completed, 
including the Divine service of our Rebbe’s, our leaders, who 

16. A letter of my sainted father-in-law − published Kitzurim V'hearos on Tanya, p. 

118ff. His Igros Kodesh, vol. 4, p. 221 and further. See there vol. 5, p. 90.
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עוֹד  יחַ  מָשִׁ )אֵצֶל  בוּאָה  הַנְּ גִילוּי  דְּ צִיאוּת  הַמְּ נָה  יֶשְׁ שֶׁ ה(,  אֻלָּ הַגְּ
לּוּי  גִּ לֵמוּת  ה"( שְׁ חִלָּ בַתְּ כְּ מֵעֵין וְהַתְחָלַת )"יוֹעֲצַיִךְ  כְּ ה(,  אֻלָּ לִפְנֵי הַגְּ
שׁ רַק לְאַחֲרֵי  תְחַדֵּ יִּ אֵין זֶה חִדּוּשׁ שֶׁ ה. הַיְינוּ, שֶׁ אֻלָּ בוּאָה לְאַחֲרֵי הַגְּ הַנְּ
"יוֹעֲצַיִךְ  בְחִינַת  בִּ קֹדֶם  עוֹד  נִפְעֶלֶת  זֶה  בְּ הַהַתְחָלָה  שֶׁ א  אֶלָּ ה,  אֻלָּ הַגְּ
וּבִפְרָט  לּוֹ(  סֵפֶר הַהֲלָכוֹת שֶׁ בְּ "ם  וְלָכֵן כּוֹתֵב זֹאת הָרַמְבַּ ה",  חִלָּ בַתְּ כְּ
יחַ,  שִׁ ם אֶת הַהֲלָכוֹת הַנּוֹגְעוֹת לִימוֹת הַמָּ סִפְרוֹ גַּ "ם כּוֹתֵב בְּ הָרַמְבַּ שֶׁ

מָה לְזֶה(. ם – הַהַקְדָּ גַּ

כְלָל  בִּ הָאַחֲרוֹנִים  דוֹרוֹת  דְּ הַחִדּוּשׁ  יוּבַן  ר-לְעֵיל  זְכָּ הַנִּ י  עַל-פִּ  
בוֹד- י הַכְרָזַת וְהוֹדָעַת כְּ עַל-פִּ מַן זֶה, שֶׁ זְּ דוֹרֵנוּ זֶה וּבִפְרָט בַּ וּבִפְרָט דְּ

ל  י כָּ מוּ הַכֹּל, וְעַל-פִּ בָר סִיְּ יא דּוֹרֵנוּ כְּ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ קְדֻשּׁ
ה:  אֻלָּ רְגָעִים הָאַחֲרוֹנִים לִפְנֵי הַגְּ בָר בָּ ימָנִים אוֹחֲזִים כְּ הַסִּ

בֵל,  כָל קַצְוֵי תֵּ יָפוּצוּ מַעְיֳנוֹתֶיךָ חוּצָה בְּ לֵמוּת דְּ ְ נָהּ הַשּׁ . . . יֶשְׁ
אֵין  שֶׁ חוּצָה  בְּ מְצָא  הַנִּ זֶה  ל  שֶׁ אֲפִלּוּ  אָדָם,  נֵי  בְּ כֶל  שֵׂ בְּ הַמּוּבָן  וּבְאֹפֶן 
הַחֲסִידוּת  וְתוֹרַת  הַתּוֹרָה  נִימִיּוּת  פְּ רְגּוּם  תַּ  – וְגַם  הֵימֶנּוּ,  חוּצָה 
ת מוֹרִי- ַ בוֹד-קְדֻשּׁ זֶה[ עַל-יְדֵי כְּ לְשׁוֹן עַם וָעָם ]רוּסִית, וְכַיּוֹצֵא-בָּ בִּ

מִים  הוֹלֵך וּמוֹסִיף וְאוֹר, עַד לַיָּ יא דּוֹרֵנוּ, וּבְאֹפֶן דְּ וְחָמִי אַדְמוֹ"ר נְשִׂ
חַסִידוּת15(  כְתַב דְּ בִּ נְיָא, תּוֹרָה שֶׁ ם )סֵפֶר הַתַּ ס גַּ דְפַּ נִּ הָאַחֲרוֹנִים – שֶׁ
ר לְעֵיל16(. דֻבָּ מְּ תָב עֲבוּר "סֲגִי נָהוֹר" רַחְמָנָא-לִיצְלָן )כַּ רַיְל", הַכְּ "בְּ בִּ

מוֹרִי-וְחָמִי  ת  ַ כְבוֹד-קְדֻשּׁ דִּ רֶת-לְעֵיל  זְכֶּ הַנִּ הַהַכְרָזָה  י  וְעַל-פִּ  

15( מכתב כ"ק מו"ח אדמו"ר - נדפס בקיצורים והערות לתניא ע' קיח ואילך. אגרות קודש 
שלו ח"ד ע' רכא ואילך. וראה שם ח"ה ע' צ.

16( שיחת ש"פ עקב )סה"ש ה'תנש"א ע' 764 ואילך(.

17. Talk of Parshas Eikev (Sefer HaSichos, 5751 vol. 2, p. 764ff).
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served as "your judges" and "your counselors" until the present 
day. Now, the expression "the generation is worthy"18 can be 
understood literally. It follows then that we have already 
arrived at the time when "I will return your judges as of former 
times and your counselors as in the beginning" in the most 
complete sense of the words, (when there is therefore no need 
for officers to enforce the law, because everything is already 
refined [thus leaving no objection to the law]); following the 
taste and beginning of this, that our Rebbe’s and leaders have 
already provided us with.19

In the last moments of exile, the lesson for everyone of 
Shabbos Parshas Shoftim can is clear. There must be a Divine 
service appropriate − measure for measure − to the situation 
of Redemption:

One must publicize to himself and to all whom he can 
reach the necessity to internalize the lessons and advice of "your 
judges" and "your counselors" of our generation. In general 
these leaders are the rabbis , as in the statement "Who are the 
kings? −  The rabbis."20 More specifically, it is the leader of our 
generation, the judge, counselor and prophet of our generation 
who is the continuation of our Rebbe’s who preceded him.

The obligation to receive the words of the leader is rooted 
in the commandment of the Torah:21 "I will raise up a prophet 
for them from amongst their brethren like you and will put 
My words in his mouth and he will speak to them all that I 
command him..." "To him you shall listen." According to the 

18. The expression of our Sages - Yevamos 39b. Chullin 93b. [The expression in the 

original is read with wonder: "Is the generation indeed worthy"?!, Here the Rebbe uses the 

expression in the literal meaning: "The generation is indeed worthy"!]

19. See Rambam’s Commentary on the Mishneh in ft 6: I will return your judges as 

before times and your counselors as in the beginning... this will be without a doubt when 
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רַבּוֹתֵינוּ  ל עִנְיְנֵי הָעֲבוֹדָה, כּוֹלֵל הָעֲבוֹדָה דְּ מוּ אֶת כָּ בָר סִיְּ כְּ אַדְמוּ"ר, שֶׁ
רֵי"17  דָּ וְ"אִכְשׁוּר  ה,  הַזֶּ הַיּוֹם  עַד  וְ"יוֹעֲצַיִךְ"  "שׁוֹפְטַיִךְ"  כְּ יאֵינוּ  נְשִׂ
בָרִאשׁוֹנָה  יבָה שׁוֹפְטַיִךְ כְּ "וְאָשִׁ מַן דִּ יעַ הַזְּ בָר הִגִּ כְּ פְשׁוּטוֹ – מוּבָן, שֶׁ כִּ
לְשׁוֹטְרִים,  צְרִיכִים  )וְאֵין  לֵמוּת  ְ הַשּׁ תַכְלִית  בְּ ה"  חִלָּ בַתְּ כְּ וְיוֹעֲצַיִךְ 
עַל-יְדֵי  זֶה  בְּ וְהַהַתְחָלָה  עִימָה  הַטְּ לְאַחֲרֵי  מְבֹרָר(,  הַכֹּל  בָר  כְּ שֶׁ יוָן  כֵּ

יאֵינו18ּ.  רַבּוֹתֵינוּ נְשִׂ

ת  רָשַׁ פָּ ת  בָּ שַׁ בְּ עָמְדֵנוּ  בְּ וְאֶחָד  אֶחָד  לְכָל  מּוּד  הַלִּ מוּבָן  ה  מִזֶּ
הָאַחֲרוֹנִים  הָרְגָעִים  הָאַחֲרוֹן,  מַן  זְּ בַּ וּבִפְרָט  זֶה  דוֹרֵנוּ  בְּ שׁוֹפְטִים 
ב  ה לְמַצָּ נֶגֶד מִדָּ כְּ ה  הֶתְאֵם מִדָּ רִיכָה לִהְיוֹת עֲבוֹדָה בְּ צְּ הַגָלוּת – שֶׁ דְּ

ה: אֻלָּ הַגְּ

אֵלֵיהֶם  יעַ  לְהַגִּ ר  אֶפְשָׁ שֶׁ אֵלּוּ  ל  כָּ וְאֵצֶל  עַצְמוֹ  אֵצֶל  לְפַרְסֵם 
חֹזֶק(  יֶתֶר  )בְּ עַצְמָם  עַל  וְלָקַחַת  עַצְמָם  עַל  ל  לְקַבֵּ רִיכִים  צְּ שֶׁ  –
"מָאן  דוֹרֵנוּ –  בְּ שֶׁ וְ"יוֹעֲצַיִךְ"  "שׁוֹפְטַיִךְ"   דְּ וְהָעֵצוֹת  הַהוֹרָאוֹת  אֶת 
ךְ לְרַבּוֹתֵינוּ  הֶמְשֵׁ א בְּ יא דּוֹרֵנוּ – הַבָּ כְלָל, וּבִפְרָט נְשִׂ נָן"19 בִּ מַלְכֵי רַבָּ

פָנָיו – שׁוֹפֵט דּוֹרֵנוּ וְיוֹעֵץ דּוֹרֵנוּ וּנְבִיא דּוֹרֵנוּ, לְּ יאֵינוּ שֶׁ נְשִׂ

רֶב אֲחֵיהֶם  ר-לְעֵיל9: "נָבִיא אָקִים לָהֶם מִקֶּ זְכָּ וּכְצִוּוּי הַתּוֹרָה הַנִּ

17( ל' חז"ל - יבמות לט, ב. חולין צג, ב.

וְיוֹעֲצַיִךְ  בָרִאשׁוֹנָה  כְּ שׁוֹפְטַיִךְ  יבָה  וְאָשִׁ  :6 הֶעָרָה  בְּ שֶׁ "ם  לְהָרַמְבַּ נָיוֹת  שְׁ הַמִּ רוּשׁ  פֵּ רְאֵה   )18
וּתְשׁוּקָתָם  זְכוּתָם  ה  וְתִרְבֶּ אָדָם  נֵי  בְּ לִבּוֹת  רֵךְ  יִתְבָּ הַבּוֹרֵא  ן  כַוֵּ יְּ שֶׁ כְּ סָפֵק  לִי  בְּ יִהְיֶה  זֶה   .  . ה  חִלָּ בַתְּ כְּ

יחַ כוּ'. שִׁ ל חָכְמָתָם לִפְנֵי בּוֹא הַמָּ רֵךְ וְתִגְדַּ ם יִתְבָּ ֵ לַשּׁ

19( ראה גיטין סב, א.

the Creator corrects the hearts of men, their merits increase, their desire is for G-d and 

their wisdom increases before the coming of Moshiach, etc.

20. See Gittin 62a. 

21. Our parsha, 18:18.
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legal decision of the Rambam mentioned above, if one has the 
qualifications and perfection required of a prophet, when this 
same person performs signs and miracles, "we do not believe 
in him because of the signs alone, but because of the mitzvah 
Moshe commanded in the Torah when he said, ‘if he gives you 
a sign, listen to him.’" The sign is: "He will tell you things future 
to occur in the world and they will prove true,"22 − as we have 
seen and continue to see the fulfillment of the blessings of my 
sainted father-in-law, the leader of our generation.

Furthermore: "A prophet about whom another prophet 
testifies that he is a prophet is presumed to be a prophet and the 
second one needs no examination."23 This applies to the leader 
of our generation, and continues in the next generation through 
his disciples. One must immediately obey him even "before he 
gives a sign." Similarly, "it is forbidden to have doubts about 
him and question his prophecy, that maybe it isn’t true, and 
it is forbidden to test him overmuch" as it says,24 do not test 
the L-rd your G-d as you tested Him at Massa..., But since it 
is known that he is a prophet, believe in him and know that 
G-d is in their midst. Do not doubt or question him..."25 One 
believes in the words of the prophet not because it is the 
prophet’s speech, but because these are G-d’s words being said 
by this prophet!

...The above mentioned directive remains: It must 
publicized to all people of the generation that we have merited 
that G-d has chosen a person endowed with free choice, who 
is incomparably higher than the members of his generation, 

22. Our Parsha, 18:15.

23. Rambam, ibid, beginning of chapter 10.

24. Ibid, halacha 5.

25. Vaeschanan, 6:16.
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"אֵלָיו  אַצַוֶנוּ",  ר  אֲשֶׁ ל  כָּ אֶת  אֵלֵיהֶם  ר  וְדִבֵּ פִיו  בְּ בָרַי  דְּ י  וְנָתַתִּ מוֹךָ  כָּ
לְאֶחָד  יֵשׁ  אִם  שֶׁ ר-לְעֵיל,  זְכָּ הַנִּ "ם  הָרַמְבַּ ין  וְכִפְסַק-דִּ מָעוּן"20,  שְׁ תִּ
אוֹתוֹת  וּמַרְאֶה  בִיא  לַנָּ לִהְיוֹת  רִיכִים  צְּ שֶׁ לֵמֻיּוֹת  ְ וְהַשּׁ עֲלוֹת  הַמַּ
יא  רְכוֹתָיו אֵצֶל נְשִׂ ךְ קִיּוּם בִּ הֶמְשֵׁ רָאִינוּ וְרוֹאִים בְּ פִי שֶׁ וּמוֹפְתִים – כְּ
נֵי  א מִפְּ נֵי הָאוֹת לְבַדּוֹ כוּ' אֶלָּ דּוֹרֵנוּ – הֲרֵי "אֵין אָנוּ מַאֲמִינִים בּוֹ מִפְּ
מָעוּן", עַל- שְׁ תּוֹרָה וְאָמַר אִם נָתַן אוֹת אֵלָיו תִּ ה בַּ ה מֹשֶׁ וָּ צִּ צְוָה שֶׁ הַמִּ

בָרָיו"21  דְּ וְיֵאָמְנוּ  עוֹלָם  בָּ לִהְיוֹת  בָרִים הָעֲתִידִים  דְּ "יֹאמַר  יְדֵי-זֶה שֶׁ
ת מוֹרִי-וְחָמִי אַדְמוֹ"ר(,   ַ בוֹד-קְדֻשּׁ רָאוּ זֹאת אֵצֶל כְּ פִי  שֶׁ )כְּ

פִי  כְּ נָבִיא –  הוּא  שֶׁ אַחֵר  נָבִיא  לוֹ  הֵעִיד  שֶׁ "נָבִיא  מִזּוֹ:  ויְתֵרָה 
לְמִידָיו  אַחֲרָיו עַל-יְדֵי תַּ לְּ דּוֹר שֶׁ ךְ בַּ יא דּוֹרֵנוּ, וְנִמְשַׁ נוֹגֵעַ לִנְשִׂ הוּא בְּ שֶׁ
נִי צָרִיךְ חֲקִירָה"22; וּצְרִיכִים  ֵ חֶזְקַת נָבִיא וְאֵין זֶה הַשּׁ כוּ’ – הֲרֵי הוּא בְּ
ה אוֹת", וְ"אָסוּר לַחְשֹׁב אַחֲרָיו  עֲשֶׂ יַּ ד עוֹד "קֹדֶם שֶׁ כֶף וּמִיָּ ת לוֹ תֵּ לְצַיֵּ
כוּ'  י  מִדַּ יוֹתֵר  לְנַסּוֹתוֹ  וְאָסוּר  אֱמֶת  אֵינוֹ  א  מָּ שֶׁ נְבוּאָתוֹ  בִּ וּלְהַרְהֵר 
א  ה כוּ' אֶלָּ סָּ מַּ יתֶם בַּ ר נִסִּ אֲשֶׁ נַסּוּ אֶת ה' אֱלֹקֵיכֶם כַּ אֱמַר23 לֹא תְּ נֶּ שֶׁ
יְהַרְהֲרוּ  וְלֹא  ם  קִרְבָּ בְּ י ה'  כִּ וְיֵדְעוּ  יַאֲמִינוּ  נָבִיא  ה  זֶּ שֶׁ נּוֹדַע  שֶׁ מֵאַחַר 
וּם  בִיא, לֹא מִשּׁ דִבְרֵי הַנָּ אֲמִינִים בְּ מַּ יוָן שֶׁ בוּ אַחֲרָיו כוּ'"22, כֵּ וְלֹא יַחְשְׁ
רוּךְ- דוֹשׁ-בָּ הַקָּ בְרֵי  דִּ אֵלּוּ  שֶׁ וּם  מִשּׁ א  אֶלָּ בִיא,  הַנָּ ל  שֶׁ בָרָיו  דְּ אֵלּוּ  שֶׁ

הוּא עַל-יְדֵי נָבִיא זֶה!

י  רִיכִים לְפַרְסֵם לְכָל אַנְשֵׁ צְּ ר-לְעֵיל, שֶׁ זְכָּ נִּ נָהּ הַהוֹרָאָה כַּ . . . יֶשְׁ
ד  צַּ מִּ חִירָה, שֶׁ עַל-בְּ ה בַּ חַר וּמִנָּ רוּךְ-הוּא בָּ דוֹשׁ-בָּ הַקָּ כִינוּ שֶׁ זָּ הַדּוֹר, שֶׁ

20( פרשתנו יח, טו.

21( רמב"ם שם רפ"י.

22( שם ה"ה.

23( ואתחנן ו, טז.



The Anouncment of the Redemption200

to be "your judge," "your counselor" and the prophet of the 
generation. This chosen leader will provide the instructions 
and advice relevant to the service of all Jews and all people of 
the generation, in all matters of Torah and mitzvos, as well as 
in daily conduct even concerning mundane issues,  "in all your 
ways (− Know Him), " and "all your deeds (− should be for the 
sake of Heaven)."26 

[His counsel has] extended to the most essential 
prophecy27 of "immediate Redemption" and instantly "Behold 
he (Moshiach) comes."28

The acceptance of and adherence to the instructions 
of "your judges" and "your counselors" of our generation 
creates the sampling and beginning of the fulfillment of the 
prayer29 "Return our judges as of old and our counselors as in 
the beginning." This is in accordance with the principle "The 
end of creation arose in thought first."30 How much more 
[must there be acceptance and adherence] when these matters 
have already been expressed in speech (i.e., prophecy, which 
in Hebrew derives from a word that means "movement of 
the lips"), as it has become customary recently to express the 
words in speech, particularly the words that the Redemption is 
imminent.

We can now answer the question that has been raised 
recently on what is being spoken that the Redemption is coming 
imminently: How can this statement be accepted? How will the 
family members and the world at large react to this?

26. The eleventh blessing of the Amidah prayer.

27. Mishlei 3:6. Avos, 2:12. See Rambam, Hilchos De’os, end of ch. 3. Tur and 

Shulchan Aruch, Orach Chayim, section 231.

28. Not just as a Sage and Judge, but as a Prophet, for this is certain − see Maamarei  

Admur Hazaken Ha’ketzorim, p354-5.
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הַ"שׁוֹפְטַיִךְ"  הְיֶה  יִּ שֶׁ הַדּוֹר,  י  מֵאַנְשֵׁ נַעֲלֶה  עֵרֶךְ  בְּ לֹּא  שֶׁ הוּא  עַצְמוֹ 
נוֹגֵעַ לַעֲבוֹדַת  ן עֵצוֹת בְּ יּוֹרֶה הוֹרָאוֹת וְיִתֵּ וְ"יוֹעֲצַיִךְ" וּנְבִיא הַדּוֹר, שֶׁ
וּמִצְווֹת,  תּוֹרָה  עִנְיְנֵי  כָל  בְּ זֶה,  דוֹר  דְּ ים  הָאֲנָשִׁ וְכָל  רָאֵל  נֵי-יִשְׂ בְּ ל  כָּ
עֵהוּ("  רָכֶיךָ )דָּ כָל דְּ "בְּ ם בַּ לָלִית, גַּ וּבְנוֹגֵעַ לְחַיֵי וְהַנְהָגַת הַיּוֹם יוֹם הַכְּ

מַיִם("24, ם שָׁ יךָ )יִהְיוּ לְשֵׁ וְ"כָל מַעֲשֶׂ

ה"  לִגְאֻלָּ ר  "לְאַלְתַּ שֶׁ בוּאָה  הַנְּ  – רִית  הָעִקָּ בוּאָה25  הַנְּ  – עַד   
א26".  יחַ( בָּ ה זֶה )מָשִׁ שׁ "הִנֵּ ד מַמָּ וְתֵכֶף וּמִיָּ

וְ"יוֹעֲצַיִךְ"  "שׁוֹפְטַיִךְ"  דְּ הַהוֹרָאוֹת  וְקִיּוּם  לָה  בָּ הַקַּ וְעַל-יְדֵי 
ה27  פִלָּ ה עַל-יְדֵי-זֶה גּוּפָא מֵעֵין וְהַתְחָלַת קִיּוּם הַתְּ דוֹרֵנוּ – נַעֲשֶׂ בְּ שֶׁ
ית  ה הָאֲמִתִּ אֻלָּ גְּ ה" בַּ חִלָּ בַתְּ בָרִאשׁוֹנָה וְיוֹעֲצֵינוּ כְּ יבָה שׁוֹפְטֵינוּ כְּ ִ "הָשּׁ
בָה  מַחְשָׁ בְּ ה  מַעֲשֶׂ מִ"סוֹף  ן  כֵּ שֶׁ ל  מִכָּ בְּ ר-לְעֵיל(,  זְכָּ נִּ )כַּ לֵימָה  ְ וְהַשּׁ
)"נִיב  דִבּוּר  בְּ ם  גַּ בָר  כְּ ה  זֶּ שֶׁ ה  ה-וְכַמָּ מָּ עַל-אַחַת-כַּ ה"28,  חִלָּ תְּ
דִבּוּר,  בָרִים בְּ א אֶת הַדְּ הוּג לְאַחֲרוֹנָה לְבַטֵּ נָּ בוּאָה(, כַּ פָתַיִם", עִנְיָן הַנְּ שְׂ

ה.  אֻלָּ אָה הַגְּ ה בָּ ה הִנֵּ הִנֵּ כּוֹלֵל וּבִמְיֻחָד – שֶׁ

ךְ  וֹאֲלִים עַל כָּ שּׁ אֵלָה שֶׁ ְ ם מַעֲנֶה עַל הַשּׁ נוֹ גַּ י-זֶה יֶשְׁ   –  וְעַל-פִּ
לִכְאוֹרָה:     – שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ אָה  בָּ ה  אֻלָּ הַגְּ שֶׁ לָאַחֲרוֹנָה  רִים  דַבְּ מְּ שֶׁ
נֵי  יצַד יָגִיבוּ בְּ ךְ; כֵּ ל כָּ צוּרָה חֲלָקָה כָּ יצַד זֶה יָכֹל לַעֲבֹר וּלְהַצְלִיחַ בְּ כֵּ

24( משלי ג, ו. אבות פ"ב מי"ב. וראה רמב"ם הל' דיעות ספ"ג. טושו"ע או"ח סרל"א.

אוּת  –  רְאֵה מֵאֲמָרֵי אַדְמוֹ"ר  וַדָּ הוּ בְּ זֶּ תוֹר נָבִיא, שֶׁ א בְּ תוֹר חָכָם וְשׁוֹפֵט אֶלָּ 25( לֹא רַק בְּ
צָרִים עַמוּד שנה-ו. קֵן הַקְּ הַזָּ

26( שה"ש ב, ח ובשהש"ר עה"פ.

27( ברכה הי"א דתפלת העמידה.

28( פיוט "לכה דודי".
29. Shir HaShirim 2:8 and Shir HaShirim Rabbah on the verse.

30. The hymn "Lecha Dodi."
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The answer to this is: The question could have been asked 
were the subject of Redemption were an innovation; But the 
Redemption is not new; rather all of it has already begun ("as 
in the beginning") and has been brought into and received in 
this physical world, the lowest of all possible worlds (in the 
context of "your counselors as in the beginning"31). Therefore 
it won’t be a wonder when the Redemption comes imminently!

(From the talk of the Shabbos Parshas Shoftim, 7 Elul, 5751)

31. [In the full Farbrengen the Rebbe analyzed the difference between the two figures 

described in the verse and subsequently in prayer, − judges and counselors. 

A judge, represents G-dliness which is above the world and therefore dictates to the 

world how to behave, like a judge who dictates the law regardless of if the judged grasps or 

understands it, a counselor however, brings down the law and makes it comprehensible to 

the counseled, this making it not law, but advice. The second represents G-dlinnes the way 

it penetrates the world and becomes its very own nature.]
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ךְ?!  יִת עַל זֶה, וּמַה יֹאמַר הָעוֹלָם עַל כָּ הַבַּ

הָיָה  אוּלַי  חִדּוּשׁ,  הָיוּ  ה  אֻלָּ הַגְּ עִנְיְנֵי  אִלּוּ  שֶׁ הוּא,  עֲנֶה  וְהַמַּ
ל עִנְיְנֵי  א כָּ בָר, אֶלָּ ה אֵינָהּ חִדּוּשׁ דָּ אֻלָּ אֵלָה; אֲבָל הֱיוֹת וְהַגְּ ְ מָקוֹם לַשּׁ
עוֹלָם  בָּ לוּ  וְנִתְקַבְּ כוּ  נִמְשְׁ וּכְבָר  ה"(  חִלָּ בַתְּ )"כְּ בָר  כְּ הִתְחִילוּ  ה  אֻלָּ הַגְּ
בְחִינַת "וְיוֹעֲצַיִךְ  נּו )בִּ ה מִמֶּ חְתּוֹן לְמַטָּ אֵין תַּ חְתּוֹן שֶׁ מִי הַתַּ שְׁ ה הַגַּ הַזֶּ
שׁ! ד מַמָּ כֶף וּמִיָּ אָה תֵּ ה בָּ אֻלָּ ר הַגְּ אֲשֶׁ לֶא כַּ ה"( – לֹא  יִהְיֶה פֶּ חִלָּ בַתְּ כְּ
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38
Elul 14, 5751 – August 24, 1991

This Farbrengen took place on the 14th of Elul, the day after the 

94th anniversary of the previous Rebbe’s wedding on Elul 13, 5657-

1897 the previous Rebbe got married; during the days of the Sheva 

b'rachos (the customary seven day celebration following a Jewish 

wedding) his father, the Rebbe Rashab announced the opening of a 

new Yeshiva (later to be named "Tomchei Temimim"); a Yeshiva of 

a new (yet ancient) kind, introducing a totally different approach to 

Judaism, as became visible not very long after. The primary visible 

innovation was that the study of Chassidus was an inseparable part 

of its curriculum. This change caused a fundamental change in the 

education of its students, who merited the title "temimim", meaning 

perfect. Several years later the Rebbe Rashab told his students in a 

fundamental talk that they are the "soldiers of the house of David", 

"the house of David refers to the revelation of Moshiach. you are to 

fight a war, yet in a peaceful manner with the means of spiritual 

weapons such as study of Torah, especially Chassidus, against 

those "who revile G-d and his anointed one" (=Moshiach): against 

those who battle Judaism and Torah, and against those who are 

Torah observant Jews yet battle the revelation of Moshiach". It was 

these students who kept fighting the fire of the communist regime to 

spread and practice Torah and Judaism, and the American ice to 

bring Judaism to regions where it did not feel at home. 

These following passages appear in midst of a discussion about 

the month of Elul as the last month of the year, and therefore the time 

for an honest reckoning and completion of the "marriage" between 

G-d and the Jewish people. The latter concept is raised because the 

name of  the month − Elul −  is  a Hebrew acronym  for  "I  am  for 

my beloved and my beloved is mine", and due to the timing of this 

Farbrengen, the Rebbe then went on to discuss the Yeshivah, and 

finally related these three ideas to the times and the impossibility 

of a delay in the fulfillment of the imminent revelation of Moshiach.

All of the above receives particular emphasis in the month 
of Elul of the year Hey-Tov-Nun-Sin-Aleph,1 the first letter 
of which also forms the word "Tinasay," which has the dual 
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לח.
משיחות ש"פ תצא, י"ד אלול תנש"א

נַת  (שְׁ דִּ אֱלוּל  )חֹדֶשׁ  בְּ ר-לְעֵיל  זְכָּ כָל-הַנִּ בְּ מְיֻחֶדֶת  ה  שָׁ וְהַדְגָּ
וּבִיאַת  לוּת  לְהִתְגַּ נוֹגֵעַ  בְּ הֵן   – צִוּוּי  לָשׁוֹן  בְּ א"  שֵׂ נָּ "תִּ  – ה'תנש"א 
רָאֵל  כְנְסֶת-יִשְׂ דִּ וּאִין  שּׂ לְהַנִּ נוֹגֵעַ  בְּ וְהֵן  גוֹ' מְאֹד"1,  א  שָּׂ "נִּ שֶׁ יחַ  שִׁ הַמָּ
עֹנִי2:  מְּ שִׁ לְקוּט  הַיַּ וּבִלְשׁוֹן  יחַ,  שִׁ הַמָּ ימוֹת  בִּ שֶׁ רוּךְ-הוּא  דוֹשׁ-בָּ והַקָּ
 .  . שׁ  קְדָּ הַמִּ ית  בֵּ ג  גַּ עַל  עוֹמֵד   .  . בּוֹ  נִגְלֶה  יחַ  שִׁ הַמָּ לֶךְ  מֶּ שֶׁ נָה  "שָׁ

תְכֶם". אֻלַּ יעַ זְמַן גְּ וְאוֹמֵר עַנָוִים הִגִּ

*  *  *

1( ישעי' נב, יג.

2( ישעי' רמז תצט.

meaning of "you shall be exalted" and "you shall be married" 
in command form. This2 is relevant both to the revelation and 
coming of Moshiach, who "shall be exalted... very high"3 and 
to the marriage4 of the Jewish people and G-d that will take 
place in the days of Moshiach. Using the style of expression 
of the Yalkut Shimoni: "The year in which King Moshiach will 
be revealed... he will stand on the roof of the Temple and say, 
Humble ones, the time of your Redemption has arrived."5

*  *  *
1. [The letters used to designate the year in which this is said also form the word 

"Tinasay," which means to raise up or exalt.]

2. ["This" refers to the two concepts mentioned in the introduction.]

3. Yeshayahu (52:13).

4. [The word for marriage in Hebrew, "ni-su-in" is etymologically related to "tinasay," 

meaning to elevate.]

5. Yeshayahu, remez 499.
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The students of the Yeshiva are called "temimim"6 because 
they study "G-d's Torah, bothe the revealed part and 
Chassidus, temimah [=completely]"7. Moreover, the study of 
the inner aspect of the Torah, with intellectual comprehension, 
resembles and is a preparation for the situation of the days of 
Moshiach, when "Israel will be extremely wise and know the 
hidden things and comprehend the knowledge of their creator, 
etc."8

These students are therefore called "the soldiers of the 
house of David" who overcome the position of those who "revile 
the footsteps of your anointed." Their work reveals and brings 
Moshiach who is the son of David in a manner of "Blessed is 
G-d forever Amen and Amen."9

This period (described at the conclusion of this Psalm) 
has already reached a conclusion after the accomplishments 
and work during the forty years since the histalkus10 of my 
sainted father-in-law, the Previous Rebbe, the leader of our 
generation. We have spread the wellsprings outward in such a 
way that "G-d gives to you a heart to understand and eyes to see 
and ears to hear,"11 and we stand now in a period connected to 
Psalm 90,12 that concludes with the verse "May the pleasantness 
of the L-rd our G-d be upon us... and the work of our hands 
establish it." This means "the Divine Presence dwells in the 

6. [The word "temimah" has the meanings of whole, perfect, innocent, upright, etc. By 

learning both the revealed aspects of Torah as well as its inner dimension, Torah study is 

itself whole, perfect, etc.]

7. The Talk of Simchas Torah 5659 − "HaTamim" section 1, page 25.

8. Rambam at the conclusion of his work, Mishneh Torah.

9. This follows the words of the Rebbe Rashab in the well-known Talk of Simchas 

Torah 5661 (printed in Likkutei Diburim vol. 4, 787:2 ff.) [Psalm 89, which refers in the 

conclusion to those who "revile the footsteps of your anointed." For an explanation on why 

Moshiach is called the son of David see ibid ch. 16 ft 1.]
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לּוֹמְדִים  שֶׁ ם  עַל-שֵׁ מִימִים"  "תְּ נִקְרָאִים  יבָה  שִׁ הַיְּ לְמִידֵי  תַּ
א  מִימָה"3, וְלֹא עוֹד אֶלָּ גְלֵית וְתוֹרַת הַחֲסִידוּת תְּ "תּוֹרַת ה' תּוֹרָה הַנִּ
וְדֻגְמַת  מֵעֵין   .  . גָה  וְהַשָּׂ הֲבָנָה  בְּ הוּא  הַתּוֹרָה  נִימִיוּת  פְּ דִּ מּוּד  הַלִּ שֶׁ
חֲכָמִים  רָאֵל  יִשְׂ הְיוּ  "יִּ שֶׁ יחַ  שִׁ הַמָּ ימוֹת  דִּ ב  וּמַצָּ לְהַמַעֲמָד  וַהֲכָנָה 

עַת בּוֹרְאָם כוּ'"4. יגוּ דַּ תוּמִים וְיַשִּׂ בָרִים הַסְּ דוֹלִים וְיוֹדְעִים דְּ גְּ

עֲמָד  חִים אֶת הַמַּ נַצְּ מְּ ית דָוִד" שֶׁ ילֵי בֵּ וְגַם )וְלָכֵן( נִקְרָאִים "חַיָּ
יחַ  מָשִׁ וּבִיאַת  לּוּת  הִתְגַּ וּפוֹעֲלִים  יחֶךָ",  מְשִׁ עִקְבוֹת  "חֵרְפוּ  דְּ ב  וּמַצָּ
סִיוּם  תוּב בְּ לְשׁוֹן הַכָּ רוּךְ ה' לְעוֹלָם אָמֵן וְאָמֵן"5, כִּ "בָּ אֹפֶן דְּ ן דָוִד בְּ בֶּ

ים. הִלִּ תְּ וְחוֹתָם מִזְמוֹר פ"ט בַּ

ימָה  יְּ נִסְתַּ סִיוּם מִזְמוֹר זֶה(  בְּ תֹאֶרֶת  מְּ זוֹ )שֶׁ קוּפָה  תְּ שֶׁ וּלְהָעִיר 
קוּתוֹ  לְּ נָה מֵהִסְתַּ עִים שָׁ ךְ אַרְבָּ מֶשֶׁ ינוּ וֲעַבוֹדָתֵינוּ בְּ בָר לְאַחֲרֵי מַעֲשֵׂ כְּ
הֲפָצַת  ף בְּ תְוַסֵּ נִּ יא דוֹרֵנוּ, שֶׁ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ בוֹד-קְדֻשַׁ ל כְּ שֶׁ
לִרְאוֹת  וְעֵינַיִם  לָדַעַת  לֵב  לָכֶם  ה'  תַן6  "נָּ שֶׁ אֹפֶן  בְּ חוּצָה  עְיָנוֹת  הַמַּ
צַדִי"ק,  לְמִזְמוֹר  כֶת  יֶּ ַ הַשּׁ קוּפָה  תְּ בַּ ה עוֹמְדִים  וְעַתָּ מֹעַ",  לִשְׁ וְאָזְנַיִם 
ה  וּמַעֲשֶׂ גוֹ'  עָלֵינוּ  אֱלקֵינוּ  ה'  נֹעַם  "וִיהִי  סוּק  פָּ בַּ וְחוֹתָמוֹ  יּוּמוֹ  סִּ שֶׁ
לוּם  שְׁ תַּ הוּ  זֶּ שֶׁ יְדֵיכֶם"7,  ה  מַעֲשֶׂ בְּ כִינָה  שְׁ רֶה  שְׁ "תִּ שֶׁ כּוֹנְנֵהוּ",  יָדֵינוּ 

3( שיחת שמח"ת תרנ"ט – "התמים" ח"א ע' כה.

4( רמב"ם בסיום וחותם ספרו "משנה תורה".

תרס"א  מְחַת-תּוֹרָה  שִׂ בְּ דוּעָה  הַיְּ יחָתוֹ  שִׂ בְּ מָתוֹ-עֵדֶן  נִשְׁ אַדְמוֹ"ר  ת  ַ בוֹד-קְדוּשּׁ כְּ דִבְרֵי  כְּ  )5
)נדפסה בלקו"ד ח"ד תשפז, ב ואילך. ועוד(.

6( תבוא כט, ג.

7( פרש"י עה"פ.

10. [The word "histalkus" literally means elevation and is used to refer to the day of 

departure of a tzadik from this world.]

11. Tavo 29:3.

12. [The year 5751 was the year the Rebbe entered his 90th year. According to Chassidic 

tradition, it is customary to recite the Psalm that corresponds to that year.]
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work of their hands,"13 which represents the payment for all 
our accomplishments and work.

*  *  *
Some practical directives from the above, for it is know 

that "Action is the main thing"14:

 It should be publicized everywhere that we stand at the 
conclusion of our deeds and Divine service (resembled by the 
situation described as "when you go out to war against your 
enemies",) and we are now at the beginning of the period of 
the "payment of the reward of the righteous" (resembled by the 
situation described as "when you come to the land... and you 
inherit it and you will dwell upon it"). Accordingly, one’s work 
also has to be connected to the days of Moshiach, beginning 
with learning Torah on the subjects of Moshiach, Redemption 
and the Beis Hamikdash. This should be done with tranquility, 
joy and a gladdened heart, especially through arranging joyful 
gatherings. [Such an approach has] particular relevance to 
the celebration of a wedding and the seven days of feasting 
(including also strengthening the Jewish custom to arrange a 
meal for the poor). 

These joyous activeties and celebrations are all a 
preparation for the promise that "then (in the time to come) 
our mouths will be filled with laughter."15 For the leader of 
this generation, my sainted father-in-law, whose second name 
"Yitzchak," which means laughter and rejoicing, is the eighth 
("Az" (then) in gematria is eight) leader from the Baal Shem 
Tov. Therefore, in this generation, we will make it so that "our 
mouths will be filled with laughter" (not in the future tense, 
"then," but) in the present tense.

(From the talk of Shabbos Parshas Teitzei, 14 Elul 5751)
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ינוּ וֲעַבוֹדָתֵינוּ. לָלוּת מַעֲשֵׂ כָר עַל כְּ הַשָּׂ

*  *  *
ה  עֲשֶׂ פֹעַל – "הַמַּ ה בְּ נוֹגֵעַ לְמַעֲשֶׂ מֵהַהוֹרָאוֹת מֵהָאָמוּר לְעֵיל בְּ

ר"8: הוּא הָעִקָּ

ינוּ  מַעֲשֵׂ סִיוּם וְחוֹתָם דְּ עוֹמְדִים בְּ כָל מָקוֹם וּמָקוֹם שֶׁ לְפַרְסֵם בְּ
קוּפָה  הַתְּ וּבְהַתְחָלַת  אוֹיְבֶךָ"(,  עַל  לְמִלְחָמָה  צֵא  תֵּ י  )"כִּ וֲעַבוֹדָתֵינוּ 
הָאָרֶץ  אֶל  תָבוֹא  י  )"כִּ יקִים"  צַדִּ ל  שֶׁ כָרָן  שְׂ ן  "מַתָּ כָר,  הַשָּׂ לוּם  שְׁ תַּ דְּ
ם  הּ"(, וּבְהֶתְאֵם לְכָךְ צְרִיכָה לִהְיוֹת הָעֲבוֹדָה גַּ בְתָּ בָּ הּ וְיָשַׁ תָּ גוֹ' וִירִשְׁ
יחַ  עִנְיְנֵי מָשִׁ מּוּד הַתּוֹרָה בְּ יחַ, הֵחֵל מִלִּ שִׁ כִים לִימוֹת הַמָּ יָּ ַ עִנְיָנִים הַשּׁ בְּ
בוּת,  ְ וְהִתְיַשּׁ מְנוּחָה  מִתּוֹךְ   – ר  וְעִקָּ וְעוֹד  שׁ,  קְדָּ וּבֵית-הַמִּ ה  וּגְאֻלָּ
מְחָה,  ל שִׂ ם עַל-יְדֵי עֲרִיכַת הִתְוַועֲדוּיוֹת שֶׁ מְחָה וְטוֹב לֵבָב, כּוֹלֵל גַּ שִׂ
ם  גַּ )כּוֹלֵל  ה  תֶּ שְׁ הַמִּ יְמֵי  בְעַת  וְשִׁ וּאִין  נִשּׂ מְחַת  לְשִׂ כוּת  יָּ שַׁ בְּ וּבִמְיֻחָד 

ים(,  ת עֲנִיִּ רָאֵל" לַעֲרֹךְ סְעֻדַּ חִזּוּק "מִנְהָג יִשְׂ

לֵא  יִמָּ לָבוֹא(  )לְעָתִיד  "אָז  עוּד  הַיִּ יּוּם  לַקִּ וַהֲכָנָה  וְדֻגְמָא  מֵעֵין 
ת מוֹרִי- ַ בוֹד-קְדוּשּׁ יא הַדּוֹר, כְּ נְשִׂ דוֹרֵנוּ זֶה, שֶׁ ר, בְּ ינוּ"9, אֲשֶׁ חוֹק פִּ שְׂ

מְחָה,  וְהַשִּׂ חוֹק  הַצְּ ם  עַל-שֵׁ "יִצְחָק",  נִי  ֵ הַשּׁ מוֹ  ְ שּׁ שֶׁ אַדְמוֹ"ר,  וְחָמִי 
ם-טוֹב,  עַל-שֵׁ לְהַבַּ מוֹנֶה(  שְׁ א  גִימַטְרִיָּ בְּ )"אָז"  מִינִי  ְ הַשּׁ יא  נָשִׂ הוּא 
א(  לָשׁוֹן עָתִיד, "אָז", אֶלָּ ינוּ" )לֹא בְּ חוֹק פִּ לֵא שְׂ "יִמָּ ה הָעִנְיָן דְּ נַעֲשֶׂ

לָשׁוֹן הֹוֶה. בְּ

ת זוֹ. בָּ שַׁ לּוֹמְדִים בְּ נָה י"ז – שֶׁ רֶק א' מִשְׁ 8( אָבוֹת פֶּ

9( תהלים קכו, ב. וראה ברכות לא, א.

13. Rashi's commentary on the verse.

14. Avos 1:17 − which we learn on this Shabbos.

15. Psalm 126:2. See Brochos 31a.



The Anouncment of the Redemption210

39 
Elul 21, 5751 – August 21, 1991

A special lesson must be derived from all of the above with 
respect to the Redemption which – according to all the signs 
– must come imminently and immediately... Since according 
to all the signs the Redemption should have come long ago, we 
must apply [the verse in this weeks parsha that describes the 
recitation that accompanied the bringing of the first fruits to 
the Beis Hamikdash] "you say loud before the L-rd your G-d"1 
to the special supplication of "Ad mosai" – "Until when will 
we remain in exile?""?! [In conformance with the Talmudic 
commentary that the recitation must be made in a "loud voice," 
the supplication "Ad mosai" must also] be made in a loud voice. 

This request is particularly appropriate in the month of 
Elul when "anyone who wants has permission to greet Him and 
He receives them all with a gracious countenance and shows to 
everyone a smiling face."2... Let the Redemption occur already 
in actuality! 

(From the talk of Shabbos Parshas Tavo, 21 Elul 5751)

1. Our parsha 26:5. 

2. Likkutei Torah, Parshas Re'eh 32:1. [The Alter Rebbe explains that in the month of 

Elul the thirteen attributes of mercy are in revelation, thus making G-d more "accessible" 

and Teshuva easier.

to explain this, the Alter Rebbe makes an analogy to a king: a) When he is in his palace, 

there only a select few may enter and see him, alluding to the entire year, and b) when the 

king goes out to the field and allows everyone, even the simple peasants, to come before 

him and express their requests which he fulfills willingly, this situation alludes to the 

month of Elul, where every Jew, notwithstanding his degree of divine service, is welcome 

to come close to G-d.]
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לט.
תרגום משיחות ש"פ תבוא, כ"א אלול תנש"א

רִיכָה  צְּ נוֹגֵעַ לְהַגְאוּלָה, שֶׁ ר-לְעֵיל נוֹסָף לִמּוּד מְיֻחָד בְּ זְכָּ כָל הַנִּ בְּ
עִנְיָן  הוּ  זֶּ שֶׁ יוָן  כֵּ  .  . ימָנִים(  הַסִּ ל  כָּ י  )עַל-פִּ שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ לָבוֹא 
ה  אֻלָּ הַגְּ הָיְתָה  ימָנִים  הַסִּ ל  כָּ י  עַל-פִּ י  כִּ גְרָמָא –  מַן  הַזְּ שֶׁ רִי  עִקָּ הֲכִי 
לִפְנֵי  וְאָמַרְתָּ  הַ"וְעָנִיתָ  שֶׁ מוּבָן   – רַב  זְמַן  לִפְנֵי  בָר  כְּ לָבוֹא  צְרִיכָה 
רוֹצֶה  שֶׁ מִי  ל  כָּ אִין  "רַשָׁ ר  אֲשֶׁ כַּ אֱלוּל  חֹדֶשׁ  בְּ וּבִפְרָט  אֱלֹקֶיךָ"1,  ה' 
נִים  נִים יָפוֹת וּמַרְאֶה פָּ סֵבֶר פָּ ם בְּ לָּ ל אֶת כֻּ נָיו וְהוּא מְקַבֵּ יל פָּ לְהַקְבִּ
קוֹל רָם( "עַד  ה )בְּ שָׁ קָּ מְיֻחָד הַבַּ ם"2 – צְרִיכָה לִהְיוֹת בִּ שׂוֹחֲקוֹת לְכֻלָּ

שׁ! פֹעַל מַמָּ ה בְּ אֻלָּ בָר הַגְּ בוֹא כְּ תָּ מָתַי"?!... שֶׁ

1( פרשתנו כו, ה.

2( לקו"ת פ' ראה לב, א.
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40 
Elul 29, 5751 – September 8, 1991

The most essential matter now is: the true and complete 
Redemption that should come literally and immediately! 

Several signs indicate the imminence of the Redemption, 
primarily the statement of our Sages1 many generations ago 
that: "All the deadlines have passed, and the matter depends 
solely on teshuvah ." My sainted father-in-law, the leader of our 
generation clarified that Teshuvah had already been achieved, 
and that now we "all stand ready,"2 and we have been already 
in this situation for quite some time. 

(The blessing of the Rebbe Shlita, after the Annulment 
of the Vows, Erev Rosh Hashanah, 5752) 

1. Sanhedrin 97:2. 

2. The expression of my Sainted father-in-law in his letter of 26 Adar I 5698, published 

in his Igros Kodesh vol. 4, p. 279. And see HaYom Yom of 15 Teves. 
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מ.
ברכת כ"ק אדמו"ר שליט"א לאחרי התרת נדרים, ער"ה תשנ"ב

ד  וּמִיָּ כֶף  תֵּ לֵמָה,  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  גְּ  – רִי  עִקָּ הֲכִי  הָעִנְיָן  בְּ
שׁ.  מַמָּ

בְרֵי  מִדִּ הֵחֵל   – עַל-זֶה  סִימָנִים  ה  מָּ כַּ בָר  כְּ נָם  שְׁ יֶּ שֶׁ וּבִפְרָט 
לוּי  בָר תָּ ין וְאֵין הַדָּ צִּ ל הַקִּ לוּ כָּ נִים וְדוֹרוֹת לִפְנֵי זֶה: "כָּ ה שָׁ מָּ חֲזַ"ל1 כַּ
דּוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ וּכְבוֹד-קְדֻשּׁ תְשׁוּבָה",  בִּ א  אֶלָּ
כֶם"2,  לְּ בָר "הָכֵן כֻּ בָר, וְעוֹמְדִים כְּ שׁוּבָה נִפְעַל כְּ ם עִנְיָן הַתְּ גַּ יר שֶׁ הִסְבִּ

ךְ זְמַן. בָר מֶשֶׁ ךְ כְּ וְעוֹמְדִים כָּ

1( סנהדרין צז, ב.

2( ל' כ"ק מו"ח אדמו"ר במכתבו מכ"ו אד"ר תרח"ץ – אגרות קודש שלו ח"ד ע' רעט. וראה 
"היום יום" ט"ו טבת.
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41 
Beginning of Tishrei, 5752 – September 7-14, 1991 

The most essential matter is that the Redemption should 
actually come. 

Moreover, indeed, it has already come, when taking in 
consideration what our Rebbes and leaders have revealed to 
us concerning the reporting of the coming of Moshiach is in 
the newspapers.1 This has actually occurred in recent times, as 
several newspapers throughout the world have publicized (and 
we should increase the publicity) that “Behold, he (Melech 
HaMoshiach) is coming.”2 and we should immediately be 
able to say that he already came, below ten handbreadths3 
and in a manner that is manifest for the entire world to see, 
and especially “for the eyes of all of Israel.”4 may this occur in 
actuality, immediately! 

(from the talk of Shabbos Parshas Netzavim 5751, Second day of  
Rosh Hashanah, and Shabbos Parshas Vayelech, 6 Tishrei, 5752) 

1. See Sefer HaSichos Toras Shalom, p. 12: “The Rebbe (the Alter Rebbe) has said that 

Moshiach will be reported in the newspapers ... all the Jews will be ready for the coming of 

Moshiach as if the newspapers reported that he is coming...” 

2. Shir HaShirim 2:8. And in Shir HaShirim Rabba on the verse. 

3. [An expression frequently used by the Rebbe to denote that what will occur is not 

just a metaphor or even a spiritual reality, but that it will be so in the domain that we 

inhabit, within the confines of the physical world.]

4. End of Parshas Berachah.
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מא.
משיחות ש"פ נצבים תנש"א, יום ב' דר"ה, וש"פ וילך ו' תשרי תשנ"ב

ה,  שׁ, וִיתֵירָה מִזֶּ פֹעַל-מַמָּ הְיֶה לָנוּ בְּ ן תִּ כֵּ ר – שֶׁ וְעוֹד וְהוּא הָעִקָּ
ל  שֶׁ דוּעַ  הַיָּ ם  תְגָּ הַפִּ י  עַל-פִּ וּבִפְרָט  עָבַר,  לָשׁוֹן  בְּ לָנוּ,  הָיְתָה  בָר  כְּ שֶׁ
פִי  עִתּוֹנִים1, כְּ יחַ בָּ שִׁ בִיאַת הַמָּ רְסוּם דְּ בַר הַפִּ יאֵינוּ עַל-דְּ רַבּוֹתֵינוּ נְשִׂ
ה  ה-וְכַמָּ כַמָּ רְסֵם בְּ תְפַּ נִּ קוּפָה הָאַחֲרוֹנָה שֶׁ תְּ שׁ בַּ פֹעַל מַמָּ ם בְּ תְקַיֵּ נִּ שֶׁ
זֶה  ה  "הִנֵּ שֶׁ יוֹתֵר(  עוֹד  וּלְפַרְסֵם  לְהוֹסִיף  )וְיֵשׁ  לּוֹ  כֻּ עוֹלָם  בָּ עִתּוֹנִים 
ה  לְמַטָּ שׁ,  מַמָּ פֹעַל  בְּ  – א  בָּ בָר  כְּ  – וְתֵכֶף  א"2,  בָּ יחַ(  שִׁ הַמָּ לֶךְ  )הַמֶּ
ה- מָּ וְעַל-אַחַת-כַּ עוֹלָם,  אֵי  בָּ ל  כָּ לְעֵינֵי  וּבְגָלוּי  טְפָחִים,  רָה  מֵעֲשָׂ

שׁ. ד מַמָּ רָאֵל"3, וְתֵכֶף וּמִיָּ ל יִשְׂ ה "לְעֵינֵי כָּ וְכַמָּ

אַז  גֶעזָאגְט  קֵן( הָאט  הַזָּ )אַדְמוֹ"ר  י  רֶבִּ 12: "דֶער  עָמוּד  לוֹם  שָׁ תּוֹרַת  יחוֹת  הַשִּׂ סֵפֶר  רְאֵה   )1
יחַ גְלַייךְ וִוי עֶס  שִׁ יאַת הַמָּ טֵיין אִין גַאזֶעטְן . . אַלֶע אִידֶען וֶועלֶען זַיְין פַארִטִיג צוּ בִּ יחַ וֶועט שְׁ מָשִׁ
עִתּוֹנִים . .  תוּב בָּ יחַ יִהְיֶה כָּ שִׁ מָּ קֵן( אָמַר שֶׁ י )אַדְמוֹ"ר הַזָּ טֵייט אִין גַאזֶעטֶען אַז עֶר גֵייט". ]"הָרַבִּ שְׁ

הוּא הוֹלֵךְ".[ עִתּוֹנִים שֶׁ תוּב בָּ ר יִהְיֶה כָּ אֲשֶׁ ד כַּ יחַ מִיָּ שִׁ הוּדִים יִהְיוּ מוּכָנִים לְבִיאַת הַמָּ ל הַיְּ כָּ

2( שה"ש ב, ח. ובשהש"ר עה"פ.

3( סיום וחותם פ' ברכה.
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Tishrei 23, 5752 – September 30, 1991

 In this talk, delivered before Hakafos (the traditional dancing 

with the torah on the holiday of Simchat torah), the Rebbe explained 

the verse traditionally said at the opening of the Hzakafos “You 

have been shown to know that the L-rd is G-d; there is nothing else 

aside from him” in a fresh Moshiach approach: the Rebbe pointed 

out again that living in the time of Moshiach, on the threshold of 

the Redemption is not only a great privilege, but it is also a great 

obligation. It demands of us to take the step into Redemption by 

living a Moshiach lifestyle, a lifestyle in which G-dliness is the only 

existence, a lifestyle where “there is nothing else aside from him” 

where our only concern is how to unite with this tRuth more and 

more.

The Rebbe then went to explain in this light the reason why ten 

years earlier, around this time of year in 5741-1980 he founded the 

world wide Jewish children’s movement “Tzivos Hashem” – the 

army of G-d, dedicated to strengthening Judaism starting from this 

young age. The purpose of this young army is to lead all the Jews 

of all ages to the Redemption. The reason for this is because Jewish 

children are called “meshichai” – (literally “my anointed ones”, but 

also read as “my Moshiachs”), for it is only a Jewish child that by 

nature has the sincerity and readiness for the idea of a Moshiach 

life in which “there is nothing else aside from him”.

The point of many of our discussion lately, is that according 
to all indications we are now standing on the threshold of 
Redemption, when “Behold he (Moshiach) is coming”1 and 
[hoping that] immediately thereafter, it can be read as he has 
already come.2 

One can accordingly appreciate that the nature of 
the Jewish people’s service during Simchas Torah and its 
extension throughout the year, particularly this year, is one 
that is permeated with the ideal of Redemption and Moshiach. 
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מב.
תרגום משיחות ליל שמח"ת קודם הקפות תשנ"ב

ימָנִים  הַסִּ ל  כָּ פִי  לְּ שֶׁ לָאַחֲרוֹנָה,  עָמִים  ה-פְּ מָּ כַּ ר  דֻבָּ הַמְּ י  עַל-פִּ
א"1  יחַ( בָּ ה זֶה )מָשִׁ ר "הִנֵּ אֲשֶׁ כַּ אוּלָה,  יּוֹם עַל סַף הַגְּ כַּ נִמְצָאִים אָנוּ 

א. בָר בָּ ד רֶגַע לְאַחֲרֵי זֶה – כְּ וְתֵכֶף וּמִיָּ

מְחַת  שִׂ ת בְּ דְרֶשֶׁ רָאֵל הַנִּ נֵי-יִשְׂ נוֹגֵעַ לַעֲבוֹדַת בְּ ם בְּ ה מוּבָן גַּ וּמִזֶּ
נָה זוֹ – עֲבוֹדָה  שָׁ הּ, וּבִמְיֻחָד בְּ לָּ נָה כֻּ ָ ל הַשּׁ ךְ כָּ מֶשֶׁ כָהּ בְּ תּוֹרָה, וְהֶמְשֵׁ
כָל  ל יְהוּדִי בְּ הַנְהָגָתוֹ שֶׁ יחַ. הַיְנוּ, שֶׁ אוּלָה וּמָשִׁ חֲדוּרָה עִם עִנְיָן הַגְּ שֶׁ
אוּלָה  ד לִפְנֵי הַגְּ כֶף וּמִיָּ ה תֵּ זְמַן הַזֶּ ם בִּ לּוֹ גַּ י הַיּוֹם יוֹם שֶׁ חַיֵּ הָעִנְיָנִים בְּ
שׁ. יחַ מַמָּ שִׁ ימוֹת הַמָּ רָאֵל בִּ נֵי-יִשְׂ י וְהַנְהָגַת בְּ – הִיא מֵעֵין וּבְדֻגְמַת חַיֵּ

הַנוֹגֵעַ  בְּ הָאַחֲרוֹנָה  קוּפָה  תְּ בַּ יֻחֶדֶת  הַמְּ ה  שָׁ הַהַדְגָּ ם  גַּ ]וְזוֹהִי 
נֵי- בְּ י  לְחַיֵּ נּוֹגְעוֹת  שֶׁ הַהֲלָכוֹת  יחָא",  לִמְשִׁ "הִלְכְתָא  דְּ לְהַלִימוּד 

אוּלָה[. זְמַן הַגְּ רָאֵל בִּ יִשְׂ

1( שה"ש ב, ח ובשהש"ר עה"פ.

This means, that the manner in which a Jew conducts his daily 
activities, even as we stand in exile immediately before the 
Redemption, is a sampling of and analogous to the way of life 
and conduct that will occur in the actual Messianic Age. 

(This is also the reason for the recent emphasis on learning 
the laws concerning the era of Moshiach,” i.e., the laws that 
relate to the life of a Jew in the Era of Redemption.) 

1. Shir Hashirim 2:8 and Shir Hashirim Rabah on this verse. 

2. [The Hebrew word “Bah” can be translated both in the present tense as well as in 

the past tense.] 
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One of the essential features of the future era (stated in 
Tanya, as cited earlier), is that we will experience fully the 
state expressed in the verse: “You have been shown to know 
that the L-rd is G-d; there is nothing else aside from him.”3 
In the entire world will visible that there is no other existence 
save G-d, “There is nothing else aside from him.”

The life of a Jew must also reflect a similar sense and 
feeling that “There is nothing else aside from him.” This means 
that not only should the intent and objective of all worldly 
matters be G-dliness, so that one’s service will be in a manner 
that “All of your deeds are for the sake of Heaven,”4 and “Know 
Him in all of your ways,”5 but still the “secular” still exists, 
and they remain “your deeds” and “your ways,” whose purpose 
is holiness. Rather more is expected: that the worldly matters 
themselves be G-dly, and consequently one does not even begin 
to “detect” any other existence, because, “there is nothing else 
but him...” 

This might provide us with a rationalization for the bizarre 
delay of the Redemption. The reason is that Jewish people 
have lacked the integrity in the level of Divine service that is: 
“I was not created except for serving my maker.”6 Only with 
this understanding can one attain the Redemption that will be 
characterized by the type of Divine service in which “there is 
nothing else aside from him.” However, this impediment has 
now also been removed “and (therefore) everything is ready 

3. Va’eschanan 4:35. 

4. Avos 2:12. Rambam Hilchos De’os end of ch. 3. Tur and Shulchan Aruch, Orach 

Chayim, sec. 231. 

5. Mishlei 3:6. See Rambam and Tur and Shulchan Aruch there. Shulchan Aruch, 

Admor Hazoken, sec. 156:2. 

6. Mishnah and Baraita, end of Kiddushin. This is the version in the manuscripts 
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לְעֵיל  מּוּבָא  )כַּ הוּא   – לָבוֹא  לְעָתִיד  ים  רִיִּ הָעִקָּ הָעִנְיָנִים  אֶחָד 
הוּא  ה'  י  כִּ לָדַעַת  הָרְאֵתָ  ה  "אַתָּ דְּ לֵמוּת  ְ הַשּׁ הְיֶה  תִּ אָז  שֶׁ נְיָא(  מֵהַתַּ
אֵין שׁוּם  ה אֵיךְ שֶׁ לֶּ לּוֹ יִתְגַּ כָל הָעוֹלָם כֻּ בַדּוֹ": בְּ הָאֱלֹקִים אֵין עוֹד מִלְּ

בַדּוֹ".  רֵךְ, "אֵין עוֹד מִלְּ מְצִיאוּת אַחֶרֶת זוּלָתוֹ יִתְבָּ

כָל  ישׁ בְּ חוּשׁ וְיַרְגִּ יָּ ל יְהוּדִי – שֶׁ יו שֶׁ חַיָּ ם בְּ וּבְדֻגְמַת זֶה נִדְרַשׁ גַּ
נָה  וָּ הַכַּ בַד זֹאת שֶׁ בַדּוֹ". זֹאת אוֹמֶרֶת: מִלְּ "אֵין עוֹד מִלְּ שׁ, שֶׁ עִנְיָנָיו מַמָּ
הִיא  עֲבוֹדָתוֹ  וּבְמֵילָא  אֶלוֹקוּת,  הִיא  הָעוֹלָם  עִנְיְנֵי  כָל  דְּ כְלִית  וְהַתַּ
אֲבָל  עֵהוּ"4,  דָּ רָכֶיךָ  דְּ כָל  וּ"בְּ מַיִם"3,  שָׁ ם  לְשֵׁ יךָ  מַעֲשֶׂ ל  "כָּ שֶׁ אֹפֶן  בְּ
כְלִיתָם  תַּ א – שֶׁ רָכֶיךָ" )אֶלָּ יךָ" וּ"דְּ ל "חוֹל", "מַעֲשֶׂ נָהּ מְצִיאוּת שֶׁ יֶשְׁ
עִנְיְנֵי הָעוֹלָם עַצְמָם הֵם אֶלוֹקוּת,  א יְתֵרָה  מִזּוֹ: שֶׁ ה(, אֶלָּ ָ הוּא קְדֻשּׁ
י "אֵין עוֹד  כִּ לָל,  כְּ ה שׁוּם מְצִיאוּת  חִלָּ כַתְּ ת" מִלְּ שֶׁ וּבְמֵילָא לֹא "נִרְגֶּ

בַדּוֹ"... מִלְּ

ל  בְהִיל שֶׁ הָעִיכּוּב הַמַּ בְּ אוּר  י-זֶה אוּלַי יֵשׁ לוֹמַר הַבֵּ –  וְעַל-פִּ
לֵמוּת  רָאֵל שְׁ נֵי-יִשְׂ הָיְתָה חֲסֵרָה אֵצֶל בְּ ד זֶה שֶׁ הוּא מִצַּ אוּלָה – שֶׁ הַגְּ
שׁ אֶת קוֹנִי"5,  מֵּ א לְשַׁ "אֲנִי לֹא נִבְרֵאתִי אֶלָּ אֹפֶן דְּ ת הָעֲבוֹדָה בְּ דַרְגַּ בְּ
"אֵין  אֹפֶן זֶה )דְּ הְיֶה בְּ ר תִּ יעִים לְהַגְאוּלָה אֲשֶׁ וְקָא עַל-יְדֵי-זֶה מַגִּ דַּ שֶׁ
ם עִכּוּב זֶה, וּבְמֵילָא הֲרֵי  בָר הוּסַר גַּ ו כְּ בַדּוֹ"(. – אֲבָל עַכְשָׁ עוֹד מִלְּ

2( ואתחנן ד, לה.

3( אבות פ"ב מי"ב. רמב"ם הל' דיעות ספ"ג. טושו"ע או"ח סרל"א.

4( משלי ג, ו. וראה רמב"ם וטושו"ע שם. שו"ע אדהרי-זה או"ח סקנ"ו ס"ב.

תלמוד  של  כתבי-היד  )אוסף  כת"י  הש"ס  גירסת  כ"ה  קידושין.  סוף  וברייתא  משנה   )5
הבבלי, ירושלים תשכ"ד( במשנה וברייתא הנ"ל. וכן הובא במלאכת שלמה למשנה שם. וראה 

גם יל"ש ירמי' רמז רעו.

of the Talmud (prnted in the “Collection of manuscripts of the Babylonian Talmud”, 

Jerusalem, 5724) of the foregoing Mishnah and Baraita. Meleches Shlomo there, too, cites 
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for the feast,” a reference to the feast of the Leviathan, the Wild 
Ox and the preserved wine7 that will occur during the true and 
complete Redemption, imminently and in actuality. 

‘According to our sages,8 the verse, “Do not touch My 
anointed ones (Meshichai),9 refers to the Jewish children who 
study Torah.” 

One of the explanations of this statement (in addition 
to those provided by the commentators) is that the education 
of Jewish children must be in a manner that the children are 
completely permeated and absorbed with the ideal of Moshiach, 
that just by looking at a Jewish child, what should one see at 
first glance? – Moshiach! 

His entire being is “Moshiach” – i.e., the realization of 
“You have been shown... there is nothing aside for him.” 

‘The idea is even more pronounced with respect to the 
school children of our generation who are called (and endorsed 
by Jewish leaders as) “Tzivos Hashem – the Army of G-d:” 

The name Tzivos Hashem signifies that the children are 
totally devoted and subordinated to G-d, as (and even more 
than) the devotion of “soldiers” to their “general.” It follows that 
Jewish children of our generation – boys and girls – possess in 
an even more revealed measure the status of Meshichai, i.e., 
G-d’s own anointed ones. This provides for the preparation 
and introduction that leads to the impending revelation of 
the general Moshiach of all Jews, with the true and complete 
Redemption. 

this version in his commentary on that Mishnah . See also Yalkut Shimoni, Yirmiyahu, 

remez 276. 

7. See Berachos 34b. Bava Basra 75a. Vayikra Rabbah Parsha 13:3, and ins other 

sources. 
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ר6  מָּ שֻׁ הַמְּ וְיַיִן  ר  הַבָּ וְשׁוֹר  לִוְיָתָן  סְעוּדַת  עוּדָה",  לַסְּ מוּכָן  "הַכֹּל 
שׁ. ד מַמָּ כֶף וּמִיָּ לֵימָה תֵּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ גְּ בַּ

ית  בֵּ ל  שֶׁ ינוֹקוֹת  תִּ אֵלּוּ  יחָי8  מְשִׁ בִּ גְעוּ  תִּ "אַל  אוֹמְרִים7:  חֲזַ"ל 
ן".  רַבָּ

ינוֹקוֹת  ים(: חִנּוּךְ תִּ פָרְשִׁ מְּ ירוּשׁ בַּ זֶה )נוֹסָף לְהַפֵּ אוּרִים בְּ אֶחָד הַבֵּ
ים חֲדוּרִים לְגַמְרֵי  ינוֹקוֹת נַעֲשִׂ הַתִּ אֹפֶן שֶׁ ן צָרִיךְ לִהְיוֹת בְּ ית רַבָּ ל בֵּ שֶׁ
רַק  ר  אֲשֶׁ כַּ שֶׁ ךְ,  כָּ יחַ",  "מָשִׁ ל  שֶׁ ה  קֻדָּ וְהַנְּ הָעִנְיָן  עִם  תּוֹכָם  תוֹךְ  בְּ

יחַ!  ט עַל יֶלֶד יְהוּדִי, מַה רוֹאִים? – מָשִׁ מְעִיפִים מַבָּ

אֵין  גּוֹ'  הָרְאֵתָ  ה  "אַתָּ דְּ לּוּי  הַגִּ  – יחַ"  "מָשִׁ הִיא  מְצִיאוּתָם  ל  כָּ
בַדּוֹ". עוֹד מִלְּ

דוֹרֵנוּ זֶה – דְּ ן  רַבָּ ית  בֵּ ל  שֶׁ תִינוֹקוֹת  בְּ מְיֻחָד  בִּ שׁ  מֻדְגָּ זֶה  וְעִנְיָן 
ם": ֵ ם "צִבְאוֹת הַשּׁ ֵ שּׁ רָאֵל( בַּ דוֹלֵי יִשְׂ מַת גְּ הַסְכָּ קְרָאִים )בְּ נִּ שֶׁ

לָדִים מְסוּרִים וּבְטֵלִים לְגַמְרֵי  הַיְּ ם" מוֹרֶה – שֶׁ ֵ ם "צִבְאוֹת הַשּׁ ֵ הַשּׁ
דֵיהֶם" .  לִים" אֶל "מְפַקְּ דֻגְמַת )וְיוֹתֵר מִ("חַיָּ רוּךְ-הוּא, בְּ לְהַקָדוֹשׁ-בָּ
ר  נִכָּ זֶה,  דוֹרֵנוּ  דְּ וִילָדוֹת –  יְלָדִים  רָאֵל –  יִשְׂ יַלְדֵי  בְּ שֶׁ ה מוּבָן,  וּמִזֶּ  .
רוּךְ- הַקָדוֹש-בָּ דְּ יחָי"  "מְשִׁ יחָי",  "מְשִׁ הֵם  שֶׁ אֵיךְ  גָלוּי  בְּ יוֹתֵר  עוֹד 

יחַ  שִׁ הַמָּ לּוּת  לְהִתְגַּ קְרוֹבָה  מָה  וְהַקְדָּ הֲכָנָה  ה  נַעֲשָׂ ה  זֶּ שֶׁ עַצְמוֹ,  הוּא 
לֵמָה.  ית והַשְׁ אוּלָה הָאֲמִתִּ גְּ רָאֵל, בַּ נֵי-יִשְׂ כָל בְּ לָלִי דְּ הַכְּ

6( ראה ברכות לד, ב. ב"ב עה, א. ויק"ר פי"ג, ג. ועוד.

7( שבת קיט, ב.

8( דברי הימים-א טז, כב.

8. Shabbos 119b. 

9. Divrei Hayamim I, 16:22. 
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And “As in the days that you left Egypt I shall you 
wonders:”10 just like then [as the expression is in the verse] “all 
the “Tzivos Hashem departed from the Land of Egypt,”11 so, 
too, the “Tzivos Hashem” of our generation will depart from 
the present Exile to the true and complete Redemption. 

(From the talks of the night of Simchas Torah before Hakofos, 5752) 

10. Michah 7:15. 

11. Bo, 12:41. 
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אָז  שֶׁ ם  שֵׁ כְּ נִפְלָאוֹת"9:  אַרְאֶנּוּ  מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  ימֵי  וְ"כִּ
דוֹרֵנוּ  דְּ ם"  ֵ הַשּׁ ךְ "צִבְאוֹת  כָּ ל צִבְאוֹת ה' מֵאֶרֶץ מִצְרַיִם"10,  כָּ "יָצְאוּ 

שׁ. ד מַמָּ לֵימָה וְתֵכֶף וּמִיָּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ לוּת זוֹ לַגְּ זֶה יֵצְאוּ מִגָּ

9( מיכה ז, טו.

10( בא יב, מא.
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43 
Tishrei 27, 5752 – October 5, 1991

One of the many things that will occur in the time of the 

Redemption as a result of G-dliness being revealed to all, is the fact 

that it will be recognized worldwide that the Jewish people are G-d’s 

chosen nation and his beloved children, thus all the nations will feel 

obligated to whatever is in their power to assist and help Jews.

The week when this talk was delivered, a certain Jewish 

community leader publically announced that Jews must feel 

subjugated to the nations of the world and not resist them in even in 

matters concerning our well being, such as retaining the integrity of 

the land of Israel, In this Farbrengen the Rebbe explained, in reply 

to the above, that Gentiles in essence respect Jews, especially as we 

get closer to the Redemption, and therefore a Jew must behave as a 

free independent person with full Jewish pride.

We have already openly seen the miracles at the 
beginning of this year, in continuation of the miracles of last 
year, in connection with the fact that the Ruthsian government 
released and assisted thousands and thousands of Jews to 
go the land of Israel (and other places). In those places they 
can live their individual lives in full freedom. This reveals the 
greatness of the Jewish people, which even the nations of the 
world recognize and thus assist them. 

The revelation in the world and recognition by the 
nations of the greatness of the Jewish people has increased 
from generation to generation. As we approach ever nearer 
to the final and true Redemption, the scriptural promises 
that “Nations will go by your light,”1 “And “kings will be your 
nurturers and their princesses your nursemaids,”2 come closer 
to their fulfillment. 

Over the course of generations – even in the time of exile 
– we find that the nations of the world have recognized that 
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מג.
תרגום משיחות ש"פ בראשית, מבה"ח מר-חשון תשנ"ב

 – זוֹ  נָה  שָׁ ת  תְחִלַּ בִּ פְלָאוֹת  הַנִּ אֶת  גָלוּי  בְּ רָאִינוּ  בָר  כְּ שֶׁ וּכְפִי 
דִינָה  מְּ שֶׁ לְזֶה,  ר  קֶשֶׁ בְּ מְיֻחָד  בִּ  – עָבְרָה  שֶׁ נָה  ָ שּׁ בַּ פְלָאוֹת  לַנִּ ךְ  הֶמְשֵׁ בְּ
לַעֲלוֹת  יְהוּדִים  אַלְפֵי  לְאַלְפֵי  עַת  וּמְסַיַּ חְרֶרֶת  מְשַׁ )רוּסְיָה(  הַהִיא 
לִחְיוֹת  הֵם  יְכוֹלִים  ם  בָּ ר  אֲשֶׁ נוֹסָפִים(,  )וְלִמְקוֹמוֹת  רָאֵל  יִשְׂ לְאֶרֶץ 
רָאֵל,  יִשְׂ ל  לּוּי מַעֲלָתָם שֶׁ גִּ ים –  רָטִיִּ יהֶם הַפְּ חַיֵּ בְּ יּוּת  מְלוֹא הַחָפְשִׁ בִּ

זֶה.  עִים בְּ ירִים וּמְסַיְּ ם אֻמּוֹת הָעוֹלָם מַכִּ גַּ אֹפֶן שֶׁ בְּ

אֻמּוֹת  ל  וְשֶׁ הָעוֹלָם  ל  שֶׁ רָה  וְהַהַכָּ לּוּי  הַגִּ  – ר  אֲשֶׁ וּבְהַקְדִים, 
אָנוּ מִתְקָרְבִים  שֶׁ ק מִדּוֹר לְדוֹר, כְּ רָאֵל מִתְחַזֵּ ל יִשְׂ מַעֲלָתָם שֶׁ הָעוֹלָם בְּ
ם  ם "וְהָלְכוּ גוֹיִּ ר יְקֻיַּ אֲשֶׁ לֵמָה, כַּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ יוֹתֵר וְיוֹתֵר לַגְּ

רוֹתֵיהֶם מֵנִיקוֹתַיִךְ"2, וְכוּ'.  לְאוֹרֵךְ"1, "וְהָיוּ מְלָכִים אוֹמְנַיִךְ וְשָׂ

לוּת – רוֹאִים  זְמַן הַגָּ ם בִּ ךְ הַדּוֹרוֹת – גַּ מֶשֶׁ וְכַהֲכָנָה לְזֶה, הֲרֵי בְּ
בְחָר.  הַנִּ הָעָם  הֵם  הוּדִים  הַיְּ שֶׁ כָךְ  בְּ ירִים  מַכִּ הָעוֹלָם  אֻמּוֹת  אֲפִלּוּ  שֶׁ

1( ישעי' ס, כג.

2( שם מט, כג.

3( יט, רע,א.

the Jewish people are the Chosen People. We see this in many 
places in the Midrashim of our Sages of blessed memory. 
(For example, in the Talmud in tractate Zevachim,3 where a 

1. Yeshayau 60:23. 

2. Ibid 49:23. 

3. 19a at the beginning. 
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gentile king said to a sage as he was helping to beautify his 
appearance “I will fulfill the Biblical prediction of: kings will be 
your nurturers,” and many more such sources.) 

It is also known that non-Jews call the Jewish people (even 
when speaking among themselves) – the “Chosen People.” 

In the United States and other benevolent countries, 
Jews are permitted to perform their Divine service with a calm 
mind and amidst physical comfort. Jews in the Diaspora and in 
Israel are commonly offered assistance.4 This assistance itself 
has increased in recent years, specifically last year (the year of 
“I will show them wonders”) and beginning with this year (a 
year with wonders within it) in relation to the permission to 
emigrate and the aid from that country to our fellow-Jews to 
go to the land of Israel. 

(From the talk of Shabbos Parshas Bereishis, 
Blessing of the month of Mar-Cheshvan 5752) 

4. There are many well-known stories in which gentiles gave honor to our Rebbeim 

and leaders (see for example in relation to the Rebbe MaHaRash, Sefer HaMaamarim 

Meluket, vol. 4, p. 26.) 
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זְבָחִים3,  בִּ מָרָא  הַגְּ ]לְדֻגְמָא:  חַזַ"ל  י  מִדְרְשֵׁ ה  ה-וְכַמָּ כַמָּ בְּ רְאֶה  נִּ כַּ
הוּדִי יִהְיֶה לָבוּשׁ "לְכָבוֹד וּלְתִפְאֶרֶת",  יְּ עַ שֶׁ לֶךְ מֵאֻמּוֹת הָעוֹלָם סִיֵּ מֶּ שֶׁ

ךָ וְהָיוּ מְלָכִים אוֹמְנַיִךְ", וְעוֹד[.  ם בְּ "אֲקַיֵּ

ם  )גַּ לְשׁוֹנָם  בִּ הוּדִים  לַיְּ קוֹרְאִים  הָעוֹלָם  אֻמּוֹת  שֶׁ ם,  גַּ דוּעַ  וְכַיָּ
עוֹד  נוֹסָף  וּבְזֶה  בְחָר".  הַנִּ "הָעָם   – ינֵיהֶם(  בֵּ רִים  מְדַבְּ הֵם  ר  אֲשֶׁ כַּ
רִית )וְעוֹד  מְדִינַת אַרְצוֹת הַבְּ דּוֹרוֹת הָאַחֲרוֹנִים4, וּבִמְיֻחָד – בִּ יוֹתֵר בַּ
לַעֲשׂוֹת  הוּדִים  לַיְּ ירָה  תִּ הַמַּ חֶסֶד,  ל  שֶׁ מְדִינָה  הִיא  ר  אֲשֶׁ מְדִינוֹת(, 
זֶה,  בְּ עַת  מְסַיַּ וְעוֹד  הַגּוּף,  וּמְנוּחַת  פֶשׁ  הַנֶּ מְנוּחַת  מִתּוֹךְ  עֲבוֹדָתָם 

רָאֵל וְכוּ'.  אֶרֶץ יִשְׂ הוּדִים בְּ עַת לַיְּ וּמְסַיַּ

נָה  ָ שּׁ נִים הָאַחֲרוֹנוֹת, וּבִפְרָט בַּ ָ שּׁ כָךְ בַּ וּבְזֶה גּוּפָא – נוֹסָף יוֹתֵר בְּ
הּ(  נַת נִפְלָאוֹת בָּ נָה זוֹ )שְׁ ת שָׁ נַת אַרְאֶנּוּ נִפְלָאוֹת( וּבִתְחִלַּ עָבְרָה )שְׁ שֶׁ
נֵי- ת אַחֵינוּ בְּ עֲלִיַּ דִינָה הַהִיא בַּ יּוּעַ מִמְּ צִיאָה וְהַסִּ ר הַיְּ נוֹגֵעַ לְהֶתֵּ – בְּ

ר-לְעֵיל. זְכָּ נִּ רָאֵל, כַּ רָאֵל לְאֶרֶץ יִשְׂ יִשְׂ

בוֹד )רְאֵה לְדוּגְמָא  אוּמוֹת הָעוֹלָם חָלְקוּ לָהֶם כָּ יאֵינוּ שֶׁ מָה סִיפּוּרִים עִם רַבּוֹתֵינוּ נְשִׂ 4( וְכַיָדוּעַ כַּ
נוֹגֵע לְאַדְמוֹ"ר מַהַרַ"שׁ – סֵפֶר הַמַאֲמָרִים מְלוּקָט חֵלֶק ד' עָמוּד כו(. בַּ
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44 
Mar-Cheshvan 4, 5752 – October 12, 1991

It is incumbent upon Every Jew (and indeed, upon every 

human being) perform every once in a while a “Cheshbon Tzedek,” 

a “just reckoning;” A  process of self-analysis and self-judgment of 

where one stands spiritually and honestly assessing one’s faults 

and deficiencies, with the intent of improving and correcting them. 

This analysis takes place, on different levels, at regular intervals, 

i.e., once a day (before retiring), once a week (Shabbos), once a 

month (Rosh Chodesh), once a year (in the Month of Elul and the 

fllowing  Rosh Hashana  and  Yom Kippur).  In  the  full  text  of  the 

talk, the Rebbe discusses the significance of Parshas Noach as the 

first  full week of  the post-Holiday season. Accordingly,  this  is  the 

time for an honest self-appraisal and correction of all that needs 

correction in a manner that is consistent with the rest and joy that 

is characterized by Noach. In this excerpt, the Rebbe speaks of the 

special self-appraisal that has to be made because of the uniqueness 

of this year.

Special emphasis should be placed this year in all that was 
said previously in relation to the “just accounting” of Parshas 
Noach: 

The reason for this special emphasis this year can be 
understood from the following. My sainted father-in-law, 
the leader of our generation, has testified that all aspects of 
our Divine Service have already been completed, including 
the polishing of the buttons, and we stand ready (“all of you 
stand ready”) to greet our righteous Moshiach. Therefore, the 
sum total of the “just reckoning” (emphasizing that it must be 
a true one) performed in these days is that the true and final 
Redemption must come in the most literal sense immediately! 

More specifically: 

Even though a person recognizes his own personal 
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מד.
משיחות ש"פ נח, ד' מר-חשון תשנ"ב

בּוֹן-צֶדֶק  לְחֶשְׁ נוֹגֵעַ  בְּ  – ר-לְעֵיל  זְכָּ כָל-הַנִּ בְּ יְתֵירָה  ה  שָׁ וְהַדְגָּ
נָה זוֹ: שָׁ ת נֹחַ בְּ רָשַׁ ת פָּ בָּ ַ שּׁ בַּ

ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  בוֹד-קְדֻשַׁ הֵעִיד כְּ יוָן שֶׁ כֵּ מָה – שֶׁ וּבְהַקְדָּ
צִחְצוּחַ  ם  גַּ כּוֹלֵל  הָעֲבוֹדָה,  עִנְיָנֵי  ל  כָּ מוּ  סִיְּ בָר  כְּ שֶׁ דוֹרֵנוּ  יא  נְשִׂ
יחַ  נֵי מָשִׁ ל פְּ כֶם"( לְקַבֵּ לְּ פְתּוֹרִים, וְעוֹמְדִים מוּכָנִים )"עִמְדוּ הָכֵן כֻּ הַכַּ
בּוֹן  חֶשְׁ יְיקָא,  דַּ בּוֹן-צֶדֶק  )חֶשְׁ בּוֹן-צֶדֶק  הַחֶשְׁ מַסְקָנַת  הֲרֵי,  צִדְקֵנוּ, 
שׁ צְרִיכָה לָבוֹא  ד מַמָּ כֶף וּמִיָּ תֵּ יָמֵינוּ אֵלּוּ, הִיא, שֶׁ ים בְּ עוֹשִׂ י( שֶׁ אֲמִתִּ

שׁ! פֹעַל מַמָּ לֵימָה בְּ ית וְהַשְׁ ה הָאֲמִתִּ אֻלָּ הַגְּ

וּבִפְרָטִיּוּת יוֹתֵר:

שׁ אֶצְלוֹ עִנְיָנִים  יֵּ בוֹ שֶׁ יהּ מַעֲמָדוֹ וּמַצָּ נַפְשֵׁ דַע אִינִישׁ בְּ יָּ שֶׁ ם כְּ גַּ
יא דוֹרֵנוּ  ל נְשִׂ לוֹם לְעֵדוּתוֹ שֶׁ סְתִירָה חַס-וְשָׁ קּוּן, אֵין זֶה בִּ רִיכִים תִּ הַצְּ
יחַ צִדְקֵנוּ,  נֵי מָשִׁ ל פְּ לְמָה הָעֲבוֹדָה וְעוֹמְדִים מוּכָנִים לְקַבֵּ בָר נִשְׁ כְּ שֶׁ
רִיכָה לִהְיוֹת  צְּ ל הַדּוֹרוֹת שֶׁ ךְ כָּ מֶשֶׁ רָאֵל בְּ נֵי-יִשְׂ כְלָלוּת בְּ י, הָעֲבוֹדָה דִּ כִּ

1. Tanya, beginning of chapter 37.  

deficiencies that need correction, this doesn’t contradict, 
G-d Forbid, the testimony of the leader of our generation 
that we have already completed the Divine Service and stand 
ready to greet our righteous Moshiach This is because the 
Jewish people’s collective Divine Service over the course of 
the generations, required during the time of exile to bring 
the complete Redemption (which depends on our deeds and 
service during the entire period of exile”1) has been concluded 
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in its entirety. There is absolutely no explanation or reason for 
the delay of the Redemption. Therefore, even if an individual’s 
Divine service is lacking over the course of time that the 
Redemption has been delayed, this is a matter of personal 
nature that certainly needs to be corrected and completed, but 
does not diminish, G-d Forbid, the completion and perfection 
of “our actions and service” of the Jewish people as a whole, 
which stands ready for the Redemption. The very fact that the 
collective has been perfected allows the individual to correct 
himself more easily and joyfully, knowing that the true and 
complete Redemption is coming imminently. 

And if the words said during the lifetime of my sainted 
father-in-law , the leader of our generation, all the more so 
after many decades have passed, more than forty years when 
“G-d gives you a heart to understand and eyes to see and ears 
to hear.”2 

This is even more true in this year – 5752, written in 
Hebrew as Hey, Tov, Shin, Nun, Beis3 – which is an acronym 
for (in continuation and in addition to that of the previous year, 
Hey, Tov, Shin, Nun, Aleph, a year in which I will show you 
wonders) “it will be a year of wonders within it,” and “wonders 
in everything,” “inclusive of everything.”4 

This [acronym] includes all aspects [of the year will be 
wondrous]. Additionally, the letter Beis [meaning “in”] is a 

2. Tavo, 29:3. 

3. [Each Hebrew letter has a numeric equivalent, which can be used to designate the 

years. The year 5752, in which this talk was delivered, can be rendered alphabetically with 

the letters enumerated above]

4. Lit. “In everything, from everything, everything” – see See Bava Basra end of 16bff. 

[These are three quotes from declarations of blessing and abundance to and by the three 

patriarchs. Avraham “was blessed by g-d in everything”, Yitzchak said “I have eaten from 
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ינוּ  מַעֲשֵׂ "בְּ לוּיָה  תְּ )שֶׁ הַגְאוּלָה  דְּ לֵמוּת  לְהַשְׁ לָבוֹא  דֵי  כְּ לוּת  הַגָּ זְמַן  בִּ
וְאֵין  לְמָה,  וְנִשְׁ ימָה  יְּ נִסְתַּ  – לוּת"1  הַגָּ ךְ  מֶשֶׁ זְמַן  (כָל  )דְּ וֲעַבוֹדָתֵינוּ 
ל  עֲבוֹדָתוֹ שֶׁ ם אִם חָסֵר בַּ ה, וְלָכֵן, גַּ אֻלָּ לָל עַל עִכּוּב הַגְּ ר כְּ אוּר וְהֶסְבֵּ בֵּ
הְיֶה, הֲרֵי- תִּ ה שֶׁ ה מֵאֵיזוֹ סִבָּ אֻלָּ בֶת הַגְּ תְעַכֶּ מִּ מַן שֶׁ ךְ הַזְּ מֶשֶׁ רָט בְּ הַפְּ

לִימוֹ, אֲבָל, אֵין זֶה גּוֹרֵעַ  נוֹ וּלְהַשְׁ אי צָרִיךְ לְתַקְּ וַדַּ בְּ רָטִי שֶׁ זֶה עִנְיָן פְּ
רָאֵל  יִשְׂ כְלַל  דִּ וֲעַבוֹדָתֵינוּ"  ינוּ  "מַעֲשֵׂ לֵמוּת  וּשְׁ גְמַר  בִּ לוֹם  חַס-וְשָׁ
לֵמוּת  ְ וְהַשּׁ קּוּן  הַתִּ ם  גַּ ן,  כֵּ שֶׁ וְכֵיוָן  אוּלָה,  לְהַגְּ מוּכָנִים  עוֹמְדִים  שֶׁ
שׁ  ד מַמָּ כֶף וּמִיָּ תֵּ יָדְעוֹ שֶׁ מְחָה, בְּ נָקֵל יוֹתֵר, וּמִתּוֹךְ שִׂ רָט הִיא בְּ הַפְּ דְּ

לֵימָה. ית וְהַשְׁ ה הָאֲמִתִּ אֻלָּ אָה הַגְּ בָּ

ת מוֹרִי-וְחָמִי  בוֹד-קְדֻשַׁ ל כְּ זְמַנּוֹ שֶׁ בָרִים אֲמוּרִים בִּ . . . וְאִם הַדְּ
ה  ה וְכַמָּ מָּ ין, עַל אַחַת כַּ עַלְמָא דֵּ ים חִיּוּתוֹ בְּ חַיִּ יא דוֹרֵנוּ בְּ אַדְמוֹ"ר נְשִׂ
תַן  "נָּ נָה שֶׁ עִים שָׁ נִים, יוֹתֵר מֵאַרְבָּ ירִיּוֹת שָׁ ה עֲשִׂ מָּ כַּ עָבְרוּ  לְאַחֲרֵי שֶׁ

מֹעַ"2. ה' לָכֶם לֵב לָדַעַת וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁ

י- הַרָאשֵׁ שֶׁ  – ה'תשנ"ב   – זוֹ  נָה  שָׁ בְּ ה  ה-וְכַמָּ מָּ וְעַל-אַחַת-כַּ
הֵא  פָנֶיהָ, ה'תנש"א, הָיֹה תְּ לְּ נָה שֶׁ ָ הּ )לְאַחֲרֵי וּבְהוֹסָפָה לַשּׁ לָּ בוֹת שֶׁ תֵּ
וְ"נִפְלָאוֹת  הּ",  בָּ נִפְלָאוֹת  נַת  שְׁ הֵא  תְּ "הָיֹה  אַרְאֶנּוּ(  נִפְלָאוֹת  נַת  שְׁ

ץ"4(,  א "קַבֵּ טְרִיָּ גִמַּ כֹּל מִכֹּל כֹּל"3 )בְּ כֹּל", "בַּ בַּ

1( תניא רפל"ז.

2( תבוא כט, ג.

3( ראה ב"ב טו, סע"ב ואילך.

4( ראה חידושי חת"ס שם.

everything” and Yaלkov said to Esav “I have everything”. The three phrases have the 

numerical value of the word kabetz – gather, indicating to the gathering of all Jews to the 
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preposition that can be used in conjunction with everything. 
This applies primarily to the “wonders” of the true and final 
Redemption, “As in the days of your exodus from Egypt I will 
show you wonders”.5 …So with absolute certainty it can be 
declared that all of the appointed times have passed, and we’ve 
already done teshuvah, now it depends only [on the arrival of] 
our righteous Moshiach himself! 

 *  *  *
When we make a just reckoning at the conclusion of the 

first week of Divine service in the world for the year 5752, “a 
year of wonders in everything,” and we come to the conclusion 
that now it depends only [on the arrival of] our righteous 
Moshiach himself; this awareness must express itself in added 
conscientious and enhancement in the way of reciting the 
prayer for the sanctification of the moon, [which has a special 
connection to the Jewish people and to Moshiach] “for they 
are destined to be renewed like her,”6 in the true and complete 
Redemption through David, the King Moshiach,  – “David, the 
king of Israel, who is living and enduring.”7 

More specifically: 

One should be careful and make an effort to recite the 
Sanctification of the Moon while dressed in dignified and 
attractive garments, in the street and “in a multitude of people 
[wherein] is the glory of the King.”8 This applies also in those 
places where people have not been conscientious about this 
until now (because they lived among non-Jews ).9 One should 

Land of Israel at the true and complete Redemption. See Chiddushei Chasam Sofer there.] 

6. Michah 7:15. 

7. The text of the blessing of the Sanctification of the Moon (based on Sanhedrin 42a), 

[On why Moshiach is called David see ibid ch. 17 ft 1].
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אוֹת  הִיא  ב'  הָאוֹת  שֶׁ לְכָךְ  )נוֹסָף  ם  לָּ כֻּ הָעִנְיָנִים  ל  כָּ כּוֹלֵל  שֶׁ
הַגְאוּלָה  פְלָאוֹת" דְּ ר הַ"נִּ מּוּשׁ לְכָל הָעִנְיָנִים(, וּלְכָל לָרֹאשׁ וּבְעִקָּ ִ הַשּׁ
ימֵי צֵאתְךָ מֵאֶרֶץ מִצְרַיִם אַרְאֶנּוּ נִפְלָאוֹת"5  לֵימָה, "כִּ ית וְהַשְׁ הָאֲמִתִּ
שׁוּבָה,  תְּ עָשׂוּ  וּכְבָר  הַקִיצִין,  ל  כָּ לוּ  כָּ בָר  כְּ שֶׁ אי  וּבְוַדַּ אי  וַדַּ בְּ הֲרֵי   .  .

יחַ צִדְקֵנוּ עַצְמוֹ! מָשִׁ א בְּ לוּי אֶלָּ בָר תָּ ו אֵין הַדָּ וְעַכְשָׁ

*  *  *
בוּעַ הָרִאשׁוֹן לָעֲבוֹדָה  ָ ל הַשּׁ סִיּוּמוֹ שֶׁ בּוֹן-צֶדֶק בְּ ים חֶשְׁ עוֹשִׂ שֶׁ כְּ
וּבָאִים  הּ",  בָּ נִפְלָאוֹת  נַת  שְׁ הֵא  תְּ "הָיֹה  ה'תשנ"ב,  נַת  שְׁ בִּ עוֹלָם  בָּ
צָרִיךְ   – עַצְמוֹ  צִדְקֵנוּ  יחַ  מָשִׁ בְּ א  אֶלָּ לוּי  תָּ בָר  הַדָּ אֵין  שֶׁ לְמַסְקָנָא 
הֵם  "שֶׁ לְבָנָה,  קִדּוּשׁ  בְּ וְהִדּוּר  זְהִירוּת  תוֹסֶפֶת  בְּ א  טֵּ לְהִתְבַּ בָר  הַדָּ
לֵימָה עַל-יְדֵי  ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ גְּ מוֹתָהּ"6, בַּ שׁ כְּ עֲתִידִים לְהִתְחַדֵּ

ם"7. רָאֵל חַי וְקַיָּ וִד מֶלֶךְ יִשְׂ יחָא, "דָּ א מְשִׁ וִד מַלְכָּ דָּ

וּבִפְרָטִיּוּת יוֹתֵר:

בְגָדִים  קִדּוּשׁ לְבָנָה, בִּ ל יוֹתֵר בְּ דֵּ תַּ הֵר וּלְהִשְׁ לְכָל לְרֹאשׁ – לְהִזָּ
אוֹתָם מְקוֹמוֹת  ם בְּ רְחוֹב וּבְרֹב עַם הַדְרַת מֶלֶך8ְ, גַּ חֲשׁוּבִים וְנָאִים, בָּ

5( מיכה ז, טו.

6( נוסח ברכת קידוש לבנה )סנהדרין מב, א(.

7( ר"ה כה, א.

קִידוּשׁ לְבָנָה - ראה בטור-שולחן-ערוך אורח-חיים סימן תכ"ו, ובנושאי- ינִים דְּ רָטֵי הַדִּ 8( פְּ
כלים שם.

9( ראה מג"א שם סקי"ד.

8. Rosh Hashanah 25a. 

9. For details of the laws of the Sanctification of the Moon – see Tur Shulchan Aruch, 

Orach Chayim, section 427, and in the commentaries there. 

10. See Magen Avraham there, 14. 
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also be careful in regard to the time of the Sanctification of the 
Moon, since we find different customs about when to conduct 
it: some opinions hold that it can be said three days after the 
molad10 [= the New Moon], others say seven days after the 
Molad11 on Saturday night at the conclusion of Shabbos,12 “If 
the night after Shabbos is before the tenth of the month... 
but if it is afterwards one should not wait until after Shabbos, 
because there might be two, three or four cloudy nights and 
the moon won’t be seen and the time will pass.”13 This applies 
specifically in those countries where the sky is often cloudy; 
particularly in winter time.14 Each place should follow its 
custom and according to its circumstances. When there is a 
question or doubt, one should act according to the instructions 
of the rabbinic authority of that place. 

Further, and this is the main point, the Sanctification of 
the Moon should be performed with the specific intention to 
speed, hasten and actualize the immediate arrival of David 
the King Moshiach, through an increased appeal and entreaty 
for the Redemption, as expressed in the conclusion of the 
Sanctification of the Moon: “And they will seek the L-rd their 
G-d and David their King, Amen.” 

(From the talk of Shabbos Parshas Noach, 4 Mar-Cheshvan 5752) 

11. See Turei Zahav there, section 3. 

12. Shulchan Aruch there, part 4. And in the Siddur of the Alter Rebbe: “according 

to the Kabbalah the Sanctification of the Moon is not recited until seven days after the 

Molad” (and see at length the glosses of the Rebbe Rashab (in the Prayer Book Torah Or 

242:1-2. And in the Siddur im Dach (Siddur with Chassidic discourses) 321:1-2). Shaar 

HaKolel chapter 33, section 2. And see there for further cross references.) 

13. Shulchan Aruch there, par. 2. 

14. Remo there. 
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ם  גַּ ם9(, כּוֹלֵל  ין הַגוֹיִּ בֵּ רִים  דָּ ידוּ עַל זֶה )לְפִי שֶׁ ה לֹא הִקְפִּ עַד עַתָּ שֶׁ
זֶה חִלּוּקֵי מִנְהָגִים:  צִינוּ בְּ מָּ קִידוּשׁ לְבָנָה – שֶׁ נוֹגֵעַ לְהַזְמַן דְּ הִירוּת בְּ הַזְּ
ת12,  בָּ שַׁ וּבְמוֹצָאֵי  לַמּוֹלָד11,  יָמִים  ז'  אַחַר  לַמּוֹלָד10,  יָמִים  ג'  אַחַר 
חֹדֶשׁ . . אֲבָל אִם הוּא אַחַר- בַּ ת הוּא קֹדֶם י'  בָּ "אִם לֵיל מוֹצָאֵי שַׁ

א יִהְיוּ ב' לֵילוֹת אוֹ ג'  אוֹ ד'  מָּ ת, שֶׁ בָּ ינִין עַד מוֹצָאֵי שַׁ ךְ אֵין מַמְתִּ כָּ
רָגִיל  שֶׁ דִינוֹת  מְּ בַּ וּבִפְרָט  מַן"13,  הַזְּ וְיַעֲבֹר  בָנָה  הַלְּ יִרְאוּ  וְלֹא  עֲנָנִים 
וְנַהַרָא   – הַחֹרֶף14  ימוֹת  בִּ וּבִפְרָט  עֲנָנִים,  בַּ ים  מְכֻסִּ מַיִם  ָ הַשּׁ שֶׁ יוֹתֵר 
אֵלָה  שׁ שְׁ יֵּ טֵיה, וּבְכָל מָקוֹם וּמָקוֹם לְפִי עִנְיָנוֹ )וּבְמָקוֹם שֶׁ נַהַרָא וּפַשְׁ

עַל אֲתָר(. הוֹרָאַת רַב מוֹרֶה-הוֹרָאָה שֶׁ וְסָפֵק יַעֲשׂוּ כְּ

וּלְזָרֵז  לְמַהֵר  מְיֻחֶדֶת  נָה  וָּ כַּ מִתּוֹךְ  לְבָנָה  קִדּוּשׁ   – ר  וְעִקָּ וְעוֹד 
הַהוֹסָפָה  עַל-יְדֵי  יחָא,  מְשִׁ א  מַלְכָּ וִד  דָּ יאַת  בִּ ד  וּמִיָּ כֶף  תֵּ וְלִפְעֹל 
שׁוּ  סִיּוּם וְחוֹתָם קִדּוּשׁ לְבָנָה: "וּבִקְּ אוּלָה, כְּ ה עַל הַגְּ שָׁ ה וּבַקָּ רִישָׁ דְּ בִּ

ם אָמֵן". וִד מַלְכָּ אֶת ה' אֱלֹקֵיהֶם וְאֶת דָּ

10( ראה ט"ז שם סק"ג.

בָנָה עַד אַחַר ז' יָמִים  שׁ הַלְּ לָה אֵין לְקַדֵּ בָּ י הַקַּ 11( שולחן-ערוך שם ס"ד. ובסדור אדה"ז "עַל-פִּ
לַמּוֹלָד" )וראה בארוכה הגהות כ"ק אדמו"ר-נ"ע )בסדור תורה אור רמב, א-ב. ובסדור עם דא"ח 

שכא, א-ב(. שער הכולל פרק ל"ג ס"ב. וש"נ(.

12( שו"ע שם ס"ב.

13( רמ"א שם.

עַם זֶה לֹא הָיָה  טַּ מִּ ם, שֶׁ עַר הַכּוֹלֵל שָׁ מָתוֹ-עֵדֶן וְשַׁ ת אדמו"ר נִשְׁ ַ בוֹד-קְדֻשּׁ הוֹת כְּ 14( רְאֵה הַגָּ
רִים  אִם דָּ זֶה בְּ חִלּוּק בְּ שׁוּט שֶׁ ין עַד אַחַר ז' יָמִים. אֲבָל פָּ ימוֹת הַחֹרֶף( לְהַמְתִּ יד )בִּ מַח-צֶדֶק מַקְפִּ הַצֶּ

נִים. י הַחֹרֶף אֵינָם מְעֻנָּ ה מֵ(חָדְשֵׁ ה-וְכַמָּ מָּ )כַּ מְדִינָה שֶׁ בִּ

15. See the glosses of the Rebbe Rashab and Shaar HaKolel there, that for this reason 

the Tzemach Tzedek was not particular (in winter time) to wait until after seven days. But 

obviously it’s different for those dwelling in countries where (many of the) winter months 

are not cloudy. 
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45
Mar-Chesvan 6, 5752 – October 14, 1991

On the 6th of Mar-ceshvan Rabbi Mordechai Eliyahu, then the 

Sefardic chief Rabbi in Israel and a long-time friend of Lubavitch, 

came to visit the Rebbe. At the visit a fascinating Torah discussion 

took place between these two Torah giants covering many topics in 

Halach, Chassidus and Kabbalah. The Rebbe did not leave out the 

“hot” topic – Moshiach and the imminent Redemption, and spoke of 

a special means to hasten it which lays only in the hand of Rabbis:

‘The topic of which I spoke many times should be once 
again aroused: the Rabbis must publicize the legal decision that 
“all the appointed times have passed.”1 and therefore Moshiach 
must come. Now in respect to teshuva,2 which is a necessary 
process that must be done  In order to bring about Moshiach’s 
revalation, it should be clarified that the teshuvah necessary 
for that has already been done and all aspects of Divine service 
have already been completed. All that remains now is that the 
true and complete Redemption should come about in actual 
reality. 

There is nothing more to wait for, since all aspects of 
Divine service have already been concluded and teshuvah 
has already been done, thus, it depends only on the coming 
of Moshiach himself. The statement of the Talmud that “It 
depends only on teshuvah” was [required] earlier, but now that 
teshuvah has already been done it depends only on the coming 
of Moshiach himself! All that is necessary is for Moshiach to 
come in actual reality and [for us to] “point with our finger and 
say: this indeed is the one,”3 this is our righteous Moshiach. 

1. Sanhedrin 97b. 

2. As continued in the talmud ibid: “it [the coming of Moshiach] depends only on 

teshuva.” 
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מה.
בעת ביקור הרה"ג מרדכי אליהו שליט"א, ו' חשון תשנ"ב

נִים  הָרַבָּ עָמִים( שֶׁ ה-פְּ מָּ י כַּ אָמַרְתִּ פִי שֶׁ עַם )כְּ יֵשׁ לְעוֹרֵר עוֹד הַפַּ
לִתְשׁוּבָה  וּבְנוֹגֵעַ  ין"1,  צִּ הַקִּ ל  כָּ לוּ  "כָּ שֶׁ ין  סַק-דִּ הַפְּ לְפַרְסֵם  צְרִיכִים 
בָר  כְּ תְשׁוּבָה"( –  בִּ א  אֶלָּ לוּי  תָּ בָר  הַדָּ "וְאֵין  מָרָא  הַגְּ בְרֵי  דִּ ךְ  הֶמְשֵׁ )כְּ
ה- מָּ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר כַּ ַ בוֹד-קְדֻשּׁ אָמַר כְּ פִי שֶׁ שׁוּבָה )כְּ עָשׂוּ תְּ

הָעֲבוֹדָה(,  עִנְיְנֵי  ל  כָּ לִימוּ  הִשְׁ וּכְבָר  שׁוּבָה,  תְּ עָשׂוּ  בָר  כְּ שֶׁ עָמִים  פְּ
שׁ. פֹעַל מַמָּ לֵימָה בְּ ְ ית וְהַשּׁ גְאוּלָה הָאֲמִתִּ אַר רַק הָעִנְיָן דִּ ה נִשְׁ וְעַתָּ

ל עִנְיְנֵי הָעֲבוֹדָה,  מוּ כָּ בָר סִיְּ כְּ יוָן שֶׁ . . . אֵין מַה לְחַכּוֹת יוֹתֵר, כֵּ
יחַ עַצְמוֹ. –  בִיאַת מָשִׁ א בְּ לוּי אֶלָּ בָר תָּ שׁוּבָה, וְאֵין הַדָּ וּכְבָר עָשׂוּ תְּ
ו  עַכְשָׁ אֲבָל  זְמַן,  ךְ  מֶשֶׁ לִפְנֵי  הָיָה  תְשׁוּבָה"  בִּ א  אֶלָּ לוּי  תָּ בָר  הַדָּ "אֵין 
יחַ  מָשִׁ בִיאַת  בְּ א  אֶלָּ לוּי  תָּ בָר  הַדָּ אֵין  שׁוּבָה(  תְּ עָשׂוּ  בָר  כְּ שֶׁ )לְאַחֲרֵי 
"מַרְאֶה  שׁ,  מַמָּ פֹעַל  בְּ יחַ  מָשִׁ בוֹא  יָּ שֶׁ זֶה  רִיךְ  צָּ שֶׁ מַה  ל  כָּ עַצְמוֹ. 

יחַ צִדְקֵנוּ. עוֹ וְאוֹמֵר זֶה"2, זֶה מָשִׁ אֶצְבָּ בְּ

עוֹ  אֶצְבָּ "מַרְאֶה בְּ אֹפֶן שֶׁ שׁ, בְּ פֹעַל מַמָּ ן בְּ הְיֶה כֵּ יִּ ר – שֶׁ . . . וְהָעִקָּ
ה- מָּ כַּ ישׁ  וּמַדְגִּ חוֹזֵר  הִנְנִי  שֶׁ פִי  כְּ שׁ,  מַמָּ ד  וּמִיָּ וְתֵכֶף  זֶה",  וְאוֹמֵר 

1( סנהדרין צז, ב.

2( ראה תענית בסופה. שמו"ר ספכ"ג. פרש"י בשלח טו, ב.

‘The main thing is that this should actually happen, and 
we should immediately be able to “point with his finger and 
say this is the one.” As I have repeated and emphasized many 

3. See Ta’anis at the end. Shmos Rabba, end of chapter 23. Rashi’s commentary on 

Beshalach 15:2.
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times that not only will the Redemption eventually come, but 
the Redemption is already standing on the threshold, and 
awaits that every Jewish man and woman should open his door 
and pull the Redemption into the room!! 

(At the visit of Rabbi Mordechai Eliyahu, 6 Cheshvan 5752)
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אוּלָה עוֹמֶדֶת  הַגְּ א שֶׁ אוּלָה לָבוֹא, אֶלָּ סּוֹף הַגְּ לְבַד שֶׁ לֹּא זוֹ בִּ עָמִים שֶׁ פְּ
ח אֶת  פְתַּ יִּ רָאֵל שֶׁ שְׂ ה לְכָל אֶחָד וְאַחַת מִיִּ תַח, וּמְחַכָּ בָר עַל סַף הַפֶּ כְּ

אוּלָה לְתוֹךְ הַחֶדֶר. לֶת וְיִסְחוֹב אֶת הַגְּ הַדֶּ
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46
Mar-Cheshvan 11, 5752 – October 19, 1991

Parshas Lech Lecha opens with G-d’s command to Avraham to 

go to the land of Israel. In this Farbrengen the Rebbe derived timely 

directives from this to us at the threshold of Redemption

As mentioned several times, “all the appointed times”1 
have already ended, and my sainted father-in-law, the leader 
of our generation, has announced that teshuvah has already 
been done and we have also “polished the buttons.” Therefore 
according to all the signs, our generation is the last generation 
of exile and automatically the first generation of Redemption. 
What this time requires is that one should prepare in reality 
to “Go out from your land... to the land I will show you,” [=the 
land of Israel] imminently and immediately. 

‘Particularly in our generation, the last generation of 
exile and the first generation of Redemption, there should be 
a special emphasis on the Divine service of “Go out from your 
land... to the land I will show you,” and the acquisition of all ten 
lands.2 This must be reflected primarily in an increase in Torah 
study, which foreshadows this service. This needs to be not 
only with his three intellectual faculties as they are connected 
to his emotional character traits, but also in the essence of 
the three intellectual faculties. What this means specifically is 
an increase in the study of the inner teachings of the Torah 
(including the explanations on this matter of Divine service 
of with the intellectual facuilties3), including the subjects of 
Redemption and our righteous Moshiach. 

(From the talk of Shabbos Parshas Lech Lecha, 11 Mar-Cheshvan 5752) 

1. Sanhedrin 97b. 

2. [The land of Israel originally comprised the land of the seven nations; these 

correspond to the seven emotional attributes. In the Age of Redemption, the Torah 
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מו.
תרגום משיחות ש"פ לך לך, י"א מר-חשון תשנ"ב

ת  ַ ין"1, וּכְבוֹד-קְדֻשּׁ צִּ ל הַקִּ לוּ כָּ בָר "כָּ כְּ עָמִים שֶׁ ה-פְּ מָּ ר כַּ דֻבָּ מְּ כַּ
וְגַם  שׁוּבָה,  תְּ עָשׂוּ  בָר  כְּ שֶׁ הוֹדִיעַ  דּוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי 
הוּא  דּוֹרֵנוּ  שֶׁ הֲרֵי  ימָנִים  הַסִּ ל  כָּ וּלְפִי  צִחְצְחוּ,  בָר  כְּ פְתּוֹרִים  הַכַּ אֶת 
י-זֶה  עַל-פִּ אוּלָה.  לַגְּ הָרִאשׁוֹן  הַדּוֹר  וּבְמֵילָא  לוּת  לַגָּ הָאַחֲרוֹן  הַדּוֹר 
פֹעַל לַ"לֶךְ  בָר אֶת הַהֲכָנוֹת בְּ מַן גְרָמָא – לַעֲרֹךְ כְּ הַזְּ הוּ עִנְיָן שֶׁ זֶּ מוּבָן שֶׁ

שׁ. ד מַמָּ כֶף וּמִיָּ ר אַרְאֶךָּ", תֵּ לְךָ מֵאַרְצְךָ גּוֹ' אֶל הָאָרֶץ אֲשֶׁ

מְיֻחָד )הַדּוֹר הָאַחֲרוֹן  דוֹרֵנוּ זֶה בִּ בְּ ר לְעֵיל, שֶׁ דֻבָּ י הַמְּ . . . עַל פִּ
עַל  יְתֵרָה  ה  שָׁ הַדְגָּ נָהּ  יֶשְׁ אוּלָה(  הַגְּ ל  שֶׁ הָרִאשׁוֹן  וְהַדּוֹר  לוּת  גָּ בַּ
ר  ל עֶשֶׂ ר אַרְאֶךָּ", וְקִנְיָן כָּ "לֶךְ לְךָ מֵאַרְצְךָ גּוֹ' אֶל הָאָרֶץ אֲשֶׁ הָעֲבוֹדָה דְּ
עֲבוֹדָה  ף לְכָל לָרֹאשׁ בָּ קֵּ תַּ בָר צָרִיךְ לְהִשְׁ הַדָּ הָאֲרָצוֹת – הֲרֵי מוּבָן, שֶׁ
לִמּוּד הַתּוֹרָה, לֹא רַק לְפִי  הוּא מוֹסִיף בְּ ל יְהוּדִי, עַל יְדֵי שֶׁ מֵעֵין זֶה שֶׁ
מְיֻחָד  ה בִּ זֶּ עֶצֶם. שֶׁ ם ג' מֹחִין בְּ א גַּ כִים לְמִדּוֹת, אֶלָּ יָּ ַ לּוֹ הַשּׁ ג' הַמֹּחִין שֶׁ
בֵאוּר עִנְיָנִים אֵלּוּ  נִימִיּוּת הַתּוֹרָה )כּוֹלֵל בְּ לִמּוּד פְּ – עַל יְדֵי הוֹסָפָה בְּ

יחַ צִדְקֵנוּ. אוּלָה וּמָשִׁ עִנְיְנֵי הַגְּ עֲבוֹדַת הַמֹּחִין2(, כּוֹלֵל בְּ דַּ

1( סנהדרין צז, ב.

2( ראה גם שיחת ח' חשון שנה זו.

promised us that we will acquire an additional three lands; these correspond to the three 

intellectual faculties. One is required to spiritually “conquer” his “garments” of thought, 

speech and action to be fully G-dly, i.e. to think of, talk of and do only things that are 

associated with G-dliness. There is yet a higher level of Divine service where one conquers 

also his emotions, that he only feels for G-dly matters, and there is yet a higher level, of 

which the Rebbe speaks here that is associated distinctly to the Redemption, where one 

conquers his intellectual faculties to be absolutely G-dly, corresponding to the three lands 

that will be given to us at the time of the Redemption] 

3. See also the talk of Cheshvan 8, this year.
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47
Mar-Chesvhan 18, 5752 – October 26, 1991

The Redemption, being one of the foundations of Judaism, can 

come any time. The Redemption is to come through a Moshiach. 

Therefore there has always been a Tzadik present in every 

generation who contained in himself the potential to be the Moshiach 

in actuality, were it G-d’s desire to bring forth the Redemption then.

The Rebbe said at this Farbrengen, and in many of the 

subsequent ones, that in regard of our time when on the redemption 

is on the threshold, this Moshiach is no longer only a potential 

Moshiach, but his revelation to all began! What this means to us 

is that we must accept and greet him, and also bring this clear 

knowledge that the Moshiach of our generation received his “green 

light” to reveal himself to our day-to-day life and live a life which is 

fully infused with a Moshiach spirit.

The accomplishment of the Rebbe Rashab1 in founding 
the Yeshiva Tomchei Temimim is explained in his well-known 
discourse2 on the topic of “Whoever goes out to the fight the 
War of House of David [must write a divorce document to his 
wife].” The students of the Yeshiva Tomchei Temimim are 
the “soldiers of the House of David” who fight the wars of the 
House of David against those “who revile the footsteps of your 
anointed.”3 In the words of Rambam in his Laws of Kings, their 
Wars and the King Moshiach:4 “He [Moshiach] will fight the 
wars of G-d” until he is “victorious.”5 [That Moshiach will be 
victorious] is also indicated by what follows after “who revile 
the footsteps of your anointed,” in the words “Blessed is the 
L-rd forever Amen and Amen.”6 For “Amen” (and all the more 
so when Amen is repeated) testifies to victory in war,7 through 
which the coming and revelation of David, the king Moshiach 
will be accomplished in actual reality. 

1. [The founder of the Yeshiva Tomchei Temimim was the Rebbe Rashab, the fifth 
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מז.
משיחות ש"פ וירא, ח"י מר-חשון תשנ"ב

מִימִים  יבַת תּוֹמְכֵי תְּ יִסּוּד יְשִׁ מָתוֹ-עֵדֶן בְּ ל אַדְמוֹ"ר נִשְׁ תוֹ שֶׁ עֻלָּ פְּ
וִד",  ית דָּ ל הַיּוֹצֵא לְמִלְחֶמֶת בֵּ עִנְיַן "כָּ דוּעָה1 בְּ יחָתוֹ הַיְּ שִׂ בֹאָר בְּ מְּ – כַּ
יּוֹצְאִים לְמִלְחֶמֶת  וִד" שֶׁ ית דָּ לֵי בֵּ מִימִים הֵם "חַיָּ לְמִידֵי תּוֹמְכֵי תְּ תַּ שֶׁ
"ם  יחֲךָ"2, וּבִלְשׁוֹן הָרַמְבַּ בוֹת מְשִׁ ר חֵרְפוּ עִקְּ וִד נֶגֶד אֵלּוּ "אֲשֶׁ ית דָּ בֵּ
ה'"  מִלְחַמוֹת  "יִלָחֵם  יח3ַ:  שִׁ הַמָּ וּמֶלֶךְ  וּמִלְחָמוֹת  מְלָכִים  הִלְכוֹת  בְּ
בוֹת  עִקְּ חֵרְפוּ  ר  "אֲשֶׁ דַּ תוּבִים  הַכְּ ךְ  הֶמְשֵׁ בְּ ם  גַּ ז  רֻמָּ מְּ כַּ חַ",  "נִצֵּ שֶׁ עַד 
)וְעַל-אַחַת- "אָמֵן"  שֶׁ וְאָמֵן"4,  אָמֵן  לְעוֹלָם  ה'  רוּךְ  "בָּ  – יחֲךָ"  מְשִׁ
עַל- שֶׁ לְחָמָה5,  מִּ בַּ חוֹן  צָּ הַנִּ עַל  מוֹרֶה  אָמֵן(  עָמִים  פְּ ב'  ה  ה-וְכַמָּ מָּ כַּ

שׁ. פֹעַל מַמָּ יחָא בְּ א מְשִׁ וִד מַלְכָּ יאַת וְגִלּוּי דָּ ה בִּ יְדֵי-זֶה נַעֲשָׂ

1( שיחת שמח"ת תרס'א – לקו"ד ח"ד תשפז, ב ואילך. ס' השיחות תש"ב ס"ע 141 ואילך.

2( תהלים פט, נב.

3( ספי"א.

4( שם, נג.

5( ראה נזיר בסופה. וש"נ.

Lubavitcher Rebbe and father of the Previous Rebbe. See above introduction to ch. 38.] 

2. The talk of Simchas Torah 5661 – printed in Likkutei Dibburim vol. 4, p. 787bff, and 

in Sefer HaSichos 5702 end of p. 141ff. 

3. Tehillim 89:52. [The word for “anointed” in Hebrew is “Moshiach.” Thus this verse 

is seen as a reference to the king Moshiach, descendent of King David, who will bring 

Redemption.] 

4. End of chapter 11. 

5. [Clearly Moshiach will not fight the wars all by himself. Rather, as the king, he will 

direct his soldiers, the students of the Yeshiva Tomchei Temimim, in battle. This is the 

connection between the passage from Rambam and the directive given at the founding of 

the yeshiva.] 

6. Ibid, 53. 

7. See Nazir at the end. See there for cross references. 
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This all receives greater emphasis in our generation, the 
third generation from the Rebbe Rashab and his students, 
the soldiers of the House of David, for it is in this generation 
that the conclusion and completion of their Divine service to 
bring the Redemption in actual reality through David, the king 
Moshiach, occurs. In the words of my sainted father-in-law, the 
leader of our generation, while he was alive in this world: all the 
Divine service has already been concluded and completed and 
we stand prepared to greet David, the king Moshiach. This is 
all the more so the case, since the Divine service has continued 
in a manner of “the L-rd has give you a heart to understand and 
eyes to see and ears to hear.”8 

We now find ourselves in the 90th year9 – which follows 
the conclusion of the 89th year, which is connected with the 
89th Psalm that concludes “who revile the footsteps of your 
anointed” and “Blessed is the L-rd forever Amen and Amen.” 
This refers to a complete victory in the wars of the House of 
David. [This puts us] at the beginning of the period connected 
with the 90th Psalm, which concludes and ends with “May the 
pleasantness of the L-rd our G-d be upon us... and establish 
the work of our hands.” which refers to the future Beis 
HaMikdash10, “The sanctuary, O L-rd, which Your hands have 
established.”11 

 *  *  *
Furthermore, and essentially: 

It was explained above, that Moshiach exists in the spark 

8. Tavo 29:3. 

9. [The letter equivalent for the number 90 is “Tzadik.” The word “Tzadik” has two 

meanings: the name of a letter and a righteous person. This discourse was delivered in the 

Rebbe’s 90th year.] 

10. Midrash Tehillim on the verse. 
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מָתוֹ- י לְאַדְמוֹ"ר נִשְׁ לִישִׁ ְ דוֹרֵנוּ זֶה – דּוֹר הַשּׁ ה יְתֵרָה  בְּ שָׁ וּבַהַדְגָּ
ל  לֶמֶת עֲבוֹדָתָם שֶׁ מֶת וְנִשְׁ יֶּ בּוֹ מִסְתַּ וִד, שֶׁ ית דָּ לֵי בֵּ עֵדֶן וּלְתַלְמִידָיו חַיָּ
א  וִד מַלְכָּ שׁ עַל-יְדֵי דָּ פֹעַל מַמָּ אוּלָה בְּ וִד לְהָבִיא אֶת הַגְּ ית דָּ לֵי בֵּ חַיָּ
דּוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ וּכְדִבְרֵי  יחָא,  מְשִׁ
הָעֲבוֹדָה,  ל  כָּ לְמָה  וְנִשְׁ מָה  יְּ נִסְתַּ בָר  כְּ שֶׁ ין  דֵּ עָלְמָא  בְּ חִיּוּתוֹ  ים  חַיִּ בְּ
ה- מָּ וְעַל-אַחַת-כַּ יחָא,  מְשִׁ א  מַלְכָּ וִד  דָּ לַת  לְקַבָּ מוּכָנִים  וְעוֹמְדִים 

"נָתַן ה' לָכֶם לֵב לָדַעַת וְעֵינַיִם  אֹפֶן שֶׁ ךְ הָעֲבוֹדָה בְּ ה לְאַחֲרֵי הֶמְשֵׁ וְכַמָּ
מֹעַ"6. לִרְאוֹת וְאָזְנַיִם לִשְׁ

סִיּוּם  לְאַחֲרֵי   – דִי"ק  הַצַּ נַת  שְׁ בִּ בָר  כְּ נִמְצָאִים  זֶה  וּבְדוֹרֵנוּ 
ר  "אֲשֶׁ וְחוֹתָמוֹ  יּוּמוֹ  סִּ שֶׁ הַפ"ט,  מִזְמוֹר  עִם  שׁוּרָה  הַקְּ הַפ"ט,  נַת  שְׁ
חוֹן  צָּ מַר הַנִּ רוּךְ ה' לְעוֹלָם אָמֵן וְאָמֵן", גְּ יחֲךָ", "בָּ בוֹת מְשִׁ חֵרְפוּ עִקְּ
צַדִי"ק,  לְמִזְמוֹר  כֶת  יֶּ ַ הַשּׁ קוּפָה  הַתְּ וּמַתְחִילָה  וִד,  דָּ ית  בֵּ מִלְחֶמֶת  דְּ
יָדֵינוּ  ה  וּמַעֲשֵׂ גּוֹ'  עָלֵינוּ  אֱלֹקֵינוּ  ה'  נֹעַם  "וִיהִי  וְחוֹתָמוֹ  יּוּמוֹ  סִּ שֶׁ
כּוֹנְנוּ  אֲדֹנָ-י  שׁ  "מִקְדָּ לְעָתִיד7,  דִּ שׁ  קְדָּ הַמִּ ית  בֵּ עַל  קָאֵי  דְּ כּוֹנְנֵהוּ", 

יָדֶיךָ"8.
*  *  *

ר: וְעוֹד וְהוּא הָעִקָּ

נִיצוֹץ  בְּ יחַ  מָשִׁ ל  שֶׁ מְצִיאוּתוֹ  מֶת  יֶּ קַּ שֶׁ לְעֵיל  בֹאָר  הַמְּ עַל  נוֹסָף 

6( תבוא כט, ג.

7( מדרש תהלים עה"פ.

8( בשלח טו, יז.

11. Beshallach 15:17. 
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of Moshiach (the aspect of Yechida12) within each and every 
Jew. In addition Moshiach also exists in the literal sense (the 
general Yechida). As it is known that “in every generation there 
is an individual from the descendants of Yehudah is born who 
is qualified to be the Moshiach for Israel,”13 “one who is worthy 
because of his righteousness to be the Redeemer, and when 
the time arrives, G-d will reveal himself to him and will send 
him, etc.”14 And if it were not for the undesirable things that got 
mixed in, which delayed and obstructed his mission, he would 
have been revealed and come in actual reality. 

Now according to the pronouncement of my sainted father-
in-law, the leader and Moshiach15 of our generation, all matters 
of Divine service have already been concluded and completed, 
and we stand ready to greet our righteous Moshiach. We are 
therefore at a time when all obstacles and hindrances have 
been nullified. Since this is so, we now not just the existence of 
Moshiach, but also the revelation of Moshiach. Now we need 
only greet our righteous Moshiach in actual reality! 

‘Therefore, every activity must be penetrated with the 
subject of Moshiach and Redemption, including one’s eating 
and drinking. For the longing for the meal of Livyasan, Shor 
Habor and Yayin Haeshumar16 is so great that even after the 
meal one remains hungry for it. Consequently, he complains to 

12. [Yechida literally means singular or singularity. It is the part of the soul that is 

directly connected with and thus an actual part of G-d above.] 

13. The commentary of the Bartenura on Megillas Ruth. 

14. See Sha’alos v’Teshuvos Chasam Sofer Choshen Mishpat (vol. 6) at the end (section 

98). And see S’dei Chemed, Peas HaSadeh, entry Aleph, klal 70. And in other places. 

15. The general Yechida, which shines through and is revealed in the soul of the 

leader of the generation and therefore includes all the souls of the Jewish people in that 

generation (See the discourse title “Padeh V’Shalom” in Shaarei Teshuva of the Mitteler 

Rebbe, ch. 12). 
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ם  גַּ מֶת  קַיֶּ רָאֵל,  שְׂ מִיִּ כָל-אֶחָד-וְאֶחָד  בְּ שֶׁ חִידָה(  הַיְּ חִינַת  )בְּ יחַ  מָשִׁ
כָל דּוֹר  "בְּ דוּעַ שֶׁ יָּ לָלִית( – כַּ פְשׁוּטוֹ )יְחִידָה הַכְּ יחַ כִּ ל מָשִׁ מְצִיאוּתוֹ שֶׁ
רָאֵל"9,  יחַ לְיִשְׂ הוּא רָאוּי לִהְיוֹת מָשִׁ רַע יְהוּדָה שֶׁ וְדוֹר נוֹלָד אֶחָד מִזֶּ
אֵלָיו  לֶה  יִגָּ מַן  הַזְּ יעַ  גִּ יַּ וְלִכְשֶׁ גּוֹאֵל,  לִהְיוֹת  דְקָתוֹ  מִצִּ הָרָאוּי  "אֶחָד 
י  לְתִּ לְחוֹ כוּ'"10, וְאִלּוּ לֹא הָיוּ מִתְעָרְבִים עִנְיָנִים בִּ רֵךְ וִישַׁ ם-יִתְבָּ ֵ הַשּׁ

שׁ. פֹעַל מַמָּ ה וּבָא בְּ לֶּ בִים כוּ', הָיָה מִתְגַּ רְצוּיִים הַמּוֹנְעִים וּמְעַכְּ

יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ הוֹדָעַת  י  וְעַל-פִּ
ל עִנְיְנֵי הָעֲבוֹדָה  לְמוּ כָּ מוּ וְנִשְׁ יְּ בָר נִסְתַּ כְּ דוֹרֵנוּ, שֶׁ בְּ יח11ַ שֶׁ דּוֹרֵנוּ, מָשִׁ
לוּ  טְּ יָמֵינוּ אֵלּוּ נִתְבַּ יחַ צִדְקֵנוּ, הֲרֵי, בְּ נֵי מָשִׁ לַת פְּ וְעוֹמְדִים מוּכָנִים לְקַבָּ
צִיאוּת  הַמְּ רַק  )לֹא  נָהּ  יֶשְׁ ן,  כֵּ שֶׁ וְכֵיוָן  כוּ',  וְהָעִכּוּבִים  נִיעוֹת  הַמְּ ל  כָּ
נֵי  ל פְּ ו צְרִיכִים רַק לְקַבֵּ יחַ, וְעַכְשָׁ מָשִׁ לּוּת דְּ ם הַהִתְגַּ א( גַּ יחַ, אֶלָּ מָשִׁ דְּ

שׁ. פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ מָשִׁ

עִנְיְנֵי  עֻלּוֹת חֲדוּרִים בְּ ל הָעִנְיָנִים וְכָל הַפְּ כָּ ן, מוּבָן, שֶׁ כֵּ . . .  וְכֵיוָן שֶׁ
עוּדָה  לַסְּ תּוֹקֵק  שְׁ מִּ שֶׁ תוֹ,  תִיָּ וּשְׁ אֲכִילָתוֹ  בַּ ם  גַּ כּוֹלֵל  ה,  וּגְאֻלָּ יחַ  מָשִׁ
עוּדָה  הַסְּ לְאַחֲרֵי  ם  גַּ שֶׁ ךְ  כָּ דֵי  כְּ ר, עַד  מָּ שֻׁ הַמְּ וְיַיִן  ר  הַבָּ וְשׁוֹר  לִוְיָתָן  דְּ
ר, וּבְמֵילָא, טוֹעֵן  מָּ שֻׁ ר וְיַיִן הַמְּ לִוְיָתָן וְשׁוֹר הַבָּ עוּדָה דְּ אַר רָעֵב לַסְּ נִשְׁ

9( פי' הברטנורא למגילת רות.

10( ראה שו"ת חת"ס חו"מ )ח"ו( בסופו )סצ"ח(. וראה שד"ח פאת השדה מע' האל"ף כלל 
ע'. ועוד.

מוֹת  נְשָׁ ל  כָּ אֶת  כּוֹלֵל  שֶׁ הַדּוֹר,  יא  נְשִׂ ל  שֶׁ מָתוֹ  נִשְׁ בְּ ה  לָּ וּמִתְגַּ אִירָה  מְּ שֶׁ לָלִית,  הַכְּ יְחִידָה   )11
דּוֹר. בַּ רָאֵל שֶׁ יִשְׂ

16. [Livyasan is the great fish, Shor Habor the great ox and Yayin Hameshumar is the 

aged wine that will feed the righteous in the era of Moshiach.] 
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G-d that he cannot fulfill the commandment of “you shall eat, 
you shall be satisfied and you shall bless”17 in truth, until G-d 
seats us at His table for the feast of the world to come. 

(From the talks of Shabbos Parshas Vayeira, 18 Mar-Chesvhan 5752) 

17. Eikev 8:10. 



בְּשׂוֹרַת הַגאְוּלהָ 249

בַעְתָּ  וְשָׂ "וְאָכַלְתָּ  דְּ צְוָה  הַמִּ ם  לְקַיֵּ יָכֹל  אֵינוֹ  שֶׁ רוּךְ-הוּא  לְהַקָדוֹשׁ-בָּ
לְחָנוֹ  יבֶנוּ עַל שֻׁ רוּךְ-הוּא יוֹשִׁ דוֹשׁ-בָּ הַקָּ תָה עַד שֶׁ "12 לַאֲמִיתָּ וּבֵרַכְתָּ

לֶעָתִיד לָבוֹא. לְהַסְעוּדָה דְּ

12( עקב ח, יו"ד.
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48
Mar-Cheshvan 25, 5752 – November 2, 1991 

Every year the Rebbe’s shluchim* from around the globe gather 

for their annual convention, in which they hear and exchange 

ideas on how to enhance their holy work. The highlight and official 

opening of the conference is when the sender, the Rebbe, addresses 

the Shluchim at the weekly Farbrengen and gives them directives 

and missions, as well as guidance and inspiration. 

However, this time it was different: the Rebbe gave a historical 

declaration that their job of shlichus (which in essence is the mission 

of every Jew) is over, for all the necessary Divine service to bring 

Moshiach has been accomplished, their shlichus now remains to be 

“the only and essential shlichus” of greeting Moshiach, also through 

incorporating this theme into all their outreach work. 

The most recent innovation in the work of shlichus[*] 
is: to greet our righteous Moshiach in the true and complete 
Redemption. Indeed, this innovation is not merely another 
detail or general aspect in shlichus, rather the preparation 
for the coming of our righteous Moshiach is the most all 
encompassing and fundamental aspect of Judaism and 
includes all the other points and details of the work of shlichus. 

As has already been said many times, that according to the 
declaration of our Sages1 “all the appointed times have passed,” 
and according to my sainted father-in-law, the leader of our 
generation, teshuvah has already been done, to the extent that 
all aspects of Divine service have already been completed (even 
“polishing the buttons”2), and we therefore stand ready to greet 
our righteous Moshiach. Hence, the work of shlichus must be 
to prepare in reality to actually greet our righteous Moshiach. 

Thus the goal of today’s international convention of 
shluchim3 is: to produce good resolutions of how to accomplish 
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מח.
תרגום משיחות ש"פ חיי שרה, כ"ה מר-חשון, מבה"ח כסלו תשנ"ב

לִיחוּת:  ְ הַשּׁ עֲבוֹדַת  בַּ הָאַחֲרוֹן  מַן  זְּ בַּ מְיֻחָד  בִּ ף  תְוַסֵּ נִּ שֶׁ הַחִדּוּשׁ 
הוּ  זֶּ שֶׁ  .  . לֵימָה  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  גְּ בַּ צִדְקֵנוּ  יחַ  מָשִׁ נֵי  פְּ ל  לְקַבֵּ
א  לִיחוּת, אֶלָּ שְׁ לָל( בַּ רָט )אוֹ כְּ אֵינוֹ רַק עוֹד פְּ רִי, שֶׁ לָלִי וְעִקָּ חִדּוּשׁ כְּ
תּוֹרָה –  לָלִי בַּ הוּא הָעִנְיָן הֲכִי כְּ יוֹתֵר, וְעַד שֶׁ לָלִי בְּ ר וְעִנְיָן כְּ הוּא עִקָּ
ל  רָטִים שֶׁ קֻדּוֹת וְהַפְּ ל הַנְּ יף אֶת כָּ קִּ מַּ יחַ צִדְקֵנוּ – שֶׁ הֲכָנָה לְבִיאַת מָשִׁ

לִיחוּת.  ְ עֲבוֹדַת הַשּׁ

בוּעוֹת  ָ וְהַשּׁ ים  חֳדָשִׁ בֶּ )וּבִפְרָט  רַבּוֹת  עָמִים  פְּ ר  בַּ דֻּ בָר  כְּ שֶׁ וּכְפִי 
ין",  צִּ הַקִּ ל  כָּ לוּ  "כָּ בָר  כְּ שֶׁ חֲזַ"ל1  הוֹדָעַת  י  עַל-פִּ הָאַחֲרוֹנִים(: 
בָר  כְּ יא דּוֹרֵנוּ, שֶׁ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדֻשּׁ ל כְּ וְהַהוֹדָעָה שֶׁ
ל עִנְיְנֵי הָעֲבוֹדָה )אֲפִלּוּ  מוּ אֶת כָּ בָר סִיְּ כְּ ן, עַד שֶׁ ם כֵּ שׁוּבָה גַּ עָשׂוּ תְּ
יחַ  מָשִׁ נֵי  פְּ לַת  לְקַבָּ מוּכָנִים  וְעוֹמְדִים  פְתּוֹרִים"2(,  הַכַּ אֶת  "לְצַחְצֵחַ 
פֹעַל  ו הִיא: לִהְיוֹת מוּכָנִים בְּ לִיחוּת עַכְשָׁ ְ צִדְקֵנוּ – הֲרֵי הָעֲבוֹדָה וְהַשּׁ

שׁ!  פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ נֵי מָשִׁ לַת פְּ לְקַבָּ

הַנּוֹכְחִי  הָעוֹלָמִי  לוּחִים  ְ הַשּׁ נּוּס  כִּ ל  שֶׁ רָה  טָּ הַמַּ שֶׁ מוּבָן,  ה  מִזֶּ

1( סנהדרין צז, ב.

2( ראה שיחת שמח"ת תרפ"ט.

* [“Shlichus” comes from the word “to send.” Thus a “Shliach” is an emissary or 

messenger and “shlichus” is the mission or purpose for which he is sent. The term 

“shlichus” here refers mainly to the mission of the Rebbe’s emissaries to all four corners 

of the world to spread the wellsprings of Torah, increase observance of mitzvos and be a 

resource for one’s fellow Jew, materially and spiritually.] 

1. Sanhedrin 97b. 

2. See the talk of Simchas Torah 5689. 

3. [“Shluchim” is the plural of “Shliach,” hence it means “emissaries.”] 
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the special shlichus of these times: greeting our righteous 
Moshiach. 

...It was already mentioned earlier that my sainted father-
in-law, the leader of our generation, had declared that already 
all aspects of Divine service have already ended and we stand 
prepared (“all of you stand ready”) to greet our righteous 
Moshiach. 

We also see (as mentioned many times) that many of the 
signs of the Redemption have been fulfilled in the events of 
the world, beginning with the sign (in Yalkut Shimoni4) that 
“the time for your Redemption has arrived” when “the nations 
incite one another,”5 particularly in the Arab countries. 

...And we see in reality how “he will fight the wars of 
G-d”6 in the past and presently, and that and he emerged 
victorious in various issues, specifically through a peaceful 
war.7 “Victory” is also an expression of “eternity,”8 connected 
with the revelation of the Sefirah of “Netzach” – “Endurance”:9 
which is made of the letters Nun – resembling the revelation of 
the 50th gate;10 Tzaddik – the ninetieth year (as Jewish people 
have designated the year);11 and Ches – the revelation of our 

4. Yeshayahu, remez 499. 

5. Midrash Lekach Tov, Lech Lecha 14:1. See also Bereishis Rabba, chapter 42:4. 

6. Rambam, Laws of Kings, 11:4. 

7. [“Fighting the wars of G-d” is one of the qualifications an individual must meet before 

being presumed to be Moshiach. There is no necessity, however, for the war to involve 

bloodshed or even to be on a physical level (as the fight for spirituality and observance of 

mitzvos may also properly be described as a “war of G-d.”) Hence the expression “a war 

of peace.”] 

8. [The word for “victory” in Hebrew – nitzachon – is etymologically related to the 

Hebrew word for “eternity” – nitzchiyus.] 

9. [“Endurance” – Netzach, in Hebrew – is one of the ten Sefiros, or Divine Attributes 

through which the universe is created. It is etymologically related to nitzachon and 
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עַל  טוֹבוֹת  הַחְלָטוֹת  ל  וּלְקַבֵּ יַחַד  בְּ ר  בֵּ לְהִתְדַּ זוֹ:  ה  נְקֻדָּ בִּ את  טֵּ מִתְבַּ
מַן  הַזְּ ל  שֶׁ יֻחֶדֶת  הַמְּ לִיחוּת  ְ הַשּׁ עַ אֶת  לְבַצֵּ יצַד  כֵּ פֹעַל,  בְּ מָן  לְקַיְּ מְנָת 

יחַ צִדְקֵנוּ. נֵי מָשִׁ לַת פְּ נוּ: קַבָּ לָּ שֶׁ

אַדְמוֹ"ר  ת מוֹרִי-וְחָמִי  ַ בוֹד-קְדֻשּׁ כְּ לְעֵיל, הוֹדִיעַ  ר  דֻבָּ מְּ כַּ  .  .  .
מוּכָנִים,  וְעוֹמְדִים  הָעֲבוֹדָה,  עִנְיְנֵי  ל  כָּ מוּ  סִיְּ בָר  כְּ שֶׁ דּוֹרֵנוּ,  יא  נְשִׂ
זֹאת  רוֹאִים  שֶׁ פִי  כְּ צִדְקֵנוּ.  יחַ  מָשִׁ נֵי  פְּ לַת  לְקַבָּ כֶם",  לְּ כֻּ הָכֵן  "עִמְדוּ 
ה  מָּ כַּ מוּ  נִתְקַיְּ מְאֹרָעוֹת הָעוֹלָם  בִּ שֶׁ כָךְ,  בְּ ם  גַּ עָמִים(  פְּ ה  מָּ כַּ ר  דֻבָּ מְּ )כַּ
יעַ זְמַן  "הִגִּ עוֹנִי3( שֶׁ מְּ יַלְקוּט שִׁ ימָן )בְּ אוּלָה, הֵחֵל מֵהַסִּ סִימָנִים עַל הַגְּ
פְרָט  בִּ זוֹ"4,  בְּ זוֹ  רוֹת  מִתְגָּ "מַלְכֻיּוֹת  שֶׁ זֶה  בְּ רְאֶה  נִּ שֶׁ פִי  כְּ תְכֶם",  אֻלַּ גְּ

ים.  מְדִינוֹת הָעַרְבִיִּ בִּ

חַ  פְעַל הַ"יִלְחוֹם מִלְחֶמֶת ה'"5 וִינַצֵּ נִּ פֹעַל אֵיךְ שֶׁ . . . וְרוֹאִים בְּ
חוֹן הוּא  לוֹם. וְנִצָּ ל שָׁ ה עִנְיָנִים – וְדַוְקָא מִתּוֹךְ מִלְחָמָה שֶׁ ה וְכַמָּ כַמָּ בְּ
עַר  שַׁ לּוּי  גִּ  – נ'  "נֶצַח":  ל  שֶׁ לּוּי  הַגִּ עִם  קָשׁוּר  נִצְחִיּוּת,  שׁוֹן  מִלָּ ם  גַּ
נָה זוֹ( וְח'  רָאֵל קָרְאוּ לְשָׁ נֵי-יִשְׂ בְּ פִי שֶׁ דִי"ק )כְּ נַת הַצַּ הַנוּ"ן, צ' – שְׁ

3( ישעי’ רמז תצט.

4( מדרש לקח טוב לך לך יד, א. וראה גם ב"ר פמ"ב, ד.

5( רמב"ם הל’ מלכים פי"א ה"ד.

nitzchiyus (victory and eternity, respectively) Its three Hebrew letters – nun, tzadik and 

gimmel – are here used not just as the letters of a word but as an acronym revealing a 

deeper meaning of the word.] 

10. [A reference to the fiftieth and final gate of Wisdom.] 

11. [The numerical value of the letter Tzadik is 90. This discourse was delivered in the 

Rebbe’s 90th year.] 
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righteous Moshiach, who is connected with the number eight 
(eight princes of man12). 

The shluchim have long ago began to fulfill the work of 
shlichus in spreading the Torah, Judaism and the Wellsprings 
of the inner teachings of Torah outward, and for a long time 
have passed the middle of it and according to the announcement 
of my sainted father-in-law mentioned above, now have even 
reached the completion of it. Nevertheless, the true and 
complete Redemption has not yet actually come. It must be 
said, then, that there must be something that remains to be 
done that will bring the Redemption into reality. 

What is needed is the following: It is known that “ that “in 
every generation there is an individual from the descendants 
of Yehudah is born who is qualified to be the Moshiach for 
Israel,”13 “one who is worthy because of his righteousness to 
be the Redeemer, and when the time arrives, G-d will reveal 
himself to him and will send him, etc.”14 And according to the 
announcement of my sainted father-in-law, the leader of our 
generation, the singular shliach of our generation, the singular 
Moshiach of our generation, that everything has already 
concluded, it’s understood that there has begun to be fulfilled 
the “send now the one You will eventually send,”15 the shlichus 
of my sainted father-in-law. And therefore it’s obvious that 

12. Sukkah 52:b. [The numerical value of the letter Ches is 8. The passage in the Talmud 

referenced in note 6 discusses a verse in the prophetic book of Michah that mentions 

seven shepherds and eight princes. In the Talmudic discussion, each of the shepherds and 

princes is identified. One of the eight princes is Moshiach.] 

13. The commentary of the Bartenura on Megillas Ruth. 

14. See Sha’alos v’Teshuvos Chasam Sofer Choshen Mishpat (vol. 6) at the end (section 

98). And see S’dei Chemed, Peas HaSadeh, entry Aleph, klal 70ff. 

15. Shmos 4:13. [In the passage from Exodus referenced in note 9, Moses demurs from 

the shlichus, or mission, of redeeming the Jewish people. His last protest before accepting 
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מוֹנֶה נְסִיכֵי  מוֹנֶה )שְׁ ר שְׁ סְפָּ מִּ שׁוּר בַּ יחַ צִדְקֵנוּ, הַקָּ ל מָשִׁ לּוּי שֶׁ – הַגִּ
אָדָם6(. 

לְאַחַר  מַן  מִזְּ בָר  כְּ עוֹמְדִים  לוּחִים  ְ הַשּׁ שֶׁ אַחַר  מֵּ שֶׁ מוּבָן,  ה  מִזֶּ
וַהֲפָצַת  הֲדוּת  וְהַיַּ הַתּוֹרָה  הֲפָצַת  בַּ לִיחוּת  ְ הַשּׁ עֲבוֹדַת  הַתְחָלַת  מִלּוּי 
בָר  כְּ לִיחוּת, עַד שֶׁ ְ מַן לְאַחַר אֶמְצַע עֲבוֹדַת הַשּׁ עְיָנוֹת חוּצָהּ, וּמִזְּ הַמַּ
ר-לְעֵיל(, וְאַף-עַל- זְכָּ יא דּוֹרֵנוּ הַנִּ הוֹדָעַת נְשִׂ לִיחוּת )כְּ ְ מוּ אֶת הַשּׁ סִיְּ

לֵימָה –  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ שׁ  מַמָּ פֹעַל  בְּ אָה  בָּ לֹא  עֲדַיִן  י-כֵן  פִּ
אוּלָה  דֵי לְהָבִיא אֶת הַגְּ כְּ הוּ לַעֲשׂוֹת  ֶ אַר מַשּׁ נִשְׁ עֲדַיִן  צָרִיךְ לוֹמַר, שֶׁ

פֹעַל.  בְּ

רַע יְהוּדָה  כָל דּוֹר וְדוֹר נוֹלָד אֶחָד מִזֶּ "בְּ דוּעַ שֶׁ י הַיָּ וְהוּא: עַל-פִּ
דְקָתוֹ לִהְיוֹת  רָאֵל"7, "אֶחָד הָרָאוּי מִצִּ יחַ לְיִשְׂ הוּא רָאוּי לִהְיוֹת מָשִׁ שֶׁ
לְחוֹ כוּ'"8, וְעַל- רֵךְ וִישַׁ ם-יִתְבָּ ֵ לֶה אֵלָיו הַשּׁ יִגָּ מַן  גִיעַ הַזְּ יְּ וּכְשֶׁ גּוֹאֵל 

לִיחַ  ָ דּוֹרֵנוּ, הַשּׁ יא  נְשִׂ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדֻשּׁ כְּ י הוֹדָעַת  פִּ
ל  כָּ אֶת  מוּ  סִיְּ בָר  כְּ שֶׁ דוֹרֵנוּ,  בְּ שֶׁ חִיד  הַיָּ יחַ  שִׁ הַמָּ דוֹרֵנוּ,  בְּ שֶׁ חִיד  הַיָּ
לַח"9,  שְׁ יַד תִּ לַח נָא בְּ ם הַ"שְׁ תְחִיל לְהִתְקַיֵּ מַּ הָעֲבוֹדָה – הֲרֵי מוּבָן, שֶׁ
מוּבָן,  ה  וּמִזֶּ אַדְמוֹ"ר.  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ ל  שֶׁ לִיחוּת  ְ הַשּׁ

6( סוכה נב, ב.

7( פי’ הברטנורא למגילת רות.

8( ראה שו"ת חת"ס חו"מ )ח"ו( בסופו )סצ"ח(. וראה שד"ח פאת השדה מע’ האל"ף כלל 
ע’. ועוד.

9( שמות ד, יג.

the shlichus are the words quoted. This phrase, “send now the one you will eventually 

send” is classically seen as a reference to Moshiach. Thus, Moses asked G-d to send 

Moshiach immediately. This – the immediate sending of Moshiach – is also the shlichus 

of the Previous Rebbe.] 
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the only thing that now remains in the work of shlichus is to 
greet our righteous Moshiach in actual reality, in order that 
he should be able to fulfill his shlichus in actuality and bring all 
the Jews out of exile! 

‘This then must be the practical lesson that results as 
we gather now at the opening and commencement of the 
“International Convention of Shluchim:” 

We must come out with a resolution and an announcement 
to all shluchim that the work of shlichus now, and the same 
applies to every Jew, is to greet our righteous Moshiach. 

This means that all the details of the work of shlichus 
in spreading the Torah and Judaism and spreading the 
Wellsprings of the inner teachings of Torah outward must 
be permeated with this point; how it leads to greeting our 
righteous Moshiach. 

As emphasized in the theme of the convention – which 
reads “all the days of your life are to bring the days of 
Moshiach.”16 [In other words:] all aspects of Divine service 
(every day of your life, and in every day itself – in every detail 
and hour of the day) must be permeated with “to bring the 
days of Moshiach.” It’s not sufficient “to increase” (as stated 
in many places),17 meaning that he (the shliach) should stand 
and wait until Moshiach will come, at which point he will take 
part and increase his satisfaction. Rather he is “to bring.” He 
does all that depends on him to accomplish and bring forth 

16. Brochos 1:5. 

[The expression “All the days of your life to bring the days of Moshiach” is the Mishnah 

‘s interpretation of the Biblcial commandment to “Remember the Exodus from Egypt all 

the days of your life.” The Mishnah  deduces that the added emphasis of the word “all” 

is “to bring (i.e., include) the days of Moshiach.” This means simply that we will have to 

remember the exodus even in the Messianic Age. The Previous Rebbe in his talk cited by 



בְּשׂוֹרַת הַגאְוּלהָ 257

נֵי  ל פְּ לִיחוּת, הוּא: לְקַבֵּ ְ עֲבוֹדַת הַשּׁ ו בַּ אַר עַכְשָׁ שְׁ נִּ חִיד שֶׁ בָר הַיָּ הַדָּ שֶׁ
פֹעַל  בְּ לִיחוּתוֹ  שְׁ אֶת  ם  לְקַיֵּ יּוּכַל  שֶׁ דֵי  כְּ שׁ,  מַמָּ פֹעַל  בְּ צִדְקֵנוּ  יחַ  מָשִׁ

לוּת! רָאֵל מֵהַגָּ ל יִשְׂ וּלְהוֹצִיא אֶת כָּ

ה  עַתָּ עָמְדֵנוּ  בְּ לְהוֹצִיא  שׁ  יֵּ שֶׁ פֹעַל  בְּ הַהוֹרָאָה  נָהּ  יֶשְׁ ה  מִזֶּ  ...
לוּחִים הָעוֹלָמִי":  ְ נּוּס הַשּׁ ל "כִּ תִיחָה שֶׁ הַתְחָלָה וּבַפְּ בַּ

לוּחִים,  ְ הַכְרָזָה וּבְהוֹדָעָה לְכָל הַשּׁ לְכָל לְרֹאשׁ – צָרִיךְ לָצֵאת בְּ
את  טֵּ רָאֵל מִתְבַּ שְׂ ל-אֶחָד-וְאֶחָד מִיִּ ל כָּ ו וְשֶׁ לִיחוּת עַכְשָׁ ְ עֲבוֹדַת הַשּׁ שֶׁ

יחַ צִדְקֵנוּ.  נֵי מָשִׁ לוּ אֶת פְּ קַבְּ יְּ זֶה – שֶׁ בְּ

הֲפָצַת  ל  שֶׁ לִיחוּת  ְ הַשּׁ עֲבוֹדַת  בַּ רָטִים  הַפְּ ל  כָּ אוֹמֶרֶת:  זֹאת 
חֲדוּרִים  לִהְיוֹת  צְרִיכִים  חוּצָהּ,  עְיָנוֹת  הַמַּ וַהֲפָצַת  הֲדוּת  וְהַיַּ הַתּוֹרָה 

יחַ צִדְקֵנוּ.  לַת מָשִׁ יצַד זֶה מוֹלִיךְ לְקַבָּ ה זוֹ – כֵּ נְקֻדָּ בִּ

לִימוֹת  לְהָבִיא  יךָ  חַיֶּ יְמֵי  ל  "כָּ  – נּוּס  הַכִּ א  נוֹשֵׂ בְּ שׁ  וּכְמֻדְגָּ
 – עַצְמוֹ  יוֹם  וּבְכָל  יךָ,  חַיֶּ יְמֵי  כָל  )בְּ הָעֲבוֹדָה  עִנְיְנֵי  ל  כָּ יחַ":  שִׁ הַמָּ
"לְהָבִיא לִימוֹת  בְּ הַיּוֹם( צְרִיכִים לִהְיוֹת חֲדוּרִים  עוֹת  וְשָׁ רָטֵי  פְּ כָל  בְּ
הוּא  שֶׁ מְקוֹמוֹת(,  ה  כַמָּ בְּ תוּב  כָּ שֶׁ פִי  )כְּ "לְרַבּוֹת"  רַק  לֹא  יחַ".  שִׁ הַמָּ
זֶה וְיֵהָנֶה  יחַ יָבוֹא וְאָז הוּא יִטֹּל חֵלֶק בְּ שִׁ מָּ ה שֶׁ לִיחַ( עוֹמֵד וּמְחַכֶּ ָ )הַשּׁ
לְהָבִיא  דֵי  כְּ בּוֹ  לוּי  הַתָּ ל  כָּ ה  א – "לְהָבִיא", הוּא עוֹשֶׂ אֶלָּ וְכוּ',  ה  מִזֶּ

10( ברכות פ"א מ"ה.

the Rebbe combines the Biblical phrase and the Mishnah’s interpretation to produce a 

novel idea, namely, that “All the days of your life [you must endeavor] to bring the days 

of Moshiach.”] 

17. [See previous note. In most places where a Biblical word implies the inclusion of 

other points, the Talmudic term employed is “to include” rather than “to bring.” This the 

Rebbe interprets as a lesson for us to be proactive in bringing the days of Moshiach.] 
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“the days of Moshiach.” [The word “days” is] in the plural, 
[meaning] not only the beginning of one day rather the many 
days of Moshiach (and not only when Moshiach is “presumed 
to be Moshiach,”18 but all the days of Moshiach – also the 
completion of “Moshiach in certinaty”19 etc.) 

The outcome of the international convention must be 
good resolutions on how every shliach must prepare himself 
and all Jews in his place and city, etc. to greet our righteous 
Moshiach. This should be done through his explanation of the 
concept of Moshiach, as explained in the Written Torah and 
the Oral Torah, in a manner graspable by everyone according 
to his level of intellect and understanding. This includes in 
particular studying the subject of Moshiach and Redemption, 
and specifically in an intellectually comprehensible manner. 

And since this is the Divine service of the time, it’s 
understood that it applies to every Jew without any exception 
whatsoever. 

‘Moreover: since the work of shlichus has already ended, 
every Shliach needs to approach the true M’Shalayach20 – G-d 
– and declare: I have done my shlichus and now the time has 
come that You, as it were, should do Your shlichus (for G-d is 
also a shliach (as written in the verse; He tells His word [which 
he performs] to Yaakov, etc.”21) “Send now the one You will 
eventually send” – send us our righteous Moshiach in actual 
reality. (And along with the ten Sefiros, G-d, Himself, it is 
essence and being, as it were, is our righteous Moshiach22.

18. Rambam, Laws of Kings, 11:4. 

19. ibid. 

20. [M’Shalayach – literally the one who causes to be sent. As a “shliach” is an 

emissary, the “m’shalayach” is the one who sends him on his task.] 

21. Tehillim 147:19. See also Shmos Rabba chapter 30:9. 
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א  ל יוֹם אֶחָד, אֶלָּ ים, לֹא רַק הַהַתְחָלָה שֶׁ יחַ" לָשׁוֹן רַבִּ שִׁ "לִימוֹת הַמָּ
יחַ  שִׁ הַמָּ ר  אֲשֶׁ כַּ רַק  )לֹא  יחַ  שִׁ הַמָּ יְמוֹת   – ים(  רַבִּ )לָשׁוֹן  יְמוֹת  ל  שֶׁ
ל  לֵמוּת שֶׁ ְ ם הַשּׁ יחַ – גַּ שִׁ ל יְמוֹת הַמָּ א כָּ יחַ"5, אֶלָּ חֶזְקַת מָשִׁ הוּא "בְּ

אי"5 וְכוּ'(.  יחַ וַדַּ "מָשִׁ

לָבוֹא  צְרִיכִים  לוּחִים  ְ הַשּׁ נּוּס  כִּ מִּ שֶׁ  – הִיא  טוּת  פַשְׁ בְּ נָה  וָּ וְהַכַּ
עַצְמוֹ  בְּ לְהִתְכּוֹנֵן  צָרִיךְ  לִיחַ  שָׁ ל  כָּ יצַד  כֵּ טוֹבוֹת  הַחְלָטוֹת  וּלְהָבִיא 
יחַ  מָשִׁ נֵי  פְּ לַת  לְקַבָּ וְכוּ'  וּבְעִירוֹ  מְקוֹמוֹ  בִּ הוּדִים  הַיְּ ל  כָּ אֶת  וּלְהָכִין 
תּוֹרָה  בֹאָר בַּ מְּ יחַ, כַּ ל מָשִׁ יר אֶת עִנְיָנוֹ שֶׁ הוּא מַסְבִּ צִדְקֵנוּ, עַל-יְדֵי שֶׁ
וְאֶחָד  אֶחָד  ל  כָּ אֵצֶל  ל  תְקַבֵּ הַמִּ אֹפֶן  בְּ ה,  עַל-פֶּ בְּ שֶׁ וּבַתּוֹרָה  כְתָב  בִּ שֶׁ
יחַ  מָשִׁ עִנְיְנֵי  לִמּוּד  עַל-יְדֵי   – מְיֻחָד  בִּ כּוֹלֵל  וַהֲבָנָתוֹ,  כְלוֹ  שִׂ לְפִי 

ינָה וְדַעַת.  ל חָכְמָה בִּ אֹפֶן שֶׁ ה, וּבִפְרָט בְּ וּגְאֻלָּ

לְכָל- ךְ  יָּ שַׁ ה  זֶּ שֶׁ מוּבָן  הֲרֵי  ה,  הַזֶּ מַן  זְּ בַּ הָעֲבוֹדָה  זּוֹהִי  שֶׁ וֶהֱיוֹת 
לָל.  לִי יוֹצֵא מִן הַכְּ רָאֵל, בְּ שְׂ אֶחָד-וְאֶחָד מִיִּ

לִיחוּת  ְ הַשּׁ עֲבוֹדַת  אֶת  מוּ  סִיְּ בָר  כְּ שֶׁ מֵאַחַר  ר:  וְעִקָּ וְעוֹד   .  .  .
רוּךְ-הוּא, וּמוֹדִיעַ:  דוֹשׁ-בָּ י, הַקָּ חַ הָאֲמִתִּ לֵּ שַׁ לִיחַ אֶל הַמְּ ל שָׁ א כָּ – בָּ
ה  עֲשֶׂ תַּ כוֹל,  בַיָּ כְּ הּ,  אִתָּ שֶׁ מַן  הַזְּ יעַ  הִגִּ ו  וְעַכְשָׁ לִיחוּתִי,  שְׁ יתִי אֶת  עָשִׂ
בָרָיו  יד דְּ לִיחַ )"מַגִּ רוּךְ-הוּא הוּא שָׁ דוֹשׁ-בָּ ם הַקָּ גַּ לִיחוּתְךָ ]שֶׁ אֶת שְׁ
פִירוֹת – הֲרֵי עַצְמוּתוֹ וּמַהוּתוֹ  ר הַסְּ לְיַעֲקֹב גוֹ'"11(, וּבְיַחַד עִם עֶשֶׂ
לַח  לַח" – שְׁ שְׁ יַד תִּ לַח נָא בְּ יחַ צִדְקֵנוּ[: "שְׁ כוֹל, הוּא מָשִׁ בַיָּ עַצְמוֹ, כְּ בְּ

שׁ! פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ לָנוּ אֶת מָשִׁ

11( תהלים קמז, יט. וראה שמו"ר פ"ל, ט.

22. [In the talk the Rebbe refers to the fact that the word “shliach” (numerically 348) 

plus ten equals “Moshiach” (numerically 358).] 
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And even if there is only a doubt that G-d will restrain 
the Jews in exile even a minute for the great pleasure and 
satisfaction that the Divine service in exile creates for Him, a 
Jew cries: “all that the master of the house tells you, do, except 
to leave.”23 All that the master of the house – i.e. G-d – says, 
one must fulfill “except to [remain even a minute longer in exile 
and thus] leave” G-d forbid, the table of their father. One begs 
and demands of G-d: “send now the one you will eventually 
send” [=Moshiach] – in the beginning of the year 5752 [which 
is the gematria of the Hebrew words “B’yad tishlach” – “whom 
you will eventually send”24 and bring the true and complete 
Redemption immediately! 

And along with the completion of the work of shlichus 
[which is hinted and explained] at the conclusion of Likkutei 
Torah, on Parshas Bracha25) one immediately reaches 
the completion of the wedding of Israel and G-d – which is 
described in “the Song of Songs” – (specifically through an 
actualization of the good resolution to learn all of Torah Or and 
Likkutei Torah, all their sections until the end. For learning the 
Torah contained within them hastens the actual Redemptive 
process.) 

(From the talk of Shabbos Parshas Chayei Sarah,  
25 Mar-Cheshvan, Shabbos M’vorchim of Kislev, 5752) 

23. Pesachim 86:b. 

24. [The Hebrew words numerically add up to (5)752, the year in which the talk was 

said.] 

25. [Torah Or and Likkutei Torah, comprise the Alter Rebbe’s Chassidic discourses on 

the five books of the Torah and the Song of Songs. The concluding words on Deuteronomy 

deal with Shlichus and the commencement of the next section on Song of Songs deals with 

the wedding of Israel and G-d.] 
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רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ א  מָּ שֶׁ סָפֵק,  לִהְיוֹת  יָכֹל  עֲדַיִן  אִם  וַאֲפִלּוּ 
חַת  גָלוּת, לְמַעַן גֹּדֶל הַנַּ רָאֵל עוֹד רֶגַע אֶחָד בְּ רוֹצֶה לְהַחְזִיק אֶת יִשְׂ
ל  לוּת מֵסִיבָה לוֹ – זוֹעֵק יְהוּדִי: "כָּ מַן הַגָּ זְּ הָעֲבוֹדָה בַּ רוּחַ וְהַהֲנָאָה שֶׁ
עַל- בַּ שֶׁ מַה  ל  כָּ מִצֵא"12,  חוּץ  ה  עֲשֵׂ יִת  עַל-הַבַּ הַבַּ לְךָ  יֹּאמַר  שֶׁ מַה 

רוּךְ-הוּא אוֹמֵר צָרִיךְ לַעֲשׂוֹת, "חוּץ מִצֵא", חוּץ  דוֹשׁ-בָּ יִת זֶה הַקָּ הַבַּ
לְחַן  לְשֻׁ מִחוּץ  "צֵא",  ל  שֶׁ ב  מַצָּ בְּ לוֹם  חָס-וְשָׁ רֶגַע  עוֹד  אֵר  ָ הִשּׁ מִלְּ
לַח נָא  רוּךְ-הוּא: "שְׁ דוֹשׁ-בָּ כוֹל מֵהַקָּ בַיָּ ים וְתוֹבְעִים כְּ שִׁ אֲבִיהֶם, מְבַקְּ
יו  בָר עַכְשָׁ לַח" – וְהָבֵא כְּ שְׁ תָהּ "יַד תִּ נַת וּבִתְחִלָּ שְׁ לַח" – בִּ שְׁ יַד תִּ בְּ

לֵמָה!  ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ אֶת הַגְּ

תּוֹרָה  לִקּוּטֵי  סִיּוּם  )בְּ לִיחוּת  ְ הַשּׁ עֲבוֹדַת  בַּ לֵמוּת  ְ הַשּׁ עִם  וְיַחַד 
 – ירִים  ִ הַשּׁ יר  שִׁ  – וּאִין  שּׂ הַנִּ לֵמוּת  שְׁ אֶת  ד  מִיָּ יֵשׁ  רָכָה(  בְּ ת  רָשַׁ פָּ
ם אֶת  לִים גַּ קַבְּ מְּ רִיךְ הוּא ]וּבִפְרָט עַל-יְדֵי שֶׁ א בְּ רָאֵל וְקוּדְשָׁ יִשְׂ לְּ שֶׁ
ל  כָּ תּוֹרָה  וְלִקּוּטֵי  תּוֹרָה אוֹר  סֵפֶר  ל  כָּ אֶת  לִלְמֹד  הַטּוֹבָה  הַהַחְלָטָה 
עִנְיָנִים אֵלּוּ, מְמַהֲרִים  עַל-יְדֵי לִמּוּד הַתּוֹרָה בְּ חֶלְקֵיהֶם עַד סִיּוּמָם. שֶׁ

פֹעַל[.  כָה בְּ עוֹד יוֹתֵר אֶת הַהַמְשָׁ

12( פסחים פו, ב.
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49
Kislev 1-2, 5752 – November 8-9, 1991

The essential point in the life of every Jew and that of 
the Jewish people as a whole throughout all the generations 
has been: “All the days of your life to bring about the days of 
Moshiach.”1 This gains additional emphasis in this generation 
and in our times, as mentioned frequently of late, that all 
aspects have been completed and we need only greet our 
righteous Moshiach in actuality. 

‘“All the days of your life” means every moment of a 
person’s life, day or night, awake or asleep, for he is still alive 
then through his breathing (as we see in the interpretation of the 
sages on the verse “Let every being that has a living soul praise 
G-d,” that one should praise G-d “for each and every breath a 
person breathes...”2), which is necessary every moment (unlike 
eating and drinking). And “all the days of your life to bring 
about the days of Moshiach” means that his life (every instant 
of it) is bringing the days of Moshiach. That is, a Jew does not 
limit himself only to those times when he thinks or speaks or 
does something to bring Moshiach. Rather the essence of his 
life is to bring the days of Moshiach. 

‘In more detail: 

The concept of “All the days of your life to bring about 
the days of Moshiach” expresses that immediately when the 
essence of the soul awakens (thus revealing the essence, and 
only the essence, of its existence), it feels in the very air it 
breathes the concept of Moshiach, the air of Moshiach, in the 
words of our Sages, “the spirit of King Moshiach.”3

1. Brochos 12, end of second side – in the Mishnah . 

2. Tehillim at the end. Bereishis Rabba chapter 14:9. Devarim Rabba chapter 2:37. 
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מט.
משיחות ליל ה' פ' תולדות, אדר"ח כסלו, וש"פ תולדות, ב' כסלו תשנ"ב

וּכְלָלוּת  רָאֵל  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ י  חַיֵּ בְּ שֶׁ רִית  הָעִקָּ ה  קֻדָּ הַנְּ
יחַ"1,  שִׁ יךָ לְהָבִיא לִימוֹת הַמָּ ל יְמֵי חַיֶּ ל הַדּוֹרוֹת: "כָּ ךְ כָּ מֶשֶׁ רָאֵל בְּ יִשְׂ
עָמִים  ה-פְּ מָּ כַּ ר  דֻבָּ מְּ כַּ זוֹ,  וּבִתְקוּפָתֵנוּ  זֶה  דוֹרֵנוּ  בְּ יְתֵרָה   ה  שָׁ וּבַהַדְגָּ
ל  ל הָעִנְיָנִים וּצְרִיכִים רַק לְקַבֵּ לְמוּ כָּ בָר נִשְׁ כְּ קוּפָה הָאַחֲרוֹנָה )שֶׁ תְּ בַּ

שׁ(. פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ נֵי מָשִׁ פְּ

הָאָדָם חַי, הֵן  כָל רֶגַע וְרֶגַע שֶׁ רוּשׁוֹ בְּ יךָ" – פֵּ ל יְמֵי חַיֶּ . . . "כָּ
ימַת  ם אָז הוּא חַי עַל-יְדֵי נְשִׁ גַּ ן, שֶׁ יָשֵׁ וְהֵן  יְלָה, הֵן עֵר  לַּ בַּ וְהֵן  יּוֹם  בַּ
אָדָם  ימָה שֶׁ וּנְשִׁ ימָה  נְשִׁ ל  כָּ ל יָ-הּ", "עַל  הַלֵּ תְּ מָה  שָׁ הַנְּ ל  הָאֲוִיר )"כָּ
ן אֲכִילָה  אֵין-כֵּ וְרֶגַע )מַה-שֶׁ כָל רֶגַע  בְּ כְרָח לִהְיוֹת  מֻּ שֶׁ ם כוּ'"2(  נוֹשֵׁ
הַחַיּוּת  רוּשׁוֹ שֶׁ יחַ" – פֵּ שִׁ יךָ לְהָבִיא לִימוֹת הַמָּ ל יְמֵי חַיֶּ ה(. וְ"כָּ תִיָּ וּשְׁ
לוֹמַר, לֹא רַק  כְּ יחַ,  שִׁ הַמָּ יְמוֹת  הֲבָאַת  בַּ וְרֶגַע( הוּא  רֶגַע  כָל  )בְּ לּוֹ  שֶׁ
א עֶצֶם  יחַ, אֶלָּ שִׁ עֻלּוֹת לַהֲבָאַת הַמָּ ה פְּ ר וְעוֹשֶׂ ב וּמְדַבֵּ חוֹשֵׁ עָה שֶׁ ָ שּׁ בְּ

יחַ. שִׁ יךָ"( הוּא לְהָבִיא לִימוֹת הַמָּ חַיּוּתוֹ )"חַיֶּ

. . . וּבִפְרָטִיּוּת יוֹתֵר:

כָךְ  בְּ א  טֵּ מִתְבַּ יחַ"  שִׁ הַמָּ לִימוֹת  לְהָבִיא  יךָ  חַיֶּ יְמֵי  ל  דְ"כָּ הָעִנְיָן 
ה עֶצֶם מְצִיאוּתוֹ וְרַק הָעֶצֶם(  לֶּ תְגַּ מִּ מָה )שֶׁ שָׁ עוֹר עֶצֶם הַנְּ נֵּ שֶׁ כֶף כְּ תֵּ שֶׁ
יחַ, וּבִלְשׁוֹן  ל מָשִׁ יחַ – אֲוִיר שֶׁ ל מָשִׁ ימַת הָאֲוִיר עִנְיָנוֹ שֶׁ נְשִׁ ישׁ בִּ מַרְגִּ

יחַ". שִׁ ל מֶלֶךְ הַמָּ חֲזַ"ל3 "רוּחוֹ שֶׁ

1( ברכות יב, סע"ב - במשנה.

2( תהלים בסופו. ב"ר פי"ד, ט. דב"ר פ"ב, לז.

3( ב"ר פ"ב, ד. פ"ח, א.

3. Bereishis Rabba chapter 2:4. Chapter 8:1. 
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It can be suggested that the “air of Moshiach” is even 
higher than “the light of Moshiach,”4 because the light of 
Moshiach indicates the revelation of Moshiach through his 
actions (such as “he will fight the wars of G-d” until “he is 
victorious,” 5 etc.). However the air of Moshiach indicates the 
essence (the very life) of Moshiach. This refers to the revelation 
of his existence (which is there even prior to his leadership6) 
as the King Moshiach. And only after the revelation of his 
existence (resembled by the air which is incomparable to the 
light of Moshiach) begins the revelation through his activities 
that all can see (the light of Moshiach). 

Accordingly, it can be understood that the main innovation 
in the coming of Moshiach is the revelation of his existence (“I 
found David my servant”7), because all the details that follow 
(his public revelation through his activities to redeem Israel, 
and everything concerned with the days of Moshiach) come 
as a consequence of the revelation of his existence, and are 
included in it. 

‘In terms of the practical relevance – “Action is the main 
thing”8: every Jew needs to increase the concept that “all the 
days of your life are to bring about the days of Moshiach”, 
with additional strength and vigor. His entire existence, 

4. Zohar section 3 34:b. Explained in Likkutei Levi Yitzchak on the Zohar, section 3, 

p. 219 ff. 

5. Rambam, Hilchos Melachim, end of chapter 11. 

6. “From those that come from the descendants of Dovid and still have rulership 

in exile... for example Rabbeinu HaKodesh” (Chiddushei Aggados of the Maharsha to 

Sanhedrin 98:b). 

7. Tehillim 89:21. [The Hebrew word for existence – metziyus – and that for found – 

matzah – have the same three letter root (Mem, Tzadik, Aleph) and are thus etymologically 

related.] 

8. Avos, 1:17. 
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ם מֵ"אוֹרו4ֹ  יחַ" הוּא לְמַעְלָה גַּ ל מָשִׁ "אֲוִיר )רוּחַ( שֶׁ וְיֵשׁ לוֹמַר, שֶׁ
יחַ עַל-יְדֵי  מָשִׁ לּוּת דְּ יחַ מוֹרֶה עַל הַהִתְגַּ ל מָשִׁ י, אוֹר שֶׁ יחַ", כִּ ל מָשִׁ שֶׁ
זֶה(,  וְכַיּוֹצֵא-בְּ חַ"5,  "נִצֵּ שֶׁ עַד  ה'"  מִלְחֲמוֹת  "יִלְחַם  מוֹ  )כְּ עֻלּוֹתָיו  פְּ
יחַ,  מָשִׁ דְּ )חַיּוּת(  הָעֶצֶם  עַל  מוֹרֶה  יחַ  מָשִׁ ל  שֶׁ אֲוִיר  ן  אֵין-כֵּ מַה-שֶׁ
ם לִפְנֵי-זֶה לַמַלְכוּת6(  מֶת גַּ יֶּ קַּ לּוּת מְצִיאוּתוֹ )מְצִיאוּת שֶׁ לוֹמַר, הִתְגַּ כְּ
אֵין עֲרֹךְ  בְּ לּוּת מְצִיאוּתוֹ )אֲוִיר שֶׁ יחַ, וּלְאַחֲרֵי הִתְגַּ שִׁ תוֹר מֶלֶךְ הַמָּ בְּ
עֻלּוֹתָיו  לּוּת לְעֵינֵי כֹּל עַל-יְדֵי פְּ יחַ(, מַתְחִילָה הַהִתְגַּ ל מָשִׁ מֵאוֹרוֹ שֶׁ

יחַ(. ל מָשִׁ )אוֹר שֶׁ

לּוּת  הִתְגַּ יחַ הוּא בְּ שִׁ בִיאַת הַמָּ ר הַחִדּוּשׁ דְּ עִקָּ י-זֶה מוּבָן שֶׁ וְעַל-פִּ
אַחֲרֵי- לְּ רָטֵי הָעִנְיָנִים שֶׁ ל פְּ י, כָּ י"7(, כִּ וִד עַבְדִּ מְצִיאוּתוֹ )"מָצָאתִי דָּ

וְכָל  רָאֵל,  יִשְׂ אֶת  לִגְאֹל  עֻלּוֹתָיו  פְּ עַל-יְדֵי  כֹּל  לְעֵין  לּוּתוֹ  )הִתְגַּ זֶה 
לּוּת  מֵהִתְגַּ עֲפוּת  וְהִסְתַּ תוֹצָאָה  כְּ אִים  בָּ יחַ(,  שִׁ הַמָּ ימּוֹת  דִּ הָעִנְיָנִים 

הּ. מְצִיאוּתוֹ, וּכְלוּלִים בָּ

ל-אֶחָד- ר"8 . . צָרִיךְ כָּ ה הוּא הָעִקָּ עֲשֶׂ . . . וּבְנוֹגֵעַ לְפֹעַל – "הַמַּ
ל  "כָּ ת הָעִנְיָן דְּ שַׁ הַדְגָּ אֵת וּבְיֶתֶר עֹז בְּ יֶתֶר שְׂ רָאֵל לְהוֹסִיף בְּ שְׂ וְאֶחָד מִיִּ
כֶף  ל מְצִיאוּתוֹ, תֵּ כָּ יחַ", עַל-יְדֵי-זֶה שֶׁ שִׁ יךָ לְהָבִיא לִימוֹת הַמָּ יְמֵי חַיֶּ

4( זח"ג לד, ב. נת' בלקוטי לוי"צ לזח"ג ע' ריט ואילך.

5( רמב"ם הל' מלכים ספי"א.

דוֹשׁ”  הַקָּ ינוּ  רֲבֵּ גוֹן  כְּ  .  . לוּת  גָּ בַּ ם  גַּ לָה  מֶמְשָׁ לָהֶם  הָיָה  וַעֲדַיִן  וִד  דָּ נֵי  מִבְּ אִים  הַבָּ “מֵאוֹתָן   )6
)חדא”ג מהרש”א לסנהדרין צח, ב(.

7( תהלים פט, כא.

8( אבות פ"א מי"ז.
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immediately upon awakening from his sleep, is penetrated 
with the liveliness of Moshiach (for the Moshiach that is within 
him is the essence of the existence of every Jew,). 

‘May it be G-d’s Will and this is main thing – that at the 
beginning of the month of Kislev, the month of Redemption9, 
there should come in reality and visibly the true and complete 
Redemption, the beginning of Redemption and its completion, 
through our righteous Moshiach. “A king from the house of 
Dovid will arise...” until “He will perfect the world to serve G-d 
in unity, as it says10 ‘then I will turn to the nations, etc., to serve 
Him together.’”11 

This is also alluded to in the conclusion of the Haftarah of 
the past week... the Haftarah of the past week concluded with 
the pronouncement, “Let my lord King Dovid live forever.”12 
This refers to the eternality of the kingship of Dovid that 
was continued through the kingship of Shlomo and which 
will be completed by the king Moshiach who is “from the 
House of David and the seed of Shlomo.”13 – The content of 
that declaration is the revelation of the existence of the king 
Moshiach. 

And through this and after this comes his revelation to the 
eyes of everyone through his activities, etc. 

(From the talk of Wednesday night, Parshas Toldos, First Day of 
Rosh Chodesh Kislev, and Shabbos Parshas Toldos, 2 Kislev 5752) 

9. [The month is called “the month of redemption” because of the liberation of the 

Alter Rebbe from czarist prison in Ruthsia that occurs on the 19th of the month.]

9. Zephaniah 3:9. 

10. Rambam, Laws of kings, end of ch. 11. 
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ל  זּוֹהִי עֶצֶם מְצִיאוּתוֹ שֶׁ יחַ )שֶׁ מָשִׁ הַחֲיוּת דְּ נָתוֹ, חֲדוּרָה בְּ ְ עוֹר מִשּׁ נֵּ שֶׁ כְּ
יחַ. שִׁ בִיאָה לִימוֹת הַמָּ מְּ בּוֹ( שֶׁ יחַ שֶׁ רָאֵל, מָשִׁ שְׂ ל-אֶחָד-וְאֶחָד מִיִּ כָּ

חֹדֶשׁ  סְלֵו,  כִּ חֹדֶשׁ  ת  תְחִלַּ בִּ שֶׁ  – ר  הָעִקָּ וְהוּא  רָצוֹן  וִיהִי   .  .  .
לֵמָה, הַתְחָלַת  ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ פֹעַל וּבְגִלּוּי הַגְּ בוֹא בְּ אוּלָה, תָּ הַגְּ
וִד  ית דָּ יחַ צִדְקֵנוּ – "יַעֲמֹד מֶלֶךְ מִבֵּ לֵמוּתָהּ, עַל-יְדֵי מָשִׁ אוּלָה וּשְׁ הַגְּ
אֱמַר9 אָז אֶהֱפֹךְ  נֶּ יַחַד, שֶׁ ן אֶת הָעוֹלָם לַעֲבֹד אֶת ה' בְּ "יְתַקֵּ כוּ'", עַד שֶׁ

כֶם אֶחָד"5. ים גּוֹ' לְעָבְדוֹ שְׁ אֶל עַמִּ

עָבַר . . הַהַפְטָרָה  בוּעַ שֶׁ שָׁ סִיּוּם וְחוֹתַם הַהַפְטָרָה דְּ ם בְּ ז גַּ רֻמָּ וְכַמְּ
וִד לְעוֹלָם"10  לֶךְ דָּ הַכְרָזָה – יְחִי אֲדוֹנִי הַמֶּ מֶת בַּ יֶּ עָבַר מִסְתַּ בוּעַ שֶׁ שָׁ דְּ
לֵמוּתָהּ עַל- ְ שּׁ לֹמֹה, שֶׁ מַלְכוּת שְׁ כָה בְּ מְשְׁ נִּ וִד שֶׁ – נִצְחִיּוּת מַלְכוּת דָּ

כְנָהּ  תָּ שֶׁ לֹמֹה"11 –  שְׁ רַע  וּמִזֶּ וִד  דָּ ית  הוּא "מִבֵּ שֶׁ יחַ  שִׁ הַמָּ לֶךְ  הַמֶּ יְדֵי 
יחַ. שִׁ מֶלֶך הַמָּ לּוּת מְצִיאוּתוֹ דְּ ל הַכְרָזָה זוֹ הוּא הִתְגַּ שֶׁ

עַל-יְדֵי  כֹּל  לְעֵין  לּוּתוֹ  הִתְגַּ אָה  בָּ וּלְאַחֲרֵי-זֶה  וְעַל-יְדֵי-זֶה 
עֻלּוֹתָיו כוּ'. . . פְּ

9( צפני' ג, ט.

10( מ"א א, לא.

11( סהמ"צ להרמב"ם מל"ת שסב. פיה"מ סנהדרין ר"פ חלק יסוד הי"ב. אגרת תימן.

11. Melachim I (Kings I) 1:31. 

12. Sefer HaMitzvos of the Rambam, negative commandment 362. Rambam’s 

Commentary on the Mishnah, Sanhedrin, beginning of Perek Chelek, principle 12. Iggeres 

Teiman. 
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50 
Kislev 9, 5752 – November 16, 1991

The timely issue in our time and generation is the true and 
complete Redemption through our righteous Moshiach. As has 
been mentioned many times lately, that all the requirements 
have been met, we need thus only to receive our righteous 
Moshiach in actual reality. 

All the more so in our time and generation, for according 
to the signs of our Sages (in the tractate Sanhedrin, in 
Midrashim and in many places) we are actually on the verge 
of the Redemption. 

As mentioned many times recently, that after our 
many great achievements of Divine service throughout the 
generations, and specifically after the Divine service of our 
Rebbeim and leaders …through the Divine service of my sainted 
father-in-law, the leader of our generation, all necessary 
spiritual purifications have been accomplished. 

This also includes the spiritual purification of “Esav 
[Esau] who is Edom.”1 Even Esav is already completely 
spiritually purified, as we see how the nations of this time (in 
the exile of Edom2), which stem from “Esav who is Edom,” 
conduct themselves as benevolent governments. Such conduct 
has spread to other nations, as we have seen, especially lately. 

It is therefore understood that now the situation is already 
one in which the physical body, and even the physicality of 

1. Vayishlach 36:1. 

2. [The Jewish people have endured four exiles, each named after the dominant 

country or culture of the time. These were the Egyptian exile, the Babylonian, the Greek 

and the Roman. Edom is the Biblical ancestor of the Roman people, whose empire still 
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נ.
תרגום משיחות ש"פ ויצא, ט' כסלו תשנ"ב

ית  אוּלָה הָאֲמִתִּ נוּ זֶה – הַגְּ דוֹרֵנוּ זֶה וּבִזְמַנֵּ מַן גְרָמָא בְּ הַזְּ הָעִנְיָן שֶׁ
עָמִים רַבּוֹת לָאַחֲרוֹנָה,  ר פְּ בַּ דֻּ פִי שֶׁ יחַ צִדְקֵנוּ, כְּ לֵימָה עַל-יְדֵי מָשִׁ ְ וְהַשּׁ
יחַ צִדְקֵנוּ  נֵי מָשִׁ ל פְּ ל הָעִנְיָנִים וְצָרִיךְ רַק לְקַבֵּ מוּ אֶת כָּ בָר סִיְּ ה כְּ עַתָּ שֶׁ

שׁ. פֹעַל מַמָּ בְּ

עַל- שֶׁ  – זֶה  נוּ  וּבִזְמַנֵּ זֶה  דוֹרֵנוּ  בְּ ה  וְכַמָּ ה  מָּ כַּ אַחַת  עַל   .  .  .
מְקוֹמוֹת(  וּבְכַמָה  ים  דְרָשִׁ מִּ בַּ סַנְהֶדְרִין,  כֶת  מַסֶּ )בְּ חֲזַ"ל  סִימָנֵי  י  פִּ
עָמִים לָאַחֲרוֹנָה,  ה פְּ מָּ ר כַּ דֻבָּ שׁ, וְכַמְּ אוּלָה מַמָּ לַב הַגְּ שְׁ בָר בִּ נִמְצָאִים כְּ
ל הַדּוֹרוֹת,  ךְ כָּ מֶשֶׁ ינוּ וַעֲבוֹדָתֵינוּ בְּ ל מַעֲשֵׂ פְלָג שֶׁ אַחַר הָרִבּוּי הַמֻּ לְּ שֶׁ
ל  יאֵינוּ . .  עַד לַעֲבוֹדָתוֹ שֶׁ ל רַבּוֹתֵינוּ נְשִׂ וּבִפְרָט לְאַחַר עֲבוֹדָתָם שֶׁ
ל  מוּ אֶת כָּ בָר סִיְּ יא דּוֹרֵנוּ – כְּ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדֻשּׁ כְּ

רוּרִים,  הַבֵּ

רֵר  בָר נִתְבָּ ו כְּ ו הוּא אֱדוֹם"1 . . הֲרֵי עֵשָׂ ל "עֵשָׂ רוּר שֶׁ ם הַבֵּ כּוֹלֵל גַּ
ל  גָלוּת אֱדוֹם( שֶׁ ה )בְּ מַן הַזֶּ זְּ הַנְהָגָה בַּ ם בַּ רוֹאִים זֹאת גַּ פִי שֶׁ לְגַמְרֵי, כְּ
ל  שֶׁ מַלְכוּת  דֶרֶךְ  בְּ אֱדוֹם",  הוּא  ו  לְ"עֵשָׂ תְיַחֲסִים  הַמִּ הָעוֹלָם  אֻמּוֹת 
וְרוֹאִים  רָאוּ  שֶׁ פִי  כְּ מְדִינוֹת,  עוֹד  בְּ ם  גַּ טֶת  ֶ שּׁ מִתְפַּ זוֹ  )וְהַנְהָגָה  חֶסֶד 

פְרָט לְאַחֲרוֹנָה(  בִּ

מִי  שְׁ הַגַּ הַגּוּף  בּוֹ  ב  מַצָּ בְּ בָר  כְּ נִמְצָאִים  ה  עַתָּ שֶׁ מוּבָן,  הֲרֵי   –

1( וישלח לו, א.

2( זח"ג לד, ב. הובא ונת' בלקוטי לוי"צ לזח"ג ע' ריט ואילך.

persists both in a spiritual sense and in a physical sense in the domination of European 

civilization and its derivatives.] 
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the world, is completely purified and refined. It is a “vessel” 
receptive to all the spiritual lights and concepts, primarily the 
light 3 of our righteous Moshiach and of the true and complete 
Redemption. 

The only thing lacking is that a Jew should open his 
eyes in the proper manner demanded of him, then he will see 
that all is ready for the Redemption! There already is the Set 
Table; laden with the Livyasan, the Shor Habor and the Yayin 
Hameshumar. 4 The Jewish people already are siting by the 
table, “the table of their Father”5 the Holy One Blessed be He, 
together with our righteous Moshiach. (As is stated in halachic 
works that “in every generation there is an individual from 
the descendants of Yehudah is born who is qualified to be the 
Moshiach,” In our generation it is the leader of our generation, 
my sainted father-in-law. And now forty years after the passing 
of my sainted father-in-law we also are more receptive for we 
already have “a heart to know and eyes to see and ears to hear.”7

We must now only open the “heart to know” and open 
“the eyes to see” and open the “ears to hear.” Likewise we must 
utilize all 248 physical limbs and 365 physical sinews not only 
for the study of torah and the performance of mitzvos in general 
(who the 248 positive mitzvos correspond to the 248 limbs and 
the 365 negative ones to the 365 sinews), but also learning of 

3. Zohar section 3 34:b. Cited and explained in Likkutei Levi Yitzchak on the Zohar, 

section 3, p. 219ff. 

4. See Brochos 34:b. Bava Basra 75:a. Vayikra Rabba Chapter 13:3. And in other 

sources. 

5. Brochos 3, end of side a. 

6. Commentary of the Bartenura on Megillas Ruth. And see also Sha’alos U’teshuvos 

Chasam Sofer Choshen Mishpat (vol. 6) at the end (section 98). And see S’dei Chemed, 

Peas HaSadeh, entry Aleph , Klal 70. And elsewhere. 

7. Tavo 29:3.  
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לִי"  כוּ לְגַמְרֵי, וַהֲרֵי הֵם "כְּ רְרוּ וְנִזְדַכְּ בָר נִתְבָּ מִיּוּת הָעוֹלָם כְּ שְׁ וַאֲפִלּוּ גַּ
ל  ר – אוֹרו2ֹ שֶׁ וּבְעִקָּ כּוֹלֵל  ים,  וְהָעִנְיָנִים הָרוּחָנִיִּ מוּכָן לְכָל הָאוֹרוֹת 

לֵמָה, ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ יחַ צִדְקֵנוּ, אוֹר הַגְּ מָשִׁ

דְבָעֵי,  הוּדִי יִפְקַח אֶת עֵינָיו כִּ יְּ חָסֵר הוּא – שֶׁ חִיד שֶׁ בָר הַיָּ וְהַדָּ
עָרוּךְ",  לְחָן  הַ"שֻׁ אֶת  בָר  כְּ יֵשׁ  ה!  לִגְאֻלָּ מוּכָן  בָר  כְּ הַכֹּל  אֵיךְ  וְיִרְאֶה 
בִים  בָר יוֹשְׁ ר3, וִיהוּדִים כְּ מָּ שֻׁ ר וְיַיִן הַמְּ וְיָתָן וְשׁוֹר הַבָּ בָר אֶת הַלִּ יֵשׁ כְּ
דוֹשׁ- הַקָּ לָכִים  הַמְּ מַלְכֵי  )מֶלֶךְ  אֲבִיהֶם"4  לְחָן  "שֻׁ  – לְחָן  ֻ הַשּׁ סָבִיב 

כָל  בְּ שֶׁ פָרִים5  סְּ בַּ תוּב  כָּ שֶׁ פִי  )כְּ צִדְקֵנוּ  יחַ  מָשִׁ עִם  יַחַד  רוּךְ-הוּא(,  בָּ
יחַ"(,  מָשִׁ לִהְיוֹת  רָאוּי  הוּא  שֶׁ יְהוּדָה  רַע  מִזֶּ "אֶחָד  נוֹ  יֶשְׁ וְדוֹר  דּוֹר 
וּלְאַחֲרֵי  אַדְמוֹ"ר,  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ דּוֹרֵנוּ  יא  נְשִׂ וּבְדוֹרֵנוּ 
ת מוֹרִי-וְחָמִי אַדְמוֹ"ר יֵשׁ  ַ בוֹד-קְדֻשּׁ קוּת כְּ לְּ נָה מֵאָז הִסְתַּ עִים שָׁ אַרְבָּ

מֹעַ"6;  ם "לֵב לָדַעַת וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁ בָר גַּ כְּ

חוּ אֶת הַ"לֵב לָדַעַת", וְיִפְקְחוּ אֶת  פְתְּ יִּ עֵת צָרִיךְ רַק לִהְיוֹת, שֶׁ כָּ
רֶךְ-זֶה –  וְעַל-דֶּ מֹעַ",  לִשְׁ חוּ אֶת הָ"אָזְנַיִם  וְיִפְתְּ לִרְאוֹת",  הָ"עֵינַיִם 
ים – נוֹסָף עַל  מִיִּ שְׁ ידִים הַגַּ ל רמ"ח הָאֵבָרִים וְשס"ה הַגִּ ל אֶת כָּ לְנַצֵּ
נֶגֶד רמ"ח  ה כְּ כְלָל )רמ"ח מִצְווֹת עֲשֵׂ צְווֹת בִּ לִמּוּד הַתּוֹרָה וְקִיּוּם הַמִּ
ידִים8( – לְלִמּוּד  גִּ נֶגֶד שס"ה  כְּ ה  אֵבָרִים7 וְשס"ה מִצְווֹת לֹא תַעֲשֶׂ

3( ראה ברכות לד, ב. ב"ב עה, א. ויק"ר פי"ג, ג. ועוד.

4( ברכות ג, סע"א.

וראה  )סצ"ח(.  )ח"ו( בסופו  גם שו"ת חת"ס חו"מ  וראה  רות.  פי' הברטנורא למגילת   )5
שד"ח פאת השדה מע' האל"ף כלל ע'. ועוד.

6( תבוא כט, ג.

7( מכות כג, סע"ב.

8( זח"א קע, ב.
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the inner aspects of the Torah, as revealed in the teachings of 
Chassidus and observing the directives of our Rabbeim and 
leaders. These directives include learning about the concepts 
of Redemption, in a way that will open the heart, eyes and ears 
to understand, see and hear within the physicality of the world 
the true and complete Redemption in actual reality and should 
learn the Torah of Moshiach (the inner aspects of Torah) in 
a way of seeing8. Now, all the above is already prepared; one 
need only open the eyes to see it! 

‘Also the Jewish custom which is continually spreading in 
our time: to study the subject of Redemption and Moshiach, 
in order to prepare himself and others even more for the 
revelation of the true and complete Redemption, as mentioned 
above. 

(From the talk of Shabbos Parshas Vayeitze, 9 Kislev 5752) 

8. [Due to physical limitations, the process of studying Torah in the time of exile is 

a strictly intellectual one, which has its limitations; one can only relate and identify with 

an idea only with the certainty of a intellectual validity. When Moshiach will come these 

limitations will be removed along with “the spirit of impurity” and the certainty of the 

ideas we will learn will be like the certainty of something we see.] 
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הוֹרָאוֹת  וְקִיּוּם  הַחֲסִידוּת  תוֹרַת  בְּ תָה  לְּ תְגַּ נִּ שֶׁ פִי  כְּ הַתּוֹרָה  נִימִיּוּת  פְּ
ח  ה יִפְתַּ זֶּ אֹפֶן שֶׁ אוּלָה, בְּ עִנְיְנֵי הַגְּ יאֵינוּ, כּוֹלֵל – לִלְמֹד בְּ רַבּוֹתֵינוּ נְשִׂ
שׁ  טוּת מַמָּ פַשְׁ ישׁוּ בְּ בִינוּ, יִרְאוּ וְיַרְגִּ יָּ ב וְהָעֵינַיִם וְהָאָזְנַיִם – וְשֶׁ אֶת הַלֵּ
שׁ,  פֹעַל מַמָּ לֵימָה בְּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ מִיּוּת הָעוֹלָם – אֶת הַגְּ גַשְׁ בְּ
ל  כָּ ה, שֶׁ ל רְאִיָּ אֹפֶן שֶׁ נִימִיּוּת הַתּוֹרָה( בְּ יחַ )פְּ ל מָשִׁ וּלְלִמּוּד תּוֹרָתוֹ שֶׁ
נוֹ מִן הַמּוּכָן, צָרִיךְ רַק לִפְקֹחַ אֶת הָעֵינַיִם וְאָז יִרְאוּ זֹאת!  בָר יֶשְׁ זֶה כְּ

נוּ זֶה לִלְמֹד  זְמַנֵּ ט בִּ ֵ שּׁ ר הוֹלֵךְ וּמִתְפַּ רָאֵל אֲשֶׁ ם מִנְהָג יִשְׂ . . . גַּ
ל  לּוּי שֶׁ דֵי לְהִתְכּוֹנֵן וּלְהָכִין אֲחֵרִים לַגִּ יחַ, כְּ אוּלָה וְעִנְיְנֵי מָשִׁ עִנְיְנֵי גְּ

ר-לְעֵיל. זְכָּ נִּ לֵמָה, כַּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ הַגְּ
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51
Kislev 16, 5752 – November 23, 1991

It is explained in the kabbalah and Chassidus that the objective 

of doing mitzvos with physical objects is to refine G-dly sparks that 

“fell” into those objects. When this process will be completed and the 

world in total will be refined Moshiach will arrive.

In this Farbrengen the Rebbe declared that indeed the Divine 

service now is no longer “birurim” - refinements, but it is a new kind 

of Divine service, one that is “to bring the revelation of Moshiach 

accomplished through the “refinement of the sparks” into the reality 

of the world”.

The Rebbe brought indication that indeed all the sparks were 

refined from the fact that even France, who in the time of the Alter 

Rebbe was a kelipah that posed a threat to Judaism with its spirit 

of freedom, even from G-dly obligations, now has become not only 

a home for Judaism, but a beacon of the light of Torah to the entire 

world. If even France is ready, so is the entire world! 

The “deeds and Divine service” of all the Jewish people 
throughout the generations brought about the culmination and 
perfection of all aspects of refinement to the world within its 
parameters, as my sainted father-in-law was able to publicize 
that all aspects of the Divine service have been completed. This 
includes “polishing the buttons,” and everything is ready for 
the coming of Moshiach. 

In particular, this process was affected by the revelation 
of the teachings of Chassidus on the 19th of Kislev, which was 
the principal beginning of “your wellsprings will spread farther 
outward.”)1 From that time onward, the dissemination has 
progressively increased through our Rebbeim and leaders from 
generation to generation until the leadership of my sainted 
father-in-law, through whom the wellsprings were spread to 
the farthest corner of the world. 
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נא.
משיחות ש"פ וישלח, ט"ז כסלו תשנ"ב

ל  כָּ ךְ  מֶשֶׁ בְּ רָאֵל  נֵי-יִשְׂ בְּ כָל  דְּ וַעֲבוֹדָתֵינוּ"  ינוּ  "מַעֲשֵׂ לְאַחֲרֵי 
סְלֵו,  כִּ י"ט  בְּ הַחֲסִידוּת  תּוֹרַת  לּוּי  גִּ לְאַחֲרֵי  וּבִמְיֻחָד  כּוֹלֵל  הַדּוֹרוֹת, 
"יָפוּצוּ מַעֲיָנוֹתֶיךָ חוּצָה"1, וּמוֹסִיף וְהוֹלֵךְ  ר הָעִנְיָן דְּ אָז הִתְחִיל עִקָּ שֶׁ
מוֹרִי- ת  ַ לִכְבוֹד-קְדֻשּׁ עַד  לְדוֹר,  מִדּוֹר  יאֵינוּ  נְשִׂ רַבּוֹתֵינוּ  עַל-יְדֵי 

כָל  בְּ חוּצָה  עְיָנוֹת  הַמַּ הוּפְצוּ  יָדוֹ  עַל  שֶׁ דּוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  וְחָמִי 
ד )וּבְ(הָעוֹלָם,  ם מִצַּ ל הָעִנְיָנִים גַּ לְמוּ כָּ בָר נִגְמְרוּ וְנִשְׁ בֵל – כְּ קַצְוֵי תֵּ
ם "צִחְצוּחַ  ל עִנְיְנֵי הָעֲבוֹדָה, גַּ לְמוּ כָּ בָר נִשְׁ כְּ הוֹדִיעַ וְהִכְרִיז שֶׁ פִי שֶׁ כְּ

יחַ. שִׁ פְתּוֹרִים", וְהַכֹּל מוּכָן לְבִיאַת הַמָּ הַכַּ

יחַ  שִׁ מָּ שֶׁ זְמַן  ל  )כָּ אַחֲרֵי-זֶה  לְּ שֶׁ הָעֲבוֹדָה  ךְ  הֶמְשֵׁ שֶׁ מוּבָן  ה  וּמִזֶּ
לָל(( אֵינוֹ "עֲבוֹדַת  י יְדוּעָה וּמוּבֶנֶת כְּ לְתִּ ה )בִּ ב מֵאֵיזוֹ סִבָּ צִדְקֵנוּ מִתְעַכֵּ
א,  אֶלָּ רוּרִים(,  הַבֵּ לְמָה עֲבוֹדַת  וְנִשְׁ מָה  יְּ נִסְתַּ בָר  כְּ הֲרֵי  )שֶׁ רוּרִים"  הַבֵּ

עוֹלָם. פֹעַל בָּ לּוּת בְּ עֲבוֹדָה מְיֻחֶדֶת לְהָבִיא הַהִתְגַּ

1( ראה ס' השיחות תורת שלום ס"ע 112 ואילך.

1. See Sefer HaSichos Toras Shalom end of p. 112ff. 

It follows then that now, as long as our righteous 
Moshiach delays his coming (for whatever reason, utterly 
incomprehensible), our Divine service is no longer one of 
“refinement” (since we have already concluded and perfected 
the service of refinement), but one unique to bringing the 
revelation into reality in the world. 



The Anouncment of the Redemption276

The uniqueness of our generation is alluded to in the 
Haftarah of Parshas Vayishlach – “And2 the house of Yaakov 
will be a fire and the house of Yosef a flame and the house of 
Esav straw... and the inhabitants of the Southland will inherit 
the mountain of Esav... and those exiled... until Tzarfas... 
will inherit the cities of the South. And the saviors will ascend 
Har Tzion [Mount Zion] to Judge Har Eisav [the mountain of 
Eisav].” 

The “House of Yosef” of our generation (my sainted father-
in-law, the leader of our generation whose first name was 
yosef) distinguishes itself in comparison to former generations, 
even that of the Alter Rebbe (“The House of Jacob.”)3 The 
innovation of our Yosef is that through him the wellsprings 
spread to the farthest ends of the world, beyond which there 
is nothing further, as the country of Tzarfas (France). In the 
times of the Alter Rebbe (and also in the times of our Rebbeim 
and leaders that followed) the revelation of the wellsprings of 
the Torah of Chassidus was not so well established in France 
due to its lowly state (to such an extent that the Alter Rebbe 
feared it might be victorious...4). Precisely in our generation, 
through “the House of Yosef,” the wellsprings were revealed 
and spread even into France, through the establishment there 
of the Yeshiva Tomchei Temimim, in the spirit of the first one 
in the town of Lubavitch. Therefore, we have actually reached 
the time of “they will inherit the cities of the South” and “the 
saviors will ascend to Har Tzion to judge Har Eisav.” 

This can be expanded and elucidated through an allusion: 

2. Ovadyah 1:18ff. 

3. The particular connection between the Alter Rebbe and Yaakov should be noted. 

(see at length Ma’ayanei HaYeshua (Kehot 5748 p. 101ff.)
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הַפְטָרָה  בַּ זֶת  מְרֻמֶּ זֶה  דוֹרֵנוּ  בְּ יֻחֶדֶת  הַמְּ עֲלָה  הַמַּ שֶׁ לוֹמַר,  וְיֵשׁ 
וּבֵית  לֶהָבָה  יוֹסֵף  וּבֵית  אֵשׁ  יַעֲקֹב  ית  בֵּ "וְהָיָה2   – לַח  וַיִשְׁ ת  פָרָשַׁ דְּ
ו כוּ' וְגָלוּת גוֹ' עַד צָרְפַת גוֹ'  גֶב אֶת הַר עֵשָׂ ו לְקַשׁ גוֹ' וְיָרְשׁוּ הַנֶּ עֵשָׂ
ו": פֹּט אֶת הַר עֵשָׂ הַר צִיּוֹן לִשְׁ יעִים בְּ גֶב וְעָלוּ מוֹשִׁ יִרְשׁוּ אֶת עָרֵי הַנֶּ

דוֹרֵנוּ  בְּ שֶׁ יוֹסֵף"  ית  ("בֵּ דְּ ךְ  וְהַהֶמְשֵׁ )יוֹסֵף  ל  שֶׁ ים  מֵהַחִדּוּשִׁ
הָרִאשׁוֹן  מוֹ  ְ שּׁ שֶׁ דּוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ )כְּ
ית  )"בֵּ קֵן  הַזָּ ינוּ  רֲבֵּ ל  שֶׁ לְדוֹרוֹ  עַד  פְנֵי-זֶה  לִּ שֶׁ הַדּוֹרוֹת  י  לְגַבֵּ יוֹסֵף(, 
בֵל  כָל קַצְוֵי תֵּ עְיָנוֹת חוּצָה בְּ ה הֲפָצַת הַמַּ עַל יָדוֹ נַעֲשָׂ יַעֲקֹב"3( – שֶׁ
זְמַנּוֹ  בִּ ר,  מְדִינַת צָרְפַת, אֲשֶׁ כִּ נּוּ,  אֵין חוּצָהּ מִמֶּ שׁ, עַד לְחוּצָהּ שֶׁ מַמָּ
אַחֲרֵי-זֶה( לֹא  לְּ יאֵינוּ שֶׁ ל רַבּוֹתֵינוּ נְשִׂ ם שֶׁ זְמַנָּ קֵן )וְכֵן בִּ ינוּ הַזָּ ל רֲבֵּ שֶׁ
מְדִינַת צָרְפַת,  ךְ הֲפָצַת תּוֹרַת הַחֲסִידוּת בִּ ל-כָּ קְבִיעוּת כָּ לּוּי בִּ הָיָה גִּ
לְנִצְחוֹנָהּ  שׁ  חָשַׁ קֵן  הַזָּ ינוּ  רַבֵּ שֶׁ ךְ  כָּ דֵי  כְּ )וְעַד  ה  לְמַטָּ חְתּוֹן  תַּ לִהְיוֹתָהּ 
לּוּי  ה גִּ ית יוֹסֵף", נַעֲשָׂ דוֹרֵנוּ זֶה, עַל-יְדֵי "בֵּ ל צָרְפַת כוּ'4(, וְדַוְקָא בְּ שֶׁ
"תּוֹמְכֵי  יבַת  יְשִׁ ם  שָׁ יִסּוּד  בְּ צָרְפַת,  מְדִינַת  בִּ ם  גַּ עְיָנוֹת  הַמַּ וַהֲפָצַת 
"יִרְשׁוּ  מַן שֶׁ פֹעַל הַזְּ יעַ בְּ אוִויטְשׁ, וְלָכֵן, הִגִּ בְלְיוּבַּ רֶךְ כִּ מִימִים" עַל-דֶּ תְּ

ו". פֹּט אֶת הַר עֵשָׂ הַר צִיּוֹן לִשְׁ יעִים בְּ גֶב", "וְעָלוּ מוֹשִׁ אֶת עָרֵי הַנֶּ

רֶךְ הָרֶמֶז: וְיֵשׁ לְהוֹסִיף וּלְהָעִיר עַל-דֶּ

2( עובדי' א, יח ואילך.

)קה"ת  הישועה  מעייני  בארוכה  )ראה  לְיַעֲקֹב  קֵן  הַזָּ ינוּ  רֲבֵּ דְּ יֻחֶדֶת  הַמְּ כוּת  יָּ ַ מֵהַשּׁ לְהָעִיר   )3
תשמ"ח( ע' 101 ואילך(.

4( ראה ספר התולדות אדה"ז )קה"ת תשל"ו( ע' רנט ואילך. ועוד.

4. See Sefer HaToldos Admur HaZakein (Kehos 5736) p. 259ff. And elsewhere. 

[During the Napoleonic Wars, the Alter Rebbe was a vehement antagonist to Napoleon 

and the so-called “Enlightenment” he brought with him.] 
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“Tzarfas” in Gematria is seven hundred and seventy 
(770).5 This is the perfection of the number seven, since it 
includes ten sevens (70) and a hundred sevens (700) and both 
of them together (770). It may be said that herein is an allusion 
that in the refinement of France (Tzarfas) lays the overall 
completion and perfection of the world, which was created in 
the seven days of building, with all its myriad details. 

It should be noted that the refinement of “Tzarfas” which 
has the numerical value of “770” was accomplished through 
(“the flame” that is ignited from) “the house of Yosef.” This 
refers to the house of Yosef in its simplest sense, the house 
which my sainted father-in-law, the leader of our generation, 
chose, bought and lived in for the last ten years of his life in 
this world. From there he continued and extended (in an “ever 
increasing measure”) the Divine service of “the house of Yosef 
– whose number is (- the house number in the obvious sense), 
is “770.” 

On a deeper level, the letters of “Tzarfas” - צרפת, are the 
same as “paratzta” - פרצת. This implies that the revelation and 
spreading of the wellsprings are “Tarfas” (breaks through 
all barriers6). The wellsprings not only penetrate to even the 
lowest possible level (because the barriers of the wellsprings 
were breached) but this [occurs] from the perspective of the 
nether regions, exemplified by the correspondence of the 
letters of “Tzarfas” with those of “U’faratzta.” Through this is 

5. [The number 10 represents completeness, and thus 100 – perfection. Here, we have 

the completeness and perfection of the number 7, which represents the physical world 

(seven days of Creation, etc.] 

6. [The root letters for “Tzarfas” (south, France), “U’faratzta” (spread forth) and 

Pritzas (breaking through) are the same: Pey, Reish, Tzadik. Thus, the etymological 

connection indicates a deeper significance.] 
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לֵמוּת  ְ הַשּׁ  ,)770( בְעִים  וְשִׁ מֵאוֹת  בַע  שְׁ א  גִימַטְרִיָּ בְּ "צָרְפַת" 
ל  כָּ שֶׁ וּכְפִי  בְעִים(,  )שִׁ ר  מֵעֶשֶׂ לוּל  כָּ אֶחָד  ל  כָּ שֶׁ פִי  כְּ בַע,  שֶׁ ר  מִסְפָּ דְּ
מֵאוֹת  בַע  )שְׁ יַחַד  נֵיהֶם  וּשְׁ מֵאוֹת(,  בַע  )שְׁ אָה  מִמֵּ לוּל  כָּ אֶחָד 
מְדִינַת צָרְפַת, נִגְמַר  ירוּר דִּ הַבֵּ בְּ ז שֶׁ זֶה מְרֻמָּ בְּ בְעִים(, וְיֵשׁ-לוֹמַר שֶׁ וְשִׁ
רָטִים וּפְרָטֵי  כָל הַפְּ נְיָן בְּ בְעַת יְמֵי הַבִּ שִׁ בְרָא בְּ נִּ רוּר הָעוֹלָם שֶׁ לַם בֵּ וְנִשְׁ

רָטִים. פְּ

עַל-יְדֵי  ה  נַעֲשָׂ  "770" רוֹ  סְפָּ מִּ שֶׁ "צָרְפַת"  דְּ רוּר  הַבֵּ שֶׁ וּלְהָעִיר, 
יִת  פְשׁוּטוֹ, הַבַּ ית יוֹסֵף", וְעַד לְבֵית יוֹסֵף כִּ אִירָה מִ("בֵּ מְּ )הַ"לֶהָבָה" שֶׁ
אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ חַי  וּבוֹ  נָהוּ  קָּ שֶׁ וְעַד  חַר  בָּ בּוֹ  שֶׁ
דֵין,  עָלְמָא  בְּ חִיּוּתוֹ  ים  חַיִּ בְּ הָאַחֲרוֹנוֹת  נִים  שָׁ ר  עֶשֶׂ בְּ דּוֹרֵנוּ  יא  נְשִׂ
"בֵית יוֹסֵף" -  כֶת )"מוֹסִיף וְהוֹלֵךְ"( הָעֲבוֹדָה דְּ ם הוֹלֶכֶת וְנִמְשֶׁ ָ וּמִשּׁ

פְשׁוּטוֹ( "770". יִת כִּ ר הַבַּ רוֹ )מִסְפָּ סְפָּ מִּ שֶׁ

לּוּי  גִּ ז שֶׁ זֶה מְרֻמָּ בְּ ", שֶׁ רַצְתָּ וּבְעֹמֶק יוֹתֵר – "צָרְפַת" אוֹתִיּוֹת "פָּ
אֹפֶן  דָרִים, וְלֹא רַק בְּ ל הַגְּ רִיצַת כָּ צָרְפַת – פְּ עְיָנוֹת הוּא בְּ וַהֲפָצַת הַמַּ
אֵין  חְתּוֹן שֶׁ תַּ ם בַּ אִים הֵם גַּ נוֹת בָּ הַמַעְיָּ דָרִים דְּ ל הַגְּ רִיצַת כָּ ד פְּ צַּ מִּ שֶׁ
ד  מִצַּ ם  גַּ הוּא  זֶה  עִנְיָן  שֶׁ ה,  מִזֶּ יְתֵרָה   א  אֶלָּ נּוּ,  מִמֶּ ה  לְמַטָּ חְתּוֹן  תַּ
וְעַל-יְדֵי-  ," רַצְתָּ "פָּ אוֹתִיּוֹת  "צָרְפַת"  שֶׁ כָךְ  בְּ שׁ  דְגָּ מֻּ כַּ חְתּוֹן,  הַתַּ

הַפּוֹרֵץ  עָלָה  אֱמַר6  נֶּ שֶׁ יחַ,  מָשִׁ "זֶה  רֶץ",  פֶּ עָלֶיךָ   5 רַצְתָּ "פָּ ה  נַעֲשָׂ זֶה 

5( וישב לח, כט.

6( מיכה ב, יג.

7( אגדת בראשית ספס"ג. וראה ב"ר ספפ"ה ובפרש"י.

7. Vayeishev 38:29. [The Hebrew emphasizes the concept by repeating the word as 

both verb and noun: “Paratzta alecha paretz,” literally, “you have breeched for yourself a 

barrier.” (Note that the f-sound and the p-sound are physiologically related, i.e., made by 
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accomplished, “You have broken through7 for yourself, Peretz” 
which talks about Moshiach, as our sages say “This refers to 
Moshiach, of whom it says, 8 “The breaker [HaPoretz] has gone 
up before them.” 9 

...In these days we really only need to open the eyes and 
to see the existence in actual reality10 – that we are sitting 
together with the Holy One, Blessed be He (as mentioned in 
Kabbalah that “Israel and the Holy One Blessed be He are 
altogether one”11) at the “set Table” for the wedding feast, the 
feast of Livyasan, Shor Habor and Yayin Hameshumar. 

(From the talk of Shabbos Parshas Vayishlach, 16 Kislev 5752) 

a closure of the lips. In Hebrew, the same letter is used for both; they are differentiated by 

an indicator of stress, called a dagesh.] 

8. Micha 2:13. 

9. Aggados Bereishis, end of chapter 63. And see Bereishis Rabba end of chapter 85 

and in the commentary of Rashi. 

10. That is to say, not only is the Divine service completed and the revelation needs 

to be brought into the world (as mentioned above), but more than this, that it already is 

actually revealed. All that is needed is to open the eyes, because He already (in the past) 

“gave to you... eyes to see.” 

11. See Zohar Vol. 3 73a. 
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לִפְנֵיהֶם"7.

אֶת  לִפְתֹּחַ  רַק  צְרִיכִים  שׁ  מַמָּ ה  אֵלֶּ יָמֵינוּ  שבְּ מוּבָן  ה  וּמִזֶּ  .  .  .
בִים יַחַד  יּוֹשְׁ ש8ׁ – הַיְנוּ שֶׁ פֹעַל מַמָּ צִיאוּת בְּ הָעֵינַיִם וְלִרְאוֹת אֶת הַמְּ
חַד"9(  כּוּלָא  הוּא  רִיךְ  בְּ א  וְקוּדְשָׁ רָאֵל  )"יִשְׂ רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ עִם 
ר וְיַיִן  לִוְיָתָן וְשׁוֹר הַבָּ עוּדָה דְּ וּאִין, הַסְּ שּׂ לְחָן עָרוּךְ" לִסְעוּדַת הַנִּ "שֻׁ בְּ

ר. מָּ שֻׁ הַמְּ

א  ר-לְעֵיל(, אֶלָּ זְכָּ נִּ עוֹלָם )כַּ לּוּי בָּ לְמָה הָעֲבוֹדָה וּצְרִיכִים לִפְעֹל הַגִּ שְׁ נִּ לְבַד שֶׁ לוֹמַר, לֹא זוֹ בִּ 8( כְּ
בָר "נָתַן לָכֶם . . עֵינַיִם  י מִכְּ פֹעַל וּבְגָלוּי, וּצְרִיכִים רַק לִפְתֹּחַ אֶת הָעֵינַיִם, כִּ בָר בְּ נוֹ כְּ שְׁ יֶּ ה, שֶׁ יְתֵרָה מִזֶּ

לִרְאוֹת".

9( ראה זח"ג עג, א.
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52
Kislev 19, 5752 – November 26, 1991

The unique advantage of the 19th of Kislev of this year 
is that it occurs after the completion of the eighty-ninth year, 
in Gematria “Redeem.”1 The redemption from everything 
that obstructed and hindered the coming of David, the King 
Moshiach, “who reviled the footsteps of your Moshiach,” (as 
Psalm 89 (Gematria of Padah) concludes) has been completed. 
We find ourselves already in the ninetieth [Tzaddik] year, 
connected with the third Redemption and the third Temple. 

…In these times – the days of Moshiach – in which we 
now find ourselves, 2 we need only to open our eyes. Then we 
will see that the true and complete Redemption already exists, 
in the simple sense. All the Jewish people, “with our youth and 
our aged, etc., with our sons and our daughters,” 3 are prepared 
in every single last detail to approach and sit at the table, the 
table prepared with every delicacy and delight, beginning with 
those of the Redemption, Livyasan, Shor Habor4 and Yayin 
Hameshumar. 5 Also, [the Jewish people are ready for] the 
most important thing, “to know G-d,” 6 “the world will be filled 
with knowledge of the L-rd as the waters cover the ocean bed.” 7 

(From the talk of the end of 19 – beginning of 
20 Kislev 5752 - in a group private audience) 

1. [This address was given in the Rebbe’s 90th year. The Hebrew letters for “89” are 

Pey and Tes. The Hebrew word for “Redeem” is spelled Pey, Daled, Hey. The letter Tes 

has the numerical equivalent of 9; the letter Daled has the value of 5 and the letter Hey 

the value of 4. Thus, the word Padah (Redeem) is numerically equivalent to and therefore 

connected with the number Pey-Tes (89)] 

2. As mentioned many times by the leader of our generation, my sainted father-in-

law, that long ago all the appointed times have passed, and all aspects and preparations 

have been completed, including [polishing the buttons], etc. 

3. Bo 10:9. 

4. See Bava Basra 75:a. Vayikra Rabba chapter 13:3, and in other places. 
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נב.
משיחת מוצאי י"ט-כ"ף כסלו תשנ"ב - ביחידות כללית

נָה  שָׁ בְּ סְלֵו  כִּ י"ט  נָה זוֹ . . שֶׁ שָׁ בְּ סְלֵו  כִּ י"ט  יֻחֶדֶת דְּ עֲלָה הַמְּ הַמַּ
בָר  כְּ שֶׁ דָה",  "פָּ א  גִימַטְרִיָּ בְּ הַפ"ט,  דשנת  לֵמוּת  ְ הַשּׁ לְאַחֲרֵי  הוּא  זוֹ 
א  וִד מַלְכָּ יאַת דָּ בִים בִּ מּוֹנְעִים וּמְעַכְּ ל הָעִנְיָנִים שֶׁ ה מִכָּ דִיָּ לְמָה הַפְּ נִשְׁ
דָ"ה- סִיּוּם וְחוֹתָם מִזְמוֹר פָּ יחֲךָ", כְּ בוֹת מְשִׁ ר חֵרְפוּ עִקְּ יחָא, "אֲשֶׁ מְשִׁ

אוּלָה  שׁוּרָה עִם הַגְּ דִי"ק, הַקְּ נַת הַצַּ שְׁ בָר בִּ ים, וְנִמְצָאִים כְּ תְהִלִּ פ"ט בִּ
י. לִישִׁ ְ שׁ הַשּׁ קְדָּ ית וּבֵית-הַמִּ לִישִׁ ְ הַשּׁ

ו1,  הֶם נִמְצָאִים עַכְשָׁ בָּ יחַ – שֶׁ שִׁ ה – יְמוֹת הַמָּ יָמֵינוּ אֵלֶּ . . . בְּ
אוּלָה  בָר הַגְּ מְצֵאת כְּ נִּ וּצְרִיכִים רַק "לִפְתֹּחַ אֶת הָעֵינַיִם", וְאָז רוֹאִים שֶׁ
נְעָרֵינוּ וּבִזְקֵנֵינוּ  רָאֵל "בִּ נֵי-יִשְׂ טוּת, וְכָל בְּ פַשְׁ לֵימָה בְּ ְ ית וְהַשּׁ הָאֲמִתִּ
ת  רָטִים "לָגֶשֶׁ רָטִים וּפְרָטֵי פְּ כָל הַפְּ בָנֵינוּ וּבִבְנוֹתֵינוּ"2, מוּכָנִים בְּ גוֹ’ בְּ
לְחָן עָרוּךְ  לְחָן" )"צוּגֵיין אוּן זֶעצְן זִיךְ צוּם טִישׁ"(, שֻׁ ֻ וּלְהָסֵב אֶל הַשּׁ
ר3  וְשׁוֹר הַבָּ לִוְיָתָן  אוּלָה,  הַגְּ וּבְכָל טוֹב, הֵחֵל מֵעִנְיְנֵי  ים  כָל מַטְעַמִּ בְּ
עָה אֶת  ר, "לָדַעַת אֶת ה'"5, "מָלְאָה הָאָרֶץ דֵּ ר4, וְעוֹד וְעִקָּ מָּ שֻׁ וְיַיִן הַמְּ

ם מְכַסִים"6. מַיִם לַיָּ ה’ כַּ

פְנֵי זְמַן  לִּ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר, שֶׁ ַ בוֹד-קְדֻשּׁ יא דּוֹרֵנוּ, כְּ עָמִים עַל-יְדֵי נְשִׂ ה-פְּ מָּ ר כַּ דֻבָּ מְּ 1( כַּ
פְתּוֹרִים כוּ'. ם הַכַּ ל הָעִנְיָנִים וְהַהֲכָנוֹת, גַּ מוּ כָּ יְּ ין, וְנִסְתַּ צִּ ל הַקִּ לוּ כָּ בָר כָּ רָב כְּ

2( בא יו"ד, ט.

3( ראה ב"ב עה, א. ויק"ר פי"ג, ג. ועוד.

4( ברכות לד, ב. ועוד.

5( רמב"ם בסיום וחותם ספרו "משנה תורה".

6( ישעי' יא, ט.

5. Brachos 34:2. And in other places. 

6. Rambam at the conclusion of his work the Mishnah  Torah. 

7. Yeshayahu 11:9. 
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53
Kislev 23, 5752 – November 30, 1991 

In This Farbrengen the Rebbe replied to those who claim 

that there are no more miracles in our time. The Rebbe reiterated 

what he said in the last week more in length, about the spiritual 

revolution in France, that a place that once has been the total 

opposite of anything Jewish now is a power house of Judaism! The 

Rebbe went on to say that publicizing the miracles G-d performs 

even today hasten the Redemption.

 It has been said many time lately, especially in the last 
few months, that according to all the signs our generation is the 
last generation of exile and the first generation of Redemption. 
Since all aspects of Divine service have already been completed, 
we stand now ready for the true and complete Redemption 
through our righteous Moshiach, as an imminent reality. 

…According to what was said above (and has been stated 
many times), that according to all the signs all necessary 
spiritual refinements have been accomplished, it is obvious 
why we are now ready for the Redemption. 

 *  *  *
Furthermore, and essentially: Recognition, 

acknowledgment and praising G-d for the miracles He 
performs, in addition to the concept of expressing gratitude, 
is relevant to the coming of our righteous Moshiach in the true 
and complete Redemption. For as the Talmud states:1 G-d 
desired to make king Chizkiyahu Moshiach... the attribute of 
Divine Justice said to G-d... Chizkiyahu for whom you did all 
these miracles (who was saved from Sancheriv and healed of 
his illness2) and didn’t sing praises to You, You want to make 
him Moshiach?” 
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נג.
תרגום משיחות ש"פ וישב, כ"ג כסלו, מבה"ח טבת תשנ"ב

י  י עַל-פִּ מַן הָאַחֲרוֹן, כִּ זְּ עָמִים רַבּוֹת לָאַחֲרוֹנָה וּבִפְרָט בַּ ר פְּ בַּ דֻּ
הַדּוֹר  וּבְמֵילָא  לוּת,  הַגָּ ל  שֶׁ הָאַחֲרוֹן  הַדּוֹר  דּוֹרֵנוּ הוּא  ימָנִים,  הַסִּ ל  כָּ
ל עִנְיְנֵי הָעֲבוֹדָה וּכְבָר  מוּ אֶת כָּ בָר סִיְּ הֲרֵי כְּ אוּלָה, שֶׁ ל הַגְּ הָרִאשׁוֹן שֶׁ
יחַ צִדְקֵנוּ  לֵימָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ עוֹמְדִים מוּכָנִים לַגְּ

שׁ. ד מַמָּ כֶף וּמִיָּ תֵּ

ימָנִים,  ל הַסִּ פִי כָּ לְּ עָמִים(, שֶׁ ה פְּ ר לְעֵיל )וְכַמָּ דֻבָּ י הַמְּ . . . עַל-פִּ
בָר לִקְרַאת  רוּרִים, הֲרֵי מוּבָן מַדּוּעַ מְצוּיִים אָנוּ כְּ ל הַבֵּ מוּ אֶת כָּ בָר סִיְּ כְּ

אוּלָה. הַגְּ

* * *
עַל  לַה’  בַח  ֶ הַשּׁ וּנְתִינַת  וְהַהוֹדָאָה  רָה  הַהַכָּ ר:  הָעִקָּ וְהוּא  וְעוֹד 
רַת טוֹבָה – הֲרֵי- ל הַכָּ ה, נוֹסָף עַל הֱיוֹתָם עִנְיָן שֶׁ הוּא עוֹשֶׂ ים שֶׁ סִּ הַנִּ

פִי  לֵמָה, כְּ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ גְּ יחַ צִדְקֵנוּ בַּ ם לְבִיאַת מָשִׁ זֶה נוֹגֵעַ גַּ
יחַ  רוּךְ-הוּא לַעֲשׂוֹת חִזְקִיָה מָשִׁ דוֹשׁ-בָּ שׁ הַקָּ קֵּ מָרָא אוֹמֶרֶת1: "בִּ הַגְּ שֶׁ
יתָ לוֹ  עָשִׂ רוּךְ-הוּא . . חִזְקִיָה שֶׁ דוֹשׁ-בָּ ין לִפְנֵי הַקָּ ת הַדִּ . . אָמְרָה מִדַּ
ירָה  א מֵחָלְיו2ֹ( וְלֹא אָמַר שִׁ ל מִסַנְחֵרִיב וְנִתְרַפֵּ צַּ נִּ לוּ )שֶׁ ים הַלָּ סִּ ל הַנִּ כָּ

יחַ".  הוּ מָשִׁ עֲשֵׂ לְפָנֶיךָ תַּ

1( סנהדרין צד, א.

2( פרש"י שם.

1. Sanhedrin 94:a. 
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Obviously, in our context, publicizing the miracles which 
G-d has done in our times is relevant to bringing the true and 
complete Redemption in actual reality! 

From this we can derive an essential lesson: 

Since we are already after all the requirements and the 
Redemption still has not yet come – it is most appropriate to 
be involved with “publicizing the miracle,” to publicize to one’s 
self and to others, and indeed everywhere, the miracles which 
G-d does for us, knowing this is connected with the true and 
complete Redemption! 

(From the talk of Shabbos Parshas Vayeishev, 23 Kislev, 
Blessing of the Month Teves 5752) 

2. Rashi’s commentary there. 
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ה  עוֹשֶׂ ים שֶׁ סִּ ל הַנִּ רְסוּמֵי נִיסָא שֶׁ פִּ עִנְיָנֵנוּ, שֶׁ י-זֶה מוּבָן בְּ עַל-פִּ
ית  אוּלָה הָאֲמִתִּ נוּ – הֲרֵי זֶה נוֹגֵעַ לַהֲבָאַת הַגְּ זְמַנֵּ רוּךְ-הוּא בִּ דוֹשׁ-בָּ הַקָּ

שׁ!  פֹעַל מַמָּ לֵימָה בְּ ְ וְהַשּׁ

רִית:  לֶת הוֹרָאָה עִקָּ ה מִתְקַבֶּ וּמִזֶּ

אוּלָה עֲדַיִן לֹא  ל הָעִנְיָנִים, וְהַגְּ בָר עוֹמְדִים לְאַחֲרֵי כָּ כְּ מֵאַחַר שֶׁ
נִיסָא",  רְסוּמֵי  "פִּ ל  שֶׁ עִנְיָן  בָּ לַעֲסֹק  הוּא  יוֹתֵר  בְּ נָכוֹן  בָר  דָּ  – אָה  בָּ
ים  סִּ לְפַרְסֵם אֵצֶל עַצְמוֹ וְאֵצֶל הַזּוּלַת, וּבְכָל מָקוֹם וּמָקוֹם – אֶת הַנִּ
קְשׁוּרָה  זֶה  בְּ שֶׁ יְדִיעָה  מִתּוֹךְ  נוּ,  עִמָּ ה  עוֹשֶׂ רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ

לֵמָה. ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ הַגְּ
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54 
Kislev 25, 5752 – December 2, 1991

On the first day of Chanukah Jews from more than six locations 

around the globe gathered together via satellite to publicize the 

miracle of Chanukah. The highlight of this annul “Chanukah live” 

celebration was the Rebbe’s address, in which he spoke of the 

directives we can take from the satellite which gives two people 

from the farthest corners of the word the ability to connect and help 

each other. This unprecedented innovation helps a Jew understand 

how his “little” mitzvah preformed in one side of the world is of 

international importance and may affect the lives of many millions 

of people in the entire globe:

What was said previously is of particular relevance for our 
period, in which the hope and the “I believe every day that he 
will come” should be with greater strength and vigor, until we 
can physically see the true and complete Redemption through 
our righteous Moshiach. 

 *  *  *
The mitzvah that possesses a unique merit to hasten the 

Redemption is the mitzvah of tzedekah, as our sages teach us 
“great is tzedekah for it hastens the Redemption.” 1 

Therefore it’s clear that one should increase in the mitzvah 
of tzedekah. It’s preferable if the increase in tzedekah occurs 
immediately, so that the Redemption (which comes through 
the mitzvah of tzedekah) should also come immediately. 

Especially since “there is none... among us who knows for 
how long [the Exile will continue],” 2 it may very be that the 
only thing lacking to bring the Redemption is nothing more 
than the giving of several coins to tzedekah! . . . 

As Rambam expresses3 it in the form of a final legal 
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נד.
משיחת נר א' דחנוכה תשנ"ב - במעמד "פרסומי ניסא" עולמי

וְהָאֲנִי  קְוָה  הַתִּ שֶׁ  – זוֹ  לִתְקוּפָתֵנוּ  מְיֻחָד  בִּ ךְ  יָּ שַׁ לְעֵיל  הָאָמוּר 
רְאֶה  נִּ שֶׁ וְעַד  עֹז,  וּבְיֶתֶר  אֵת  שְׂ יֶתֶר  בְּ הִיא  בוֹא  יָּ שֶׁ יוֹם  כָל  בְּ מַאֲמִין 

יחַ צִדְקֵנוּ. לֵימָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ מוּחָשׁ הַגְּ בְּ

*  *  *
הִיא,  אוּלָה,  הַגְּ אֶת  לְקָרֵב  מְיֻחֶדֶת  סְגוּלָה  לָהּ  שׁ  יֵּ שֶׁ צְוָה  הַמִּ

אוּלָה"1. קָרֶבֶת אֶת הַגְּ מְּ דוֹלָה צְדָקָה שֶׁ דָקָה – "גְּ מִצְוַת הַצְּ

דָקָה, וּמַה טוֹב  מִצְוַת הַצְּ שׁ לְהוֹסִיף עוֹד יוֹתֵר בְּ יֵּ ה מוּבָן שֶׁ וּמִזֶּ
אָה עַל- בָּ אוּלָה )שֶׁ ם הַגְּ גַּ דֵי שֶׁ ד, כְּ כֶף וּמִיָּ הְיֶה תֵּ צְדָקָה תִּ הַהוֹסָפָה בִּ שֶׁ

ד. כֶף וּמִיָּ בוֹא תֵּ דָקָה( תָּ יְדֵי מִצְוַת הַצְּ

בָר  הַדָּ כֵן שֶׁ נוּ יוֹדֵעַ עַד מָה"2, הֲרֵי יִתָּ "אֵין גוֹ' אִתָּ יוָן שֶׁ כֵּ וּבִפְרָט שֶׁ
עוֹת אֲחָדוֹת  מַטְבְּ נְתִינַת  א  אֶלָּ אֵינוֹ  אוּלָה  הַגְּ לַהֲבָאַת  חָסֵר  שֶׁ חִיד  הַיָּ

לִצְדָקָה!...

אָדָם  ל  כָּ "צָרִיךְ   – לַהֲלָכָה  ין  סַק-דִּ פְּ  – "ם3  הָרַמְבַּ וּבִלְשׁוֹן 

1( ב"ב יו"ד, א. וראה תניא פל"ז.

2( תהלים עד, ט.

3( הל' תשובה פ"ג ה"ד.

1. Bava Basra 10a. See Tanya Chapter 37. 

2. Tehillim 74:9. 

3. Hilchos Teshuvah, 3:4. 
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decision: “every individual must see himself... and also the 
whole world as half meritorious and half liable... by doing one 
mitzvah he and the whole world together will be inclined to 
the side of merit, and bring about for himself and everyone 
salvation and deliverance.” That is, the action of a single 
individual, adult or child, that gives a single penny to tzedekah, 
brings for himself and the whole world the “salvation and 
deliverance” of the true and complete Redemption. 

(From the talk of the First Light of Chanukah 5752 - 
during the world-wide “publicizing of the miracle”) 
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ה מִצְוָה  ב . . עָשָׂ אי וְחֶצְיוֹ חַיָּ ל הָעוֹלָם חֶצְיוֹ זַכַּ רְאֶה עַצְמוֹ . . וְכֵן כָּ יִּ שֶׁ
לּוֹ לְכַף זְכוּת וְגָרַם לוֹ  ל הָעוֹלָם כֻּ אַחַת הֲרֵי הִכְרִיעַ אֶת עַצְמוֹ וְאֶת כָּ
אוֹ  ר  מְבֻגָּ אֶחָד,  יְהוּדִי  ל  שֶׁ תוֹ  עֻלָּ פְּ שֶׁ הַיְנוּ,  לָה",  וְהַצָּ שׁוּעָה  תְּ וְלָהֶם 
שׁוּעָה  רוּטָה אַחַת לִצְדָקָה, גּוֹרֶמֶת לוֹ וּלְכָל הָעוֹלָם "תְּ נּוֹתֵן פְּ יֶלֶד, שֶׁ

לֵמָה. ְ ית וְהַשּׁ גְאוּלָה הָאֲמִתִּ לָה" דִּ וְהַצָּ
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55
Teves 1, 5752 – December 7, 1991 

The revelation of the teachings of Chabad Chassidus 
began with the Alter Rebbe on the 19th of Kislev and continued 
and increased with greater strength and greater vigor through 
all seven generations of its leaders. This includes in particular 
the founding of the Yeshiva Tomchei Temimim, [whos students 
are] the soldiers of the House of David who go out to the wars 
of the House of David to be victorious over those “who revile 
the footsteps of your Moshiach”1 and to bring into reality 
the revelation of David, the King Moshiach. 2 The revelation 
comes to its fulfillment in our generation, which has already 
completed all the requirements, and the only thing necessary 
is “to open the eyes” and to see that “Behold he (the King 
Moshiach) comes.” 3 

 *  *  *
From this we can derive a practical lesson: 

In addition to this generation being the last generation 
of exile, thus the end of the exile, it is also the first generation 
of Redemption, thus the beginning of Redemption. We 
therefore find ourselves at an auspicious time connected to 
the Redemption. There should be a daily increase (connected 
to the lesson of Chanukah, 4 that “from here on continuously 
increase”5) in matters that bring the Redemption into reality 
and into the open. 

1. Tehillim 89:52. 

2. See the talk of Simchas Torah 5661 – Likkutei Dibburim vol. 4, 787bff. Sefer 

HaSichos 5702, end of p. 141ff. 

3. Shir HaShirim 2:8 and Shir HaShirim Rabba on the verse. 

4. And in a continuing manner also after Chanukah, since “increase in holiness and 

(certainly) don’t decrease” (Shabbos 21b). 
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נה.
)שיחות ש"פ מקץ, שבת )ו'( חנוכה, אדר"ח טבת תשנ"ב

י"ט  בְּ קֵן  הַזָּ ינוּ  רֲבֵּ עַל-יְדֵי  "ד  חַבַּ חֲסִידוּת  תּוֹרַת  לּוּת  מֵהִתְגַּ
הַדּוֹרוֹת  בְעַת  שִׁ כָל  בְּ עֹז  וּבְיֶתֶר  אֵת  שְׂ יֶתֶר  בְּ ף  וְנִתְוַסֵּ הוֹלֵךְ  סְלֵו  כִּ
סְדוּת  הִתְיַּ עַל-יְדֵי  וּבִמְיֻחָד  כּוֹלֵל  "ד,  חַבַּ חֲסִידוּת  תּוֹרַת  יאֵי  נְשִׂ דִּ
ית  בֵּ לְמִלְחֶמֶת  יּוֹצְאִים  שֶׁ וִד  דָּ ית  בֵּ לֵי  חַיָּ מִימִים,  תְּ תּוֹמְכֵי  יבַת  יְשִׁ
פֹעַל  יחֲךָ"1, וּלְהָבִיא בְּ בוֹת מְשִׁ ר חֵרְפוּ עִקְּ ה "אֲשֶׁ חַ אֶת אֵלֶּ וִד לְנַצֵּ דָּ
לְמוּ  בָר נִשְׁ כְּ דוֹרֵנוּ זֶה, שֶׁ יחָא2, וּבִפְרָט בְּ א מְשִׁ דָוִד מַלְכָּ לּוּת דְּ הַהִתְגַּ
ה זֶה  "הִנֵּ ל הָעִנְיָנִים, וּצְרִיכִים רַק "לִפְתֹּחַ אֶת הָעֵינַיִם" וְלִרְאוֹת שֶׁ כָּ

א"3. יחַ( בָּ שִׁ לֶךְ הַמָּ )הַמֶּ
*  *  *

פֹעַל: ה בְּ עֲשֶׂ נוֹגֵעַ לַמַּ מֵהַהוֹרָאוֹת מֵהָאָמוּר לְעֵיל בְּ

לוּת, סוֹף  ל הַגָּ דּוֹרֵנוּ זֶה הוּא דּוֹר הָאַחֲרוֹן שֶׁ נּוֹסָף לְכָךְ שֶׁ יוָן שֶׁ כֵּ
אוּלָה, נִמְצָאִים אָנוּ  אוּלָה, הַתְחָלַת הַגְּ ל הַגְּ לוּת, וְדוֹר הָרִאשׁוֹן שֶׁ הַגָּ
הוֹרָאַת  כִים לְהַגְאוּלָה . . יֵשׁ לְהוֹסִיף מִיּוֹם לְיוֹם )כְּ יָּ ַ ה הַשּׁ ימֵי סְגֻלָּ בִּ
בִיאִים אֶת  הָעִנְיָנִים הַמְּ אן וְאֵילָךְ מוֹסִיף וְהוֹלֵךְ"5( בְּ "מִכָּ ה4 שֶׁ יְמֵי חֲנֻכָּ

פֹעַל וּבְגָלוּי. אוּלָה בְּ הַגְּ

1( תהלים פט, נב.

2( ראה שיחת שמח"ת תרס'א – לקו"ד ח"ד תשפז, ב ואילך. סה"ש תש"ב ס"ע 141 ואילך.

3( שה"ש ב, ח ובשהש"ר עה"פ.

ה- מָּ קֹּדֶשׁ וְ)עַל-אַחַת-כַּ הֲרֵי "מַעֲלִין בַּ ה – שֶׁ ם לְאַחֲרֵי יְמֵי חֲנֻכָּ כֶת גַּ ה נִמְשֶׁ עֻלָּ ל פְּ 4( וּבְאֹפֶן שֶׁ
(אֵין מוֹרִידִין" )שבת כא, ב(. ה שֶׁ וְכַמָּ

5( שבת כא, ב. שו"ע או"ח סתרע"א ס"ב.

5. Shabbos 21b. Shulchan Aruch Orach Chayim 671: 2. [This is a reference to the 

increase in light during the days of Chanukah, lighting one candle the first night, two 

candles the second, etc.] 



The Anouncment of the Redemption294

Among them: 

One must strengthen one’s belief in, longing for and 
anticipation of the coming of Moshiach, to such an extent that 
as long as our righteous Moshiach has not yet come in reality 
and openly, one feels his life is lacking. As Yaakov described 
[in response to Paros’s question: how old are you?] that even 
his one hundred and thirty seven years (!) were “few”6 because 
the Redemption had not yet actually come. 

Furthermore, and essentially:

One must increase in learning and spreading the inner 
teachings of the Torah (as Torah in general is Yaakov’s function), 
which is resembled by oil (secrets of the secrets) of the Torah, 
in a way that they shine “from the opening of the house on the 
outside,” 7 “your wellsprings will spread outward,”8 “until the 
Tarmudites leave the market.”9

(From the talk of Shabbos Parshas Mikeitz, Shabbos (6th of) 
Chanukah, Evening Rosh Chodesh Teves 5752) 

6. Vayigash 47:9. 

7. Shabbos, ibid. 

8. Mishlei 5:16. 

9. Shabbos, ibid. [This is a reference to the passage in the Talmud that discusses 

the latest time for kindling the Chanukah lights; the rabbis declare this to be when the 

Tarmudite merchants would leave the market and no one else would remain outside. 

Chassidus explains that the word “Tarmud” (the name of a nation) rearranged spells 

“Moredes,” rebel. Metaphorically this means that we will bring light to the outside to the 

extent of removing all resistance to the Divine.] 
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וּמֵהֶם:

ךְ,  דֵי כָּ יחַ, עַד כְּ שִׁ ה לְבִיאַת הַמָּ יָּ פִּ שׁוּקָה וְהַצִּ חִזּוּק הָאֱמוּנָה הַתְּ
פֹעַל וּבְגָלוּי,  א בְּ יחַ צִדְקֵנוּ עֲדַיִן לֹא בָּ שִׁ מָּ ל זְמַן שֶׁ כָּ שׁ אֶצְלוֹ שֶׁ רְגָּ נִּ שֶׁ
נָה הֵם "מְעַט"6,  ים שָׁ לוֹשִׁ אֲפִלּוּ מֵאָה וּשְׁ דִבְרֵי יַעֲקֹב שֶׁ יָמָיו חֲסֵרִים, כְּ

פֹעַל. אוּלָה בְּ אָה הַגְּ עֲדַיִן לֹא בָּ יוָן שֶׁ כֵּ

נִימִיּוּת הַתּוֹרָה )וְתוֹרָה  פְּ וַהֲפָצַת  לִמּוּד  בְּ ר: לְהוֹסִיף  וְעִקָּ וְעוֹד 
אִיר  מֵּ אֹפֶן שֶׁ תּוֹרָה, בְּ בַּ רָזִין( שֶׁ מֶן )רָזִין דְּ ל יַעֲקֹב(, שֶׁ כְלָל - עִנְיָנוֹ שֶׁ בִּ
כַלְיָא  דְּ "עַד  מַעֲיָנוֹתֶיךָ חוּצָה"8,  "יָפוּצוּ  חוּץ"7,  מִבַּ יתוֹ  בֵּ תַח  פֶּ "עַל 

תַרְמוּדָאֵי"7. רִגְלָא דְּ

6( ויגש מז, ט.

7( שבת שם.

8( משלי ה, טז.
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56
Teves 7, 5752 – December 14, 1991 

As mentioned many times recently, according to the 
announcement of my sainted father-in-law, the leader of 
our generation, all the preparations for the Redemption 
have already been completed, and now the Redemption just 
requires to be drawn into the material and coarseness of the 
world (by transforming the coarseness into material [which 
is more receptive to G-dliness]), in a manner revealed to the 
physical eye. 

…Now one needs only to open his eyes, then he will see 
that the entire world is demanding that every Jew be in the 
state of the true and complete Redemption. 

It may be said that this is the reason why we see today 
that Jews can maintain their Judaism with great strength and 
mastery also over the nations of the world; it all depends solely 
on their will. We are immediately prior to the Redemption, 
when it will become actually revealed that “And David my 
servant will be the leader over them forever,”1 and “the nations 
will know that I am the L-rd.”2 This is reflected in the actual 
situation of our generation, which is a preparation for the true 
and complete Redemption through our righteous Moshiach. 

Further, this is also indicated in [the opening verse of 
the parsha] “And Yehuda approached him:” Together with 
the assistance from the power of the Divine service of the 
Yosef of our generation (my sainted father-in-law, the leader 

1. Yechezkel 37:25. 
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נו.
תרגום משיחות ש"פ ויגש, ז' טבת תשנ"ב

י הוֹדָעַת  עַל-פִּ עָמִים לָאַחֲרוֹנָה – שֶׁ ה פְּ מָּ רוּ וְעוֹרְרוּ כַּ בְּ דִּ פִי שֶׁ כְּ
ל  כָּ אֶת  מוּ  סִיְּ בָר  כְּ דּוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ
פֹעַל  בְּ אוּלָה  הַגְּ אֶת  יךְ  לְהַמְשִׁ רַק  צְרִיכִים  וְכָעֵת  אוּלָה,  לַגְּ הַהֲכָנוֹת 
גָלוּי  מִיּוּת(, בְּ ית לְגַשְׁ עֲשֵׂ נַּ מִיּוּת וְחוּמְרִיוּת הָעוֹלָם )חוּמְרִיוּת שֶׁ גַשְׁ בְּ

ר. שָׂ לְעֵינֵי בָּ

ל  כָּ שֶׁ אֵיךְ  יִרְאוּ  וַאֲזַי  הָעֵינַיִם,  לִפְתֹּחַ אֶת  צָרִיךְ רַק  הַיּוֹם   .  .  .
גְאוּלָה  דִּ ב  וּמַצָּ בּהַמַעֲמָד  בָר  כְּ יִהְיֶה  יְהוּדִי  ל  כָּ שֶׁ תּוֹבֵעַ  הָעוֹלָם 

לֵמָה.  ְ ית וְהַשּׁ הָאֲמִתִּ

אֵיךְ  יּוֹם  כַּ רוֹאִים  שֶׁ לְכָךְ  עַם  הַטַּ הוּא  גּוּפָא  ה  זֶּ שֶׁ לוֹמַר,  וְיֵשׁ 
עַל  וְהַבַּ הַתֹּקֶף  ל  כָּ עִם  הוּדִים  הַיְּ עִנְיְנֵי  בְּ לַעֲמֹד  יְכוֹלִים  הוּדִים  יְּ שֶׁ
רְצוֹנָם –  א בִּ לוּי אֶלָּ בָר תָּ ם עַל אֻמּוֹת הָעוֹלָם – וְאֵין הַדָּ יִת'יּוּת גַּ הַבַּ
יצַד "וְדָוִד  פֹעַל כֵּ ה בְּ לֶּ הּ יִתְגַּ בָּ אוּלָה, שֶׁ ד לִפְנֵי הַגְּ עוֹמְדִים מִיָּ דּכֵיוָן שֶׁ
זֶה  לָכֵן   – ה'"2  אֲנִי  י  כִּ הַגוֹיִם  "וְיֵדְעוּ  לְעוֹלָם"1,  לָהֶם  יא  נְשִׂ י  עַבְדִּ
אוּלָה  ירוֹת לַגְּ הֲכָנָה הַמּוֹלִיכָה יְשִׁ ל דּוֹרֵנוּ, כַּ ב שֶׁ צָּ מַּ פֹעַל בַּ ף בְּ קֵּ תַּ מִשְׁ

יחַ צִדְקֵנוּ.  לֵימָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ הָאֲמִתִּ

עִם  חַד  יַּ שֶׁ יְהוּדָה",  אֵלָיו  "וַיִגַשׁ  בְּ ם  גַּ ז  מְרֻמָּ ה  זֶּ שֶׁ וּלְהוֹסִיף, 
ת מוֹרִי- ַ בוֹד-קְדֻשּׁ דוֹרֵנוּ – כְּ בְּ ל יוֹסֵף שֶׁ ל תּוֹקֶף הָעֲבוֹדָה שֶׁ יּוּעַ שֶׁ הַסִּ

1( יחזקאל לז, כה.

2( שם, כח.

2. Ibid, 28. 
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of our generation) we also possess the power of “And Yehuda 
approached him,” i.e., Moshiach, who will come imminently, 
when “And David my servant will be the leader over them 
forever.” This comes through the support of, and infusion of 
strength from Yosef (of our generation), of which it is said “you 
are like Pharaoh,”3 (the Pharaoh of holiness), that “through 
him all the lights are uncovered and revealed.”4 

(From the talk of Shabbos Parshas Vayigash, 7 Teves 5752) 

3. Our Parsha 44:18. 

4. Zohar, vol. 1, p. 210a. [The word Pharaoh can be translated as “revealed.] 
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יחַ  שׁ אֵלָיו יְהוּדָה", מָשִׁ ם אֶת הַ"וַיִגַּ יא דּוֹרֵנוּ, יֵשׁ גַּ וְחָמִי אַדְמוֹ"ר נְשִׂ
סִיּוּעַ  א בְּ בָּ יא לָהֶם לְעוֹלָם", שֶׁ י נְשִׂ שׁ, "וְדָוִד עַבְדִּ קָרוֹב מַמָּ בוֹא בְּ יָּ שֶׁ
ה(  קְדוּשָׁ רְעֹה דִּ פַרְעֹה"3, )פַּ מוֹךָ כְּ דוֹרֵנוּ(, "כָּ בְּ וּנְתִינַת כֹּחַ מִיּוֹסֵף )שֶׁ

ל נְהוֹרִין"4. ן מִינֵיה כָּ רִיעוּ וְאִתְגַלְיָּ "אִתְפְּ דְּ

3( פרשתנו מד, יח.

4( זח"א רי, א.
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57 
Tevet 10, 5752 – December 17, 1991

Our generation is the last generation of exile and the first 
generation of Redemption, as proclaimed and announced by 
my sainted father-in-law, the leader of our generation, the Yosef 
of our generation (named after the first Yosef who proclaimed 
and announced that “G-d will surely remember you and bring 
you up from this land to the land that was sworn to Avraham, 
to Yitzchak and the Yaakov”1). For all our deeds and Divine 
service have already been completed, all appointed times have 
already passed, teshuvah has already been done, and all the 
preparations have already been finished In a manner of “great 
preparation,” all is ready for the festive meal2 of the time to 
come, Livyasan, Shor Habor3 and Yayin Hameshumar.4 

(From the talk of the  fast of the 10th of Teves (may it be transformed 
into rejoicing), and Shabbos Parshas Vayechi, 14 Teves 5752) 

1. Our Parsha 50:24. 

2. Based on the expression of our Sages – Avos, 3: 16. Sanhedrin 38a and Rashi’s 

commentary thereof. 

3. See Bava Basra 75a. And Vayikra Rabba 13:3. 

4. Brachos 34b. See there for cross references. 
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נז.
משיחות עשרה בטבת )יהפך לשמחה(, וש"פ ויחי, י"ד טבת תשנ"ב

לוּת וְהוּא הוּא דּוֹר הָרִאשׁוֹן  ל הַגָּ דּוֹרֵנוּ זֶה הוּא דּוֹר הָאַחֲרוֹן שֶׁ
ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדֻשּׁ הוֹדָעַת וְהַכְרָזַת כְּ אוּלָה – כְּ ל הַגְּ שֶׁ
הוֹדִיעַ וְהִכְרִיז  ם יוֹסֵף הָרִאשׁוֹן שֶׁ דוֹרֵנוּ )עַל-שֵׁ בְּ יא דּוֹרֵנוּ, יוֹסֵף שֶׁ נְשִׂ
אֶל  הַזֹּאת  הָאָרֶץ  מִן  אֶתְכֶם  וְהֶעֱלָה  אֶתְכֶם  יִפְקֹד  קֹד  פָּ "אֱלֹקִים  שֶׁ
ל  כָּ לְמוּ  נִשְׁ בָר  כְּ שֶׁ וּלְיַעֲקֹב"1(,  לְיִצְחָק  לְאַבְרָהָם  ע  בַּ נִשְׁ ר  הָאָרֶץ אֲשֶׁ
שׁוּבָה, וּכְבָר  ין וּכְבָר עָשׂוּ תְּ צִּ ל הַקִּ לוּ כָּ ינוּ וַעֲבוֹדָתֵינוּ, וּכְבָר כָּ מַעֲשֵׂ
עוּדָה2  לַסְּ מוּכָן  וְהַכֹּל  תִי",  רַבָּ "הֲכָנָה  דְּ וּבְאֹפֶן  הַהֲכָנוֹת  ל  כָּ מוּ  יְּ נִסְתַּ

ר4. מָּ שֻׁ ר3 וְיַיִן הַמְּ לְעָתִיד לָבוֹא, לִוְיָתָן וְשׁוֹר הַבָּ דִּ

1( פרשתנו נ, כד.

2( ע"פ ל' חז"ל – אבות פ"ג מט"ז. סנהדרין לח, א ובפרש"י.

3( ראה ב"ב עה, א. ויק"ר פי"ג, ג.

4( ברכות לד, ב. וש"נ.
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58 
Teves 21, 5752 – December 28, 1991

The opening verse of this Parsha says: “these are the names of 

the Jewish people who went out of Egypt” and goes on to name the 

twelve tribes. The Midrash on this verse explains that “it is Reuven 

and Shimon that descended to Exile, and its Reuven and Shimon 

that went out of Exile”, the simple meaning of the Midrash is that 

the Jews maintained their names, style of dress and language 

all through the long Exile. The Rebbe here at this Farbrengen 

explained this Midrash with a touch of the imminent coming of the 

Redemption: the very same Jews, “Reuven and Shimon”, that live 

in the last generation of Exile, will go out of Exile alive literally, 

without the departure of the soul from the body, and thus be the 

same exact “Reuven and Shimon who were in Exile”.

We have already spoken many times of the words of my 
sainted father-in-law, the leader of our generation, that aside 
from the fact that already “all the appointed times have passed,”1 
the Jewish people have already done teshuvah and already 
completed everything [necessary to bring the Redemption], 
even including “polishing the buttons.” We only need G-d to 
open the eyes of the Jewish people so that they should see 
that the true and complete Redemption already exists, and we 
are sitting already by the prepared table at the festive meal of 
Livyasan, Shor Habor,2 etc. 

Therefore it’s understood... that in this generation and at 
this time, after every requirement has been met (as mentioned 
above), one has the complete assurance from the Torah that 
there will certainly be [eternal life, as hinted in the Misnah] 
“(You will remember the day of your exodus from the land of 
Egypt) all the days of your life... to bring about the days of 
Moshiach.”3 
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נח.
תרגום משיחות ש"פ שמות, כ"א טבת תשנ"ב

ת מוֹרִי-וְחָמִי אַדְמוֹ"ר  ַ בוֹד-קְדֻשּׁ כְּ בְרֵי  דִּ עָמִים  פְּ רִבּוּי  ר  דֻבָּ מְּ כַּ
נֵי- בָר עָשׂוּ בְּ ין"1, כְּ צִּ ל הַקִּ לוּ כָּ בָר "כָּ כְּ נּוֹסָף עַל-זֶה שֶׁ יא דּוֹרֵנוּ, שֶׁ נְשִׂ

פְתּוֹרִים",  הַכַּ "לְצַחְצֵחַ   – ם  גַּ כּוֹלֵל  הַכֹּל,  מוּ  וְסִיְּ שׁוּבָה,  תְּ רָאֵל  יִשְׂ
רָאֵל  נֵי-יִשְׂ ל בְּ ח אֶת עֵינֵיהֶם שֶׁ רוּךְ-הוּא יִפְתַּ דוֹשׁ-בָּ הַקָּ וְצָרִיךְ רַק שֶׁ
בָר  כְּ בִים  וְיוֹשְׁ נָהּ,  יֶשְׁ בָר  כְּ לֵימָה  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ שֶׁ רְאוּ  יִּ שֶׁ

ר2 וְכוּ' וְכוּ'.  סְעוּדַת לִוְיָתָן וְשׁוֹר הַבָּ לְחָן עָרוּךְ, בִּ לִפְנֵי שֻׁ

מוּ הַכֹּל  בָר סִיְּ כְּ נוּ זֶה, לְאַחֲרֵי שֶׁ דוֹרֵנוּ זֶה וּבִזְמַנֵּ ה מוּבָן . . בְּ מִזֶּ
זְכֹּר  טַח יִהְיֶה ")תִּ בֶּ תּוֹרָה, שֶׁ מוּרָה בַּ נָהּ הַבְטָחָה גְּ ר-לְעֵיל(, יֶשְׁ נִזְכָּ )כְּ

יחַ"3, שִׁ יךָ . . לְהָבִיא לִימוֹת הַמָּ ל יְמֵי חַיֶּ צְרַיִם( כָּ יוֹם צֵאתְךָ מִמִּ

ל יְמֵי  ין "כָּ לוֹם בֵּ לֹּא זְקוּקִים לְהֶפְסֵק חַס-וְשָׁ טוּת – שֶׁ  וּבְפַשְׁ
כָל הַדּוֹרוֹת  רָאֵל בְּ נֵי-יִשְׂ הָיָה אֵצֶל בְּ מוֹ שֶׁ יחַ" )כְּ שִׁ יךָ" וְ"יְמוֹת הַמָּ חַיֶּ

פְנֵי דּוֹרֵנוּ זֶה(,  לִּ שֶׁ

1( סנהדרין צז, ב.

2( ראה ב"ב עד, ב ואילך. פסחים קיט, ב. ועוד.

3( ברכות יב, ב.

1. Sanhedrin 97b. 

2. See Bava Basra 74bff. Pesachim 119b and in other places. 

3. Brochos 12b. 

In simple terms: there is no need for any interruption, 
G-d Forbid, between “all the days of your life” and “the days of 
Moshiach” (which has been the situation for the Jewish people 
in all the generations before our generation). 
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Rather, “all the days of your life”, the physical life of every 
Jew, as a soul in a body, simply includes (also) “the days of 
Moshiach” without an interruption, since the Redemption is 
actually coming imminently and immediately at this instant 
and in this place (even if the condition is one of “night”, 
“coming to Egypt”). Thus the last moment of exile and the very 
last point of exile become the first moment and the very first 
point of Redemption. 

And from “the days of your life” at this time and place 
(even if one is older than seventy years, etc.), without any 
interruption whatsoever, G-d Forbid, every Jew will go 
immediately – totally and completely, into the continuation of 
“all the days of your life.,” into the days of Moshiach and the 
eternal life that then will be, and thus “the same Reuven and 
Shimon who descended, are the Reuven and Shimon who went 
out”.4

Practically this means that the Divine service of the Jewish 
people now must be “to bring about the days of Moshiach.” We 
must reveal that the situation of “coming to Egypt” in exile 
is in tRuth a situation of the “Redemption of Israel.” [This is 
achieved] through his preparation of himself and others for the 
situation of “the days of Moshiach.” 

(Particularly in conjunction with the day of passing of the 
Rambam5) the above includes strengthening and increasing 
the study of Rambam’s Mishnah Torah, especially the Laws of 
King Moshiach,6 in the last two chapters of the “Laws of Kings” 
which conclude the Mishnah  Torah. 

4. Vayikra Rabba, chapter 32:5. See there for cross references. 

5. [Rambam passed away on 24 Teves.] 

6. This is header in the Venice edition of 5284 and 5310. 
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ים  מִיִּ שְׁ יו הַגַּ רָאֵל, חַיָּ שְׂ כָל-אֶחָד-וְאֶחָד מִיִּ יךָ" דְּ ל יְמֵי חַיֶּ א "כָּ אֶלָּ
לִי הֶפְסֵק,  יחַ" בְּ שִׁ ם( "יְמוֹת הַמָּ טוּת )גַּ פַשְׁ גוּף, כּוֹלְלִים בְּ מָה בְּ נְשָׁ כִּ
רֶגַע זֶה וּבְמָקוֹם זֶה )אֲפִלּוּ  שׁ בְּ ד מַמָּ כֶף וּמִיָּ אָה תֵּ אוּלָה בָּ הַגְּ יוָן שֶׁ מִכֵּ
הָאַחֲרוֹן  הָרֶגַע  שֶׁ ךְ  כָּ מִצְרַיְמָה"(,  אִים  "הַבָּ לַיְלָה,  דְּ ב  מַצָּ זֶה  אִם 
ה  וּנְקֻדָּ רִאשׁוֹן  רֶגַע  ים  נַעֲשִׂ הַגָלוּת  דְּ הָאַחֲרוֹנָה  ה  קֻדָּ וְהַנְּ הַגָלוּת  דְּ

גְאוּלָה,  רִאשׁוֹנָה דִּ

לָל  כְּ הֶפְסֵק  שׁוּם  לִי  בְּ ה,  הַזֶּ וּבַמָקוֹם  ה  הַזֶּ מַן  זְּ בִּ יךָ"  חַיֶּ וּמִ"יְמֵי 
זֶה(,  נָה וְכַיּוֹצֵא-בְּ בְעִים שָׁ ִ ר מִשּׁ בָר מְבֻגָּ לוֹם )אֲפִלּוּ אִם הוּא כְּ חַס-וְשָׁ
"רְאוּבֵן  לֵמוּת,  ְ הַשּׁ תַכְלִית  בְּ ד  מִיָּ רָאֵל  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ עוֹבֵר 
יךָ"  חַיֶּ יְמֵי  ל  "כָּ דְּ ךְ  הֶמְשֵׁ בְּ סָלְקִין",  מְעוֹן  וְשִׁ רְאוּבֵן  נָחֲתִין  מְעוֹן  וְשִׁ

הְיוּ אָז.  יִּ ים שֶׁ ים נִצְחִיִּ יחַ, וְחַיִּ שִׁ ימוֹת הַמָּ בִּ

ה  עַתָּ רָאֵל  בְנֵי-יִשְׂ דִּ הָעֲבוֹדָה  שֶׁ הִיא,  נָה  וָּ הַכַּ לְפֹעַל  וּבְנוֹגֵעַ 
פֹעַל  בְּ כֶף  תֵּ בָר  כְּ לְגַלּוֹת  יחַ",  שִׁ הַמָּ לִימוֹת  "לְהָבִיא  לִהְיוֹת  צְרִיכָה 
ת  אֻלַּ "גְּ ב דִּ אֱמֶת מַצָּ לוּת הוּא בֶּ גָּ אִים מִצְרַיְמָה" בַּ "הַבָּ ב דְּ צָּ הַמַּ אֵיךְ שֶׁ
ב  צָּ לַמַּ אֲחֵרִים  וּמְכִינִים  עַצְמָם  בְּ תְכּוֹנְנִים  מִּ שֶׁ רָאֵל", עַל-יְדֵי-זֶה  יִשְׂ

יחַ".  שִׁ "יְמוֹת הַמָּ דִּ

עַל-  – "ם  הָרַמְבַּ דְּ הַהִלּוּלָא  יוֹם  עִם  ר  קֶשֶׁ בְּ  – וּבִמְיֻחָד  כּוֹלֵל 
"ם.  לְהָרַמְבַּ תּוֹרָה  נֶה  מִשְׁ סֵפֶר  לִמּוּד  בְּ וּמוֹסִיפִים  קִים  תְחַזְּ מִּ שֶׁ יְדֵי 
נֵי  שְׁ בִּ יח5ַ,  שִׁ הַמָּ מֶלֶךְ  הִלְכוֹת  עַצְמוֹ –  "ם  הָרַמְבַּ סֵפֶר  בְּ וּבִפְרָט –   .

נֶה תּוֹרָה.  סִיּוּם סֵפֶר מִשְׁ הִלְכוֹת מְלָכִים בְּ רָקִים הָאַחֲרוֹנִים דְּ הַפְּ

רָאֵל  נֵי-יִשְׂ מִבְּ עוֹד  עַל  ם  גַּ יעַ  פִּ לְהַשְׁ זֶה,  בְּ לְלִמּוּדוֹ  וְנוֹסָף 

4( ויק"ר פל"ב, ה. וש"נ.

5( כ"ה הכותרת בדפוס ויניצאה רפד. שי.
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In addition to one’s own study of this, one should also 
influence other Jews around him (men, women and children) 
to do so in a manner of “raising many disciples,”7 and many 
more will see and emulate them. 

May it be G-d’s Will, that the mere resolution itself will 
bring imminently and immediately the reward, the actual 
fulfillment of Rambam’s words at the conclusion of his work,8 
that after there already exists “a king from the House of David, 
who delves deeply into the study of Torah and engages in the 
mitzvos like David his father... and he will compel all Israel 
to walk in [the ways of Torah], strengthen its breeches and 
fight the wars of G-d” – who is the “presumed Moshiach” 
[b’chezkas Moshiach] – he should immediately become a 
“confirmed Moshiach” [Moshiach vadai], who “does all the 
above and succeeds, builds the Temple in its place and gathers 
the dispersed of Israel... He will then improve the whole world 
so that it serves G-d in unity…” 

(From the talk of Shabbos Parshas Shmos, 21 Teves 5752) 

7. Avos 1:1.

8. Laws of Kings, end of chapter 11. 
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ה"6,  לְמִידִים הַרְבֵּ "וְהַעֲמִידוּ תַּ אֹפֶן דְּ ים וְטַף, בְּ ים נָשִׁ בִיבָתוֹ, אֲנָשִׁ מִסְּ
ים.  וּמֵהֶם יִרְאוּ וְכֵן יַעֲשׂוּ רַבִּ

ד  וּמִיָּ כֶף  תֵּ לוּ  יְקַבְּ בָר  דָּ בַּ הַהַחְלָטָה  עֶצֶם  עַל-יְדֵי  שֶׁ רָצוֹן,  וִיהִי 
אַחַר  לְּ סִיּוּם סִפְרו7ֹ, שֶׁ "ם בְּ בְרֵי הָרַמְבַּ ל דִּ פֹעַל שֶׁ יּוּם בְּ כָר, הַקִּ אֶת הַשָּׂ
דָוִד  כְּ מִצְווֹת  בַּ וְעוֹסֵק  תּוֹרָה  בַּ וִד הוֹגֶה  דָּ ית  מִבֵּ הַ"מֶלֶךְ  בָר  כְּ נוֹ  יֶשְׁ שֶׁ
מִלְחֶמֶת  וְיִלְחֲם  דְקָהּ  בִּ ק  וּלְחַזֵּ הּ  בָּ לֵילֵךְ  רָאֵל  יִשְׂ ל  כָּ וְיָכוֹף   .  . אָבִיו 
יחַ  "מָשִׁ ד  מִיָּ יִהְיֶה  בָר  כְּ שֶׁ  – יחַ"  מָשִׁ הוּא  שֶׁ חֶזְקַת  "בְּ אָז  שֶׁ  – ה'" 
ץ  וְקִבֵּ מְקוֹמוֹ  בִּ שׁ  מִקְדָּ וּבָנָה  וְהִצְלִיחַ  ה  "עָשָׂ שֶׁ עַל-יְדֵי-זֶה  אי",  וַדַּ בְּ

יַחַד כוּ'". לּוֹ לַעֲבֹד אֶת ה' בְּ ן אֶת הָעוֹלָם כֻּ רָאֵל . . וִיתַקֵּ חֵי יִשְׂ נִדְּ

6( אבות פ"א מ"א.

7( הל' מלכים ספי"א.
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59 
Teves 28, 5752 – January 4, 1992

The story of the exodus of the Jews from Egypt is told in the 

Torah over the course of three portions; Shemos, Va’eirah and Bo. 

The story of the Exodus of the Jews from Egypt in essence is the 

story of the Jewish people. 

Jewish history can be divided to three time units: before the 

giving of the Torah – the Divine service of the patriarchs which was 

merely a preparatory service for the giving of the Torah. since 

the giving of the Torah – the Divine service of the Jewish people 

throughout history making the world a better place infused with 

G-dliness, and the future coming of Moshiach – the time when the 

world will finally reach  its destiny and goal when G-dliness   will 

be reveled for all to see. The three Torah portions discussing the 

exodus are each analogous to one of these periods of Jewish history. 

Shemos tells the story of the Jewish slavery and suffering, Va’eirah 

unfolds the destiny of the Jews with the promise for Redemption 

and the giving of the Torah, and Bo tells of Moshe’s coming to 

pharaoh, which in Kabalistic terms is an absolutely limitless Divine 

revelation, such that will be at the future Redemption.

In this Farbrengen the Rebbe shows how this process is reflected 

in  its  culmination  in  the final  generation  of Exile, where we find 

these three periods in the Previous Rebbe’s lifetime. 

The tenth of Sh’vat (“the tenth is holy,”1 in every month, 
and all the more so the tenth day of the eleventh month2) is the 
day of passing of my sainted father-in-law, the leader of our 
generation. 

The concept of a day of hilulahh3 is explained by the 
Alter Rebbe in Tanya:4 “all his deeds, his Torah and his Divine 
service that he performed throughout his life... reveals itself and 
shines in a revelation from above to below... affecting salvation 
in the midst of the land.” This includes most importantly gift 
strength for a continued growth with greater force and greater 
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נט.
משיחות ש"פ וארא, כ"ח טבת, מבה"ח שבט תשנ"ב

וְעַל- חֹדֶשׁ,  כָל  בְּ קֹדֶשׁ"1,  יִהְיֶה  ירִי  )"הָעֲשִׂ בָט  שְׁ בִּ ירִי  הָעֲשִׂ
הַהִלּוּלָא  יוֹם  הוּא  ר(  עָשָׂ אַחַד  חֹדֶשׁ  בְּ ירִי  הָעֲשִׂ ה  ה-וְכַמָּ מָּ אַחַת-כַּ

יא דּוֹרֵנוּ: ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ דִכְבוֹד-קְדֻשּׁ

ל  "כָּ תַנְיָא2 שֶׁ קֵן בְּ ינוּ הַזָּ תַב רֲבֵּ כָּ מוֹ שֶׁ ל יוֹם הַהִלּוּלָא – כְּ עִנְיָנוֹ שֶׁ
ה וּמֵאִיר  לֶּ יו . . מִתְגַּ ל יְמֵי חַיָּ ר עָבַד כָּ יו וְתוֹרָתוֹ וַעֲבוֹדָתוֹ אֲשֶׁ מַעֲשָׂ
הָאָרֶץ",  קֶרֶב  בְּ יְשׁוּעוֹת  וּפוֹעֵל   .  . ה  לְמַטָּ מַעְלָה  מִלְּ לּוּי  גִּ בְחִינַת  בִּ
אֵת  שְׂ יֶתֶר  בְּ מִיחָה  הַצְּ ךְ  הֶמְשֵׁ עַל  הַנְתִינַת-כֹּחַ  כּוֹלֵל  שֶׁ ר,  וְעִקָּ וְעוֹד 
יו  מַעֲשָׂ ל  "כָּ דְּ רִיעָה  מֵהַזְּ תוֹצָאָה  כְּ קוּתוֹ  לְּ הִסְתַּ לְאַחֲרֵי  עֹז  וּבְיֶתֶר 
הַגְאוּלָה  יו"3, עַד לְהַצְמִיחָהּ דְּ ל יְמֵי חַיָּ ר עָבַד כָּ וְתוֹרָתוֹ וַעֲבוֹדָתוֹ אֲשֶׁ

1( בחוקותי כז, לב.

2( אגה"ק סי' ז"ך וכ"ח.

דּוּלֵי גִידוּלִין". ין אוֹרוֹת עֶלְיוֹנִים מְאֹד . . גִּ פּוּחִין קַדִישִׁ חֲקַל תַּ 3( ראה אגה"ק שם: "וְנִזְרְעוּ בַּ

vigor after his passing, as a result of his sowing “all his deeds 
and Torah and Divine service that he performed throughout 
his life.”5 [This continues] until the flowering of the true and 
complete Redemption through our righteous Moshiach in this 
generation (the last generation of exile and the first generation 

1. Bechukosai 27:32. [see above ch. 21 and ft 7.]

2. [See below Ch. 65 for the significance of the eleventh month.] 

3. [Hilulahh literally means “wedding celebration,” and is used to refer to the reunion 

of a soul with its Maker.] 

4. Iggeres HaKodesh, sections 27 and 28. 

5. See Iggeres HaKodesh there: “And in the chakal tapuchin kadishin [“orchard of the 
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of Redemption), according to the testimony of the leader of our 
generation that all the appointed times have already passed, 
and all is ready for the festive meal of the future, a table 
prepared with the festive meal of Livyasan, Shor HaBar and 
Yayin HaMeshumar. 

One might say that the era that related with the day of 
passing on the tenth of Shevat (i.e. the seventy years that he 
lived in this world, and the more than forty ongoing years6) 
can be divided into three periods that parallel the three general 
periods throughout all the generations (before the giving of 
the Torah, the giving of the Torah, and the days of Moshiach). 
These are indicated in the three parshahs: Shmos, Va’eira and 
Bo: 

The first period of forty years (5640-5680 [1880-1920]), 
was during the leadership of his father, the Rebbe Rashab, 
when the finishing touches of the process of the spreading 
of the Wellsprings commenced, particularly through the 
establishment of the Yeshiva Tomchei Temimim (which was 
administered by his only son). This followed the pattern and is 
analogous to the Divine service of the Patriarchs, who prepared 
for and introduced the concept of the giving of the Torah. 

The second period includes the thirty years of his own 
leadership during his lifetime in this world (5680-5710 [1920-
1950]). During this period his unique innovation in his role 
as the leader of the teachings of Chabad Chassidus was his 
spreading of the wellsprings outward – outward in the most 
literal sense – to the extent that during his last ten years (which 
resembled the completion and perfection of his Divine service) 
the innovation in the spreading of the wellsprings outward 

holy apples,” i.e., the Garden of Eden] are implanted most sublime lights... growths in the 

second degree.” 
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דוֹרֵנוּ זֶה )דּוֹר הָאַחֲרוֹן  יחַ צִדְקֵנוּ בְּ לֵימָה עַל-יְדֵי מָשִׁ ְ ית וְהַשּׁ הָאֲמִתִּ
דּוֹרֵנוּ  יא  נְשִׂ ל  שֶׁ עֵדוּתוֹ  כְּ אוּלָה(,  הַגְּ ל  שֶׁ הָרִאשׁוֹן  וְדוֹר  לוּת  הַגָּ ל  שֶׁ
לְחָן- שֻׁ לָבוֹא  לֶעָתִיד  דְּ עוּדָה  לַסְּ מוּכָן  וְהַכֹּל  ין,  צִּ הַקִּ ל  כָּ לוּ  כָּ בָר  כְּ שֶׁ

ר. מָּ שֻׁ ר וְיַיִן הַמְּ לִוְיָתָן וְשׁוֹר הַבָּ עוּדָה דְּ עָרוּךְ עִם הַסְּ

ירִי  הָעֲשִׂ הַהִלּוּלָא  יוֹם  עִם  שׁוּר  הַקָּ מַן  הַזְּ לָלוּת  כְּ שֶׁ לוֹמַר,  וְיֵשׁ 
נִים  ָ הַשּׁ ךְ  וְהֶמְשֵׁ דֵין,  עָלְמָא  בְּ חִיּוּתוֹ  ים  חַיִּ בְּ נָה  שָׁ בְעִים  )שִׁ בָט  שְׁ בִּ
הֵם עַל- קוּפוֹת שֶׁ נָה4( נֶחְלַק לְג' תְּ עִים שָׁ אַחֲרֵי זֶה, יוֹתֵר מֵאַרְבָּ לְּ שֶׁ
ן- ל הַדּוֹרוֹת )לִפְנֵי מַתַּ ךְ כָּ מֶשֶׁ לָלִיּוֹת בְּ קוּפוֹת הַכְּ רֶךְ וּבְדֻגְמַת ג' הַתְּ דֶּ

מוֹת  יּוֹת שְׁ רָשִׁ ג' הַפָּ זוֹת בְּ רֻמָּ מְּ יחַ(, שֶׁ שִׁ ן-תּוֹרָה וִימוֹת הַמָּ תּוֹרָה, מַתַּ
וָאֵרָא בֹּא:

יאוּתוֹ  זְמַן נְשִׂ נָה )תר"ם-תר"פ(, בִּ עִים שָׁ קוּפָה רִאשׁוֹנָה, אַרְבָּ תְּ
חוּצָה  עְיָנוֹת  הַמַּ הֲפָצַת  דַּ הָעִנְיָן  לֵמוּת  שְׁ הִתְחִיל  אָז  שֶׁ אָבִיו,  ל  שֶׁ
נוֹ  ל בְּ נִהוּלוֹ שֶׁ מִימִים )בְּ יבַת תּוֹמְכֵי תְּ סְדוּת יְשִׁ וּבִפְרָט עַל-יְדֵי הִתְיַּ
הֲכָנָה וְהַתְחָלַת הָעִנְיָן  רֶךְ וּבְדֻגְמַת עֲבוֹדַת הָאָבוֹת בַּ יְחִידוֹ( – עַל-דֶּ

ן-תּוֹרָה. מַתַּ דְּ

עָלְמָא  ים חִיּוּתוֹ בְּ חַיִּ יאוּתוֹ בְּ נוֹת נְשִׂ ים שְׁ לוֹשִׁ ה, שְׁ נִיָּ קוּפָה שְׁ תְּ
יא  נְשִׂ תוֹר  בְּ לּוֹ  שֶׁ יֻחָד  הַמְּ הַחִדּוּשׁ  הָיָה  הֶם  בָּ שֶׁ )תר"פ-שי"ת(,  דֵין 
שׁ, וְעַד לְהַחִידוּשׁ  עְיָנוֹת חוּצָה מַמָּ הֲפָצַת הַמַּ "ד בַּ תוֹרַת חֲסִידוּת חַבַּ דְּ

"נָתַן ה' לָכֶם לֵב לָדַעַת וְעֵינַיִם  יוָן שֶׁ יה" )ע"ז ה, רע"ב(, כֵּ רֲבֵּ יה דְּ הֶם "קָאֵי אִינִישׁ אַדַעֲתֵּ בָּ 4( שֶׁ
מֹעַ" )תבוא כט, ג(. לִרְאוֹת וְאָזְנַיִם לִשְׁ

6. For then “a person reaches the level of his teacher” (Avodah Zara 5, beginning of 

side b) because “G-d gave you a heart to understand, eyes to see and ears to hear” (Tavo 

29:3). 
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reached the lower hemisphere (wherein the giving of the Torah 
did not occur). This followed the pattern and is analogous to 
the innovation of the giving of the Torah. 

In the third period, the continuation of the leadership after 
his elevation from his physical state [through the Rebbe taking 
leadership], (from the eleventh day of the eleventh month of the 
eleventh year (57117), the spreading of the wellsprings outward 
increased, with greater strength and greater vigor, into all 
corners of the world, until the Divine service was completed 
and perfected. Everything is already prepared for the festive 
meal of the future – the days of Moshiach. 

(From the talk of Shabbos Parshas Vaeira, 
28 Teves, Shabbos M’vorchim Shevat, 5752) 

7. See the pamphlet from the talk of Shabbos Parshas Vaeira 5750, note 99 (Sefer 

HaSichos 5750, vol. 1, p. 255-56.) 
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עְיָנוֹת  הֲפָצַת הַמַּ לֵמוּת עֲבוֹדָתוֹ( בַּ מַר וּשְׁ נִים הָאַחֲרוֹנוֹת )גְּ ר שָׁ עֶשֶׂ בָּ
רֶךְ  עַל-דֶּ ן-תּוֹרָה( –  מַתַּ הָיָה  לֹא  בּוֹ  )שֶׁ חְתּוֹן  הַתַּ דּוּר  כַּ חֲצִי  בַּ חוּצָה 

ן-תּוֹרָה. מַתַּ וּבְדֻגְמַת הַחִדּוּשׁ דְּ

קוּתוֹ )מִיּוֹם  לְּ יאוּת לְאַחֲרֵי הִסְתַּ שִׂ ךְ הַנְּ ית, הֶמְשֵׁ לִישִׁ וּתְקוּפָה שְׁ
)תשי"א(5(,  ר  עָשָׂ י  תֵּ עַשְׁ נַת  שְׁ דִּ ר  עָשָׂ י  תֵּ עַשְׁ לְחֹדֶשׁ  ר  עָשָׂ י  תֵּ עַשְׁ
כָל קַצְוֵי  עְיָנוֹת חוּצָהּ בְּ הֲפָצַת הַמַּ אֵת וּבְיֶתֶר עֹז בַּ יֶתֶר שְׂ שנִתְוַסֵף בְּ
עוּדָה  לַסְּ בָר  כְּ מוּכָן  הַכֹּל  שֶׁ הָעֲבוֹדָה,  לֵמוּת  וּשְׁ לִגְמַר  וְעַד  בֵל,  תֵּ

יחַ. שִׁ לְעָתִיד לָבוֹא – יְמוֹת הַמָּ דִּ

5( ראה קונטרס משיחות ש"פ וארא תש"נ הערה 99 )ס' השיחות תש"נ ח"א ע'  255-56(.
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60 
Teves 28, 5752 – January 4, 1992

On Friday, Teves 27 (January 3) Rabbi Moshe Yitzchak Hecht 

of Newhaven, Connecticut, passed away.  Rabbi Hecht was one of 

first Shluchim of the previous Rebbe and the Rebbe’s. At the weekly 

Farbrengen the Rebbe dedicated one of the talks to his memory and 

spoke of his passing as another sign for the imminent coming of the 

Redemption based upon a statement in the Talmud that “one who 

passed away on the eve of Shabbos it is a good sign for him”.

What occurred that “one passed away1 on the eve of 
Shabbos” becomes a “good sign”2 (if there is still any need for 
“signs”) that the Divine service of the emissaries (shlichus) 
to refine and purify mundane matters, has already been 
completed and perfected. This was done in a manner of “a wolf 
that tears”, through “the offspring of Yosef” (my sainted father-
in-law, the leader of our generation) who are compared to fish.3 
Everything is prepared for the festive meal of the time to come 
(“a day that is all Shabbos and rest, in the world to come”4), 
when there will be the utmost completion of the consumption 
of the fish (after completion of all the preparations on the eve 
of Shabbos) “from the flesh5 of Livyasan,” and also the Shor 
HaBar and Yayin HaMeshumar. 

(From the talk (2) of Shabbos Parshas Vaeira, 
28 Teves,Shabbos M’vorchim Shevat, 5752)

1. Kesubos 103b. 

2. When it says “a good sign for him,” this describes not just a particular individual, 

but also describes his role as a member of the community of students and emissaries of 

my sainted father-in-law, the leader of our generation. 

3. [This talk was delivered in honor of the passing of Rabbi Hecht. The name “Hecht” 

in Yiddish is the name of a fish (pike). The Rebbe here discusses the connection between 

the family name (“Hecht”) and eating fish on Shabbos. More precisely, the pike is a “fish 

that tears” (which is nevertheless kosher). The Talmud teaches that for every creature on 

dry land there is a corresponding creature in the sea. Thus the “hecht” (pike) corresponds 
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ס.
משיחת ש"פ וארא, כ"ח טבת, מבה"ח שבט תשנ"ב )ב(

עֲדַיִן  )אִם  יָפֶה"3  "סִימָן  ה  מְהַוֶּ ת"2  בָּ שַׁ עֶרֶב  בְּ "מֵת1  דְּ אֹרָע  הַמְּ
לִיחוּת  ְ הַשּׁ עֲבוֹדַת  לְמָה  וְנִשְׁ נִגְמְרָה  בָר  כְּ שֶׁ "סִימָנִים"(  בְּ צֹרֶךְ  יֵשׁ 
ל  שֶׁ "זַרְעוֹ  עַל-יְדֵי  יִטְרָף"  "זְאֵב  דִּ אֹפֶן  בְּ הַחוֹל  עִנְיְנֵי  וְזִכּוּךְ  בֵירוּר  דְּ
לוּ  מְשְׁ נִּ שֶׁ דּוֹרֵנוּ(  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ )כְּ יוֹסֵף" 
לּוֹ  כֻּ לְעָתִיד לָבוֹא )"לְיוֹם שֶׁ עוּדָה דִּ עוּדָה, הַסְּ לְדָגִים, וְהַכֹּל מוּכָן לַסְּ
לֵמוּת  ְ הַשּׁ כְלִית  תַּ הְיֶה  תִּ הּ  בָּ שֶׁ הָעוֹלָמִים"4(,  לְחֲיֵי  וּמְנוּחָה  ת  בָּ שַׁ
רו5ֹ  שָׂ ת( – "מִבְּ בָּ עֶרֶב שַׁ לֵמוּת הַהֲכָנָה בְּ גִים )לְאַחֲרֵי שְׁ אֲכִילַת הַדָּ דַּ

ר. מָּ שֻׁ ר וְיַיִן הַמְּ ל לִוְיָתָן", וְכֵן שׁוֹר הַבָּ שֶׁ

1( כתובות קג, ב.

פְנִים  ת זֶה. וּרְאֵה בִּ בָּ עֶרֶב שַׁ לוֹם הֶעכְט בְּ ָ ה יִצְחָק עָלָיו הַשּׁ טִירַת הָרַב הֶחָסִיד וְכוּ' ר' מֹשֶׁ 2( פְּ
אֲרוּכָה )המו"ל(. יחָה בַּ הַשִּׂ

חֵלֶק  תוֹר  בְּ ם  גַּ א  אֶלָּ רָטִי,  פְּ אִישׁ  תוֹר  בְּ רַק  זֶה  אֵין   – לוֹ"  יָפֶה  "סִימָן  תוּב  כָּ וּמַה-שֶׁ  )3
יא דּוֹרֵנוּ. ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ כְבוֹד-קְדֻשּׁ לוּחִים דִּ ְ לְמִידִים וְהַשּׁ מִכְלָל הַתַּ

4( תמיד בסופה. 

5( ב"ב עה, א.

to the wolf, since both are creatures that tear. The tribe of Binyomin is compared to a wolf, 

and the Rebbe points out that Binyomin tore for kedusha, that is, he “snatched” things 

from this world and elevated them to kedusha, holiness. The evening before Shabbos is, of 

course, a time for preparing the Shabbos meal, including fish, which is traditionally eaten 

on Shabbos. Furthermore, our Sages teach that one should add to the time of Shabbos, 

both its beginning and its conclusion, from the weekday. In other words, one should tear 

time from the week for Shabbos, just as a wolf tears. This indicates the conclusion of the 

Divine service of the six days of work, namely, the purification and elevation of the things 

of this world so that they will be included in the holiness of Shabbos. Therefore, fish is 

prepared before Shabbos (and this corresponds to the wolf’s (Binyomin’s) Divine service 

of “snatching”). The preparation of the fish before Shabbos (and the “tearing” of time from 

the week) result in the eating of the fish on Shabbos (the time of rest).] 

4. Tamid at the end. 

5. Bava Basra 75a. 
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61 
Shevat 3-6, 5752 – January 8-11, 1992

The  opening  verse  of  this  Parsha  reads:  “And  G-d  told 

Moshe, come to Pharaoh”. The commonly asked question is 

that it should have said “go to pharaoh”? the explanation that is 

given in Kabbalah and Chassidus is that Pharaoh resembles an 

extremely high limitless measure of G-dly revelation hinted in 

the word “Pharaoh” which means in Hebrew “boundless”. Hence, 

Moshe feared that his exposure to this great light will result in a 

separation of his soul from his body! G-d therefore told him “come 

– with me – to pharaoh”, for, I – G-d’s essence which is above any 

limitation – can make even a soul in a body hold this revelation 

without expiring! The Rebbe gave this teaching a fresh relevance 

that in our generation, being that there will be a great revelation of 

G-d’s essence at the Redemption, there will be no form of separation 

of the soul from the body as was previously.

There is an innovation unique to our generation, 
the ninth [from the Baal Shem Tov], over all preceding 
generations, including the previous one (the eighth): Since 
the Redemption had not actually occurred then, the “come to 
Pharaoh” (the “revelation of “all the lights”1 to those below) 
was not completely perfect, as a soul in a healthy body. (i.e. 
The soul was detached from the body, and even when the 
soul was in a body it was in a situation of “his speech was in 
exile,” etc.2). This is not the case with our generation – the last 
generation of exile and the first generation of Redemption – 
when imminently and immediately “the lights [sun and moon] 
will be hung,” meaning, not only is nothing lacking in the 
great lights (the revelation of the Written Torah and the Oral 
Torah3), but on the contrary; for this generation will realize a 
greater perfection [in the revelation of the Written and Oral 
Torah]. (There will no longer be the “speech impediments” in 
the [transmission of] the Oral and Written Torah.4 Rather they 
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סא.
תרגום משיחות יום ד' פ' בא, ג' שבט, וש"פ בא, ו' שבט תשנ"ב

פְנֵי זֶה,  לִּ ל הַדּוֹרוֹת שֶׁ י כָּ יעִי לְגַבֵּ שִׁ דוֹרֵנוּ – הַדּוֹר הַתְּ הַחִדּוּשׁ דְּ
אָז  אָה  בָּ לֹא  אוּלָה  הַגְּ שֶׁ יוָן  מִכֵּ מִינִי(:  ְ הַשּׁ )דּוֹר  זֶה  פְנֵי  לִּ שֶׁ לַדּוֹר  עַד 
ה(  לְמַטָּ נְהוֹרִין"1  ל  כָּ רִיעוּ  "אִתְפְּ דְּ לּוּי  )הַגִּ רְעֹה"  פַּ פֹעַל, הַ"בֹּא אֶל  בְּ
קוּת  לְּ הִסְתַּ )הָיְתָה  רִיא  בָּ גוּף  בְּ מָה  נְשָׁ כִּ לֵמוּת  ְ הַשּׁ תַכְלִית  בְּ הָיָה  לֹא 
הוּא  בּוּר  "הַדִּ שֶׁ ב  מַצָּ בְּ הָיְתָה  גוּף  בְּ מָה  שָׁ הַנְּ וְגַם  הַגּוּף,  מִן  מָה  שָׁ הַנְּ
לוּת  לַגָּ הָאַחֲרוֹן  הַדּוֹר   – זֶה  דוֹרֵנוּ  בְּ ן  אֵין-כֵּ מַה-שֶׁ וְכוּ'(;  גָלוּת"  בְּ
לֹּא  אוֹרוֹת", שֶׁ ד "נִתְלוּ הַמְּ כֶף וּמִיָּ ה תֵּ אוּלָה – נַעֲשָׂ וְהַדּוֹר הָרִאשׁוֹן לַגְּ
תּוֹרָה  גִילוּי  דְּ דוֹלִים  הַגְּ אוֹרוֹת  מְּ בַּ לוֹם  חַס-וְשָׁ חָסֵר  לֹּא  שֶׁ לְבַד  בִּ זוֹ 
לֵמוּת  שְׁ זֶה  בְּ נוֹסֶפֶת   – ה  אַדְרַבָּ א  אֶלָּ ה2,  עַל-פֶּ בְּ שֶׁ וְתוֹרָה  כְתָב  בִּ שֶׁ
וּכְבַד  ה  עַל-פֶּ בְּ שֶׁ מֵאוֹרָיְתָא  ה  פֶּ "כְבַד  דִּ אֹפֶן  בְּ ]לֹא  יוֹתֵר  נַעֲלֵית 
מוֹת  נְשָׁ כִּ אֹפֶן שֶׁ ה[, בְּ כְתָב"3, לִהְיוֹתוֹ לְמַעְלָה מִזֶּ בִּ לָשׁוֹן מֵאוֹרָיְתָא שֶׁ

1( זח"א רי, א.

2( ראה של"ה בהקדמתו טז, סע"א. מס' שבועות שלו קצא, א. וראה לקו"ת שה"ש יא, ד. 
אוה"ת בראשית יד, א. לו, סע"ב. במדבר ע' מו. מג"א )בהוצאת תש"נ - ע' קמט(. נ"ך ע' ריז. 

ועוד. וראה לקו"ש ח"ל ע' 10 ואילך.

3( זח"ג כח, רע"א.

1. Zohar, vol. 1 p. 210a. 

2. [A reference to the Previous Rebbe’s inability to speak due to a stroke.] 

3. See introduction to Shaloh p. 16, end of side a. His tractate Sh’vuos 191a. See Likkutei 

Torah on Shir HaShirim 11:d. Or HaTorah on Bereishis 14a, 36 end of side b. Bamidbar 

p. 46. Megillas Esther (in 5750 edition p. 149), Nach, p. 217. And in other sources. See 

Likkutei Sichos vol. 30, p. 10ff. 

4. Zohar, vol. 3, p. 28, beginning of side a. 
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will be transcended.) Even souls within bodies will internalize 
“the revelation of all the lights” that were “hung” now, by virtue 
of the imminent arrival of our righteous Moshiach (“Send now 
by the one You will eventually send”5), who will teach Torah to 
the entire nation,6 including the “new Torah [that] will come 
forth from Me.”7 

...We see in reality (as mentioned many times recently) 
how the nations of the world in many, many countries are 
assisting the Jewish people in their Divine service (to an even 
greater degree than it was during the exodus from Egypt). 
Even Ruthsia which was closed and locked for many years, and 
which did not permit Jews to emigrate, etc. and did not allow 
the proper observance of the Torah and mitzvos, has recently 
changed from one extreme to the other. Now not only are Jews 
permitted to live there as they please, and even to emigrate, but 
even more, the country assists them! 

Things have changed to such an extent that we can see 
today in reality that, in addition to the Jews being in a situation 
of “all of you be Ready “ for the Redemption, the nations of the 
world also “all stand read “ for the Jews to go out already from 
exile and go into the land of Israel in the true and complete 
Redemption. 

And with our souls in our bodies without any interruption 
at all, we will come immediately to the full realization of “Come 
to Pharaoh” with the true and complete Redemption, the 
completion of the revelation of “all the lights,” as written “And 
you, O L-rd, will be a light for the world.”8 

5. Shmos 4:13. 

6. See Rambam, Laws of Repentance, 9:2. Likkutei Torah on Tzav, 17aff. and in 

several other places. 



בְּשׂוֹרַת הַגאְוּלהָ 319

ה,  "נִתְלוּ" עַתָּ ל נְהוֹרִין" שֶׁ רִיעוּ כָּ פְנִימִיּוּת "אִתְפְּ לִים בִּ גוּפִים מְקַבְּ בְּ
ד  לַח"4, וִילַמֵּ שְׁ יַד תִּ לַח נָא בְּ ד, "שְׁ א מִיָּ יחַ צִדְקֵנוּ בָּ שִׁ מָּ עַל-יְדֵי-זֶה שֶׁ

צֵא"6. י תֵּ ה מֵאִתִּ לּו5ֹ, עַד "תּוֹרָה חֲדָשָׁ ל הָעָם כֻּ תּוֹרָה אֶת כָּ

אֻמּוֹת  שֶׁ לָאַחֲרוֹנָה(  עָמִים  ה-פְּ מָּ כַּ ר  דֻבָּ מְּ )כַּ פֹעַל  בְּ . רוֹאִים   .  .
עֲבוֹדָתָם  בַּ רָאֵל  לִבְנֵי-יִשְׂ עִים  מְסַיְּ מְדִינוֹת  ה  ה-וְכַמָּ כַמָּ בְּ הָעוֹלָם 
דִינָה  מְּ בַּ ם  גַּ שֶׁ עַד  מִצְרַיִם(,  יצִיאַת  בִּ הָיָה  שֶׁ פִי  מִכְּ וְיוֹתֵר  רֶךְ  )עַל-דֶּ
הוּדִים  לַיְּ נָתְנוּ  וְלֹא  נִים,  שָׁ רִבּוּי  רֶת  וּמְסֻגֶּ סְגוּרָה  הָיְתָה  שֶׁ הַהִיא 
לֵמוּת וְכוּ'  שְׁ ם תּוֹרָה-וּמִצְווֹת בִּ רוּ לָהֶם לְקַיֵּ ה וְלֹא אִפְשְׁ נָּ לָצֵאת מִמֶּ
לְבַד  צֶה, וְכָעֵת לֹא זוֹ בִּ צֶה אֶל הַקָּ תָה מִן הַקָּ נְּ תַּ – הֲרֵי לָאַחֲרוֹנָה נִשְׁ
לָצֵאת  לָהֶם  רִים  וּמְאַפְשְׁ רְצוֹנָם,  כִּ לְהִתְנַהֵג  הוּדִים  לַיְּ רִים  אַפְשְׁ מְּ שֶׁ

כָךְ.  עִים לָהֶם בְּ א עוֹד יוֹתֵר – מְסַיְּ ם, אֶלָּ מִשָׁ

רָאֵל עוֹמְדִים  נֵי-יִשְׂ בְּ שֶׁ לְזֶה  נּוֹסָף  שֶׁ פֹעַל,  בְּ יּוֹם  כַּ רוֹאִים  שֶׁ עַד 
נֵי- בְּ כֶם" שֶׁ לְּ ם אֻמּוֹת הָעוֹלָם עוֹמְדִים "הָכֵן כֻּ אוּלָה, גַּ כֶם" לַגְּ לְּ "הָכֵן כֻּ

ית  אוּלָה הָאֲמִתִּ גְּ בַּ רָאֵל  יִשְׂ וְיֵלְכוּ לְאֶרֶץ  לוּת  בָר מֵהַגָּ כְּ יֵצְאוּ  רָאֵל  יִשְׂ
לֵמָה,  ְ וְהַשּׁ

לְתַכְלִית  ד  מִיָּ אִים  בָּ לָל,  כְּ הֶפְסֵק  שׁוּם  לִי  בְּ גוּפִים  בְּ מוֹת  וּנְשָׁ
לֵמוּת  שְׁ לֵמָה,  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  גְּ בַּ רְעֹה"  פַּ אֶל  "בֹּא  דְּ לֵמוּת  ְ הַשּׁ

ל נְהוֹרִין", "וְהָיָה לְךָ הוי' לְאוֹר עוֹלָם"7. רִיעוּ כָּ "אִתְפְּ לּוּי דְּ הַגִּ

4( שמות ד, יג.

5( ראה רמב"ם הל' תשובה פ"ט ה"ב. לקו"ת צו יז, א ואילך. ובכ"מ.

6( ישעי' נא, ד. ויק"ר פי"ג, ג.

7( ישעי' ס, יט.

7. Yeshayahu 51:4. Vayikra Rabba, chapter 13:3. 

8. Yeshayahu 60:19. 
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...It has been mentioned many times that already “all the 
appointed times have passed”9 and everything is concluded, 
and the Redemption should have come long ago. But for totally 
incomprehensible reasons, it has not yet come. 

Therefore it follows, that now the Redemption must 
come imminently and immediately. To employ a colloquial 
expression: this is High time for the true and complete 
Redemption!

…In terms of spiritual matters (including the “highest” 
levels of spirituality) there already is perfection, including also 
the most (spirituality) complete state of Redemption. Thus the 
spiritual eyes of the Jew can already see it. We must open our 
physical eyes that they too should see the Redemption in a way 
that is clearly visible to eyes of flesh at this time... 

Of practical relevance, everyone should resolve that his 
study of the previous Rebbe’s Torah should complete and 
compensate for that which was lacking in the dissemination 
and spreading of the wellsprings due to the speech impediment 
of my sainted father-in-law. One accomplishes this, both 
through one’s own learning verbally as well as spreading of 
the wellsprings to others. 

(From the talk of Wednesday, Parshas Bo, 3 Shevat, 
and Shabbos Parshas Bo, 6 Shevat, 5752

9. Sanhedrin 97b. 
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מוּ  סִיְּ וּכְבָר  ין"8  צִּ הַקִּ ל  כָּ לוּ  בָר "כָּ כְּ שֶׁ עָמִים,  ה-פְּ מָּ כַּ ר  בַּ דֻּ  .  .  .
אֵינָם  נֵי טְעָמִים שֶׁ מַן, וּמִפְּ בָר מִזְּ אוּלָה הָיְתָה צְרִיכָה לָבוֹא כְּ הַכֹּל, וְהַגְּ

אָה.  לָל וּכְלָל עֲדַיִן לֹא בָּ מוּבָנִים כְּ

כֶף  תֵּ לָבוֹא  אוּלָה  הַגְּ צְרִיכָה  עֵת,  כָּ נִים  ל-פָּ עַל-כָּ שֶׁ ה מוּבָן,  מִזֶּ
מַן הֲכִי נַעֲלֶה )"הֶעכְסטֶע צַיְיט"(  שׁ. וּבִלְשׁוֹן הָעוֹלָם: זֶהוּ הַזְּ ד מַמָּ וּמִיָּ

לֵמָה! ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ לַגְּ

לֵמוּת הָעִנְיָנִים  בָר שְׁ רָגוֹת "הֲכִי נַעֲלוֹת"( יֵשׁ כְּ רוּחָנִיּוּת )עַד לַדְּ בְּ
ל יְהוּדִי רוֹאִים  גְאוּלָה )רוּחָנִית(, הָעֵינַיִם הָרוּחָנִיּוּת שֶׁ לֵמוּת דִּ עַד לִשְׁ
ם  גַּ מִיּוֹת, שֶׁ שְׁ עֵת צָרִיךְ רַק לִפְתֹּחַ אֶת הָעֵינַיִם הַגַּ אוּלָה; כָּ בָר אֶת הַגְּ כְּ

ה. מַן הַזֶּ זְּ ר בַּ שָׂ גָלוּי לְעֵינֵי בָּ הִיא בְּ פִי שֶׁ אוּלָה כְּ הֵם יִרְאוּ אֶת הַגְּ

תוֹרָתוֹ  מּוּד בְּ הַלִּ ל עַל עַצְמוֹ שֶׁ ל אֶחָד יְקַבֵּ כָּ וּבְנוֹגֵעַ לְפֹעַל . . שֶׁ
טוּת וַהֲפָצַת  ְ שּׁ הִתְפַּ חְסַר בְּ נֶּ ם מַה שֶׁ א גַּ לִים וִימַלֵּ עַל הַהִלּוּלָא יַשְׁ ל בַּ שֶׁ
בַעַל הַהִלּוּלָא, הֵן עַל- בּוּר דְּ כֹחַ הַדִּ נִיעָה וְעִכּוּב בְּ גְלַל הַמְּ עְיָנוֹת בִּ הַמַּ

עְיָנוֹת חוּצָהּ לַאֲחֵרִים. הֲפָצַת הַמַּ דִבּוּר וְהֵן בַּ רָטִי בְּ יְדֵי לִמּוּדוֹ הַפְּ

8( סנהדרין צז, ב.



The Anouncment of the Redemption322

62 
Shevat 6-13, 5752 – January 11-18 1992

It is explained in the writings of the Ari”zal1 that the 
generation of the future Redemption is the reincarnation of the 
generation that went out of Egypt. Accordingly, the righteous 
women of our generation, in whose merit we will be redeemed, 
are the same righteous women in whose merit we left Egypt. 

Our generation, being the last of exile and the first of 
Redemption, for, in the words of my sainted father-in-law, 
all aspects of the Divine service have been completed and we 
stand ready to greet our righteous Moshiach, Merited that my 
sainted father-in-law, the leader of our generation, endeavored 
to affect and influence its women, in order to hasten the 
Redemption which comes in the merit of the righteous women 
of our generation. 

…There is a unique and essential lesson in regards to the 
concept of song, as exemplified by the song of Miryam and the 
song of Devorah: 

Just as in the exodus from Egypt “the righteous women of 
the generation were confident that G-d would perform miracles 
for them, and they brought tambourines out from Egypt”2 [to 
celebrate those miracles], so too in this final Redemption from 
exile, the righteous women of Israel must be confident, and 
certainly are confident, that immediately and imminently the 
true and complete Redemption is actually coming. [So strong 
is their conviction that] they begin immediately (in the last 

1. Introduction of Shaar HaGilgulim, Hakdamah 20. Likkutei Torah and Sefer 

HaLikkutim Shmos 3:4. 
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סב.
משיחות ש"פ בא, ו' שבט, וש"פ בשלח, שבת שירה, י"ג שבט תשנ"ב

לְגּוּל  גִּ הוּא  הָעֲתִידָה  אוּלָה  הַגְּ דּוֹר  שֶׁ הָאַרִיזַ"ל1  כִתְבֵי  בְּ מְבֹאָר 
דוֹרֵנוּ  בְּ דְקָנִיּוֹת שֶׁ ים הַצִּ שִׁ י-זֶה, הַנָּ צְרַיִם, וְעַל-פִּ צָא מִמִּ יָּ ל הַדּוֹר שֶׁ שֶׁ
צְרַיִם. זְכוּתָן יָצְאוּ מִמִּ בִּ דְקָנִיּוֹת שֶׁ ים הַצִּ שִׁ זְכוּתָן נִגְאָלִים, הֵן הֵן הַנָּ בִּ שֶׁ

הָרִאשׁוֹן  וְדוֹר  לוּת  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר  הוּא  זֶה  דּוֹרֵנוּ  שֶׁ וְכֵיוָן 
יא דּוֹרֵנוּ,  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדֻשּׁ דִבְרֵי כְּ אוּלָה, כְּ ל הַגְּ שֶׁ
יחַ  נֵי מָשִׁ לַת פְּ ל עִנְיְנֵי הָעֲבוֹדָה וְעוֹמְדִים מוּכָנִים לְקַבָּ לְמוּ כָּ בָר נִשְׁ כְּ שֶׁ
דּוֹרֵנוּ  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ ל  דֵּ תַּ הִשְׁ  – צִדְקֵנוּ 
אוּלָה  הַגְּ וּלְזָרֵז אֶת  דֵי לְמַהֵר  כְּ ים,  שִׁ הַנָּ יוֹתֵר עַל  בְּ יעַ  פִּ וּלְהַשְׁ לִפְעֹל 

דוֹרֵנוּ. בְּ ים צִדְקָנִיּוֹת שֶׁ ל נָשִׁ זְכוּתָן שֶׁ בִּ

שׁ  דְגָּ מֻּ ירָה – כַּ ִ נוֹגֵעַ לְעִנְיַן הַשּׁ רִית בְּ . . . וְהוֹרָאָה מְיֻחֶדֶת וְעִקָּ
בוֹרָה: ירַת דְּ ירַת מִרְיָם וְשִׁ שִׁ בְּ

דּוֹר  בַּ שֶׁ צִדְקָנִיּוֹת  הָיוּ  "מֻבְטָחוֹת  מִצְרַיִם  יצִיאַת  בִּ שֶׁ ם  שֵׁ כְּ
צְרִים"2,  ים מִמִּ פִּ ים וְהוֹצִיאוּ תֻּ ה לָהֶם נִסִּ רוּךְ-הוּא עוֹשֶׂ דוֹשׁ-בָּ הַקָּ שֶׁ
דְקָנִיּוֹת  הַצִּ רָאֵל  יִשְׂ י  שֵׁ נְּ שֶׁ הָאַחֲרוֹן,  זֶה  לוּת  מִגָּ הַגְאוּלָה  בְּ ם  גַּ ךְ  כָּ
שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ שֶׁ הֵן  מֻבְטָחוֹת  אי  וּבְוַדַּ מֻבְטָחוֹת  לִהְיוֹת  צְרִיכוֹת 
רִגְעֵי  )בְּ כֶף  תֵּ תְחִילוֹת  מַּ שֶׁ וְעַד  לֵמָה,  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ אָה  בָּ

1( שער הגלגולים הקדמה כ. לקוטי תורה וספר הליקוטים שמות ג, ד.

2( פרש"י שמות טו, כ.

2. Rashi’s commentary on Shemos 15:20. [Miriam comes from the Hebrew word 

“Mar” which means bitter.]
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moments of exile) to sing and dance with tambourines, for 
the coming of the true and complete Redemption! 

More specifically and practically: 

Along with the prayer, entreaty and supplication that 
G-d will actually bring the Redemption, imminently and 
immediately that is said with the feeling of pain and bitterness 
(“she was named Miryam because of the bitterness”3) over the 
length of the exile. which are expressed with the cry from the 
depths of the heart, “until when, until when, until when [will 
we remain in Exile]!”..., the righteous women are (also and 
essentially) imbued with the feeling of joy; a joy so great that it 
is expressed in song, because of the great tRutht that “Behold 
he (the king Moshiach) is coming”,4 and he has already come! 

(From the talk of Shabbos Parshas Bo, 6 Shevat, and Shabbos 
Parshas Beshallach, Shabbos Shirah, 13 Shevat, 5752) 

3. Shmos Rabba, beginning of chapter 26. Shir HaShirim Rabbah 2:11. [Miryam and 

meriRuth (bitterness) share the same root letters in Hebrew.] 

4. Shir HaShirim 2:8 and Shir HaShirim Rabba on the verse. 



בְּשׂוֹרַת הַגאְוּלהָ 325

אוּלָה  הַגְּ בּוֹא  עַל  חוֹלוֹת,  וּבִמְּ ים  וּבְתֻפִּ ירָה  ִ הַשּׁ בְּ הָאַחֲרוֹנִים(  לוּת  הַגָּ
לֵמָה! ְ ית וְהַשּׁ הָאֲמִתִּ

ה  רִישָׁ וְהַדְּ ה  שָׁ קָּ הַבַּ פִלָה,  הַתְּ עִם  יַחַד  בְּ יוֹתֵר:  וּבִפְרָטִיּוּת 
הִיא  שֶׁ שׁ,  מַמָּ ד  וּמִיָּ כֶף  תֵּ אוּלָה  הַגְּ בִיא אֶת  יָּ שֶׁ רוּךְ-הוּא  דוֹשׁ-בָּ מֵהַקָּ
רוּר"3( עַל אֲרִיכוּת  ם הַמֵּ ל צַעַר וּמְרִירוּת )"מִרְיָם עַל שֵׁ מִתּוֹךְ רֶגֶשׁ שֶׁ
רֶב וְלֵב עָמֹק "עַד מָתַי, עַד  טּוּי בּהַצְעָקָה מִקֶּ אָה לִידֵי בִּ בָּ לוּת, שֶׁ הַגָּ
מְחָה  מְחָה, וְשִׂ רֶגֶשׁ הַשִּׂ ר( בְּ ם וּבְעִקָּ מָתַי, עַד מָתַי"!... חֲדוּרוֹת הֵן )גַּ
ה  חוֹן ש"הִנֵּ טָּ ד גֹּדֶל הַבִּ ירָה, מִצַּ ִ הַשּׁ טּוּי בְּ אָה לִידֵי בִּ בָּ יוֹתֵר שֶׁ דוֹלָה בְּ גְּ

א! א"4, וּכְבָר בָּ יחַ( בָּ שִׁ לֶךְ הַמָּ זֶה )הַמֶּ

3( שמו"ר רפכ"ו. שהש"ר פ"ב, יא.

4( שה"ש ב, ח ובשהש"ר עה"פ.
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63 
Shevat 11-13, 5722 – January 16-18, 1992

In our generation, the tenth day of the eleventh month 
is the passing day of my sainted father-in-law, the leader of 
our generation. At that point he achieved an elevation, for “all 
his deeds and Torah and Divine service that he accomplished 
during his life”1 who rose to a higher level, in a manner of 
incomparable elevation. The essential perfection of this was 
completed on the eleventh day of the eleventh month of this 
year – the forty-second year (5710-5752[1950-1992]). 

The forty-second year is connected with the Divine Name 
of “Mem-Beis,”2 through which all aspects of elevation occur. 
All the elevations of the forty-two anniversaries of the day 
of passing have been completed, as well as all the elevations 
through our actions and Divine service of the past forty-two 
years (including the completion of the fortieth year3). These 
parallel the forty-two stages in the wilderness of the nations 
in our generation4 (the last generation of exile and the first 
generation of Redemption). And imminently and immediately 
we will actually enter the good and expansive land in the true 
and complete Redemption. 

...There is an additional and also essential lesson on the 
concept of Song5 when in regard to the Divine service of prayer 
(also described as hymn6, done in a manner of singing). As is 

1. Tanya, part 4, section 27 and its explanation that appears thereafter. 

2. [There are several Divine Names, each indicating a different aspect or manifestation 

of G-dliness. Many of these names also have alpha-numeric representations. Thus, the 

name “Mem-Beis” is numerically equivalent to 42, according to the numeric values of the 

Hebrew alphabet.] 

3. See Devarim 1:3. [Forty years is a time period after one can come to a full appreciation 
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סג.
משיחות יום ה' פ' בשלח, י"א שבט וש"פ בשלח, י"ג שבט, שבת שירה תשנ"ב

דוֹרֵנוּ זֶה הוּא יוֹם הַהִלּוּלָא  ר בְּ חֹדֶשׁ הָאֲחַד עָשָׂ בַּ ירִי  יוֹם הָעֲשִׂ
ית  נַעֲשֵׂ בּוֹ  שֶׁ דּוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ ל  שֶׁ
יו"1  חַיָּ יְמֵי  ל  כָּ עָבַד  ר  אֲשֶׁ וַעֲבוֹדָתוֹ  וְתוֹרָתוֹ  יו  מַעֲשָׂ ל  "כָּ דְּ ה  הָעֲלִיָּ
רִית  לֵמוּת הָעִקָּ ְ אֵין-עֲרֹךְ . . וְהַשּׁ בְּ א נַעֲלֵית יוֹתֵר, וְעַד לְעִלּוּי שֶׁ לְדַרְגָּ
נַת  נָה זוֹ – שְׁ שָׁ ר בְּ חֹדֶשׁ אֲחַד עָשָׂ ר בְּ ירִי וְהָאֲחַד עָשָׂ עֲשִׂ ית בָּ זֶה נַעֲשֵׂ בְּ
עַל יָדוֹ  ם מ"ב שֶׁ שׁוּרָה עִם שֵׁ קְּ יִם )תש"י-תשנ"ב(, שֶׁ תַּ עִים וּשְׁ הָאַרְבָּ
מ"ב  יְמֵי  ל הָעֲלִיּוֹת דְּ לְמוּ כָּ בָר נִשְׁ כְּ ל עִנְיְנֵי הָעֲלִיּוֹת – שֶׁ ים כָּ נַעֲשִׂ
נִים  ָ מ"ב הַשּׁ ינוּ וַעֲבוֹדָתֵינוּ בְּ עַל-יְדֵי מַעֲשֵׂ הַהִלּוּלָא, וְכָל הָעֲלִיּוֹת שֶׁ
דֻגְמַת מ"ב  הֵם בְּ נָה"2( שֶׁ עִים שָׁ אַרְבָּ "וַיְהִי בְּ לֵמוּת דְּ הוֹסָפָה עַל השְׁ )בְּ
לוּת וְדוֹר  ל הַגָּ דּוֹר זֶה )דּוֹר הָאַחֲרוֹן שֶׁ בְּ ים שֶׁ ר הָעַמִּ מִדְבַּ עוֹת בְּ סָּ הַמַּ
לְאֶרֶץ  נִיסָה  הַכְּ ית  נַעֲשֵׂ שׁ  מַמָּ ד  וּמִיָּ וְתֵכֶף  אוּלָה(,  הַגְּ ל  שֶׁ הָרִאשׁוֹן 

לֵמָה. ְ ית וְהַשּׁ אוּלָה הָאֲמִתִּ גְּ טוֹבָה וּרְחָבָה בַּ

נוֹגֵעַ  בְּ ירָה  ִ הַשּׁ עִנְיַן  בְּ רִית  עִקָּ ן  וְגַם-כֵּ נוֹסֶפֶת  וְהוֹרָאָה   .  .  .

1( תניא אגה"ק סז"ך וביאורה.

2( דברים א, ג.

3( ספרי ר"פ ואתחנן. ועוד.

and understanding of what he was taught by his teacher, thus forty years after the previous 

Rebbe’s passing, the spiritual accomplishments of that time come to be fully appreciated.]

4. [This is a reference to the forty-two stages of the journey of the Jewish people 

from Egypt to Israel, as recorded in the Torah. Since our generation – the generation of 

Redemption – is a reincarnation of the generation of the Exodus (see no. 62), the events of 

our time parallel those of the Exodus, including the stages of the journey.] 

5. [This is a reference to the Song of Sea, recorded in the Torah reading of Beshallach 

and included in the daily prayer service.] 

6. Sifrei, beginning of section Va’eschanan and other sources. 
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known, the Alter Rebbe used to pray out loud and with singing. 
Although song generally is connected with elevation from 
below to above, now there needs to be (after all the elevations 
are completed) the song from a position of attachment and 
inclusion in the Supernal. This serves as a preparation and 
introduction to the “new song” of the time to come7. 

This applies particularly to the prayer for the true and 
complete Redemption, specifically after the declaration of my 
sainted father-in-law, the leader of our generation, that “all the 
appointed times have passed”8, and all aspects of Divine service 
have been completed. Hence, in addition to the desire, longing 
and yearning for the Redemption (until now), there now must 
also be an essential feeling of joy, borne out of the realization 
that the Redemption is actually coming at this actual moment. 

(From the talk of Thursday, Parshas Beshallach, 11 Shevat, 
and Shabbos Parshas Beshallach, 13 Shevat, Shabbos Shirah, 5752) 

7. There are nine “songs” of praise to G-d for various miraculous events (such as the 

splitting of the red sea (in this Parsha) and the victory in the war with Sisra (read in this 

week’s Haftarah) recorded in the Tanach. Our sages teach that there will be a tenth song 

at the Redemption. The nine first songs are titled “Shirah” – song in feminine, while the 

song of the future redemption is titled “Shir” – in masculine. The explanation for this in 

Kabbalah and Chassidus, as mentioned inside, is that song in general is an expression of 

the lower longing to the higher, it is thus called “Shirah” in feminine which is considered 

the recipient who is lower than the giver. The song of the Redemption is in masculine, for 

at the Redemption the advantage of the recipient over the giver will be revealed as written 

in Yirmiyahu’s prophecy of Redemption (31:21) “G-d has created something new in the 

world – that the woman will court the man”. Thus this song does not represent longing of 

the lower for the higher, rather it represents cleaving and inclusion in the supernal.

8. Sanhedrin 97b. 
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ל  שֶׁ אֹפֶן  בְּ ירָה((  )שִׁ ה3  רִנָּ לָשׁוֹן  בְּ ם  גַּ קְרֵאת  נִּ )שֶׁ ה  פִלָּ הַתְּ לַעֲבוֹדַת 
נּוֹסָף עַל  ירָה( - שֶׁ קוֹל וְשִׁ ל בְּ לֵּ קֵן הָיָה מִתְפַּ ינוּ הַזָּ רֲבֵּ דוּעַ שֶׁ יָּ ירָה )כַּ שִׁ
ו  עַכְשָׁ לִהְיוֹת  צָרִיךְ  ה לְמַעְלָה,  מַטָּ מִלְּ ה  שׁוּרָה עִם הָעֲלִיָּ הַקְּ ירָה  ִ הַשּׁ
לְלוּת  וְהַהִתְכַּ בֵקוּת  הַדְּ ד  צַּ מִּ שֶׁ ירָה  ִ הַשּׁ הָעֲלִיּוֹת(  ל  כָּ מַר  גְּ )לְאַחֲרֵי 

לְעָתִיד לָבוֹא. יר חָדָשׁ" דִּ הֲכָנָה וְהַתְחָלָה לַ"שִׁ הָעֶלְיוֹן, כַּ בְּ

לֵימָה  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ עַל  פִלָה  לְהַתְּ נוֹגֵעַ  בְּ וּבִמְיֻחָד 
ל עִנְיְנֵי הָעֲבוֹדָה,  לְמוּ כָּ ין"4, וְנִשְׁ צִּ ל הַקִּ לוּ כָּ בָר "כָּ כְּ )וּבִפְרָט לְאַחֲרֵי שֶׁ
נּוֹסָף עַל  יא דּוֹרֵנוּ( - שֶׁ ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדֻשּׁ דִבְרֵי כְּ כְּ
צָרִיךְ- ה(,  עַתָּ )עַד  לְהַגְאוּלָה  עְגּוּעִים  וְהַגַּ שׁוּקָה  וְהַתְּ הַכֹּסֶף  רֶגֶשׁ 

פֹעַל  אָה בְּ אוּלָה בָּ הַגְּ ה שֶׁ מְחָה מִזֶּ ר רֶגֶשׁ הַשִּׂ ם וּבְעִקָּ ו גַּ לִהְיוֹת עַכְשָׁ
שׁ. רֶגַע זֶה מַמָּ שׁ בְּ מַמָּ

4( סנהדרין צז, ב.
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64 
Shevat 20, 5752 – January 25, 1992

At this time, as we stand immediately preceding the true 
and complete Redemption... as mentioned frequently of late, 
that already all conditions have been met and now there only 
has to be the Redemption in actuality. 

 *  *  *
It has been mentioned many times that a possible 

acronym of “MiYaD”1 is Moshe, Yisroel (the name of the 
Ba’al Shem Tov) and Dovid, the king Moshiach. This means 
that the first generation, that of the giving of the Torah (the 
generation of Moshe) is bound up with the last generation 
(that of the Redemption through David, the king Moshiach) 
by means of the revelation of Chassidus from the Baal Shem 
Tov and our Rebbeim and leaders who succeeded him. Thus 
when your wellsprings overflow, “the master will come,” the 
king Moshiach.2 

One might say that, according to the meaning of the word 
“MiYaD” (immediately), the three letters are not connected 
with three different times (Moshe in his generation, Yisroel 
the Baal Shem Tov in his generation and Dovid the king 
Moshiach in his generation). Rather they all come together, 
actually simultaneous (“MiYaD” means immediately) in every 
generation and at all times. That the word “MiYaD” is also the 
acronym for “Moshe, Yehoshua, Doram [their generation]” all 
three in the same generation, alludes to this as well. 

1. [The Hebrew word “miyad” means immediately. It consists of three letters: Mem, 

Yud and Dalet.] 
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סד.
תרגום משיחות ש"פ יתרו, כ"ף שבט תשנ"ב

ית  הָאֲמִתִּ אוּלָה  הַגְּ לִפְנֵי  ד  מִיָּ סָמוּךְ  עָמְדֵנוּ  בְּ זֶה,  נוּ  זְמַנֵּ בִּ
בָר הַכֹּל וְכָעֵת צְרִיכָה  מוּ כְּ יְּ סִּ עָמִים שֶׁ ה-פְּ מָּ ר כַּ דֻבָּ מְּ כַּ לֵימָה . .  ְ וְהַשּׁ

פֹעַל. אוּלָה בְּ רַק לִהְיוֹת הַגְּ

* * *
ל  שֶׁ ר  אֶפְשָׁ דֶרֶךְ  בְּ בוֹת  י-תֵּ הָרָאשֵׁ עָמִים  ה-פְּ מָּ כַּ ר  דֻבָּ מְּ כַּ  
יחָא,  מְשִׁ א  מַלְכָּ וִד  דָּ ם-טוֹב(,  עַל-שֵׁ )הַבַּ רָאֵל  יִשְׂ ה,  שֶׁ מֹ  – ד"  "מִיָּ
הַדּוֹר  עִם  ר  ֵ מִתְקַשּׁ ה(  מֹשֶׁ )דּוֹר  ן-תּוֹרָה  מַתַּ דְּ הָרִאשׁוֹן  הַדּוֹר  שֶׁ הַיְנוּ 
לּוּי  גִּ עַל-יְדֵי  יחָא(,  מְשִׁ א  מַלְכָּ וִד  דָּ עַל-יְדֵי  הַגְאוּלָה  )דְּ הָאַחֲרוֹן 
מְקוֹמוֹ,  אֵי  מְמַלְּ יאֵינוּ  נְשִׂ וְרַבּוֹתֵינוּ  ם-טוֹב  עַל-שֵׁ הַבַּ דְּ הַחֲסִידוּת 

יחָא1. א מְשִׁ א מַלְכָּ פוּצוּ מַעֲיָנוֹתֶיךָ חוּצָה "אָתֵי מַר" דָּ יָּ ר לִכְשֶׁ אֲשֶׁ

ג'  שֶׁ לוֹמַר  צָרִיךְ  ד",  "מִיָּ בַת  תֵּ לְתֹכֶן  הֶתְאֵם  בְּ שֶׁ לוֹמַר,  וְיֵשׁ 
רָאֵל  יִשְׂ דוֹרוֹ,  בְּ ה  )מֹשֶׁ שׁוֹנִים  ים  זְמַנִּ ג'  עִם  לֹא  קְשׁוּרִים  הָאוֹתִיּוֹת 
אִים  בָּ א  אֶלָּ דוֹרוֹ(,  בְּ יחָא  מְשִׁ א  מַלְכָּ וְדָוִד  דוֹרוֹ,  בְּ ם-טוֹב  עַל-שֵׁ הַבַּ
וּזְמַן.  זְמַן  וּבְכָל  וְדוֹר  דּוֹר  כָל  בְּ ד"(  )"מִיָּ שׁ  מַמָּ סְמִיכוּת  בִּ יַחַד  ם  לָּ כֻּ
עַ,  יְהוֹשֻׁ ה,  שֶׁ "מֹ בוֹת  י-תֵּ רָאשֵׁ ם  גַּ הוּא  ד"  "מִיָּ שֶׁ זֶה  בְּ ם  גַּ ז  מְרֻמָּ כַּ

דוֹר אֶחָד.  ם הָיוּ בְּ תָּ לָשְׁ ְ שּׁ דּוֹרָם", שֶׁ

1( אגה"ק הידועה דהבעש"ט – כש"ט בתחלתו. ובכ"מ.

2. The well known holy letter of the Baal Shem Tov – appears at the beginning of Keser 

Shem Tov and in several places. 
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One can also apply this to our generation. For in this same 
generation one has the revelation of all three: Mem (the first 
letter of Moshiach3), Yud (the first letter of both names of my 
sainted father-in-law) and Daled (Doram). Combining [Mem] 
the Moshe of our generation (my sainted father-in-law, the 
leader of our generation) with the concept of [Yud] ten (tenth 
of Shevat), which also includes his revelation of the Chassidus 
(the wellsprings of the Baal Shem Tov), one has as well the 
revelation of the aspect of eleven, “the first Redeemer is the 
final Redeemer,”4 David King Moshiach. 

(From the talk of Shabbos Parshas Yisro, 20 Shevat, 5752) 

3. It should be noted that “Menachem is his name” (Sanhedrin 98b). 

4. See Shmos Rabba Chapter 2:4, 2:6. Zohar, vol. 1 253a. Sha’ar HaPesukim, on 

Parshas Vayechi. Torah Or on Mishpatim 75b. 
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לּוּי  הַגִּ נוֹ  יֶשְׁ הַדּוֹר  אוֹתוֹ  בְּ שֶׁ זֶה –  לְדוֹרֵנוּ  נוֹגֵעַ  בְּ לוֹמַר  יֵשׁ  וְכֵן 
ב'  דְּ בוֹת  י-תֵּ )רָאשֵׁ י'  יח2ַ(,  מָשִׁ בוֹת  י-תֵּ )רָאשֵׁ מ'   – ם  תָּ לָשְׁ שְׁ דִּ
יַחַד עִם  )דּוֹרָם(;  וְד'  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר(  ַ כְבוֹד-קְדֻשּׁ דִּ מוֹתָיו  שְׁ
דּוֹרֵנוּ(,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ )כְּ דוֹרֵנוּ  בְּ שֶׁ ה  מֹשֶׁ
הַחֲסִידוּת  תוֹרַת  דְּ לּוּי  הַגִּ ם  גַּ כּוֹלֵל  בָט(,  שְׁ בִּ ירִי  )עֲשִׂ ר  עֶשֶׂ חִינַת  בְּ
אֲחַד  בְחִינַת  דִּ לּוּי  הַגִּ ם  גַּ נוֹ  יֶשְׁ יָדוֹ,  עַל  ם-טוֹב(  עַל-שֵׁ הַבַּ )מַעְיָנוֹת 

יחָא. א מְשִׁ וִד מַלְכָּ ר, "גּוֹאֵל רִאשׁוֹן הוּא גּוֹאֵל אַחֲרוֹן"3, דָּ עָשָׂ

מוֹ )סנהדרין צח, ב(. נַחֵם שְׁ מְּ 2( לְהָעִיר שֶׁ

3( ראה שמו"ר פ"ב, ד. שם, ו. זח"א רנג, א. ש' הפסוקים פ' ויחי. תו"א משפטים עה, ב.
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65 
Shevat 20-22, 5772 – January 25-27, 1992

Shevat 22, is the Yahrtzeit of the previous Rebbe’s daughter and 

the Rebbe’s wife, Rebbetzin Chaya Mushka OBM in 5748-1988. In 

this Talk, four years later, the Rebbe reveals that this day was a 

landmark in his and his father-in-law’s leadership which is divided 

to three stages comprising and culminating the Divine service of 

the Jewish people all through history until the Redemption, which 

consists of: a) preparing the world to receive the Divine revelation, 

b) drawing down that revelation, and c) connecting both, thus 

bringing the Redemption from potential into actuality.

Our generation is the last generation of exile and the first 
generation of the Redemption. As my sainted father-in-law, 
whose hilulah we commemorated [on the tenth of Shevat], 
announced and publicized many times, all requirements 
have already been completed and all that is necessary is to 
actually greet our righteous Moshiach. Obviously then, if in the 
meantime there was a physical passing, as was the case on the 
twenty-second of Shevat four years ago (5748 [-1988])1, this is 
surely only to bring the only elevation that still remains – the 
elevation of the true and immediate Redemption. 

…The amazing innovation and advantage of this 
generation – the last generation of exile and the first generation 
of Redemption – has been mentioned frequently, that it 
completes and concludes “our work and our Divine service”2 
of the Jews of all previous generations. It completes the last 
purification of exile, as expressed by my sainted father-in-law,3 
“polishing the buttons.” Our Divine service consists of bringing 
the Redemption into reality, for this generation and for all 
generations preceding it! This means, that this generation 
concludes the work and Divine service of all preceding 
generations of Jews. 
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סה.
משיחות ש"פ יתרו, כ"ף שבט, וליל ויום ב' פ' משפטים, כ"ב שבט תשנ"ב

אוּלָה  לוּת וְהַדּוֹר הָרִאשׁוֹן לַגְּ ל הַגָּ דּוֹרֵנוּ זֶה הוּא הַדּוֹר הָאַחֲרוֹן שֶׁ
הִכְרִיז  הַהִלּוּלָא  עַל  בַּ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  ַ בוֹד-קְדֻשּׁ כְּ שֶׁ פִי  כְּ  –
ל  לְקַבֵּ רַק  צְרִיכִים  ו  וְעַכְשָׁ הַכֹּל  מוּ  סִיְּ בָר  כְּ שֶׁ עָמִים,  ה-פְּ מָּ כַּ וְהוֹדִיעַ 
ינְתַיִם הָיָה  בֵּ אִם  מֵילָא מוּבָן, שֶׁ בְּ שׁ –  פֹעַל מַמָּ בְּ יחַ צִדְקֵנוּ  אֶת מָשִׁ
זֶה  לִפְנֵי  נִים  שָׁ ע  אַרְבַּ בָט  שְׁ כ"ב  בְּ הָיָה  שֶׁ פִי  כְּ קוּת,  לְּ הִסְתַּ ל  שֶׁ עִנְיָן 
חִידָה  ה הַיְּ כְדֵי לִפְעֹל אֶת הָעֲלִיָּ נַת ה'תשמ"ח(, הֲרֵי-זֶה אַךְ וְרַק בִּ )שְׁ

לֵמָה. ְ ית וְהַשּׁ הַגְאוּלָה הָאֲמִתִּ נּוֹתְרָה – הַעֲלִיָה דְּ שֶׁ

ל דּוֹרֵנוּ – הַדּוֹר  פְלָא שֶׁ הַחִדּוּשׁ וְהָעִלּוּי הַנִּ עָמִים שֶׁ ר רִבּוּי פְּ בַּ דֻּ
ר-לְעֵיל ס"ב( –  נִזְכָּ אוּלָה )כְּ לוּת וְהַדּוֹר הָרִאשׁוֹן לַגְּ ל הַגָּ הָאַחֲרוֹן שֶׁ
ינוּ  "מַעֲשֵׂ מָר  וְסִיּוּם דְּ טֶעלְט מִיט פָאר"( הַגְּ ף )"עֶר שְׁ קֵּ הוּא מְשַׁ שֶׁ
ם  פְנֵי זֶה, לְסַיֵּ לִּ ל הַדוֹרוֹת שֶׁ ךְ כָּ מֶשֶׁ רָאֵל בְּ נֵי-יִשְׂ ל בְּ וַעֲבוֹדָתֵינוּ"1 שֶׁ
ת מוֹרִי-וְחָמִי  ַ בוֹד-קְדֻשּׁ כְּ וּבִלְשׁוֹן  לוּת,  גָּ בַּ הָאַחֲרוֹנִים  רוּרִים  הַבֵּ אֶת 
לֶעך"(;  קְנֶעפְּ דִי  )"צוּפּוּצְן  פְתּוֹרִים"  הַכַּ אֶת  "לְצַחְצֵחַ   – אַדְמוֹ"ר2 
ל  פֹעַל עֲבוּר דּוֹרֵנוּ וַעֲבוּר כָּ אוּלָה בְּ הֲבָאַת הַגְּ את בַּ טֵּ עֲבוֹדָתֵינוּ מִתְבַּ
ינוּ  מִים אֶת מַעֲשֵׂ דוֹר זֶה מְסַיְּ בְּ פְנֵי זֶה! זֹאת אוֹמֶרֶת, שֶׁ לִּ הַדוֹרוֹת שֶׁ

ל הַדּוֹרוֹת. ךְ כָּ מֶשֶׁ רָאֵל בְּ נֵי-יִשְׂ ל בְּ וַעֲבוֹדָתֵינוּ שֶׁ

1( תניא רפל"ז.

2( שיחת שמח"ת תרפ"ט.

1. [Passing of the Rebbetzin Chaya Mushka.] 

2. Tanya, beginning of chapter 37. 

3. Talk of Simchas Torah, 5689. 
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…The generation of the leader of our generation in itself 
comprises several stages and periods. In general, there are 
three stages [expressed in three dates]: 1) the tenth day of the 
eleventh month (10th of Shevat, 5710 [-1950]), the conclusion 
of the period of my sainted father-in-law’s Divine service 
during his life in this world; 2) the day after – the eleventh 
day of the eleventh month4 (the first complete day after his 
passing), particularly commencing with the eleventh year (5711 
[-1951])4, when the progression and innovation of a new period 
began, and “the lights were hung” of the seventh generation 
from the Alter Rebbe (or the ninth generation from the Baal 
Shem Tov); 3) the period after the passing of the daughter of 
my sainted father-in-law on the twenty-second of the eleventh 
month (22 Shevat 5748 [-1988]). 

…The tenth day of the eleventh month is connected 
with and completes the Divine service of purifying the last 
“remnants” of exile, “polishing the buttons.” 

…The day afterwards, the eleventh day of the eleventh 
month, signifies that in addition to and after the Divine service 
of the tenth day of the eleventh month, one has achieved and 
been elevated (according to the principle, “only elevate in 
holiness”5) to the revelation of the eleventh (day) as well. 

…One comes afterward to yet a higher level. After the Divine 
service of all the purifications has already been completed, 
and we have already also “polished the buttons,” etc., we need 

4. See Sefer HaSichos, 5750, vol. 1, p. 255, note 99. [The first full day of the Rebbe’s 

leadership was on the eleventh day of Shevat (which is the eleventh month in the Jewish 

calendar when counting since Pesach), for the previous Rebbe Passed away on the 

morning of the tenth of Shevat. The Rebbe officially accepted the leadership of Lubavitch 

(by saying a Mamar – a Chasidic discourse for the first time) only a year later – on 5711, at 

the Farbrengen on the night concluding the tenth day of Shevat, which for many purposes 
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לָבִים וּתְקוּפוֹת,  ה שְׁ מָּ נָם כַּ יא דּוֹרֵנוּ גּוּפָא יֶשְׁ ל נְשִׂ דוֹרוֹ שֶׁ . . . בְּ
ר  עָשָׂ אַחַד  לְחֹדֶשׁ  ירִי  עֲשִׂ יוֹם  )א(  לָבִים:  שְׁ ה  לוֹשָׁ שְׁ  – וּבִכְלָלוּת 
ת  ַ בוֹד-קְדֻשּׁ ל עֲבוֹדַת כְּ קוּפָה שֶׁ בָט ת"ש יוּ"ד( – סִיּוּם הַתְּ )יוּ"ד שְׁ
עָלְמָא דֵין. )ב( הַיּוֹם  ים חִיּוּתוֹ בְּ חַיִּ יא דּוֹרֵנוּ בְּ מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ
לֵם הָרִאשׁוֹן  ָ ר )הַיּוֹם הַשּׁ ר לְחֹדֶשׁ אַחַד עָשָׂ לְמָחֳרָתוֹ – יוֹם אַחַד עָשָׂ
 – )תשי"א(3  ר  עָשָׂ י  תֵּ עַשְׁ נַת  שְׁ בִּ וּבִמְיֻחָד  קוּת(,  לְּ הַהִסְתַּ לְאַחֲרֵי 
אוֹרוֹת"  ה וְ"נִתְלוּ הַמְּ קוּפָה חֲדָשָׁ ל תְּ ךְ וְהַחִדּוּשׁ שֶׁ הִתְחִיל הַהֶמְשֵׁ שֶׁ כְּ
ם- עַל-שֵׁ יעִי מֵהַבַּ שִׁ קֵן  )אוֹ הַדּוֹר הַתְּ בִיעִי מֵאַדְמוֹ"ר הזָּ ְ ל הַדּוֹר הַשּׁ שֶׁ
ת מוֹרִי- ַ בוֹד-קְדֻשּׁ ל כְּ תּוֹ שֶׁ קוּת בִּ לְּ קוּפָה לְאַחַר הִסְתַּ טוֹב(. )ג( הַתְּ

בָט תשמ"ח(. ר )כ"ב שְׁ יוֹם כ"ב לְחֹדֶשׁ אַחַד עָשָׂ וְחָמִי אַדְמוֹ"ר בְּ

וּגְמַר  סִיּוּם  עַל  קָאֵי  ר  עָשָׂ הָאַחַד  חֹדֶשׁ  בְּ ירִי  הָעֲשִׂ יוֹם   .  .  .
לוּת, "לְצַחְצֵחַ אֶת  ל הַגָּ ירַיִם" הָאַחֲרוֹנִים שֶׁ רוּר הַ"שִׁ ל בֵּ הָעֲבוֹדָה שֶׁ

פְתּוֹרִים". הַכַּ

ן  ר – מְצַיֵּ ר לְחֹדֶשׁ אַחַד עָשָׂ . . . הַיּוֹם לְמָחֳרָתוֹ – יוֹם אַחַד עָשָׂ
יגִים  מַשִּׂ ר,  עָשָׂ אַחַד  חֹדֶשׁ  בְּ ירִי  עֲשִׂ יוֹם  דְּ הָעֲבוֹדָה  וּלְאַחֲרֵי  נּוֹסָף  שֶׁ
)יוֹם(  לְהַגִילוּי  ם  גַּ קֹּדֶשׁ"4(  בַּ "מַעֲלִין  דְּ לָל  הַכְּ י  )עַל-פִּ ים  וּמִתְעַלִּ

ר. אַחַד עָשָׂ דְּ

בוֹהָה עוֹד יוֹתֵר –  א גְּ ךְ לְדַרְגָּ יעִים אַחַר-כָּ . . . וּבְזֶה גּוּפָא מַגִּ
בָר "צִחְצְחוּ  רוּרִים, וְאַף כְּ ל הַבֵּ בָר לְאַחֲרֵי סִיּוּם עֲבוֹדַת כָּ אוֹחֲזִים כְּ שֶׁ

3( ראה סה"ש תש"נ ח"א ע' 255 הערה 99.

4( ברכות כח, א. וש"נ.

in Jewish law is already considered the next day thus it can be said the second period 

began on the eleventh day of the eleventh month on the eleventh year.]

5. Brochos 28a. See cross references there. 
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only stand ready to receive our righteous Moshiach. This is 
the perfection of eleven (completely incomparable to ten)... as 
alluded to in twenty second of Shevat – eleven doubled. 

…After the 22nd of Shevat (the day of passing of his 
daughter), the last stage in preparing the world (as a dwelling 
place for G-d here below) for the Redemption has been 
accomplished. The completion of this matter comes through 
and in the merit of the Jewish women. 

Therefore, the lesson for the wives and daughters of Israel 
in general, and in particular for the shluchos [emissaries], may 
they live and be well, of my sainted father-in-law, the leader 
of our generation, who have gathered from all corners of the 
world for the “International Convention of Shluchos”: At this 
time, the last moments before the Redemption, one must 
raise one’s own awareness and that of all the Jewish women 
concerning the great merit of theirs to actually bring the true 
and complete Redemption, imminently and immediately. This 
comes “in the merit of the righteous women of the generation,”6 
as mentioned above. 

(From the talk of Shabbos Parshas Yisro, 20 Shevat, 
and Sunday night and Monday, 22 Shevat, 5752) 

6. Yalkut Shimoni on Ruth, remez 606 at the end, (from Midrash Zuta on Ruth). 
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יחַ  מָשִׁ לַת  לְקַבָּ מוּכָנִים  לִהְיוֹת  רַק  וּצְרִיכִים  וְכוּ',  פְתּוֹרִים"  הַכַּ אֶת 
 .  . ר(  לְעֶשֶׂ עֵרֶךְ  בְּ לֹּא  שֶׁ )לְגַמְרֵי  ר  עָשָׂ אַחַד  דְּ לֵמוּת  ְ הַשּׁ  – צִדְקֵנוּ 

כִפְלַיִים. ר בְּ בָט . . אַחַד עָשָׂ כ"ב שְׁ ז בְּ מְרֻמָּ כַּ

לָב  ָ תּוֹ( נִפְעַל הַשּׁ ל בִּ קוּתָהּ שֶׁ לְּ בָט )יוֹם הִסְתַּ . . . אַחֲרֵי כ"ב שְׁ
י  תַחְתּוֹנִים( לְהַגְאוּלָה, כִּ רֵךְ בְּ דִירָה לוֹ יִתְבָּ הֲכָנַת הָעוֹלָם )כְּ הָאַחֲרוֹן בַּ

רָאֵל. י וּבְנוֹת יִשְׂ כַר נְשֵׁ ה עַל-יְדֵי וּבִשְׂ לֵמוּת עִנְיָן זֶה נַעֲשָׂ שְׁ

 – וּבִמְיֻחָד  כְלָל,  בִּ רָאֵל  יִשְׂ וּבְנוֹת  י  לִנְשֵׁ מּוּד  הַלִּ נוֹ  יֶשְׁ ה  מִזֶּ
יא דּוֹרֵנוּ  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ כְבוֹד-קְדֻשּׁ חְיֶינָה דִּ לוּחוֹת תִּ לְהַשְׁ
לוּחוֹת הָעוֹלָמִי"   ְ נּוּס הַשּׁ הַ"כִּ בֵל בְּ ל קַצְוֵי תֵּ ו מִכָּ אן יַחְדָּ פוּ כָּ הִתְאַסְּ – שֶׁ
עַצְמָן  אוּלָה – לְהִתְעוֹרֵר בְּ נוּ זֶה, הָרְגָעִים הָאַחֲרוֹנִים לִפְנֵי הַגְּ זְמַנֵּ . . בִּ
י וּבְנוֹת  נְשֵׁ כוּת דִּ רָאֵל  אוֹדוֹת גֹּדֶל הַזְּ י וּבְנוֹת יִשְׂ ל נְשֵׁ וּלְעוֹרֵר אֶת כָּ
שׁ,  מַמָּ ד  וּמִיַּ כֶף  תֵּ לֵימָה  ְ וְהַשּׁ ית  הָאֲמִתִּ אוּלָה  הַגְּ לַהֲבָאַת  רָאֵל  יִשְׂ

ר-לְעֵיל. נִזְכָּ דוֹר", כַּ שׁ בַּ יֵּ ים צִדְקָנִיּוֹת שֶׁ כַר נָשִׁ שְׂ אָה "בִּ בָּ שֶׁ

5( יל"ש רות רמז תרו בסופו )ממדרש זוטא רות(.
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66 
Shevat 27, 5752 – February 1, 1992

Wars and bloodshed between nations over territorial and 
monetary disputes was a common scene all through history. During 

and following World War I the recognition that much more can be 

achieved through peaceful negotiation and cooperation then with 

war and bloodshed began to sink in to public opinion. Thus was 

born “the league of nations”, which (during and after World War II) 

reappeared as the “United Nations" based in New York City.

These efforts of the nations reached a peak in the beginning of 

1992:

Following the fall of communism and consequently the end of the 

Cold war in mid 1989, which removed the threat of a nuclear war, 

G-d forbid, the interest of the leading superpowers – Russia and 

the US – in owning nuclear weapons of mass destruction dwindled 

down. This was the background that led to the UN Security Council 

summit on Friday, January 31 1992 and on the following day in 

which the leaders of these two superpowers, President George Bush 

of the US, and President Boris Yeltzin of Russia met in order to pass 

resolutions on minimizing their nuclear programs and redirecting 

these funds towards charitable and educational programs.

President Bush announced these plans at the state of the union 

address in congress on Wednesday of that week and received 

congressional approval for it.

This positive movement was parallel to an increase in the 

dissemination of Judaism and Chassidus by the Chabad Rebbeim 

throughout the generations. Thus, the Rebbe concluded in his 

Farbrengen on that Shabbos that these efforts towards world peace 

are a taste and a beginning of the world peace we will enjoy at the 

imminent Redemption.

In regard to recent events: 

First of all, it occurred that on the eve of this Shabbos, 
the heads of the great and important countries of the world, 
and at their head the leaders of the two largest superpowers, 
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סו.
משיחות ש"פ משפטים, ז"ך שבט, מבה"ח אדר א' תשנ"ב

ה: יָמִים אֵלֶּ אוֹרָעוֹת דְּ נוֹגֵעַ לְהַמְּ בְּ

פוּ  בּוֹ הִתְאַסְּ ת זֶה, שֶׁ בָּ עֶרֶב שַׁ אֵרַע בְּ אֹרָע שֶׁ לְכָל לְרֹאשׁ – הַמְּ
ם  וּבְראֹשָׁ עוֹלָם,  בָּ וַחֲשׁוּבוֹת  דוֹלוֹת  גְּ מְדִינוֹת  י  רָאשֵׁ ו  יַחְדָּ סוּ  נְּ וְהִתְכַּ
קוּפָה  תְּ עַל  וְהִכְרִיזוּ  וְהֶחְלִיטוּ  דוֹלוֹת,  הַגְּ עֲצָמוֹת  הַמַּ י  תֵּ שְׁ יאי  נְשִׂ
ין  בֵּ מִלְחָמוֹת  ל  שֶׁ ב  מַצָּ טּוּל  בִּ  – הָעוֹלָם  מְדִינוֹת  יַחֲסֵי  בְּ ה  חֲדָשָׁ
לוֹם  ק, וְעַד לְשָׁ לֵי נֶשֶׁ צִמְצוּם וּבִטּוּל כְּ ם בְּ א גַּ טֵּ תְבַּ יִּ מְדִינוֹת הָעוֹלָם, שֶׁ
לְטוֹבַת  הָעוֹלָם  מְדִינוֹת  ין  בֵּ הֲדָדִית  וְעֶזְרָה  ה  עֻלָּ פְּ תּוּף  שִׁ וְאַחְדוּת, 

הּ. לָּ הָאֱנוֹשׁוּת כֻּ

יא מְדִינָה  ל נְשִׂ רָטִית( נְאוּמו שֶׁ חָה פְּ גָּ הַשְׁ וְקָדַם לִמְאֹרָע זֶה )בְּ
עֶרֶב  הַתְחָלַת  א"1,  תָּ בַּ שַׁ הָרְבִיעִי, "קַמֵי  לְיוֹם  אוֹר  )בְּ הּ  לָּ כֻּ ה  לָאֻמָּ זוֹ 

convened together. They resolved and announced a new era 
in the relationship between the countries of the world. The 
status of war between the nations of the world was nullified, 
to be expressed in a reduction and elimination of weapons 
of destruction until there is peace and unity, a working 
partnership and strong cooperation between nations for the 
good of all mankind. 

(By Divine Providence,) prior to this event was the 
address the President of this country to he entire nation (on 
Wednesday, the when begin the “preparations for Shabbos,”1 

1( פסחים קו, סע"א.

1. Pesachim 106, end of side a. 
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which is in turn the beginning of the eve of this Shabbos) that 
he would announce and publicize a reduction and elimination 
of weapons of destruction, utilizing the money that was not 
spent to procure weapons to expand economic programs that 
provide for the citizenry. The announcement was confirmed by 
Congress, wherein the laws of the country are established and 
which have the force of law according to Torah (“the law of the 
government is law”2) 

One has to consider the lesson as well as the details of 
the event – its place and time, including its connection to the 
contents of the time in the Torah, i.e. the Parsha of the week, 
as will be explained. 

The lesson from this event is a general and fundamental 
aspect of the Divine service of the Jewish people (“our work 
and Divine service while in exile”3) – to bring the coming of 
Moshiach:”4 

One of the promises of the true and final Redemption 
through our righteous Moshiach is connected to the conduct 
of the nations of the world: “they shall beat their swords into 
plowshares and spears into pruning hooks; nation shall not 
lift up sword against nation, neither shall they learn war any 
more.”5 

Furthermore, this will occur through the activity of our 

2. Gittin 10b. See there for cross-references. 

3. Tanya, beginning of chapter 37. 

4. The expression of our Sages,– in the Mishnah  at the end of the first chapter of 

Brachos. 

5. Yeshayahu 2:4. Micha 4:3. 
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לֵי  כְּ וּבִטּוּל  צִמְצוּם  בְּ עוּלוֹתָיו  פְּ עַל  וְהִכְרִיז  הוֹדִיעַ  בּוֹ  שֶׁ זֶה(,  ת  בָּ שַׁ
דֵי לְהוֹסִיף  ק( כְּ לִי נֶשֶׁ ת כְּ תְנוּ לִרְכִישַׁ לֹּא יִנָּ סָפִים )שֶׁ ק, וְנִצּוּל הַכְּ נֶשֶׁ
ית  רָה עַל-יְדֵי "בֵּ אוּשְׁ דִינָה – הַכְרָזָה שֶׁ נֵי הַמְּ ל בְּ לָה שֶׁ לְכָּ עִנְיָנֵי הַכַּ בְּ
י תּוֹרָה  שׁ לָהֶם תֹּקֶף עַל-פִּ יֵּ דִינָה שֶׁ י הַמְּ עִים חֻקֵּ בּוֹ נִקְבָּ בְחָרִים", שֶׁ הַנִּ

ינָא"2(. מַלְכוּתָא דִּ ינָא דְּ )"דִּ

פְרָטֵי  בִּ וְגַם  זֶה,  אֹרָע  מִמְּ וְהַהוֹרָאָה  הַלִימוּד  בְּ לְהִתְבּוֹנֵן  וְיֵשׁ 
מַן  ל הַזְּ כוּתו לְתּוֹכְנוֹ שֶׁ יָּ הַמְאוֹרָע – מְקוֹמוֹ וּזְמַנּוֹ, כּוֹלֵל שַׁ הָעִנְיָנִים דְּ

ן. דִלְקַמָּ בוּעַ, כְּ ָ ת הַשּׁ פָרָשַׁ תּוֹרָה, בְּ בַּ

עֲבוֹדָתָם  רִי בַּ לָלִי וְעִקָּ עִנְיָן כְּ אֹרָע זֶה הוּא בְּ מּוּד וְהַהוֹרָאָה מִמְּ הַלִּ
 – לוּת"3(  הַגָּ ךְ  מֶשֶׁ זְמַן  ל  כָּ וֲעַבוֹדָתֵינוּ  ינוּ  )"מַעֲשֵׂ רָאֵל  נֵי-יִשְׂ בְּ ל  שֶׁ

יחַ"4: שִׁ "לְהָבִיא לִימוֹת הַמָּ

יחַ  מָשִׁ עַל-יְדֵי  לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ הַגְאוּלָה  דְּ מֵהַיִעוּדִים 
ים  תוּ חַרְבוֹתָם לְאִתִּ כוּת לְהַנְהָגַת אֻמּוֹת הָעוֹלָם – "וְכִתְּ יָּ שַׁ צִדְקֵנוּ בְּ
עוֹד  יִלְמְדוּ  וְלֹא  חֶרֶב  גּוֹי  אֶל  גּוֹי  א  יִשָּׂ לֹא  לְמַזְמֵרוֹת  וַחֲנִיתוֹתֵיהֶם 

מִלְחָמָה"5.

יחַ  שִׁ הַמָּ מֶלֶךְ  ל  שֶׁ עוּלָתוֹ  פְּ עַל-יְדֵי  יִהְיֶה  זֶה  עִנְיָן  שֶׁ וּלְהוֹסִיף, 

2( גיטין יו"ד, ב. וש"נ.

3( תניא רפל"ז.

4( ל' חז"ל − במשנה ספ"ק דברכות.

5( ישעי' ב, ד. מיכה ד, ג.
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righteous Moshiach himself, as stated at the beginning of the 
verse,6 “He will judge among the nations and reprove many 
peoples” (“The judge is king Moshiach... for he is the master 
of all the peoples, and he reproves them; he says to whoever 
in whom is found sin, let the crooked be made straight... and 
because of this there will not be war between one nation and 
another because he will make peace between them, and they 
will not need weapons of war, and they will beat them to make 
of them utensils for working the ground”7). For “At the end of 
days the mount of the House of the L-rd will be mended... and 
all the nations will flow to it, and many peoples will go and 
they will say let us go up to the mount of G-d, to the House of 
the G-d of Yaakov and learn from his way and go in his paths, 
because Torah goes forth from Zion and the word of G-d from 
Jerusalem,”8 and “the one who will teach them is the king 
Moshiach, about whom it is said, and he will judge.”9 

The heads of the nations of the world are resolving 
and announcing the reduction and elimination of weapons 
of destruction and an expansion of programs that provide 
sustenance for the country and the world as a whole. This is the 
content of the promise that “they shall beat their swords into 
plowshares,” breaking weapons of war to make them vessels 
for working the ground, “ground from which comes bread.”10 
[Since they are currently making this resolution,] this is a clear 
sign concerning the beginning of the fulfillment of this promise 
at the true and complete Redemption through our righteous 
Moshiach. 

6. ibid. 

7. Commentary of Radak on the verse. 

8. Yeshayahu ibid, 2-3. Micha ibid, 1-2. 

9. Commentary of Radak on the verse. 

10. Iyov 28:5. 
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ין הַגּוֹיִם וְהוֹכִיחַ  פַט בֵּ סוּק5 "וְשָׁ הַתְחָלַת הַפָּ תוּב בְּ כָּ מוֹ-שֶׁ עַצְמוֹ – כְּ
ל  כָּ אַדוֹן  הֵא  יְּ שֶׁ  .  . יחַ  שִׁ הַמָּ מֶלֶךְ  הוּא  וֹפֵט  )"הַשּׁ ים"  רַבִּ ים  לְעַמִּ
ת  עֻוָּ ר הַמְּ מָצֵא בּוֹ הָעָוֶל יַשֵׁ יִּ ים, וְהוּא יוֹכִיחַ לָהֶם וְיֹאמַר לְמִי שֶׁ הָעַמִּ
ינֵיהֶם,  לִים בֵּ י הוּא יַשְׁ ין עַם לְעַם כִּ הְיֶה מִלְחָמָה בֵּ נֵי זֶה לֹא תִּ . . וּמִפְּ
לִי לַעֲבוֹדַת  תוּ אוֹתָם לַעֲשׂוֹת מֵהֵם כְּ וְלֹא יִצְטָרְכוּ לִכְלֵי מִלְחָמָה, וְכִתְּ
רֹאשׁ  בְּ ה'  ית  בֵּ הַר  יִהְיֶה  נָכוֹן  מִים  הַיָּ אַחֲרִית  "בְּ ן,  כֵּ שֶׁ הָאֲדָמָה"6(, 
ים  רַבִּ ים  עַמִּ וְהָלְכוּ  ל-הַגּוֹיִם  כָּ אֵלָיו  וְנָהֲרוּ  בָעוֹת  מִגְּ א  ָ וְנִשּׁ הֶהָרִים 
רָכָיו וְנֵלְכָה  ית אֱלֹקֵי יַעֲקֹב וְיֹרֵנוּ מִדְּ וְאָמְרוּ לְכוּ וְנַעֲלֶה אֶל הַר ה' אֶל בֵּ
יִם"7, "וְהַמּוֹרֶה הוּא  לִָ צֵא תוֹרָה וּדְבַר ה' מִירוּשָׁ יּוֹן תֵּ י מִצִּ אֹרְחֹתָיו כִּ בְּ

פַט"6. יחַ, וְעָלָיו נֶאֱמַר וְשָׁ שִׁ מֶלֶךְ הַמָּ

עוֹלָם  י מְדִינוֹת בָּ יָמִים אֵלּוּ מַחְלִיטִים וּמַכְרִיזִים רָאשֵׁ בְּ וְכֵיוָן שֶׁ
ים  רוּשִׁ הַדְּ הָעִנְיָנִים  בְּ וְהַהוֹסָפָה  ק  נֶשֶׁ לֵי  כְּ וּבִטּוּל  צִמְצוּם  בַר  עַל-דְּ
תוּ חַרְבוֹתָם  עוּד "וְכִתְּ לּוֹ – תֹּכֶן הַיִּ דִינָה וְהָעוֹלָם כֻּ לַת הַמְּ לְכָּ לְקִיּוּם כַּ
לַעֲבוֹדַת  לִים  כֵּ מֵהֶם  לַעֲשׂוֹת  לְחָמָה  הַמִּ לֵי  כְּ בִירַת  שְׁ ים",  לְאִתִּ
רוּר עַל הַתְחָלַת  ה יֵצֵא לֶחֶם"8 – הֲרֵי-זֶה סִימָן בָּ נָּ הָאֲדָמָה, "אֶרֶץ מִמֶּ
יחַ  מָשִׁ עַל-יְדֵי  לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ זֶה  יִעוּד  ל  שֶׁ קִיּוּמוֹ 

צִדְקֵנוּ.

6( פי' הרד"ק עה"פ.

7( ישעי' שם, ב-ג. מיכה שם, א-ב.

8( איוב כח, ה.
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To explain further: 

Since we find ourselves in the “high time” for the coming 
of our righteous Moshiach, “Behold he (the king Moshiach) 
comes,”11 we already see (an example) and beginning of the 
effect of the king Moshiach on the nations – “and he judges 
between the nations and reproves many peoples and they shall 
beat their swords to plowshares...” Essentially, G-d is inspiring 
the rulers of the world (“the heart of kings and princes is in the 
hand of G-d”12) to resolve and announce together concerning 
the position and situation of “they shall beat their swords into 
plowshares.” 

The resolution and announcement occurred specifically 
at this time, because of its special connection with the true and 
complete Redemption through our righteous Moshiach. 

It may be added, that the connection of the event to 
the beginning of the activities of our righteous Moshiach is 
also emphasized in the details of the event – the time and 
place wherein the heads of state made the resolution and 
announcement concerning the position and situation of “they 
shall beat their swords into plowshares”: 

The place wherein this event occurred (in [the United 
Nations] – a place designated for representatives of the nations 
of the world to gather to deliberate among themselves in a 
courteous and peaceful manner) is in this country and this city. 
In the country and city wherein is “Beis Rabbeinu Sh’B’Bavel”13 

11. Shir HaShirim 2:8 and Shir HaShirim Rabba on the verse. 

12. A common expression – based on Mishlei 21:1. See Likkutei Sichos, vol. 13, p. 285, 

note 1 and the marginal note there. 

13. Megillah 29:1. And see at length the pamphlet on the subject Mikdash M’at Zeh etc. 

(Sefer HaSichos 5752, p. 465.) [Excerpts appear below ch. 70].
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אוּר: לְיֶתֶר בֵּ

יאַת  ל בִּ יא" )"דִי הֶעכְסְטֶע צַייט"( שֶׁ "זְמַן הַשִּׂ מְצָאִים בִּ נִּ יוָן שֶׁ כֵּ
)מֵעֵין        בָר  כְּ רוֹאִים  א"9,  בָּ יחַ(  שִׁ הַמָּ )מֶלֶךְ  זֶה  ה  "הִנֵּ צִדְקֵנוּ,  יחַ  מָשִׁ
ין הַגּוֹיִם  פַט בֵּ ים, "וְשָׁ יחַ עַל הָעַמִּ שִׁ ל מֶלֶךְ הַמָּ עוּלָתוֹ שֶׁ וְ(הַתְחָלַת פְּ
וְגוֹ'" – עַל-יְדֵי-זֶה  ים  לְאִתִּ חַרְבוֹתָם  תוּ  וְכִתְּ ים  רַבִּ ים  לְעַמִּ וְהוֹכִיחַ 
)"לֵב  אוּמּוֹת-הָעוֹלָם  דְּ לָכִים  הַמְּ לֵב  בְּ נוֹתֵן  רוּךְ-הוּא  דוֹשׁ-בָּ הַקָּ שֶׁ
עֲמָד  בַר הַמַּ ו עַל-דְּ יַד ה'"10( לְהַחְלִיט וּלְהַכְרִיז יַחְדָּ רִים בְּ מְלָכִים וְשָׁ

ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ ב דִּ וּמַצָּ

גְלַל  וְקָא – בִּ זְמַן זֶה דַּ הַחְלָטָה וְהַכְרָזָה זוֹ הָיְתָה בִּ עַם שֶׁ וְזֶהוּ הַטַּ
יחַ  מָשִׁ עַל-יְדֵי  לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ אוּלָה  לְהַגְּ יֻחֶדֶת  הַמְּ כוּתוֹ  יָּ שַׁ

שׁ. פֹעַל מַמָּ צִדְקֵנוּ בְּ

ל  שֶׁ עוּלָתוֹ  פְּ לְהַתְחָלַת  אֹרָע  הַמְּ ל  שֶׁ כוּתו  יָּ ַ שּׁ שֶׁ לְהוֹסִיף,  וְיֵשׁ 
הֶם  בָּ מַן שֶׁ קוֹם וְהַזְּ אֹרָע – הַמָּ פְרָטֵי הַמְּ ם בִּ ת גַּ שֶׁ יחַ צִדְקֵנוּ מוּדְגֶּ מָשִׁ
תוּ  "וְכִתְּ ב דִּ עֲמָד וּמַצָּ דִינוֹת עַל הַמַּ י הַמְּ הָיְתָה הַחְלָטַת וְהַכְרָזַת רָאשֵׁ

ים": חַרְבוֹתָם לְאִתִּ

גִים  מְיֻצָּ בּוֹ  שֶׁ מְיֻחָד  )מָקוֹם  זֶה  מְאֹרָע  אֵרַע  בּוֹ  שֶׁ קוֹם  הַמָּ
דַרְכֵי  ינֵיהֶם בְּ ר בֵּ דֵי לְהִתְדַבֵּ עוֹלָם כְּ בָּ דִינוֹת שֶׁ אֵי-כֹּחַ הַמְּ קְבִיעוּת בָּ בִּ
וְהָעִיר  דִינָה  הַמְּ זוֹ,  וּבְעִיר  זוֹ  מְדִינָה  בִּ הוּא   − לוֹם(  שָׁ וְדַרְכֵי  נֹעַם 
נֶסֶת  הַכְּ ית  בֵּ ינוּ",  חַיֵּ ית  "בֵּ בָבֶל"11,  בְּ שֶׁ ינוּ  רַבֵּ ית  "בֵּ נִמְצָא  הּ  בָּ שֶׁ

9( שה"ש ב, ח ובשהש"ר עה"פ.

10( לשון הרגיל – ע"פ משלי כא, א. וראה לקו"ש חי"ג ע' 285 הערה 1 ובשוה"ג.

11( מגילה כט, א. וראה בארוכה קונטרס בענין מקדש מעט זה כו' )סה"ש תשנ"ב ע' 465(.
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[The House of our Rebbe in Babel], “Beis Chayeinu” [The 
House of our Life], the synagogue and study hall, the house of 
Torah, Prayer and acts of loving-kindness, [all creations] of my 
sainted father-in-law, the leader of our generation. He chose 
[this place] and established here the headquarters from which 
“Torah will go forth,” the dissemination outward of Torah and 
the wellsprings into all corners of the world until the coming 
of our righteous Moshiach (when your wellsprings extend 
outward14). For then also will the promise be fulfilled that “they 
shall beat their swords into plowshares.” 

The meaning of this idea is: 

When the leader of our generation came to the lower 
hemisphere and established his residence in this country and 
city, there began in force the purification and refinement of the 
lower hemisphere, extending there the revelation of the giving 
of the Torah (which had been in the upper hemisphere15). More 
than this, it became the source from which extended and spread 
the fundamental activity of disseminating the Wellsprings 
outward literally into all corners of the world. This was done 
through the shluchim [emissaries] that he sent throughout the 
world (also to the upper hemisphere), to the farthest corner 
imaginable, in order to disseminate Torah and Judaism to all 
the Jewish people (including and specifically those dwelling 
among the gentiles and speaking their language and acting in 
all appearances like them). 

Further, and this is also essential, he disseminated matters 

14. The Holy Letter of the Baal Shem Tov – Tov  appears at the beginning of Kesser 

Shem Tov And in many places. 

15. See Igros Kodesh of the Rebbe Rayatz, vol. 2, page 492ff. See there for cross 

references. 
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ת  כְבוֹד-קְדֻשַׁ דִּ וּגְמִילוּת-חֲסָדִים,  ה  פִלָּ תְּ תּוֹרָה  ית  בֵּ דְרָשׁ,  הַמִּ וּבֵית 
זִי  רְכָּ חַר בּוֹ וּקְבָעוֹ לְהַמָקוֹם הַמֶּ בָּ יא דוֹרֵנוּ, שֶׁ מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ
קַצְוֵי  כָל  בְּ חוּצָה  עְיָנוֹת  וְהַמַּ הַתּוֹרָה  הֲפָצַת  תוֹרָה",  צֵא  "תֵּ נּוּ  מֶּ מִּ שֶׁ
אָז  שֶׁ חוּצָה12(,  מַעְיְנוֹתֶיךָ  יָפֻצוּ  שֶׁ )כְּ צִדְקֵנוּ  יחַ  מָשִׁ יאַת  בִּ עַד  בֵל  תֵּ

ים". תוּ חַרְבוֹתָם לְאִתִּ עוּד "וְכִתְּ ם קִיּוּם הַיִּ יִהְיֶה גַּ

זֶה: וְהָעִנְיָן בָּ

מְדִינָה זוֹ  חְתּוֹן, וְקָבַע מְקוֹמוֹ בִּ דּוּר הַתַּ יא דוֹרֵנוּ לַחֲצִי כַּ בוֹא נְשִׂ בְּ
חְתּוֹן,  דּוּר הַתַּ חֲצִי כַּ כּוּךְ דַּ רוּר וְהַזִּ ה הַבֵּ תֹקֶף וְנַעֲשָׂ וּבְעִיר זוֹ, הִתְחִיל בְּ
הָעֶלְיוֹן13(,  דּוּר  כַּ חֲצִי  בַּ הָיָה  )שֶׁ ן-תּוֹרָה  דְמַתַּ לּוּי  הַגִּ ךְ  נִמְשַׁ בּוֹ  ם  גַּ שֶׁ
ט  ֵ שּׁ ךְ וְנִתְפַּ נּוּ נִמְשַׁ מֶּ מִּ קוֹר שֶׁ ה הַמָּ עֲשָׂ נַּ ה – שֶׁ רַבָּ ה – אַדְּ וִיתֵירָה מִזֶּ
שׁ,  בֵל מַמָּ כָל קַצְוֵי תֵּ עְיָנוֹת חוּצָה בְּ ה דְהַפָצַת הַתּוֹרָה וְהַמַּ עֻלָּ ר הַפְּ עִקָּ
דּוּר הָעֶלְיוֹן(,  ם לְחֲצִי כַּ רַחֲבֵי הָעוֹלָם )גַּ לַח בְּ ָ שּׁ לוּחִים שֶׁ עַל-יְדֵי הַשְׁ
ל  כָּ ין  בֵּ וְיַהֲדוּת  תּוֹרָה  לְהָפִיץ  דֵי  כְּ עוֹלָם,  בָּ שֶׁ חַת  נִדַּ הֲכִי  ה  לְפִנָּ עַד 
רִים  ין אֻמּוֹת הָעוֹלָם וּמְדַבְּ רִים בֵּ דָּ רָאֵל )כּוֹלֵל וּבִמְיֻחָד אֵלּוּ שֶׁ נֵי-יִשְׂ בְּ

מוֹתָם(, חִיצוֹנִיּוּת כְּ לְשׁוֹנָם וּמִתְנַהֲגִים בְּ בִּ

ין  בֵּ ם  גַּ ר  וְיֹשֶׁ וְצֶדֶק  טוֹב  עִנְיְנֵי  ל  כָּ הֲפָצַת  ר,  עִקָּ וְגַם-זֶה  וְעוֹד 

12( אגה"ק דהבעש"ט – כש"ט בתחלתו. ובכ"מ.

13( ראה אג"ק אדמו"ר מהוריי"צ ח"ב ע' תצב ואילך. וש"נ.
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of goodness, justice and integrity between the gentiles as well, 
through fulfillment of the commandments of the children of 
Noach.16 As greatly emphasized in recent years, as we come 
closer to and approach the time of the coming of our righteous 
Moshiach, “Then I will turn to the nations a pure language to 
call all of them on the name of G-d and to serve Him with one 
consent.”17 

In this last period (beginning with the year of miracles 
[5750-1989-90], and continuing into the years of “wonders 
I will show you” [5751-1990-1] and “wonders in everything” 
[5752-1991-2]) this activity has reached its climax, with the 
breaking down of the boundaries of the country [Russia] 
that at its inception engraved on its flag and declared a war 
against the dissemination of Torah and Judaism, to the extent 
of waging war against belief in the Creator and Guide of the 
world. (This also includes the imprisonment of my sainted 
father-in-law, the leader of our generation, and consequently 
his expulsion from the borders of that country.) Nevertheless, 
the activities of the shluchim of the leader of our generation 
extended even there, spreading Torah and Judaism in secret 
and with real mesiros nefesh [self-sacrifice]. This continued 
until the recent period, when the decrees of the country were 
nullified, and it became possible to continue the activities of 
spreading Torah and Judaism with greater strength and vigor, 
openly and publicly. Finally, the previous government fell and 
a new government was established, declaring itself for justice, 
integrity and peace, based on belief in the Creator and Guide 
of the world. 

As a continuation of this, on the eve of this Shabbos 

16. According to the ruling of Rambam (Laws of Kings, 8:10), that “Moshe Rabbeinu 

commanded, by Divine edict, that all who come into the world be compelled to accept the 
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יוֹתֵר  בְּ שׁ  מֻדְגָּ כַּ נֹח14ַ,  נֵי  בְּ מִצְווֹת  קִיּוּם  עַל-יְדֵי  אוּמּוֹת-הָעוֹלָם 
בִיאַת  דְּ הוֹלְכִים וּמִתְקָרְבִים יוֹתֵר לְהַזְמַן  כָל שֶׁ כְּ נִים הָאַחֲרוֹנוֹת,  ָ שּׁ בַּ
ם  שֵׁ ם בְּ פָה בְרוּרָה לִקְרֹא כֻלָּ ים שָׂ "אָז אֶהְפֹּךְ אֶל עַמִּ יחַ צִדְקֵנוּ, שֶׁ מָשִׁ

כֶם אֶחָד"15. ה' לְעָבְדוֹ שְׁ

נַת  שְׁ בִּ כָה  וְהֶמְשֵׁ ים,  נִסִּ נַת  ְ מִשּׁ )הֵחֵל  הָאַחֲרוֹנָה  קוּפָה  וּבַתְּ
 − יא  לְשִׂ זוֹ  ה  עֻלָּ פְּ יעָה  הִגִּ כֹּל''(  בַּ וְ"נִפְלָאוֹת  אַרְאֶנּוּ"  "נִפְלָאוֹת 
דִגְלָה  הּ חָרְתָה עַל  עֲתָּ שְׁ בִּ שֶׁ דִינָה הַהִיא  הַמְּ ל  שֶׁ בוּלוֹתֶיהָ  גְּ פְרִיצַת  בִּ
אֱמוּנָה  בָּ וְעַד לְמִלְחָמָה  הֲדוּת  וְהַיַּ הֲפָצַת הַתּוֹרָה  בַּ וְהִכְרִיזָה מִלְחָמָה 
ת מוֹרִי-וְחָמִי  ַ כְבוֹד-קְדוּשּׁ אֲסָר דִּ ם הַמַּ בוֹרֵא עוֹלָם וּמַנְהִיגוֹ )כּוֹלֵל גַּ בְּ
בוּלוֹת  ה יְצִיאָתוֹ מִגְּ יא דוֹרֵנוּ, וּלְאַחֲרֵי-זֶה וּכְתוֹצָאָה מִזֶּ אַדְמוֹ"ר נְשִׂ
לוּחֵי  שְׁ עִילוּת דִּ ם הַפְּ ם שָׁ כָה גַּ י-כֵן, נִמְשְׁ דִינָה הַהִיא(, וְאַף-עַל-פִּ הַמְּ
וּבִמְסִירוּת-נֶפֶשׁ  אִי  חֲשָׁ בַּ הֲדוּת  וְהַיַּ הַתּוֹרָה  הֲפָצַת  בַּ דוֹרֵנוּ  יא  נְשִׂ
ר  פְשֵׁ לְכוּת וְנִתְאַּ זֵירַת הַמַּ לָה גְּ טְּ תְבַּ נִּ קוּפָה הָאַחֲרוֹנָה שֶׁ שׁ, עַד לַתְּ מַמָּ
עֹז,  וּבְיֶתֶר  אֵת  שְׂ יֶתֶר  בְּ הֲדוּת  וְהַיַּ הַתּוֹרָה  דְהַפָצַת  עִילוּת  הַפְּ ךְ  הֶמְשֵׁ
ל  שֶׁ וַהֲקָמָתוֹ  הַקּוֹדֵם,  טָר  שְׁ הַמִּ ל  שֶׁ לִנְפִילָתוֹ  וְעַד  וּבְפִרְסוּם,  גָלוּי  בְּ
הָאֱמוּנָה  יְסוֹד  עַל  לוֹם,  וּלְשָׁ ר  וִלְיֹשֶׁ לְצֶדֶק  הִכְרִיז  שֶׁ חָדָשׁ  טָר  מִשְׁ

בוֹרֵא הָעוֹלָם וּמַנְהִיגוֹ. בְּ

מַנְהִיגָה  ין  בֵּ ה  גִישָׁ הַפְּ זֶה  ת  בָּ שַׁ עֶרֶב  בָּ מָה  הִתְקַיְּ לְזֶה  ךְ  וּבְהֶמְשֵׁ

ל  בוּרָה לָכוֹף אֶת כָּ י הַגְּ ינוּ מִפִּ ה רַבֵּ ה מֹשֶׁ וָּ "צִּ "ם )הל' מלכים פ"ח ה"י( שֶׁ ין הָרַמְבַּ פְסַק-דִּ 14( כִּ
נֵי נֹחַ". צְטַווּ בְּ נִּ ל מִצְווֹת שֶׁ אֵי הָעוֹלָם לְקַבֵּ בָּ

15( צפני' ג, ט. וראה רמב"ם שם ספי"א.

commandments commanded to the children of Noach.” 

17. Tzefanyah 3:9. See Rambam ibid, end of ch. 11. 
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a summit with the new president of that country and the 
president of this country occurred, in partnership with many 
other leaders of the great countries of the world. There they 
accepted the resolution and publicized its contents that “they 
shall beat their swords into plowshares.” 

The location of this conference, its resolution and 
announcement in the city of the leader of our generation, my 
sainted father-in-law (in which gathered the leaders of the 
countries, including as well the president of this country, who 
had to come from the capital city to this city18) implies that all 
this came as a result of the activities in disseminating Torah 
and Judaism, justice and integrity throughout the world. 
That was done, and is being done, through the leader of our 
generation, the Moshiach of the generation.19 This is so to such 
an extent that through the completion of the Divine service 
mentioned above, at this time the whole world is made ready 
for the beginning of the activities of the king Moshiach, “and he 
will judge between the nations and reprove many peoples, and 
they shall beat their swords into plowshares.20 

18. Even though the simple reason for this is that the designated location for the 

representatives of the nations of the world to gather in an established way was from the 

outset designed to be in a place that was not the capital city of a particular country, yet 

the true reason for establishing that place [the United Nations] specifically in this city is 

that it was to be the capital city of “the kings, the rabbis” (see Gittin 62, end of side a and 

in other sources), my sainted father-in-law, the leader of our generation (and see below 

note 20.) 

19. See the pamphlet mentioned above (in note 11), section 5, that the leader of the 

generation is the Moshiach of the generation. This is emphasized especially in regard to my 

sainted father-in-law, the leader of our generation, as alluded to in his two names: “Yosef” 

– “the L-rd shall set his hand again [Yosif]... and gather the outcasts of Israel” (Yeshayahu 

11:11-12), and “Yitzchak” – “then our mouths will be filled with laughter [S’chok]” (Tehillim 

126:2. And see Brachos 31:1). 

20. It should be noted, that the United Nations, organized for the purpose of peace 

and unity among the nations, was established in the lower hemisphere after and in 
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ל  פוּתָם שֶׁ תְּ תַּ הִשְׁ ל מְדִינָה זוֹ, בְּ דִינָה הַהִיא לְמַנְהִיגָה שֶׁ ל הַמְּ הֶחָדָשׁ שֶׁ
לָה הַהַחְלָטָה  בְּ הּ נִתְקַּ בָּ עוֹלָם, שֶׁ דוֹלוֹת בָּ ה מַנְהִיגֵי מְדִינוֹת גְּ מָּ עוֹד כַּ

ים". תוּ חַרְבוֹתָם לְאִתִּ כְנָה "וְכִתְּ תָּ וְהַהַכְרָזָה שֶׁ

הָעִיר  בְּ זוֹ  וְהַכְרָזָה  הַחְלָטָה  ה  גִישָׁ פְּ ל  שֶׁ קִיּוּמָהּ  בְּ שֶׁ לוֹמַר,  וְיֵשׁ 
צוּ  נִתְקַבְּ הּ  בָּ )שֶׁ אַדְמוֹ"ר  ת מוֹרִי-וְחָמִי  בוֹד-קְדֻשַׁ כְּ יא דוֹרֵנוּ  נְשִׂ ל  שֶׁ
מֵעִיר  לָבוֹא  הֻצְרַךְ  שֶׁ זוֹ,  מְדִינָה  מַנְהִיג  ם  גַּ כּוֹלֵל  דִינוֹת,  הַמְּ מַנְהִיגֵי 
עֻלּוֹת דְהַפָצַת  תוֹצָאָה מֵהַפְּ א כְּ ל זֶה בָּ כָּ ז, שֶׁ ירָה לְעִיר זו16ֹ(, מְרֻמָּ הַבִּ
ים עַל-יְדֵי  עֲשׂוּ וְנַעֲשִׂ נַּ כָל הָעוֹלָם, שֶׁ ר, בְּ הֲדוּת, צֶדֶק וְיֹשֶׁ הַתּוֹרָה וְהַיַּ
כָל- לֵמוּת הָעֲבוֹדָה בְּ עַל-יְדֵי שְׁ דוֹר17, וְעַד שֶׁ בְּ יחַ שֶׁ יא דוֹרֵנוּ, מָשִׁ נְשִׂ

ר לְהַתְחָלַת  לּוֹ רָאוּי וּמֻכְשָׁ ה הָעוֹלָם כֻּ ה נַעֲשֶׂ יָמֵינוּ אֵלֶּ ר-לְעֵיל בְּ זְכָּ הַנִּ
ים  רַבִּ ים  לְעַמִּ וְהוֹכִיחַ  הַגּוֹיִם  ין  בֵּ פַט  "וְשָׁ יחַ,  שִׁ הַמָּ מֶלֶךְ  דְּ ה  עֻלָּ הַפְּ

ים"18. תוּ חַרְבוֹתָם לְאִתִּ וְכִתְּ

אֵי- קְבִיעוּת בָּ גִים בִּ בּוֹ מְיֻצָּ יֻחָד שֶׁ קוֹם הַמְּ הַמָּ שׁוּט לְזֶה הוּא לְפִי שֶׁ עַם הַפָּ הַטַּ 16( וְאַף שֶׁ
מֶת,  ל מְדִינָה מְסֻיֶּ ירָה שֶׁ הַבִּ אֵינוֹ עִיר  שֶׁ מָקוֹם  בְּ ה  חִלָּ כַתְּ מִלְּ ע  נִקְבַּ עוֹלָם  בְּ שֶׁ דִינוֹת  הַמְּ כֹּחַ 
ל  שֶׁ ירָה  הַבִּ עִיר  לִהֱיוֹתָה  הוּא,  וְקָא,  דַּ זוֹ  עִיר  בְּ זֶה  מָקוֹם  לִקְבִיעוּת  י  הָאֲמִתִּ עַם  הַטַּ הֲרֵי, 
יא דוֹרֵנוּ  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ בוֹד-קְדוּשּׁ נָן" )ראה גיטין סב, סע"א. ועוד(, כְּ "מַלְכֵי רַבָּ

ן הֶעָרָה 18(. )וּרְאֵה לְקַמָּ

ה  שָׁ וּבְהַדְגָּ דּוֹר.  בַּ שֶׁ יחַ  שִׁ הַמָּ הוּא  הַדּוֹר  יא  11( ס"ה שנְשִׂ הֶעָרָה  בְּ )שֶׁ קוּנְטְרֵס הנ"ל  רְאֵה   )17
מוֹתָיו: "יוֹסֵף" – עַל- רוּמָז בְב' שְׁ מְּ כַּ יא דוֹרֵנוּ −  ת מוֹרִי-וְחָמִי אַדְמוֹ"ר נְשִׂ ַ כְבוֹד-קְדוּשּׁ בִּ יְתֵירָה 

ם  רָאֵל גוֹ'" )ישעי' יא, יא-יב(, וְ"יִצְחָק" – עַל-שֵׁ חֵי יִשְׂ נִית יָדוֹ גוֹ' וְאָסַף נִדְּ "יּוֹסִיף אַדֹנָ-י שֵׁ ם שֶׁ שֵׁ
ינוּ" )תהלים קכו, ב. וראה ברכות לא, א(. חוֹק פִּ לֵא שְׂ "אָז יִמָּ שֶׁ

חֲצִי  בַּ הוּקַם  ים  הָעַמִּ ין  בֵּ לוֹם  וְשָׁ אַחְדוּת  רַת  לְמַטְּ ים  הָעַמִּ חֶבֶר  אִרְגּוּן  שֶׁ וּלְהָעִיר,   )18
)הֵחֵל  חְתּוֹן  הַתַּ דּוּר  כַּ לַחֲצִי  דוֹרֵנוּ  יא  נְשִׂ ל  שֶׁ לְבוֹאוֹ  וּבִסְמִיכוּת  לְאַחֲרֵי  חְתּוֹן  הַתַּ דּוּר  כַּ
ל  שֶׁ סִיּוּמָהּ  בְּ ר  וּבְעִקָּ לְעֵרֶךְ,  תש"ב  נַת  שְׁ בִּ לְחָמָה,  הַמִּ אֶמְצַע  בְּ לָה  בְּ תְקַּ נִּ שֶׁ מֵהַהַחְלָטָה 
ת  יא דוֹרֵנוּ, וְעַד לִבְנִיַּ ל נְשִׂ עִירוֹ שֶׁ בָה בְּ ע מְקוֹם מוֹשָׁ נַת תש"ה לְעֵרֶךְ(, וְנִקְבַּ שְׁ לְחָמָה, בִּ הַמִּ
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The time in which this event occurred is also appropriately 
connected with the Redemption because of its connection to 
the life of the leader of our generation; for it occurred on the 
eve of the last Shabbos of the month of Shevat, the eleventh 
month, on the tenth of which is the hilulah21 (the completion 
and perfection of the Divine service) of my sainted father-in-
law, the leader of our generation. The eleventh [of Shevat] 
produced an expansion and innovation in his leadership, 
with greater strength and greater vigor, until the completion 
and conclusion of all the Divine service of our generation 
(the last generation of exile which is the first generation of 
Redemption). [This happened] during the [past] forty-two 
years, which correspond to the forty-two stages of travel in the 
desert of the nations [i.e., exile]. Thus we are already prepared 
and poised to enter the land in the true and final Redemption 
(as discussed at length at a previous gathering).22 For the time 
(as well as the place) of the announcement that “they shall 
beat their swords into plowshares” emphasized the connection 
with the activities of the leader of our generation, my sainted 
father-in-law, the Moshiach of the generation, through whom 
is fulfilled the promise that “they will beat their swords into 
plowshares.” 

proximity to the arrival of the leader of our generation to the lower half of the world 

(beginning with the acceptance of the resolution in the middle of the war, circa 5702 

[1942], and principally at the conclusion of the war, circa 5705 [1945]). The headquarters 

were established in the city of the leader of our generation, even constructing a special 

building (circa 5711 [1951]). This emphasizes that the unity and the peace between the 

nations is a result of the activities of the leader of our generation in purifying the world 

(through the dissemination of Torah, Judaism, righteousness and integrity throughout 

the world). According to the increase of purification of the world through the leader of 

the generation, so also  increases the solidification of an organization whose goal  is  to 

achieve unity and peace in the world, to the point of the completing and perfecting the 

purification of the world, fulfilling the prediction that “they shall beat their swords into 
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עַצְמָהּ(  הָאַחֲרוֹנָה  קוּפָה  תְּ )בַּ זֶה  מְאֹרָע  אֵרַע  בּוֹ  שֶׁ מַן  הַזְּ וְגַם 
זְמַן  דִּ כוּת  יָּ ַ וְהַשּׁ ר  שֶׁ הַקֶּ ד  מִצַּ  .  . אוּלָה  לְהַגְּ כוּת  יָּ שַׁ בְּ ל  מְסֻגָּ זְמַן  הוּא 
בָט, חֹדֶשׁ  חֹדֶשׁ שְׁ בְּ ת הָאַחֲרוֹן  בָּ שַׁ יא דוֹרֵנוּ – לִהְיוֹתוֹ עֶרֶב  זֶה לִנְשִׂ
לֵמוּת  וּשְׁ מַר  )גְּ הַהִילוּלָא  יוֹם  הוּא  בּוֹ  שֶׁ ירִי  הָעֲשִׂ שֶׁ ר,  עָשָׂ הָאַחַד 
דוֹרֵנוּ,  יא  נְשִׂ אַדְמוֹ"ר  מוֹרִי-וְחָמִי  ת  בוֹד-קְדֻשַׁ כְּ ל  שֶׁ הָעֲבוֹדָה( 
אֵת  יֶתֶר שְׂ לּוֹ בְּ יאות שֶׁ ךְ וְחִדּוּשׁ הנְשִׂ ה הֶמְשֵׁ בּוֹ נַעֲשָׂ ר שֶׁ וּבְאַחַד עָשָׂ
ל דוֹרֵנוּ זֶה )דּוֹר הָאַחֲרוֹן  ל הָעֲבוֹדָה שֶׁ כָּ וּגְמַר  וּבְיֶתֶר עֹז עַד לְסִיּוּם 
נִים  ךְ מ"ב שָׁ מֶשֶׁ ל הַגְאוּלָה( בְּ הוּא הוּא דּוֹר הָרִאשׁוֹן שֶׁ לוּת שֶׁ ל הַגָּ שֶׁ
בָר  כְּ אָז  ים, שֶׁ ר הָעַמִּ מִדְבַּ בְּ עוֹת שֶׁ סָּ נֶגֶד מ"ב הַמַּ כְּ הֵם  יֵשׁ-לוֹמַר שֶׁ דְּ
לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ לָאָרֶץ  נִיסָה  לְהַכְּ וְעוֹמְדִים  מוּכָנִים 
)נוֹסָף  הַזְמַן  בְּ ם  גַּ שֶׁ  – פְנֵי-זֶה19(  לִּ שֶׁ הִתְוַעֲדוּת  בַּ אַרוּכָה  בְּ ר  מְדֻבָּ )כַּ
ים"  תוּ חַרְבוֹתָם לְאִתִּ בַר "וְכִתְּ בּוֹ הָיְתָה הַהַכְרָזָה עַל-דְּ קוֹם( שֶׁ עַל הַמָּ
מוֹרִי- ת  בוֹד-קְדֻשַׁ כְּ דוֹרֵנוּ  יא  נְשִׂ ל  שֶׁ לִפְעוּלָתוֹ  כוּת  יָּ ַ הַשּׁ ת  שֶׁ מוּדְגֶּ

תוּ  עוּד "וְכִתְּ ה קִיּוּם הַיִּ עַל יָדוֹ נַעֲשֶׂ דּוֹר, שֶׁ בַּ יחַ שֶׁ שִׁ וְחָמִי אַדְמוֹ"ר, הַמָּ
ים וְגוֹ'". חַרְבוֹתָם לְאִתִּ

ים הִיא  ין הָעַמִּ לוֹם בֵּ ָ הָאַחְדוּת וְהַשּׁ שׁ שֶׁ זֶה מֻדְגָּ בְּ נַת תשי"א לְעֵרֶךְ( − שֶׁ שְׁ יֻחָד )בִּ נְיָן הַמְּ הַבִּ
הֲדוּת וְצֶדֶק  בֵרוּר הָעוֹלָם )עַל-יְדֵי הֲפָצַת הַתּוֹרָה וְהַיַּ יא דוֹרֵנוּ בְּ ל נְשִׂ עוּלָתוֹ שֶׁ תוֹצָאָה מִפְּ כְּ
קִיּוּמוֹ  בְּ ם  גַּ ף  נִתְוַסֵּ הַדּוֹר  יא  נְשִׂ בֵרוּר הָעוֹלָם עַל-יְדֵי  בְּ ף  תְוַסֵּ נִּ שֶׁ וּכְכָל  כָל הָעוֹלָם(,  בְּ ר  וְיֹשֶׁ
רוּר  בֵּ לֵמוּת  ושְׁ לִגְמַר  וְעַד  עוֹלָם,  בָּ לוֹם  וְשָׁ אַחְדוּת  לִפְעֹל  טְרָתוֹ  מַּ שֶׁ הָאִרְגּוּן  ל  שֶׁ וּבִיסוּסוֹ 
סוּק  פָּ ל אִרְגּוּן זֶה. ]וְעַד שֶׁ סוֹד שֶׁ הוּא הַיְּ ים" שֶׁ תוּ חַרְבוֹתָם לְאִתִּ עוּד "וְכִתְּ קִיּוּם הַיִּ הָעוֹלָם בְּ

נְיָן.[ י כֹּתֶל הַבִּ בֵּ זֶה מִתְנוֹסֵס עַל גַּ

19( שיחות י"א שבט וש"פ בשלח )סה"ש תשנ"ב ע' 308(.

plowshares,” which is the foundation of this organization (to such an extent that it is 

emblazoned on the walls of the building.) 

21. [The Zohar describes the passing of a tzadik as “hilulah.” Literally it means 

wedding celebration, because it is the “reunion” of the soul of the tzadik with his Maker.] 
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…It may be said that the resolution and announcement of 
the leaders of the nations of the world on the eve of Shabbos 
Parshas Mishpatim concerning the condition and situation of 
“they shall beat their swords into plowshares” is an effect of 
the resolution and announcement of “our kings, the Rabbis” 
that “Behold he (the king Moshiach) comes.” [The situation 
today] began with the legal decree of my sainted father-in-law, 
the leader of our generation, that we have already completed 
our work and Divine service in the course of the exile and 
we are already prepared to greet our righteous Moshiach. It 
then continued through the legal decree of the rabbis and 
authorities of the Jewish people that the time of Redemption 
has arrived, “a king from the house of David will arise... it is 
presumed [b’chezkas] that he is Moshiach”, until the situation 
and position of “behold, he is certainly Moshiach [vadai].”23 
[These are] legal decrees “from Sinai,” which extend into and 
penetrate the parameters of the world as well, to such an 
extent that the leaders of the nations24 resolve and announce 
voluntarily (and “in their own courts” for they have the force 
“the law of the country is the law”) concerning the situation and 
position that “they shall beat their swords into plowshares.” 

…According to what was said above, the wonder and 
amazement becomes much stronger, together with the great 
pain and bewilderment (a pain so great that one should not go 
into lengthy discussion of this matter on Shabbos) – how is it 
possible that the Jewish people still find themselves in exile?!... 
Until when?!... 

22. Talks of 11 Shevat and Shabbos Parshas Beshallach (Sefer HaSichos 5752, p. 380). 

23. Rambam, Laws of Kings, end of ch. 11. 
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עֶרֶב  הַחְלָטַת וְהַכְרָזַת מַנְהִיגֵי אֻמּוֹת-הָעוֹלָם בְּ . . . יֵשׁ לוֹמַר, שֶׁ
תוּ חַרְבוֹתָם  "וְכִתְּ דִּ ב  וּמַצָּ עֲמָד  הַמַּ בַר  טִים עַל-דְּ פָּ מִשְׁ ת  רָשַׁ פָּ ת  בָּ שַׁ
ה זֶה  "הִנֵּ נָן" שֶׁ תוֹצָאָה מֵהַחְלָטַת וְהַכְרָזַת "מַלְכֵי רַבָּ ים", הִיא, כְּ לְאִתִּ
ת מוֹרִי-וְחָמִי  ַ בוֹד-קְדוּשּׁ ל כְּ ין שֶׁ סַק-דִּ א", הֵחֵל מֵהַפְּ יחַ( בָּ שִׁ )מֶלֶךְ הַמָּ
ךְ זְמַן  מֶשֶׁ ינוּ וֲעַבוֹדָתֵינוּ דְּ לְמוּ מַעֲשֵׂ בָר נִשְׁ כְּ מִּ יא דוֹרֵנוּ שֶׁ אַדְמוֹ"ר נְשִׂ
ל  ין שֶׁ סַק-דִּ יחַ צִדְקֵנוּ, וְכֵן הַפְּ נֵי מָשִׁ לַת פְּ בָר לְקַבָּ לוּת וּמוּכָנִים כְּ הַגָּ
מֶלֶךְ  זְמַן הַגְאוּלָה, "יַעֲמֹד  יעַ  הִגִּ שֶׁ רָאֵל  יִשְׂ בְּ וּמוֹרֵי-הוֹרָאָה  נִים  הָרַבָּ
"הַרֵי  דְּ ב  וּמַצָּ לְהַמַעֲמָד  וְעַד  יחַ"  מָשִׁ הוּא  שֶׁ חֶזְקַת  בְּ וְכוּ'  דָוִד  ית  מִבֵּ
גְדְרֵי  ם  בְּ ךְ וְחָדַר גַּ מְשַׁ נִּ ינַי", שֶׁ ין "מִסִּ סַק-דִּ אי"20 – פְּ וַדַּ יחַ בְּ זֶה מָשִׁ
מַנְהִיגֵי אוּמּוֹת-הָעוֹלָם21 מַחְלִיטִים וּמַכְרִיזִים  ךְ שֶׁ דֵי כָּ הָעוֹלָם, עַד כְּ
מַלְכוּתָא  "דִינָא דְּ הֶם הַתֹּקֶף דְּ שׁ בָּ יֵּ הֶם", שֶׁ לָּ אוֹת שֶׁ ם )וּ"בַעֶרְכָּ עְתָּ מִדַּ

ים". תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ ב דִּ עֲמָד וּמַצָּ בַר הַמַּ ינָא"( עַל-דְּ דִּ

מִיהָה,  לִיאָה וְהַתְּ י הָאָמוּר לְעֵיל מִתְחַזֶקֶת יוֹתֵר הַפְּ . . . עַל-פִּ
עַר אֵין לְהַאֲרִיךְ  ד גֹּדֶל הַצַּ צַּ מִּ הָלָה )וְעַד שֶׁ עַר וְהַבֶּ יַחַד עִם גֹּדֶל הַצַּ בְּ
לוּת?!...  גָּ רָאֵל נִמְצָאִים עֲדַיִן בַּ נֵי-יִשְׂ בְּ כֵן שֶׁ ת( – הֲיִתָּ בָּ ַ יוֹם הַשּׁ זֶה בְּ בְּ

עַד מָתַי?!...

20( רמב"ם הל' מלכים ספי"א.

אִינְהוּ לֹא חָזוּ מַזְלַיְיהוּ חָזוּ" )מגילה ג, א(. ב דְּ אַף-עַל-גַּ 21( "דְּ
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How is it possible that after all the signs that the true and 
complete Redemption is coming imminently and immediately 
in actual reality, including the event of this eve of Shabbos, 
when even the nations of the world announce that the time 
has arrived for “they shall beat their swords into plowshares” 
we find ourselves on the holy Shabbos day outside the land of 
Israel? Instead of being together with all the Jewish people 
from all corners of the world, is in our holy land, in Jerusalem 
the holy city, and in the Beis Hamikdash, gathered at the 
“table prepared and set for the meal before the people,”25 
upon which is set the Livyasan, the Shor Habor and the Yayin 
Hameshumar! 

Further, and this is essential, the announcement, the 
commandment and the power to “make me a Sanctuary and I 
will dwell among them” (as we read in the Torah at Mincha) in 
regard to building the Third Beis Hamikdash has not yet been 
received! 

From this is understood the great need and the urgency to 
increase with greater vigor and greater force involvement those 
things which draw closer, hasten and bring in actual reality the 
Redemption, imminently and immediately. 

First of all, in the matter emphasized in Parshas 
Mishpatim: 

“Mishpatim” are the details of the laws discussing the 
behavior between people in order to achieve peace26 (and 
obviously the absence of its opposite, nullifying the cause of 

24. That “even though he doesn’t see, his mazel [lit., constellation, spiritual guide] 

sees” (Megillah 3a). 

25. Rashi’s commentary to the beginning of our Parsha. 

26. See Shmos Rabba at the beginning of our Parsha (ch. 30:1): “they came to 
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ית  הָאֲמִתִּ הַגְאוּלָה  בּוֹא  עַל  ימָנִים  הַסִּ ל  כָּ אַחֲרֵי  לְּ שֶׁ כֵן  הֲיִתָּ
אֲפִלּוּ  שֶׁ זֶה  ת  בָּ שַׁ עֶרֶב  דְּ אֹרָע  לְהַמְּ עַד  שׁ,  מַמָּ ד  וּמִיָּ כֶף  תֵּ לֵימָה  וְהַשְׁ
ים"  תוּ חַרְבוֹתָם לְאִתִּ "וְכִתְּ מַן דִּ יעַ הַזְּ הִגִּ אוּמּוֹת-הָעוֹלָם מַכְרִיזִים שֶׁ
צֵא,  מְקוֹם לְהִמָּ חוּץ לָאָרֶץ, בִּ ת-קֹדֶשׁ זֶה בְּ בָּ ַ יוֹם הַשּׁ – נִמְצָאִים אָנוּ בְּ
לַיִם  ירוּשָׁ ה, בִּ דוֹשָׁ אַרְצֵנוּ הַקְּ בֵל, בְּ ל קַצְוֵי תֵּ רָאֵל מִכָּ נֵי-יִשְׂ ל בְּ יַחַד עִם כָּ
לֶאֱכֹל  וּמוּכָן  הָעָרוּךְ  לְחָן  לְ"שֻׁ ים  בִּ מְסֻּ שׁ,  קְדָּ הַמִּ וּבְבֵית  הַקֹּדֶשׁ  עִיר 

ר. מָּ שֻׁ ר וְיַיִן הַמְּ וְיָתָן וְשׁוֹר הַבָּ עָלָיו עֲרוּכִים הַלִּ לִפְנֵי הָאָדָם"22, שֶׁ

וּוּי וּנְתִינַת-כֹּחַ  לָה הַהוֹדָעָה וְהַצִּ בְּ עֲדַיִן לֹא נִתְקַּ ר – שֶׁ וְעוֹד וְעִקָּ
מִנְחָה(  תּוֹרָה בְּ קּוֹרְאִים בַּ פִי שֶׁ תוֹכָם" )כְּ י בְּ כַנְתִּ שׁ וְשָׁ "וְעָשׂוּ לִי מִקְדָּ דִּ

י. לִישִׁ ְ שׁ הַשּׁ קְדָּ ית-הַמִּ נוֹגֵעַ לְבִנְיַן בֵּ בְּ

אֵת וּבְיֶתֶר עֹז  יֶתֶר שְׂ ה מוּבָן גֹּדֶל הַצֹּרֶךְ וְהַהֶכְרֵחַ לְהוֹסִיף בְּ וּמִזֶּ
הַגְאוּלָה  אֶת  שׁ  מַמָּ פֹעַל  בְּ וּמְבִיאִים  וּמְזָרְזִים  קָרְבִים  מְּ שֶׁ הָעִנְיָנִים  בְּ

שׁ. ד מַמָּ כֶף וּמִיָּ תֵּ

טִים: פָּ ת מִשְׁ פָרָשַׁ שׁ בְּ דְגָּ הָעִנְיָן הַמֻּ וּלְכָל לְרֹאשׁ – בְּ

לוֹם23  שָׁ מִתּוֹךְ  לַחֲבֵרוֹ  אָדָם  ין  בֵּ ינִים  הַדִּ רָטֵי  פְּ טִים" –  פָּ "מִשְׁ
עַל-יְדֵי- לוּת הָאַחֲרוֹן24(, שֶׁ ת הַגָּ טּוּל סִבַּ לִילַת הַפָכוֹ, בִּ יטָא שְׁ )וּפְשִׁ

בּוֹ צִיּוֹן נִבְנֵית,  ט שֶׁ פָּ שְׁ מַעֲלַת הַמִּ מַאֲמַר-חֲזַ"ל25 בְּ אָה הַגְאוּלָה, כְּ זֶה בָּ

22( פרש"י ריש פרשתנו.

י  וּבְחִדּוּשֵׁ לוֹם".  ין שָׁ ט וְהֵם עוֹשִׂ פָּ אִין לִידֵי מִשְׁ 23( ראה שמו"ר ריש פרשתנו )פ"ל, א(: "בָּ
ט  פָּ מִשְׁ אֵיזֶהוּ  ב(  )ו,  סַנְהֶדְרִין  בְּ תוּב  כָּ וּכְמוֹ-שֶׁ רָה,  שָׁ פְּ עַל-יְדֵי  רְצוֹנוֹ-לוֹמַר  ר  "אֶפְשָׁ ם:  שָׂ הָרַדַ"ל 

צּוּעַ". לוֹם זֶה הַבִּ שְׁ

24( ראה יומא ט, ב.

25( שמו"ר שם, טו.
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the final exile27), which brings the Redemption, as our Sages 
of blessed memory28 said about the advantage of justice 
[mishpat], that “with it Zion will be built, as it says,29 Zion will 
be redeemed with justice.” [This also applies] to tzedekah (“and 
its captives through tzedekah”29) and acts of loving kindness,30 
as explained in our Parsha,31 “If you will lend money to any 
of my people that is poor” and “such acts of loving kindness 
are greater than tzedekah.”32 Also the relevant section of 
Bava Basra33 (the explanation of parshas Mishpatim in the 
Oral Torah) explains in detail the concepts of the mitzvah of 
tzedekah. Among the fundamental ones is “Great34 is tzedekah 
for it brings close the Redemption, as it says,35 “Thus says the 
L-rd, keep judgment and do justice [tzedekah], for my salvation 
is near to come and my righteousness to be revealed.” 

As a continuation of this, there is also the lesson from the 
beginning of parshas Terumah (which is read at Mincha on 
Shabbos): “Make me a Sanctuary and I will dwell among them,” 
beginning with the individual sanctuary within each and every 
Jew (“within it is not written but within them, within each and 
every one”36), within his inner heart. [The Sanctuary should 

judgment and they made peace.” In the Chiddushe HaRaDaL there: “Possibly it means 

through a compromise, as it says in Sanhedrin (6b), what is a peaceful judgment? It is a 

compromise.” 

27. See Yoma 9b. 

28. Shmos Rabba there, 15. 

29 Yeshayahu 1:27. 

30. Including as well the effect on the nations of the world to be involved with 

tzedekah; particularly after the resolution of the leaders of the nations to save on the 

expenditures for weaponry, it is much easier to affect an increase in activities of tzedekah, 

whether for the nations of the world or for the Jewish people. 

31. 22:24. 
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צְדָקָה"26(  בִּ בֶיהָ  )"וְשָׁ צְדָקָה  וְכֵן  דֶה"  פָּ תִּ ט  פָּ מִשְׁ בְּ "צִיּוֹן  אֱמַר26  נֶּ שֶׁ
י  עַמִּ לְוֶה אֶת  תַּ סֶף  כֶּ תֵנו28ּ "אִם  פָרָשָׁ בְּ מְפֹרָשׁ  כַּ וּגְמִילוּת חֲסָדִים27, 
ם  בֹאָר גַּ קָה"29, וְכַמְּ מִילוּת חֲסָדִים יוֹתֵר מִן הַצְדָּ דוֹלָה גְּ אֶת הֶעָנִי", "גְּ
תּוֹרָה- טִים בַּ פָּ ת מִשְׁ רָשַׁ ל פָּ הּ" שֶׁ ירוּשָׁ תְרָא30 )"פֵּ בָבָא בַּ הַסּוּגְיָא בְּ בְּ

דוֹלָה31  "גְּ ר,  וּמֵהָעִקָּ צְדָקָה,  מִצְוַת  דְּ הָעִנְיָנִים  רָטֵי  פְּ ה(  עַל-פֶּ בְּ שֶׁ
ט  פָּ מְרוּ מִשְׁ אֱמַר32 כֹּה אָמַר ה' שִׁ נֶּ קָרֶבֶת אֶת הַגְאוּלָה, שֶׁ מְּ צְדָקָה שֶׁ

לוֹת". י קְרוֹבָה יְשׁוּעָתִי לָבוֹא וְצִדְקָתִי לְהִגָּ וַעֲשׂוּ צְדָקָה כִּ

רוּמָה  תְּ ת  רָשַׁ פָּ מֵהַתְחָלַת  הַהוֹרָאָה  ם  גַּ  – לְזֶה  ךְ  וּבְהֶמְשֵׁ  ...
הֵחֵל  תוֹכָם",  בְּ י  כַנְתִּ וְשָׁ שׁ  מִקְדָּ לִי  "וְעָשׂוּ  ת(:  בָּ שַׁ מִנְחַת  בְּ קּוֹרִין  )שֶׁ
נֶאֱמַר  תוֹכוֹ לֹא  רָאֵל )"בְּ שְׂ מִיִּ כָל-אֶחָד-וְאֶחָד  בְּ שֶׁ רָטִי  הַפְּ שׁ  קְדָּ מֵהַמִּ
וּבְבֵיתוֹ  נִימָה,  פְּ לִבּוֹ  בְּ וְאֶחָד"33(,  אֶחָד  ל  כָּ תוֹךְ  בְּ תוֹכָם,  בְּ א  אֶלָּ

26( ישעי' א, כז.

צְדָקָה, וּבִפְרָט לְאַחֲרֵי הַחְלָטַת מַנְהִיגֵי  ה עַל אוּמּוֹת-הָעוֹלָם לַעֲסֹק בִּ עֻלָּ ם הַפְּ 27( כּוֹלֵל גַּ
יּוֹסִיפוּ  ק, אֲזַי נָקֵל יוֹתֵר לִפְעֹל שֶׁ יוֹת לְצָרְכֵי נֶשֶׁ סְפִּ הוֹצָאוֹת הַכַּ כוֹן בַּ בַר חִסָּ דִינוֹת עַל-דְּ הַמְּ

רָאֵל. נוֹגֵעַ לִבְנֵי-יִשְׂ נוֹגֵעַ לְאוּמּוֹת-הָעוֹלָם, וְהֵן בְּ ל צְדָקָה, הֵן בְּ פְעֻלּוֹת שֶׁ בִּ

28( כב, כד.

29( סוכה מט, ב.

30( ח, א ואילך.

31( יו"ד, א.

32( ישעי' נו, א.

33( ראה אלשיך עה"פ. של"ה סט, א. ועוד.

32. Sukkah 49b 

33. 8aff. 
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also be] in his house and his room, making it a house of Torah, 
prayer and acts of loving-kindness. This includes in particular 
joining in building and expanding synagogues and Houses of 
Study in a manner of “Take for me terumah... gold and silver 
and copper”37 (all thirteen (fifteen)38 things enumerated in 
the Torah), through which is accelerated and hastened and 
effected immediately the building of the third Beis Hamikdash 
in reality, in the simple sense. 

This resolution39 should bring immediately the reward,40 
the Redemption, imminently and immediately in reality, for 
then the Melave Malka [the meal after Shabbos], “the meal of 
David, king Moshiach,”41 will be arranged in partnership with 
the leader of our generation, our righteous Moshiach, at our 
head, in our holy land, in Jerusalem the holy city, in the third 
Beis HaMikdash. 

May it be His Will, and this is the most fundamental 
matter, that he true and complete Redemption through our 
righteous Moshiach comes into actual reality imminently and 
immediately... with all the explanations of “MiYaD” (including 
as well the acronym that encompasses the generations, Moshe, 
Yisroel (the Baal Shem Tov), Dovid (king Moshiach)). 

And specifically to our generation, that the acronym of 
“MiYaD” alludes to the three periods connected to my sainted 

34. 10a. 

35. Yeshayahu 56:1. 

36. See Alsshich on the verse. Sheloh 69a and in other places. 

37. 25:2-3. 

38. See Likkutei Sichos, vol. 21, p. 153, in the references there. 

39. [To give according to the generosity of their pure hearts to the Gemach [Free Loan] 

Fund, for whose benefactors a Melave Malka was arranged after this Holy Sabbath. ]
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ה וּגְמִילוּת-חֲסָדִים, כּוֹלֵל וּבִמְיֻחָד  פִלָּ ית תּוֹרָה תְּ ה בֵּ עֲשֶׂ נַּ וּבְחַדְרוֹ, שֶׁ
אֹפֶן  בְּ רָשׁוֹת  י-מִדְּ וּבָתֵּ נֵסִיוֹת  י-כְּ תֵּ בָּ וְהַרְחָבַת  בִנְיָן  בְּ פוּת  תְּ תַּ הַהִשְׁ
בָרִים  ל י"ג )ט"ו(35 דְּ ת"34 )כָּ רוּמָה גוֹ' זָהָב וְכֶסֶף וּנְחֹשֶׁ "וְיִקְחוּ לִי תְּ דִּ
כֶף  תֵּ וּפוֹעֲלִים  וּמְזַרְזִים  מְמַהֲרִים  שעַל-יְדֵי-זֶה  תוּב(,  כָּ בַּ נוּיִים  הַמְּ

שׁ. פְשׁוּטוֹ מַמָּ י כִּ לִישִׁ ְ שׁ הַשּׁ קְדָּ ית-הַמִּ נְיָן בֵּ בִּ

בִיא  תָּ כָר37,  הַשָּׂ אֶת  כֶף  תֵּ בִיא  תָּ זֶה36  עַל  הַהַחְלָטָה  שֶׁ  .  .  .
"סְעוּדָתָא  ה,  מַלְכָּ הַמְלַוֶה  עָרֵךְ  תֵּ אָז  שֶׁ שׁ,  מַמָּ ד  וּמִיָּ כֶף  תֵּ הַגְאוּלָה, 
יחַ צִדְקֵנוּ  יא דוֹרֵנוּ מָשִׁ ל נְשִׂ פוּתוֹ שֶׁ תְּ תַּ הִשְׁ יחָא"38, בְּ א מְשִׁ דָוִד מַלְכָּ דְּ
שׁ  קְדָּ לַיִם עִיר הַקֹּדֶשׁ וּבְבֵית הַמִּ ירוּשָׁ ה, בִּ דוֹשָׁ אַרְצֵנוּ הַקְּ נוּ, בְּ בְרֹאשֵׁ

י. לִישִׁ ְ הַשּׁ

לֵימָה  ית וְהַשְׁ הַגְאוּלָה הָאֲמִתִּ ר – שֶׁ . . . וִיהִי רָצוֹן וְהוּא הָעִקָּ
עִם   .  . שׁ  מַמָּ ד  וּמִיָּ כֶף  תֵּ שׁ  מַמָּ פֹעַל  בְּ בוֹא  תָּ צִדְקֵנוּ  יחַ  מָשִׁ עַל-יְדֵי 
כְלָלוּת הַדּוֹרוֹת  בוֹת דִּ י-תֵּ ם הַרָאשֵׁ ד" ]כּוֹלֵל גַּ "מִיָּ בְּ ים שֶׁ רוּשִׁ ל הַפֵּ כָּ

יחָא([ א מְשִׁ ם-טוֹב( דָוִד )מַלְכָּ עַל-שֵׁ רָאֵל )הַבַּ ה יִשְׂ שֶׁ מֹ

בוֹת  י-תֵּ רָאשֵׁ בַּ שֶׁ  – זֶה  לְדוֹרֵנוּ  נוֹגֵעַ  בְּ יוֹתֵר  ]וּבִפְרָטִיּוּת   .  .  .
מוֹרִי-וְחָמִי  ת  לִכְבוֹד-קְדֻשַׁ כוֹת  יָּ ַ הַשּׁ קוּפוֹת  הַתְּ ג'  נִרְמָזִים  ד"  "מִיָּ דְּ

34( כה, ב-ג.

35( ראה לקו"ש חכ"א ע' 153, ובהנסמן שם.

נֶעֱרֶכֶת  זֶה  קֹדֶשׁ  ת  בָּ שַׁ מוֹצָאֵי  בְּ שֶׁ מִילוּת-חֲסָדִים,  גְּ רֶן  לְהַקֶּ הוֹר  הַטָּ ם  לִבָּ נִדְבַת  פִי  כְּ ן  לִיתֵּ  )36
רֶן )הַמּוֹ"ל(. ה לְטוֹבַת הַקֶּ ה מַלְכָּ מְלַוֶּ

37( ראה תענית ח, ב. שו"ע או"ח סו"ס תקעא.

38( סידור האריז"ל במקומו. ועוד.
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father-in-law, the leader of our generation:42 in the order closest 
to us, Moshiach (Menachem is his name), Yosef Yitzchak, 
DovBer (the second name of the fifth Lubavitcher Rebbe). 

And all the explanations of “mamosh” [in reality], and 
above all immediately in the literal meaning of “mamosh”, in 
reality!. 

(From the talk of Shabbos Parshas Mishpatim, 27 Shevat, 
Blessing of the New Month Adar I, 5752) 

40. See Taanis 8b. Shulchan Aruch Orach Chaim end of section 571. 

41. Siddur HaArizal in its place [section dealing with the Saturday night Melave 

Malka repast] and in other places. 

42 See above, ch. 59. 
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)מְנַחֵם  יחַ  מָשִׁ  – אֵלֵינוּ  רְבָה  הַקִּ סֵדֶר  וְעַל  דוֹרֵנו39ּ,  יא  נְשִׂ אַדְמוֹ"ר 
אַדְמוֹ"ר  ת  בוֹד-קְדֻשַׁ כְּ ל  שֶׁ נִי  ֵ הַשּׁ מוֹ  )שְׁ ער  דּוֹבֶּ יִצְחָק,  יוֹסֵף  מוֹ(,  שְׁ

מָתוֹ-עֵדֶן([, נִשְׁ

פְשׁוּטוֹ,  כִּ שׁ  מַמָּ ד  מִיָּ לְרֹאשׁ  וּלְכָל  שׁ",  "מַמָּ בְּ שֶׁ ים  רוּשִׁ הַפֵּ וְכָל 
שׁ. שׁ מַמָּ שׁ מַמָּ מַמָּ

39( ראה לעיל אות נט.
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68 
Adar I 7-11, 5752 – February 11-15, 1992

On Thursday, Adar I 2 (February 16) Mrs. Peshah Leah Lapine, 

a mother to several small children, was brutally murdered in her 

apartment in Crown Heights, Al Kidush Hashem (for sanctifying 

G-d’s name, when a Jew is killed for refusing to do a sin or for 

his Jewishness). In this bitter and heartfelt Talk delivered on the 

day when her family got up from Shiv’va the Rebbe spoke with a 

broken voice of the greatness of being killed “al kidush hashem” 

and concluded with the importance of demanding from G-d that 

the Redemption come immediately when she will reunite with her 

children.

Further, and this is essential, to cry to G-d about the 
length of the exile, "Until when will we remain in Exile"... and to 
beseech and entreat and do everything possible so that the true 
and complete Redemption through our righteous Moshiach 
will come imminently and immediately. 

The Jewish people find themselves in exile already more 
than nineteen hundred years and our righteous Moshiach has 
still not come...! All the Divine service of exile has already been 
completed, and we have already done everything in every way 
possible (including in particular the rejoicing of the month 
of Adar for sixty days). It's unknown what else is to be done. 
Nevertheless, another week, another day, another moment has 
passed, and still the true and complete Redemption has not yet 
come in actual reality! 

(From the talk of Tuesday, the eve of Shabbos Kodesh, Shabbos Kodesh
Parshas Titzaveh, the 7th, 10th and 11th of Adar Rishon, 5752)
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סח.
משיחות ג', ועש"ק וש"ק פ' תצוה, ז', יו"ד וי"א אדר ראשון תשנ"ב

לוּת,  הַגָּ אֲרִיכוּת  עַל  רוּךְ-הוּא  דוֹשׁ-בָּ לְהַקָּ לִזְעֹק  ר,  וְעִקָּ וְעוֹד 
ד  כֶף וּמִיָּ תֵּ ר שֶׁ אֶפְשָׁ ל מַה שֶׁ שׁ וְלִדְרֹשׁ וְלַעֲשׂוֹת כָּ "עַד מָתַי"... וּלְבַקֵּ

יחַ צִדְקֵנוּ. לֵימָה עַל-יְדֵי מָשִׁ ית וְהַשְׁ בוֹא הַגְאוּלָה הָאֲמִתִּ תָּ

ע מֵאוֹת  לוּת יוֹתֵר מֵאֶלֶף וּתְשַׁ גָּ בָר בַּ רָאֵל נִמְצָאִים כְּ נֵי-יִשְׂ . . . בְּ
הָעֲבוֹדָה  עִנְיְנֵי  ל  כָּ מוּ  סִיְּ בָר  כְּ א!...  בָּ לֹא  עֲדַיִן  צִדְקֵנוּ  יחַ  וּמָשִׁ נָה  שָׁ
ים  רִיִּ הָאֶפְשָׁ הָאֹפַנִים  כָל  בְּ עֻלּוֹת  הַפְּ ל  כָּ נַעֲשׂוּ  וּכְבָר  לוּת,  הַגָּ זְמַן  דִּ
ים יוֹם(, וְלֹא  ִ שּׁ ךְ שִׁ מֶשֶׁ חֹדֶשׁ אֲדָר בְּ מְחָה בְּ )כּוֹלֵל וּבִמְיֻחָד עַל-יְדֵי הַשִּׂ
בוּעַ, עוֹד  י-כֵן, עוֹבֵר עוֹד שָׁ ן לַעֲשׂוֹת עוֹד, וְאַף-עַל-פִּ יוֹדְעִים מַה נִתַּ
פֹעַל  בְּ לֵימָה  וְהַשְׁ ית  הָאֲמִתִּ הַגְאוּלָה  אָה  בָּ וַעֲדַיִן לֹא  וְעוֹד רֶגַע,  יוֹם 

שׁ! מַמָּ
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67 
Adar I 1-4, 5752 – February 5-8, 1992

In our generation – the last generation of exile and the 
first generation of Redemption – after all the requirements 
have already been completed, and it only remains to actually 
greet our righteous Moshiach, it is certain that G-d will bless 
every Jew with golden riches, materially and spiritually. [This 
blessing] will be such that (as it was "in the days of your going 
forth from the land of Egypt" and will be now that "I will show 
him wonders"1) "there was no Jew that had less than ninety 
Luvian donkeys with him loaded with the wealth and gold of 
Egypt."2 

This is in order that one should use the wealth ("gold and 
silver and copper") to make of one's own home a Sanctuary and 
Temple to G-d (and I will dwell among them, within each and 
every individual). This is also done through giving tzedekah to 
build synagogues and Houses of Study in the simple sense, "a 
small sanctuary."3 

Further, and this is the currently essential requirement, 
the third Beis Hanikdash must be built in simple reality: 

After all the explanations of the verse "Make me a 
Sanctuary and I will dwell among them," including the 
explanation "within each and every individual," a Torah 
verse does not leave its simple meaning.4 First and foremost 

1. Micha 7:15. 

2. Bechoros 5b. And also in Tanchuma Beshalach 25. Cited by Rashi, Bo 13:13 (See 

Likkutei Sichos, vol. 16, p. 253, note 20*). 

3. Yechezkel 11:16. Megillah 29a. 

4. Shabbos 63:1. See there for cross references. 
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סז.
תרגום משיחות לילות ד', ה', ו' ושבת קודש פ' תרומה תשנ"ב

ה –  אֻלָּ לַגְּ וְהַדּוֹר הָרִאשׁוֹן  לוּת  לַגָּ הָאַחֲרוֹן  הַדּוֹר  דוֹרֵנוּ זֶה –  בְּ
צִדְקֵנוּ  יחַ  מָשִׁ נֵי  פְּ לַת  קַבָּ רַק  לִהְיוֹת  וּצְרִיכָה  הַכֹּל,  מוּ  יְּ סִּ שֶׁ לְאַחֲרֵי 
רָאֵל  שְׂ ל-אֶחָד-וְאֶחָד מִיִּ רוּךְ-הוּא מְבָרֵךְ כָּ דוֹשׁ-בָּ הַקָּ אי שֶׁ פֹעַל – וַדַּ בְּ
צֵאתְךָ  ימֵי  )"כִּ לְאֹפֶן  עַד  וּבְרוּחָנִיּוּת,  מִיּוּת  גַשְׁ בְּ זָהָב  בְּ ירוּת  עֲשִׁ בַּ
ל  כָּ לְךָ  "אֵין  שֶׁ  – נִפְלָאוֹת"1(  "אַרְאֶנוּ  ה  עַתָּ ם  גַּ ךְ  כָּ מִצְרַיִם"  מֵאֶרֶץ 
עִים2 חֲמוֹרִים לוּבִים טְעוּנִים  שְׁ לֹּא הָיוּ עִמּוֹ תִּ רָאֵל שֶׁ שְׂ אֶחָד וְאֶחָד מִיִּ

ל מִצְרַיִם"... הּ וּזְהָבָהּ שֶׁ סְפָּ מִכַּ

דֵי  כְּ וְגוֹ'"(  ת  וּנְחֹשֶׁ וְכֶסֶף  ירוּת )"זָהָב  ל אֶת הָעֲשִׁ לְנַצֵּ  .  . כְדֵי  בִּ
ל  תוֹךְ כָּ תוֹכָם בְּ י בְּ כַנְתִּ שׁ לַה' )וְשָׁ ן וּמִקְדָּ כָּ רָטִי מִשְׁ יתוֹ הַפְּ לַעֲשׂוֹת מִבֵּ
נֶסֶת  ית הַכְּ ם עַל-יְדֵי נְתִינָה לִצְדָקָה לִבְנוֹת בֵּ אֶחָד וְאֶחָד(, כּוֹלֵל – גַּ

שׁ מְעַט"3.  פְשׁוּטוֹ, "מִקְדָּ דְרָשׁ כִּ וּבֵית הַמִּ

שׁ  קְדָּ ית הַמִּ ת בֵּ נִיַּ מַן גְרָמָא – בְּ הַזְּ עִנְיָן שֶׁ ר – בְּ וְעוֹד וְהוּא הָעִקָּ
שׁ:  טוּת מַמָּ פַשְׁ י בְּ לִישִׁ ְ הַשּׁ

י  כַנְתִּ וְשָׁ שׁ  מִקְדָּ לִי  "וְעָשׂוּ  סוּק  פָּ בַּ ים  רוּשִׁ הַפֵּ ל  כָּ לְאַחֲרֵי 
מִקְרָא  אֵין  הֲרֵי   – וְאֶחָד"  אֶחָד  ל  כָּ תוֹךְ  "בְּ רוּשׁ  הַפֵּ כּוֹלֵל  תוֹכָם",  בְּ

1( מיכה ז, טו.

2( בכורות ה, ב. וכ"ה בתנחומא בשלח כה. הובא בפרש"י בא יג, יג )וראה לקו"ש חט"ז ע' 
253 הערה *20(.

3( יחזקאל יא, טז. מגילה כט, א.

4( שבת סג, א. וש"נ.
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the practical legal meaning of this text is that Jews have the 
obligation to build the Beis Hamikdash. 

In regard to us, this means to build the third Beis 
Hamikdash, in simple reality, according to the ruling of 
Rambam,5 that it will be built through our righteous Moshiach, 
"And he will build the Temple in its place."6 Rambam stated,7 
"Everyone is obligated to build and assist, with their own 
efforts and with their money, men, women and children, as 
with the Sanctuary in the wilderness." It's obvious that this 
is also relevant to the third Temple, that every Jew should 
participate through his contributions, men and women, and it 
may be suggested that even children (as it was with the gifts to 
the Tabernacle). 

(From the talk of Wednesday night, Thursday, Friday
and Shabbos Kodesh, Parshas Terumah, 5752)  

5. Laws of Kings, beginning of chapter 11 and its end. See Likkutei Sichos vol. 18, 

p.418ff. See there for cross references. 

6. The expression of Rambam there, end of chapter 11. 

7. Laws of the Temple (Hilchos Beis HaBechirah), 1:12.
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ה  נוֹגֵעַ לַהֲלָכָה לְמַעֲשֶׂ זֶה בְּ רוּשׁ בְּ שׁוּטו4ֹ, לְכָל לְרֹאשׁ הַפֵּ י פְּ יוֹצֵא מִדֵּ
שׁ.  קְדָּ ית הַמִּ רָאֵל מוּטָל הַחִיּוּב לִבְנוֹת אֶת בֵּ נֵי-יִשְׂ עַל בְּ – שֶׁ

י,  לִישִׁ ְ הַשּׁ שׁ  קְדָּ הַמִּ ית  בֵּ אֶת  לִבְנוֹת   – נָה  וָּ הַכַּ אֵלֵינוּ  וּבְנוֹגֵעַ 
יחַ  מָשִׁ עַל-יְדֵי  נֶה  יִבָּ הוּא  שֶׁ "ם5  הָרַמְבַּ ין  דִּ פְסַק  כִּ שׁ,  מַמָּ טוּת  פַשְׁ בְּ
"הַכֹּל  "ם7  הָרַמְבַּ בְרֵי  דִּ י  וְעַל-פִּ מְקוֹמוֹ"6,  בִּ שׁ  מִקְדָּ "וּבָנָה  צִדְקֵנוּ, 
שׁ  מִקְדַּ כְּ ים  וְנָשִׁ ים  אֲנָשִׁ וּבְמָמוֹנָם,  עַצְמָן  בְּ וּלְסַעֵד  לִבְנוֹת  בִין  חַיָּ
י,  לִישִׁ ְ יִת הַשּׁ נוֹגֵעַ לַבַּ ם בְּ ךְ הוּא גַּ כָּ ר-לְעֵיל(, מוּבָן שֶׁ זְכָּ נִּ ר" )כַּ דְבָּ הַמִּ
ים  אֲנָשִׁ נִדְבוֹתָיו,  זֶה עַל-יְדֵי  בְּ ף  תֵּ תַּ יִשְׁ רָאֵל  שְׂ מִיִּ ל-אֶחָד-וְאֶחָד  כָּ שֶׁ

ן(. כָּ שְׁ נִדְבַת הַמִּ הָיָה בְּ פִי שֶׁ ם טַף )כְּ ים, וְיֵשׁ לוֹמַר גַּ וְנָשִׁ

5( הל' מלכים רפי"א ובסופו. וראה לקו"ש חי"ח ע' 418 ואילך. וש"נ.

6( ל' הרמב"ם שם ספי"א.

7( הל' ביהב"ח פ"א הי"ב.
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69
Adar I 14-18, 5752 – February 18-22, 1992 

Parshas Ki-Tisa  is one with extremes:  the Parsha opens with 

“uplifting the Jewish people”, then goes on to discuss perhaps the 

peak of spiritual lowliness the Jews have reached at making the 

golden calf just a few weeks after hearing from G-d himself the 

prohibition against idolatry which resulted in Moshe breaking the 

tablets of the covenant. The Torah continues to discuss once again 

how the Jews were uplifted when Moshe received the second set of 

tablets and his face shone with a brilliant divine light.

In this Farbrengen the Rebbe explained that indeed this is the 

order  of  events  in  Judaism:  first  comes  stage one, the plan and 

objective. The way to accomplish this is specifically through stage 

two which is what seems to be a spiritual decent, whose purpose is 

to reach an elevation which could not have been reached otherwise, 

which is stage three, the Geulah – which begins with a “gimel” – 

the Hebrew letter with the numerical value of three.

In our generation – the last generation of exile and the first 
generation of Redemption – after the tremendous amount of 
“our efforts and Divine service” of the Jewish people throughout 
all the previous years and generations, and now even the last 
purification has been accomplished, now the main emphasis 
must be first of all on completing, concluding and perfecting 
the Divine service – to bring the “gimmel” – the third stage of 
the true and complete Redemption, in actual reality! 

(From the talks of Monday, Tuesday, Wednesday and Thursday nights, and Shabbos 
Kodesh, Parshas Ki Tissa, 14-18 Adar I, 5752)
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סט.
משיחות לילות ג', ד', ה', ועש"ק וש"ק פרשת כי תשא, י"ד-י"ח אד"ר תשנ"ב

הַגְאוּלָה – לוּת וְהַדּוֹר הָרִאשׁוֹן דְּ גָּ דוֹרֵנוּ זֶה – הַדּוֹר הָאַחֲרוֹן בַּ בְּ
נֵי  ל בְּ ינוּ וֲעַבוֹדָתֵינוּ" שֶׁ "מַעֲשֵׂ דוֹל דְּ בָר הָרִבּוּי הֲכִי גָּ נוֹ כְּ שְׁ יֶּ לְאַחֲרֵי שֶׁ
ם  מוּ גַּ בָר סִיְּ פְנֵי זֶה, וְכָעֵת כְּ לִּ נִים שֶׁ ָ ל הַדּוֹרוֹת וְהַשּׁ ךְ כָּ מֶשֶׁ רָאֵל בְּ יִשְׂ
ר וּלְכָל לְרֹאשׁ  עִקָּ ה הִיא בְּ שָׁ עֵת הַהַדְגָּ רוּרִים הָאַחֲרוֹנִים – כָּ אֶת הַבֵּ
גְאוּלָה  דִּ ימֶ"ל  הַגִּ אֶת  לְהָבִיא   – הָעֲבוֹדָה  וּגְמַר  לֵמוּת  וּשְׁ סִיּוּם  עַל 

שׁ. פֹעַל מַמָּ לֵימָה בְּ ית וְהַשְׁ הָאֲמִתִּ
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70 
Winter 5752-1991

It stands to reason that the future Beis Hamikdash 
(which will descend from Heaven fully rebuilt and perfected1) 
will first be revealed in the place of exile where the Beis 
Hamikdash “traveled and settled2” (i.e., Beis Rabbeinu [the 
house of our Rebbe] in Bavel”3), and relocate from there to 
Jerusalem. 

…One might suggest that this idea that the Beis 
Hamikdash will begin its return to Jerusalem from its place 
in exile is alluded to in Rambam’s description of Moshiach: 
“If he…built the Beis Hamikdash in its place…4 he is definitely 
Moshiach.” Why are the words “in its place” necessary? And 
if they are necessary, why does Maimonides not name the 
place explicitly by saying, “if he...built the Beis Hamikdash 
in Jerusalem?” The answer is that since, grammatically, “in 
its place” can also be read as “in his place,” it is an allusion 
to Moshiach’s place in exile — that is, before he achieves the 
status of Moshiach Vadai [Definite Moshiach]. While still in 
exile, (where he sits5 waits and longs to redeem Israel along 
with the shechinah from Exile], Moshiach builds a (Small) 
Temple — a microcosm and model of the Beis Hamikdash 
[similar to the synagogue of “shaf veyasiv”6 [to where the 
temple “traveled” to]. This is a preparation for the future 

1. Rashi’s commentary and Tosfos on Sukkah 41a at the end and in other sources. 

2. Aruch, entry Shaf (brought in the Chiddushei Aggada MaHaRaSHA, on Megillah 

29a). 

3. Megillah 29a.
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ע.
קונטרס בענין מקדש מעט זה בית רבינו שבבבל – סה"ש תשנ"ב ע' 465

לֶה  יִגָּ כְלָל  וּמְשֻׁ נוּי  "בָּ )שֶׁ לְעָתִיד  דִּ שׁ  קְדָּ הַמִּ שֶׁ  – לוֹמַר  יֵשׁ 
ב  וְיָשַׁ שׁ  מִקְדָּ סַע  נָּ קוֹם "שֶׁ הַמָּ בְּ ה  חִלָּ תְּ ה  לֶּ יִתְגַּ מַיִם"1(  ָ הַשּׁ מִן  וְיָבוֹא 
ק לִמְקוֹמוֹ  ם יוּעֲתַּ ָ וּמִשּׁ בָבֶל"3(,  בְּ נוּ שֶׁ רַבֵּ ית  לוּת )"בֵּ זְמַן הַגָּ ם"2 בִּ שָׁ

לַיִם: ירוּשָׁ בִּ

הִלְכוֹת  )בְּ "ם  הָרַמְבַּ לְשׁוֹן  בִּ ז  רֻמָּ מְּ שֶׁ לוֹמַר,  יֵשׁ  וְאוּלַי   .  .  .
הַצֹּרֶךְ  מַהוּ  דְלִכְאוֹרָה:   – מְקוֹמוֹ"  בִּ שׁ  מִקְדָּ "וּבָנָה  יח4ַ(  שִׁ הַמָּ מֶלֶךְ 
אֵינוֹ  ה  לָמָּ וּלְאִידָךְ,  מְקוֹמוֹ?  בִּ שׁ הוּא  קְדָּ הַמִּ נְיַן  בִּ שֶׁ אן  כָּ מִיעֵנוּ  לְהַשְׁ
ם  מְקוֹמוֹ" רוֹמֵז גַּ "בִּ לַיִם"? – שֶׁ ירוּשָׁ שׁ בִּ קוֹם, "וּבָנָה מִקְדָּ מְפָרֵשׁ הַמָּ
יחַ  מָשִׁ זֶה  "הֲרֵי  שֶׁ לוּת )לִפְנֵי  הַגָּ זְמַן  בִּ יחַ  שִׁ הַמָּ מֶלֶךְ  ל  שֶׁ עַל מְקוֹמוֹ 
ה לִגְאֹל  ין וּמְצַפֶּ ב5 וּמַמְתִּ ם יוֹשֵׁ ָ שּׁ לוּת )שֶׁ גָּ הְיוֹתוֹ בַּ בִּ אי"(, הַיְנוּ, שֶׁ וַדַּ בְּ
שׁ  יחַ מִקְדָּ שִׁ לוּת( בּוֹנֶה מֶלֶךְ הַמָּ הֶן מֵהַגָּ כִינָה עִמָּ רָאֵל וּשְׁ נֵי-יִשְׂ אֶת בְּ
א  תָּ נִישְׁ י כְּ מוֹ "בֵּ לַיִם )כְּ ירוּשָׁ בִּ שׁ שֶׁ קְדָּ הוּא מֵעֵין וְדֻגְמַת הַמִּ )מְעַט( שֶׁ
שׁ  קְדָּ לַמִּ הֲכָנָה  תוֹר  בְּ ם"(,  שָׁ ב  וְיָשַׁ שׁ  מִקְדָּ סַע  נָּ "שֶׁ וְיָתִיב",  ף  שָׁ דְּ

1( פרש"י ותוס' סוכה מא, סע"א. ועוד.

2( ערוך ערך שף )הובא בחדא"ג מהרש"א מגילה כט, א(.

3( מגילה כט, א.

4( ספי"א.

רוֹמִי". יתְחָא דְּ 5( רְאֵה סַנְהֶדְרִין צח, א: "יָתִיב אַפִּ

4. End of chapter 11. 

5. See Sanhedrin 98a: “He is dwelling at the gate of Rome.” [In the referenced passage, 

Rabbi Yehoshua ben Levi asks Eliyahu HaNavi where Moshiach can be found. The 

quotation actually combines the end of the question (“Where is Moshiach dwelling?”) and 

the answer (“At the gate of Rome”).] 
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Beis Hamikdash, that will be revealed first there, in exile, 
and will then return (with G-d and the Jewish people) to 
Jerusalem.

… Indeed, when the Midrash says7 that “at the time of 
Moshiach’s coming he will stand upon the roof of the Beis 
Hamikdash and proclaim to the Jewish people, ‘Humble 
ones, the time of your Redemption has arrived,’” it is 
actually referring to the primary Small Temple, which is 
located outside of Israel,8 and which stands in the stead of 
the Beis Hamikdash; if it were referring to the actual Beis 
Hamikdash, after its revelation and descent from Heaven, 
there would be no need for anyone to proclaim, “The time of 
your Redemption has arrived.”

… To apply all this to the Beis Rabbeinu of the present 
generation — that is, to the sanctuary of my holy father-in-
law, the Rebbe, the leader of our generation: 

… This generation, being the last of Exile and the first of 
Redemption, is the culmination of the Jewish people’s actions 
and Divine service throughout the duration of exile,9

 — that is, 
our mission of transforming the “gentile” lands, including the 
lowliest of them, the Lower Hemisphere, where the Torah was 

6. Megillah 29a. [The phrase is a reference to the Divine Presence going into exile 

with the Jewish people: G-d’s Presence moved away from Jerusalem and settled in Bavel.] 

7. Yalkut Shimoni, Yeshayahu, remez 499. 

8. Accordingly, the expression “He stands on the roof of the Beis HaMikdash” becomes 

clarified;  that  “roofs... do not become sanctified”  (Rambam, Hilchos Beis HaBechirah, 

6:7). Hence this alludes to the lands outside of Israel in comparison to the holiness of the 

land of Israel. 

9. Tanya, beginning of chapter 37. 

10. See Igros Kodesh of the Rebbe Rayatz, vol. 2, p. 492ff. See there for cross-

references. 



בְּשׂוֹרַת הַגאְוּלהָ 377

רוּךְ-הוּא  דוֹשׁ-בָּ ם יָשׁוּב )עִם הַקָּ ָ ם, וּמִשּׁ ה שָׁ חִלָּ ה תְּ לֶּ תְגַּ יִּ הֶעָתִיד, שֶׁ
לַיִם. רָאֵל( לִירוּשָׁ וּבְנֵי-יִשְׂ

לֶךְ  מֶּ עָה שֶׁ שָׁ "בְּ דְרָש6ׁ שֶׁ מִּ תוּב בַּ כָּ ה שֶׁ מַּ . . . וְאוּלַי יֵשׁ לוֹמַר, שֶׁ
רָאֵל  מִיעַ לָהֶם לְיִשְׂ שׁ וְהוּא מַשְׁ קְדָּ ית הַמִּ ג בֵּ א עוֹמֵד עַל גַּ יחַ בָּ שִׁ הַמָּ
שׁ  שׁ דְמִקְדָּ קְדָּ ית הַמִּ ג בֵּ תְכֶם", קָאֵי עַל גַּ אֻלַּ יעַ זְמַן גְּ וְאוֹמֵר עֲנָוִים הִגִּ
סַע  נָּ )"שֶׁ לַיִם  ירוּשָׁ בִּ שׁ  קְדָּ הַמִּ מְקוֹם  בִּ הוּא  שֶׁ לָאָרֶץ7  חוּץ  בְּ שֶׁ מְעַט 
ה  ה וְיֵרֵד לְמַטָּ לֶּ שׁ הֶעָתִיד יִתְגַּ קְדָּ מִּ י, לְאַחֲרֵי שֶׁ ם"(, כִּ ב שָׁ שׁ וְיָשַׁ מִקְדָּ

תְכֶם". אֻלַּ יעַ זְמַן גְּ רָאֵל "הִגִּ מִיעַ לְיִשְׂ לֹא יִהְיֶה צֹרֶךְ לְהַשְׁ

בָבֶל"  בְּ שֶׁ נוּ  רַבֵּ ית  לְ"בֵּ נוֹגֵעַ  בְּ לְעֵיל  ר  זְכָּ הַנִּ ל  כָּ לְבָאֵר  יֵשׁ   .  .  .
ת  ַ קְדֻשּׁ בוֹד  כְּ ל  שֶׁ דְרָשׁ(  הַמִּ וּבֵית  נֶסֶת  הַכְּ ית  )בֵּ יתוֹ  בֵּ  – זֶה  דוֹרֵנוּ  בְּ

יא דּוֹרֵנוּ: מוֹרִי וְחָמִי אַדְמוֹ"ר נְשִׂ

ל  שֶׁ הָרִאשׁוֹן  וְדוֹר  לוּת  הַגָּ ל  שֶׁ הָאַחֲרוֹן  דּוֹר  זֶה,  דוֹר  בְּ  .  .  .
ךְ  מֶשֶׁ זְמַן  ל  כָּ וַעֲבוֹדָתֵנוּ  ינוּ  "מַעֲשֵׂ לִימִים  וּמַשְׁ מִים  מְסַיְּ הַגְאוּלָה, 
הַיּוֹתֵר  קוֹם  מָּ בַּ ם  גַּ רָאֵל  יִשְׂ אֶרֶץ  ים  הָעַמִּ מֵאֶרֶץ  לַעֲשׂוֹת  לוּת"8  הַגָּ
ן תּוֹרָה9(,  בּוֹ לֹא הָיָה מַתַּ חְתּוֹן )שֶׁ דּוּר הַתַּ ים, חֲצִי כַּ חְתּוֹן דְאֶרֶץ הָעַמִּ תַּ
ל  כָּ אֶת  ם  גַּ מַעֲלִים  חְתּוֹן  תַּ הַיּוֹתֵר  קוֹם  הַמָּ הַעֲלָאַת  יְדֵי  עַל  ר,  אֲשֶׁ

6( יל"ש ישעי' רמז תצט.

שׁוּ"  נִתְקַדְּ . לֹא   . גּוֹת  "גַּ שֶׁ שׁ" –  קְדָּ הַמִּ ית  בֵּ ג  גַּ עַל  יּוּק "עוֹמֵד  הַדִּ ק  יֻמְתַּ זֶה  י  פִּ וְעַל   )7
ת אֶרֶץ  ַ עֵרֶךְ לִקְדֻשּׁ רוֹמֵז עַל חוּץ לָאָרֶץ בְּ רֶק ו הֲלָכָה ז(, שֶׁ חִירָה פֶּ ית הַבְּ "ם הִלְכוֹת בֵּ )רַמְבַּ

רָאֵל.   יִשְׂ

8( תניא רפל"ז.

9( ראה אגרות-קודש אַדְמוֹ"ר מוהריי"צ ח"ב ע' תצב ואילך. וש"נ.

ילָא  וְקָא וְאָז מִמֵּ חְתּוֹן דַּ יהַּ הַקּוֹרָה הַתַּ רִיכִים לְהַתְחִיל לְהַגְבִּ צְּ יִת שֶׁ תְלֵי בַּ הַת כָּ הַגְבָּ מוֹ בְּ 10( "כְּ
חְתּוֹנִים"  יה הַתַּ ן אִם הָיָה מַתְחִיל מֵאֶמְצַע הַכֹּתֶל לֹא הָיָה מַגְבִּ אֵין-כֵּ ֶ הוּ הָעֶלְיוֹנִים הֵימֶנּוּ, מַה שּׁ יֻגְבְּ

ית ד, רֵישׁ עַמּוּד א(. רֵאשִׁ )תּוֹרָה אוֹר בְּ
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not given,10  into the land of Israel. It is by elevating this lowest 
of places that we automatically elevate all the other places in 
the gentile lands.11

This elevation is accomplished through Beis Rabbeinu, 
from which light issues forth to the entire world in order to 
transform it (including its farthest reaches) into the land of 
Israel.

This [elevation of the entire world] is what the Sages 
referred to when they said, “In the future, the land of Israel 
will spread out over all the lands.”12 As for the teaching, “In 
the future, Jerusalem will spread out over the entire Israel”12 
— this means that all the synagogues and study halls around 
the world will become affixed to the Beis Hamikdash at the 
time of the true and complete Redemption, which will be 
brought about by Moshiach, the Leader of the generation.

Furthermore — and this too is essential — he is 
the Leader of chassidus, 13 and it is the dissemination of 
chassidus outward that brings Moshiach.14 

Now we can appreciate the unique greatness of Beis 
Rabbeinu: As the main Small Temple of the final exile, Beis 
Rabbeinu is the very place of the future Beis Hamikdash, 
and moreover, the place where the future Beis Hamikdash 
will first be revealed, and the place from which it will return 

11. “As in raising the walls of a house, it is necessary to raise the lower beam and then 

the uppers beams will be raised automatically; this is not the case if one begins in the 

middle of the wall, one does not raise the lower beams” (Torah Or Bereishis 4, beginning 

of side a). 

12. See Sifrei Devarim at the beginning. Pesikta Rabbasi, Parshas Shabbos v’Rosh 

Chodesh. Yalkus Shimoni, Yeshayahu, remez 503. 

13. One should note that the Torah of Chassidus is the aspect of the Yechida in Torah 
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נוּ"  ית רַבֵּ ה עַל יְדֵי "בֵּ ים10, וְעִנְיָן זֶה נַעֲשָׂ קוֹמוֹת דְאֶרֶץ הָעַמִּ אָר הַמְּ שְׁ
לַעֲשׂוֹת  לְכָל הָעוֹלָם,  יוֹצְאָה  נּוּ אוֹרָה  מֶּ מִּ שֶׁ חְתּוֹן,  הַתַּ דּוּר  כַּ חֲצִי  בַּ שֶׁ
הוּ  זֶּ רָאֵל, שֶׁ בֵל( אֶרֶץ יִשְׂ קַצְוֵי תֵּ חַת בְּ ה הֲכִי נִדַּ לּוֹ )עַד לְפִנָּ מֵהָעוֹלָם כֻּ
כָל הָאֲרָצוֹת"11, וְ"עֲתִידָה  ט בְּ ֵ שּׁ תְפַּ תִּ רָאֵל שֶׁ עִנְיָן דְ"עֲתִידָה אֶרֶץ יִשְׂ
י  תֵּ בָּ ל  כָּ עוּ  יוּקְבְּ הּ  בָּ שֶׁ רָאֵל"11,  יִשְׂ אֶרֶץ  כָל  בְּ ט  ֵ שּׁ תְפַּ תִּ שֶׁ לַיִם  יְרוּשָׁ
שׁ,  קְדָּ הַמִּ לְבֵית  ר  מְחֻבָּ לּוֹ  כֻּ הָעוֹלָם  כָל  בְּ שֶׁ מִדְרָשׁוֹת  י  וּבָתֵּ נֵסִיּוֹת  כְּ
הַדּוֹר,  יא  נְשִׂ צִדְקֵנוּ,  יחַ  מָשִׁ יְדֵי  עַל  לֵמָה  ְ וְהַשּׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ
הוּא  ר, שֶׁ דּוֹר, וְעוֹד וְגַם זֶה עִקָּ בַּ רָאֵל( שֶׁ ל יִשְׂ יחַ )גּוֹאֲלָן שֶׁ שִׁ הוּא הַמָּ שֶׁ
)"יָפוּצוּ  חוּצָה  הֲפָצָתָהּ  יְדֵי  עַל  ר,  אֲשֶׁ הַחֲסִידוּת12,  דְתוֹרַת  יא  הַנְשִׂ
בֵל(  תֵּ קַצְוֵי  כָל  בְּ נּוּ,  מִמֶּ חוּצָה  אֵין  שֶׁ לְחוּצָה  עַד  חוּצָה",  מַעַיְנוֹתֶיךָ 

יחָא13. א מְשִׁ יאַת מַלְכָּ פּוֹעֲלִים בִּ

מְעַט"  שׁ  "מִקְדָּ  – נוּ"  רַבֵּ ית  דְ"בֵּ הָעִלּוּי  גֹּדֶל  מוּבָן  זֶה  י  פִּ וְעַל 
ם", וְלָכֵן "הֲרֵי הוּא  ב שָׁ שׁ וְיָשַׁ סַע מִקְדָּ נָּ גָלוּת הָאַחֲרוֹן, "שֶׁ רִי בְּ הָעִקָּ
שׁ  ה מִקְדָּ לֶּ בּוֹ יִתְגַּ א שֶׁ שׁ גּוּפֵיהּ דְלְעָתִיד", וְלֹא עוֹד אֶלָּ קְדָּ מְקוֹם הַמִּ

11( ראה ספרי דברים בתחלתו. פס"ר פ' שבת ור"ח. יל"ש ישעי' רמז תקג.

ל תּוֹרַת  תּוֹרָה )רְאֵה קוּנְטְרֵס עִנְיָנָהּ שֶׁ בַּ חִידָה שֶׁ חִינַת הַיְּ תּוֹרַת הַחֲסִידוּת הִיא בְּ 12( לְהָעִיר, שֶׁ
יחַ צִדְקֵנוּ )רמ"ז לזח"ב מ,  ל מָשִׁ מָתוֹ שֶׁ רָאֵל, נִשְׁ יִשְׂ בְּ חִידָה שֶׁ חִינַת הַיְּ שׁוּרָה עִם בְּ הַחֲסִידוּת(, הַקְּ

ב. ועוד(.

13( אגה"ק דהבעש"ט – כש"ט בתחלתו.

(See “On the essence of Chassidus), which is connected with the aspect of Yechida in Israel 

– the soul of our righteous Moshiach (Ramaz on Zohar vol. 2, 40b and other sources). 

14. The holy letter of the Baal Shem Tov – printed at the beginning of Kesser Shem 

Tov. 
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to Jerusalem.

This connection between Beis Rabbeinu and the 
Redemption is also alluded to in the name15 of Beis Rabbeinu 
of our generation: Both of Rabbeinu’s [“our Rebbe”, the 
previous Rebbe] names — “Yosef” and “Yitzchak” — hint at 
the Redemption. Yosef is alluded to in the verse, “On that 
day, the L-rd will once again (yosif) show His hand, to gather 
the remnant of His people, who will have remained, from 
Assyria and from Egypt…and from the islands of the sea… 
and He will gather (ve’asaf) the dispersed of Israel, and He 
will assemble the scattered of Judah from the four corners 
of the earth.”16 Rabbeinu’s second name, Yitzchak, is alluded 
to in the verse, “Then our mouths will be filled with laughter 
(s’chok),”17 which refers to the era of Moshiach, 18 when the 
Jewish people will say to Yitzchak, “You (specifically) are 
our father.”19 As for Beis Rabbeinu, the number of the House 
of Rabbeinu is “seven hundred and seventy.”20 This number, 

15. As is well-known, the name indicates the content and nature of the thing called 

with that name (Tanya, part 2, end of chapter 1. See at length Teshuvos u’Be’urim (Kehos, 

5734), section 1 and the cross references there). 

16. Yeshayahu 11:11-12. 

17. Tehillim 126:2. 

18. Which is not the case during the time of exile, when “it is forbidden for an individual 

to be completely joyful [literally, fill his mouth with laughter] in this world, since it is 

written that “Then our mouths will be filled with laughter [we will be completely joyful]” 

(Brochos 31a). 

19. Yeshayahu 63:16. Shabbos 89b. 

20. One should note the customs of the leaders of the Jewish people, who learned 

allusions and lessons in Divine service from secular matters as well (for example, the 

number of wagons in the train, which is incidental, and all the more so in regard to an 

established dwelling). This is particularly true in our case, when the number becomes the 

name of the house, as discussed below. 

21. Whether in Hebrew, Yiddish or English – “Seven Seventy.” 
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ר לְעֵיל סָעִיף ד(. זְכָּ נִּ לַיִם )כַּ ם יָשׁוּב לִירוּשָׁ ָ הֶעָתִיד, וּמִשּׁ

נוּ"  רַבֵּ ית  "בֵּ ל  שֶׁ מו14ֹ  שְׁ בִּ ם  גַּ ז  מְרֻמָּ זֶה  עִנְיָן  שֶׁ לְהוֹסִיף,  וְיֵשׁ 
דוֹרֵנוּ: בְּ שֶׁ

 – הָרִאשׁוֹן  מוֹ  שְׁ הַגְאוּלָה:  עַל  רוֹמְזִים  מוֹתָיו  שְׁ ב'  נוּ" –  "רַבֵּ
אֶת  לִקְנוֹת  יָדוֹ  נִית  שֵׁ אֲדֹנָ-י  יוֹסִיף  הַהוּא  יוֹם  "בְּ ם  שֵׁ עַל   – יוֹסֵף 
וְאָסַף  גוֹ'  ם  הַיָּ י  וּמֵאִיֵּ גוֹ'  צְרַיִם  וּמִמִּ וּר  מֵאַשּׁ אֵר  ָ יִשּׁ ר  אֲשֶׁ עִמּוֹ  אָר  שְׁ
מוֹ  נְפוֹת הָאָרֶץ"15, וּשְׁ ע כַּ ץ מֵאַרְבַּ רָאֵל וּנְפוּצוֹת יְהוּדָה יְקַבֵּ חֵי יִשְׂ נִדְּ
גְאוּלָה  בַּ לֵמוּתָהּ  ְ שּׁ שֶׁ מְחָה  וְהַשִּׂ חוֹק  הַצְּ ם  שֵׁ עַל   – יִצְחָק   – נִי  ֵ הַשּׁ
לֵא  תוּב16 "אָז יִמָּ כָּ מוֹ שֶׁ יחַ צִדְקֵנוּ, כְּ לֵמָה עַל יְדֵי מָשִׁ ְ ית וְהַשּׁ הָאֲמִתִּ
וְקָא(  יֹּאמְרוּ לְיִצְחָק )דַּ שֶׁ יְקָא, לֶעָתִיד לָבוֹא17, כְּ ינוּ", "אָז" דַּ חוֹק פִּ שְׂ

ה אָבִינוּ"18. י אַתָּ "כִּ

ם  שֵׁ וְעַל  בְעִים19,  וְשִׁ מֵאוֹת  בַע  שְׁ רוֹ  מִסְפָּ  – נוּ("  )רַבֵּ וּ"בֵית 
רָאֵל,  יִשְׂ ל  כָּ פִי  בְּ נוּ"  רַבֵּ ית  לְ"בֵּ יִקְרְאוּ  ר  אֲשֶׁ מוֹ  שְׁ ע  נִקְבַּ זֶה  ר  מִסְפָּ

חוּד  הַיִּ עַר  שַׁ נְיָא  )תַּ זֶה  ם  שֵׁ בְּ קְרָא  הַנִּ בָר  הַדָּ ל  שֶׁ וּמַהוּתוֹ  כְנוֹ  תָּ עַל  מוֹרֶה  ם  ֵ הַשּׁ שֶׁ יָדוּעַ  כְּ  )14
אֵר(.  ם נִתְבָּ שׁוּבוֹת וּבֵאוּרִים )קְהָ"ת תשל"ד( ס"א וְשָׁ ה תְּ אֲרוּכָּ רֶק א. וּרְאֵה בַּ וְהָאֱמוּנָה סוֹף פֶּ

15( ישעי' יא, יא-יב.

16( תהלים קכו, ב.

אָז  אֱמַר  נֶּ שֶׁ ה,  הַזֶּ עוֹלָם  בָּ יו  פִּ חוֹק  שְׂ א  מַלֵּ יְּ שֶׁ לָאָדָם  "אָסוּר  שֶׁ לוּת,  הַגָּ זְמַן  בִּ ן  אֵין-כֵּ ֶ שּׁ 17( מַה 
רָכוֹת לא, א(.  ינוּ"  )בְּ חוֹק פִּ לֵא שְׂ יִמָּ

18( ישעי' סג, טז. שבת פט, ב.

יּוֹצֵא  ם מֵעִנְיְנֵי חוֹל כַּ עֲבוֹדַת ה' גַּ מְדוּ רְמָזִים וְהוֹרָאוֹת בַּ לָּ רָאֵל שֶׁ דוֹלֵי יִשְׂ 19( לְהָעִיר מֵהַנְהָגַת גְּ
לְבַיִת  נוֹגֵעַ  בְּ ה  ה-וְכַמָּ מָּ כַּ אַחַת  וְעַל  עֲרָאִי,  עִנְיָן  הוּא  שֶׁ ע,  סָּ הַמַּ בֶת  מִרְכֶּ בְּ רוֹן  הַקָּ ר  מִסְפַּ מוֹ  )כְּ זֶה  בָּ

בִפְנִים.  יִת, כְּ ל הַבַּ מוֹ שֶׁ ה שְׁ ר נַעֲשָׂ סְפָּ הַמִּ ידַן שֶׁ נִדּוֹן דִּ קָבוּעַ), וּבִפְרָט בְּ

דִינָה  לְשׁוֹן הַמְּ עצִיק, וְהֵן בִּ ן זִיבֶּ אִידִישׁ – זִיבְּ בְעִים, הֵן בְּ בַע מֵאוֹת שִׁ לְשׁוֹן הַקֹּדֶשׁ – שְׁ 20( הֵן בִּ
)אַנְגְלִית( – "סֶעוֶוען סֶעוֶונְטִי". 
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“770,”21 has become the universal name by which all Jews 
refer to Beis Rabbeinu. “770” in gematria has the numerical 
value of the word paratzta, burst forth, as in the verse, “You 
shall burst forth (u’faratzta) westward, eastward, northward 
and southward.”22 This alludes to the fact that light emanates 
from this house toward the four directions of the world, and 
in a manner that breaks through limitations, elevating all four 
directions of the world to the level of The land of Israel (as 
in the teaching, “In the future, the land of Israel will spread 
out over all the lands”). This is accomplished especially 
through the transfer of all the world’s synagogues and study 
halls to The land of Israel, where they will be appended to 
the Beis Hamikdash — an event that will transpire with the 
coming of the true and complete Redemption at the hand of 
Moshiach. Indeed, the term paratzta is used in connection 
with Moshiach, as the Sages said23, the verse, 24“‘You burst 
forth (paratzta)…’ refers to Moshiach as it says24; ‘The one 
who breaks forth (ha’poretz) will go before them.’”26

… The complete form of seven (770) also alludes to 
Rabbeinu’s divine service throughout the course of his 
lifetime, for his lifespan was seventy years (seven tens, 5640-
5710 [1880-1950]) and it was in the Lower Hemisphere (in 
the house whose number is “seven hundred seventy”) that 
he thoroughly completed his divine service, on the tenth 
day of the seventh month. The complete form of seven also 
alludes to the continuation of Rabbeinu’s divine service in 

22. VaYeitze 28:14. 

23. Aggadas Bereishis, end of chapter 63. See Bereishis Rabba, end of chapter 85 and 

Rashi’s commentary on it

24.VaYeshev 38:29.

25. Micha 2:13. 
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ם "וּפָרַצְתָּ  ", עַל שֵׁ א דְ"פָרַצְתָּ ימַטְרִיָּ הַגִּ ר זֶה הוּא  סְפָּ מִּ שֶׁ  ,20"770"
יִת זֶה אוֹרָה יוֹצְאָה לְכָל  בַּ מִּ רוֹמֵז שֶׁ ה"21, שֶׁ ה וָקֵדְמָה וְצָפוֹנָה וָנֶגְבָּ יָמָּ
הָעוֹלָם  רוּחוֹת  ד'  ל  כָּ שֶׁ דֵר,  גָּ רִיצַת  פְּ ל  שֶׁ וּבְאֹפֶן  הָעוֹלָם,  רוּחוֹת  ד' 
ט  ֵ שּׁ תְפַּ תִּ שֶׁ רָאֵל  יִשְׂ אֶרֶץ  )"עֲתִידָה  רָאֵל  יִשְׂ אֶרֶץ  ת  לְדַרְגַּ ים  מִתְעַלִּ
מִדְרָשׁוֹת  י  וּבָתֵּ נֵסִיּוֹת  כְּ י  תֵּ בָּ ל  כָּ שֶׁ וּבִמְיֻחָד  כּוֹלֵל  הָאֲרָצוֹת"(,  כָל  בְּ
שׁ,  קְדָּ הַמִּ לְבֵית  רִים  וּמִתְחַבְּ רָאֵל  יִשְׂ אֶרֶץ  בְּ עִים  נִקְבָּ הָעוֹלָם  כָל  בְּ שֶׁ
נֶאֱמַר22  עָלָיו  צִדְקֵנוּ,  יחַ  מָשִׁ יְדֵי  עַל  לֵמָה  ְ וְהַשּׁ ית  הָאֲמִתִּ גְאוּלָה  בַּ
יחַ,  מָשִׁ "זֶה  לִבְרָכָה23  זִכְרוֹנָם  חֲכָמֵינוּ  וְדָרְשׁוּ  רֶץ",  פָּ עָלֶיךָ  רַצְתָּ  "פָּ

אֱמַר24 עָלָה הַפּוֹרֵץ לִפְנֵיהֶם"25. נֶּ שֶׁ

נִרְמֶזֶת  בְעִים(  וְשִׁ מֵאוֹת  בַע  )שְׁ בַע  שֶׁ ר  דְמִסְפָּ לֵמוּת  ְ שּׁ בַּ  .  .  .
ירִיּוֹת  בַע עֲשִׂ שֶׁ יו,  חַיָּ יְמֵי  ל  כָּ ךְ  מֶשֶׁ בְּ נוּ  רַבֵּ ל  לֵמוּת עֲבוֹדָתוֹ שֶׁ ם שְׁ גַּ
לֵמוּת עֲבוֹדָתוֹ  נָה )תר"ם – תש"י(, וְעַד לִגְמַר וּשְׁ בְעִים שָׁ נִים, שִׁ שָׁ
בַע מֵאוֹת  רוֹ שְׁ סְפָּ מִּ יִת שֶׁ חְתּוֹן )מֵהַבַּ דּוּר הַתַּ חֲצִי כַּ בִיעִי בַּ ְ עָשׂוֹר הַשּׁ בֶּ
עַל-יְדֵי  אַחֲרֵי-זֶה  לְּ שֶׁ נִים  ָ שּׁ בַּ הָעֲבוֹדָה  ךְ  הֶמְשֵׁ ם  גַּ כּוֹלֵל  בְעִים(,  וְשִׁ

21( ויצא כח, יד.

22( וישב לח, כט.

23( אגדת בראשית ספס"ג. וראה ב"ר ספפ"ה ובפרש"י.

24( מיכה ב, יג.

" )770(. וְדוֹ"ק.  א "פָרַצְתָּ גִימַטְרִיָּ יחַ" בְּ ית מָשִׁ "בֵּ 25( וּלְהָעִיר, שֶׁ

26( ויק"ר פכ"ט, יא. וראה ד"ה באתי לגני ה'שי"ת בתחלתו. ובארוכה – ד"ה זה תשי"א.

26. One should note that “Beis Moshiach” [the house of Moshiach] in gematria is 

“Paratzta” (770). Consider this carefully. [Gematria is the numerical analysis of words.] 

27. Vayikra Rabba, ch. 29:11. See the discourse Basi L’Gani of the year 5710 at the 

beginning. Also at length, the same-named discourse of 5711. 
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the subsequent years through the spiritual service of the 
seventh generation (“all the seventh are cherished”27), which 
thoroughly completes the Jewish people’s divine service in 
the seven lands throughout the duration of exile. And this 
completion brings the immediate realization of, “The L-rd 
will once again (yosif) show His hand…and He will gather 
(ve’asaf) the dispersed of Israel” by means of “You burst 
forth (paratzta,” in gematria 77028, — “The one who breaks 
forth (ha’poretz) will go before them”).

In recent times, all of this has gained additional 
emphasis: 

Since the histalkut of Rabbeinu, the dissemination of 
Judaism and the wellsprings of chassidus have continued — 
and with greater strength — for over forty years (5710-5750 
[1950-1990]), so that we are now at the stage where “G-d has 
given you a heart to know and eyes to see and ears to hear.”29 
Thus, for more than a jubilee30 (5700-5750 [1940-1990]), 
which reflects eternity, Beis Rabbeinu has been Talpiyot, 
“The elevation towards which all mouths turn.”31 

This Talpiyot aspect of Beis Rabbeinu has been gaining 
emphasis as more and more Jews are coming to Beis 
Rabbeinu, in the spirit of the verse, “A multitude of people is 
a king’s glory.” 32  this multitude includes Rabbis and sages 

28. [The letters of the word “Paratzta” have the numerical value of 770: Peh=80; 

Reish=200; Tzadik=90; Tuv=400.] 

29. Tavo 29:3. 

30. Shmuel I 1:22 and Rashi’s commentary. YeRuthhalmi Brochos 4:1. See Kiddushin 

15a. Mechilta and Rashi’s commentary on Mishpatim 21:6.

31. Brochos 30a. 

32. Mishlei 14:28. 

33. See Gittin 62, end of first side. Zohar, vol. 3, 253b in Raya Mehemna. 
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ית  נַעֲשֵׂ עַל-יְדֵי-זֶה  שֶׁ  – חֲבִיבִין"26  בִיעִין  ְ הַשּׁ ל  "כָּ בִיעִי,  ְ הַשּׁ דּוֹר 
בְעַת  שִׁ כָל  בְּ לוּת  הַגָּ ךְ  מֶשֶׁ זְמַן  ל  כָּ וַעֲבוֹדָתֵנוּ  ינוּ  דְמַעֲשֵׂ לֵמוּת  ְ הַשּׁ
וְאָסַף  גוֹ'  יָדוֹ  נִית  שֵׁ אֲדֹנָ-י  "יוֹסִיף  ד  וּמִיָּ וְתֵכֶף  עוֹלָם,  בָּ שֶׁ הָאֲרָצוֹת 
מֵאוֹת  בַע  שְׁ א  גִימַטְרִיָּ )בְּ רַצְתָּ  "פָּ שֶׁ עַל-יְדֵי-זֶה  גוֹ'",  רָאֵל  יִשְׂ חֵי  נִדְּ

רֶץ", "עָלָה הַפּוֹרֵץ לִפְנֵיהֶם". בְעִים( עָלֶיךָ פָּ וְשִׁ

קוּפָה הָאַחֲרוֹנָה: תְּ ה יְתֵרָה בַּ שָׁ ף הַדְגָּ וּבְכָל זֶה נִתְוַסֵּ

ית  מִ"בֵּ חוּצָה  עְיָנוֹת  וְהַמַּ הֲדוּת  וְהַיַּ הַתּוֹרָה  דַהֲפָצַת  הָעֲבוֹדָה 
ם לְאַחֲרֵי  אֵת וּבְיֶתֶר עֹז גַּ כֶת וּבְיֶתֶר שְׂ נוּ" )"770"( הוֹלֶכֶת וְנִמְשֶׁ רַבֵּ
עִים  עָלְמָא דֵין, יוֹתֵר מֵאַרְבָּ ים חִיּוּתוֹ בְּ (חַיִּ נִים הָאַחֲרוֹנוֹת בְּ ר שָׁ )עֶשֶׂ
אֹפֶן דְ"נָתַן ה' לָכֶם לֵב לָדַעַת וְעֵינַיִם לִרְאוֹת  נָה )תש"י – תש"נ(, בְּ שָׁ
בְחִינַת  בִּ הוּא   )"770"( נוּ"  רַבֵּ ית  "בֵּ שֶׁ וְנִמְצָא,  מֹעַ"27,  לִשְׁ וְאָזְנַיִם 
נִים )ת"ש  יּוֹת פּוֹנִים בּוֹ"28, יוֹתֵר מִיּוֹבֵל שָׁ ל פִּ כָּ ל שֶׁ יּוֹת", "תֵּ לְפִּ "תַּ

– תש"נ(, "עַד עוֹלָם"29.

ף  וְנִתְוַסֵּ הוֹלֵךְ  שֶׁ מוּחָשׁ  בְּ רוֹאִים  שֶׁ כְּ יוֹתֵר  שׁ עוֹד  מֻדְגָּ זֶה  וְעִנְיָן 
נוּ",  רַבֵּ לְ"בֵית  אִים  בָּ שֶׁ רָאֵל  יִשְׂ נֵי  בְּ ר  מִסְפַּ בְּ עֹז  וּבְיֶתֶר  אֵת  שְׂ יֶתֶר  בְּ
וּבִפְרָט  נָן"31,  רַבָּ מַלְכֵי  "מָאן  ם  גַּ )כּוֹלֵל  מֶלֶךְ"30  הַדְרַת  עַם  רֹב  "בְּ

27( תבוא כט, ג.

28( ברכות ל, א.

29( שמואל-א א, כב ובפרש"י. ירושלמי ברכות פ"ד ה"א. וראה קידושין טו, א. מכילתא 
ופרש"י משפטים כא, ו.

30( משלי יד, כח.

31( ראה גיטין סב, סע"א. זח"ג רנג, ב – ברע"מ.
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who are compared to kings.33 Thus, it has become a great 
necessity to enlarge and expand Beis Rabbeinu even more, 
and in a manner that bursts all confines — paratzta, which 
has the numerical value of 770 — and which resembles the 
building of a new house.34

 In light of what has been explained above regarding 
the greatness of Beis Rabbeinu of Bavel — that it is the place 
where the Beis Hamikdash “traveled and settled,” and it is 
“the very place of the future Beis Hamikdash,” to the extent 
that the future Beis Hamikdash will first be revealed there, 
and will return to Jerusalem from there — we can appreciate 
the great merit each and every Jew has been given to 
participate both bodily and financially35 in the construction 
of Beis Rabbeinu of Bavel, as a preparation for the imminent 
descent and revelation of the future Beis Hamikdash.

 (Pamphlet concerning “Mikdash M’at — Zeh Beis  
Rabbeinu Sh’B’Bavel” – Sefer HaSichos 5752, p, 465) 

34. Including the laying of the corner stone. [On the eve of 18 Elul 5748 was arranged 

the laying of the cornerstone for (increasing and expanding) the Lubavitch headquarters 

synagogue and beis midrash. The Rebbe placed the cornerstone with his holy hands.] 

35. Following the example of the Beis Hamikdash, that “everyone is obligated to build 

and support it themselves and with their money, etc.” (Rambam, Hilchos Beis HaBechirah 

112). 
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ית  יל וּלְהַרְחִיב אֶת "בֵּ ה צֹרֶךְ וְהֶכְרֵחַ לְהַגְדִּ יא )מֶלֶךְ( הַדּוֹר(, וְנַעֲשָׂ נְשִׂ
 " "פָרַצְתָּ דֵר,  גָּ רִיצַת  דִפְּ אֹפֶן  בְּ הִיא  שֶׁ וְהַרְחָבָה  לָה  לְהַגְדָּ וְעַד  נוּ",  רַבֵּ

יִת חָדָש32ׁ. נְיַן בַּ מוֹ בִּ א 770(, כְּ גִימַטְרִיָּ )בְּ

בָבֶל"  בְּ נוּ שֶׁ ית רַבֵּ בַר גֹּדֶל הָעִלּוּי דְ"בֵּ י הָאָמוּר לְעֵיל עַל דְּ וְעַל פִּ
שׁ גּוּפֵיהּ דְלְעָתִיד",  קְדָּ ם", וְ"הוּא מְקוֹם הַמִּ ב שָׁ שׁ וְיָשַׁ "נָסַע מִקְדָּ – שֶׁ
לַיִם – מוּבָן גֹּדֶל  ם יַחְזֹר לִירוּשָׁ ָ שׁ הֶעָתִיד וּמִשּׁ ה מִקְדָּ לֶּ בּוֹ יִתְגַּ וְעַד שֶׁ
גוּפוֹ וּבְמָמוֹנו33ֹ )וְכָל  ף בְּ תֵּ תַּ רָאֵל לְהִשְׁ שְׂ כוּת דְכָל אֶחָד וְאַחַת מִיִּ הַזְּ
הֲכָנָה לִירִידַת  בָבֶל", כַּ בְּ נוּ שֶׁ ית רַבֵּ ת "בֵּ בְנִיַּ ח( בִּ בָּ ה הֲרֵי זֶה מְשֻׁ רְבֶּ הַמַּ

שׁ. ד מַמָּ כֶף וּמִיָּ שׁ הֶעָתִיד תֵּ לּוּת מִקְדָּ וְהִתְגַּ

ה.  נָּ 32( וְעַד לַהֲנָחַת אֶבֶן פִּ

ית  בֵּ וְהַרְחָבַת(  לַת  לְ(הַגְדָּ ה  נָּ פִּ אֶבֶן  הֲנָחַת  נֶעֶרְכָה  מַ"ח  שְׂ תִּ נַת  שְׁ אֱלוּל  חַ"י  עֶרֶב  ]בְּ
אַדְמוֹ"ר  ת   ַ קְדֻשּׁ בוֹד  כְּ מַעֲמַד  בְּ אוִיטְשׁ,  לְיוּבַּ בִּ שֶׁ אוִיטְשׁ  לְיוּבַּ דִּ דְרָשׁ  הַמִּ וּבֵית  נֶסֶת  הַכְּ
וּרְאֵה  מַעֲמָד זֶה.  בְּ אֶמְרָה  נֶּ שֶׁ יחָה  ה )וּרְאֵה הַשִּׂ דוֹשָׁ יָדוֹ הַקְּ בְּ ה  נָּ פִּ יחַ הָאֶבֶן  הִנִּ לִיטָ"א, שֶׁ שְׁ

ה תשמ"ט(. הַמּוֹ"ל[.   עְנָא רַבָּ יחַת לֵיל הוֹשַׁ ם שִׂ גַּ

כוּ'"  וּבְמָמוֹנָם  עַצְמָן  בְּ וּלְסַעֵד  לִבְנוֹת  בִין  חַיָּ "הַכֹּל  שֶׁ  – שׁ  קְדָּ הַמִּ ית  בֵּ וּבְדֻגְמַת  רֶךְ  עַל-דֶּ  )33
)רמב"ם הל' ביהב"ח פ"א הי"ב(.
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71 
Winter 5752-1991

This year more emphasis should be put on all that has 
been said, for the timely issue now is the true and complete 
Redemption through our righteous Moshiach. As has been said 
frequently of late, all the requirements have already been met 
and we only need to greet our righteous Moshiach in actual 
reality. This will be hastened even more through learning Torah 
in general and in particular through learning all of the Talmud 
as divided on Yud Tes Kislev, when the inner teachings of 
Torah were given. For through “engaging in Torah study, etc.”1 
one accomplishes “Redeem my soul in peace”2 – “he redeemed 
me and my children from within the nations of the world,”3 
through the true and complete emancipation and Redemption. 

(Pamphlet on the occasion of the completion of the division of the 
Talmud for study, 19 Kislev – Sefer HaSichos 5752, p. 491) 

1. Brochos 8a. 

2. Tehillim 55:19. 

3. Brochos 8a. 
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עא.
קונטרס ע"ד חלוקת הש"ס בי"ט כסלו – סה"ש תשנ"ב ע' 194

רָמָא  מַן גְּ הַזְּ ר הָעִנְיָן שֶׁ נָה זוֹ – אֲשֶׁ שָׁ "ל בְּ כָל הַנַּ ה יְתֵירָה בְּ שָׁ וְהַדְגָּ
ה  מָּ ר כַּ דֻבָּ מְּ יחַ צִדְקֵנוּ, כַּ לֵימָה עַל יְדֵי מָשִׁ ית וְהַשְׁ הוּא: גְאוּלָה הָאֲמִתִּ
לַת  ל הָעִנְיָנִים וְצָרִיךְ לִהְיוֹת רַק קַבָּ מְרוּ כָּ בָר גָּ כְּ עָמִים לָאַחֲרוֹנָה, שֶׁ פְּ
ר עִנְיָן זֶה מְזַרְזִים עוֹד יוֹתֵר עַל- שׁ – אֲשֶׁ פֹעַל מַמָּ יחַ צִדְקֵנוּ בְּ נֵי מָשִׁ פְּ

קִים אוֹתוֹ  חַלְּ מְּ שֶׁ "ס  ַ הַשּׁ ל  כָּ לִמּוּד  וּבִפְרָט  כְלָל,  בִּ הַתּוֹרָה  לִמּוּד  יְדֵי 
יְדֵי "הָעוֹסֵק  עַל  י  כִּ הַתּוֹרָה,  נִימִיּוּת  פְּ ל  שֶׁ ן-תּוֹרָה  מַתָּ סְלֵו,  כִּ י"ט  בְּ
לִי  דָאַנִי  "פְּ י"2,  נַפְשִׁ לוֹם  שָׁ בְּ דָה  "פָּ דְּ הָעִנְיָן  מִים  מְקַיְּ כוּ'"1  תּוֹרָה  בַּ

לֵימָה. ית וְהַשְׁ ה הָאֲמִתִּ דִיָה וִגְאֻלָּ פְּ ין אוּמּוֹת הָעוֹלָם"1, בַּ וּלְבָנַי מִבֵּ

1( ברכות ח, א.

2( תהלים נה, יט.



לזכות

הת' השליח החי"ל בצ"ה אברהם דוד בן - 
יבלחט"א - השליח הרה"ח שניאור זלמן שי'

ליבעראוו
ומ' פשעא לאה בת ר' חיים לייבל שי'

יה"ר שיקויים תומ"י הייעוד "הקיצו ורננו שוכני 
עפר" בהתגלות כ"ק אדמו"ר משיח צדקנו 

שליט"א, תיכף ומי"ד ממ"ש, נא"ו!



לזכות 

החתן הרב הת' דובער שי' הכהן, 

והכלה מ' חי' מושקא תחי' 

בריסקי
ולזכות זקניהם אחיהם ואחיותיהם וב"ב שיחיו

נדפס ע"י ולזכות הוריהם שיחיו



לזכות 

כ"ק אדמו"ר מלך המשיח שליט"א
יה"ר שיראה הרבה נחת משלוחיו, חסידיו

ובניו – תלמידי התמימים בפרט,

וכלל ישראל; וכשם שבישר לנו

בשורת הגאולה, כן יבשר לנו

שכבר באה הגאולה בפשטות

בפועל ובגלוי, ויגאלנו 

ויולכנו קוממיות

לארצנו, ונשמע

תורה חדשה מפיו

ותיכף ומי"ד ממ"ש, נא"ו!


